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GENERAL INTRODUCTION

to “ New Creation” Commentary Series

The Commentaries which have been prepared, and which are in
preparation for this series, are intended to be modest both in their material
and format. There are reasons for this kind of production.

Although the first consideration is not that of cost, we will, nevertheless
say that it is an important reason. Many books are made to be attractive,
and welcome as thisiis, it adds to the cost. We have tried to keep the price
within that range which makes it easy to purchase the volumes as they
appear. Secondly, we make no claim to have produced a work of either
great scholarship, or one for the meticulous exegete. It is for those whose
time is limited in looking up many commentaries. We have done this
work for them, and in that sense the commentaries are the result of the
fruits of other men’s labours, with a modest addition by the writers, who
themselves gather impressions by the way and often, even have helpful
insights.

Those who use these commentaries will not find them inspirational, for
that was not their intention. They ssimply present valuable material and
insights on the books with which they deal. Is it too high a claim to say
that the material presented is worthy of trust, and should prove valuable to
those who teach classes, groups, and who preach from pulpits and other
places? We think they can be valuable, if not, aways, wholly sufficient.

The Editors.
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INTRODUCTION

I. REGARD FOR THE GOSPEL

From at least the fourth century until the 19th century Mark’s Gospel was
not highly regarded, as it seemed to scholars and commentators that it was
simply an abstract of the longer Gospel of Matthew. For this reason it was
partly neglected. The advent of Source Criticism (the sifting out of
sources) and Form Criticism (the sifting out of materials with a view to
their chronological origins and significance) have brought Mark into
prominence. It is still debated as to which was the first Gospel, but whilst
tradition leans dlightly to Matthew on this score, modern scholarship
comes down for Mark, and indeed credits Mark as having created the
form or pattern of the Gospel. Thus regard for Mark is greatly heightened.

II. WHAT A GOSPEL IS

The word Gospel (Anglo—Saxon “Godspell”) simply means *“good
tidings.” Because we possess four Gospels we assume (i) That this was a
contemporary form of biography copied by the writers of the Gospels, and
(i) that it was intended to cover the sayings and doings of Jesus. The
evidences are that biography as such was not the order of the day. The
recent discovery of the Coptic Gospel of Thomas indicates that documents
existed which were simply a collection of sayings. Certain scholarship
today indicates that the Gospels were themselves a form of “good news,”
and that they contain various sections of teaching that were used by the
apostles and evangelists, and that such as Mark ssmply drew them together
for afuller account.
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In order to understand what a Gospel constituted it is necessary to
reconstruct the audience situation to which the early evangelists preached.
If Jews they would want to see the relevancy of this message that seemed
so strange — they would want to link it with the teaching and traditions of
the past, including their Scriptures. It would have to be consistent with
them. The Gospels were surely written with such a view. They would not
simply be memoirs for people interested in one who had caused a stir, and
who might even have the truth. The accounts were intended to be
“proclamation” in some sense or another. It may well be that they took the
form of contemporary preaching, but this would be so to an audience
(Jewish) which generally was familiar with the Hebrew and Greek
versions of the Old Testament. The Gospels were “Old Testament
related.”

A gospel, then, in this understanding would be a relevant document
making relevant the proclamation by that manner of account which would
prove the thesis of the writer, and so confront the reader with the message
of the good news, thus calling for a decision or judgement. This is why
Mark’s Gospel in particular commences: “ The beginning of the gospel of
Jesus Christ, the Son of God.”

ITII. HISTORICAL EVIDENCES OF AUTHORSHIP

The earliest evidence is that recorded in the 4th century by Eusebiusin his
Ecclesiastical history, written by Papias of Hierapolis about the mid—
second century. It is “Mark, since he was the interpreter of Peter, wrote
accurately, but not in order, the things said or done by the Lord as much
as he remembered. For he had neither heard the Lord nor followed him,
but afterwards as | have said (heard and followed) Peter, who fitted his
discourse to the needs (of his hearers) but not as if making a narrative of
the Lord's sayings; consequently, Mark, writing some things just as he
remembered, erred in nothing; for he was careful of one thing — not to
omit anything of the things he had heard
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or to falsify anything in them.”

The least conclusion we can gather is that “the Lord’'s sayings’ almost
certainly refers to collections of such as extant. Eusebius himself was not
enamoured of Papias because of his millennial views and therefore his
acceptance of Papias statement seems to confirm the view that the church
generally held this view of Mark’s Gospel. Papias information is
strengthened by the generation-ater anti—-Marcionite prologue to Mark
when it says Mark reduced the preaching of Jesus to writing (in Italy)
after the death of Peter. Irenaeus (“Against Heresies’) also confirms this
general tradition, but is seemingly dependent upon Papias. Papias
(“Frag.2:15) seems to suggest that John (“the Presbyter”) knew of Mark’s
writings. Probably the early views concerning Mark’s Gospel were to a
great degree dependent upon Papias. Commentators such as Nineham
(“St. Mark”— Pelican, p.20ff) seem to cancel out the claims of Papias.
Other confirmation of Papias’ view may be seen in the Muratorian Canon,
Clement of Alexandria, Origen and Jerome, athough of a considerably
later date.

IV. MARK THE AUTHOR

Isthe Mark of the Gospel tradition the Mark of the Acts and Epistles? The
Mark of Acts is mentioned in 12:12,25, 15:37,39. He is known
particularly as John Mark. Mark is mentioned in Col. 4:10, Il Tim. 4:11,
Philemon 24, | Peter 5:13. Col. 4:10 identifies him as the nephew of
Barnabas, i.e. the Mark of Acts. Acts 12:12 shows that Mark’s mother’s
home is a centre for believers, and she possibly a woman of substance.
Mark — at first rejected — is an acceptable companion of Paul, and aso of
Peter (Coal. 4:10, | Pet. 5:13). These elements of Mark’s life indicate that
he would be well in a position to be the Mark of the Gospel (writing)
tradition.

For those who oppose the traditional view there are two elements which
count against that view, (i)
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Mark has a non—Palestinian background — an argument against the Mark
of Jerusalem, and (ii) The non—Petrine nature of the Gospel, that is that
the material cannot be counted as Peter’s. Both of these arguments can by
no means be said to be conclusive. For this reason a number of scholars
favour the traditional view. S.E. Johnson (“The Gospel According to St.
Mark” 1960 p.19) actually considers him a Gentile Christian of Rome
“amost hostile to Judaism.”

V. DATE OF AUTHORSHIP

If Papias tradition is to be taken into account, then Mark must have
written after the death of Peter. However Papias’ account must be
interpreted through other things written namely from Eusebius account
that Mark being asked to write out the things which Peter had said did so
“and when he had done this, he gave the Gospel to those who asked him.
When Peter learned of it later, he neither obstructed nor commended.”
(Eusebius, HE 6:14L 6f). This could still alow it in Peter’s time. Clement
of Alexandria reports that it was during Peter’s lifetime that the Gospel
was produced. Irenaeus says it was following Peter's death. One
reconciliation of the two seemingly opposed reports is that Mark may
have commenced the writing of the Gospel before Peter's death,
completing it after the death.

Some commentators suggest that Mark 13 (“The Little Apocaypse’) was
occasioned by some such event as Caligula's attempt to place his own
statue in the Temple in AD 40 or the later event of Titus' decimation of
Judaism in the destruction of Jerusalem. This view istaken on the grounds
that Jesus could not have predicted such an event, but that Mark, or the
editor of his sources could see in the trend of events the probability of the
defilement of the Temple. Any view which links Mark with the fall of
Jerusalem and the consequent suffering must to some degree be tenuous.

Other commentators, almost on the same grounds
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(of the Fall of Jerusalem) suggest that Mark would not have dared to write
in such vein. In any caseit isamoot point asto whether Mark 13 istotally
(or even partly) linked with the events of AD 70. The date agreed on by
the majority of commentators is between AD 60 and 70 athough some
suggest as early as AD 50 or even AD 40 and thisis not at al impossible.

VI. RELATIONSHIP TO THE OTHER SYNOPTICS

Since the mid—nineteenth century the view has been held that Matthew
depends to a large degree upon Mark, and it is clear that Luke wrote his
Gospel with dependence upon others (See Luke 1:1f). What is clear is that
there is a block of material which is common to the three Gospels. The
Synoptic problem, when faced seems to insist upon Mark and another
source (known as “Q”) as the basic material upon which Matthew and
Luke work. Source criticism seeks to trace all the sources which make up
the entire range of Synoptic materials. Form criticism however works on
the nature of the material rather than its source. It seeks to see whether it
was in the nature of a proclamation, or was intended to be of an apologetic
or explanatory nature. By this certain strata could be said to be detected.
Thus basic material could be discovered. Both these methods have their
dangers. The intricate judgements of Form Criticism have resulted in
calling the accounts of the Gospels in question. Exponents like Bultmann
no longer look for historicity in the accounts, but debate the point that
these accounts directly intend to convey historicity. The most we can say
is that certain material is common to all Gospels and Matthew and Luke
may have leaned upon Mark. When we recognise that the intention of
each Gospel, was somewhat different, then we agree that the structures
will also vary. This will account for some variations in accounts, none of
which invalidates any particular account.
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VII. THE STRUCTURE OF THE GOSPEL

If we accept the view that Mark was not written to be a biography of the
life of Christ — eg. he is not concerned with the birth or childhood
narratives and that its accounts are not consecutive, then we can more
easily understand its structure. Some have suggested that it is the basic
framework of the Synoptics, eg. an introduction, the Galilean ministry, the
ministry outside Galilee, the journey to Jerusalem, and the final ministry
climaxing on the events of the crucifixion and resurrection. Others have
seen it as following the pattern outlined in Acts 10:37f — that is Peter’'s
“kerugma pattern.” Since the passion narrative takes a large portion of the
Gospel it may be thought that it is for this Mark writes and all that
precedes it is a background and foundation of what he is out to expound.
For example this is the one Gospel which has three mentions,
predicatively of the Cross (8:31, 9:31, 10:33). This would make the
Gospel structured about the death and suffering. Certainly the passion and
resurrection account is clearly chronological and so it is reasonable to
assume the preceding material is somewhat of the same nature.

It cannot be denied that there is not a clear, concise chronological account
as, say, in Luke. At the same time there is no need to go into various
tortuous and strange theories of structure such as are expounded by Austin
Farrer, Marxsen, Carrington and Nineham. Much may be solved when we
remember that the oriental pattern of writing as well as teaching does not
follow our modern Western prescriptions. It may well be that there are
certain clusters of sayings and doings which were used according to
preaching patterns. It is difficult, however, to determine.

VIII. THE PURPOSE OF THE GOSPEL

If Papiasis to be taken as a guide, then Mark was anxious to preserve the
elements of the Gospel as
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Peter expounded them. These would constitute the important sayings
(logia) and doings (erga) of Jesus. Peter’s sermons insist on such in the
Book of the Acts. It is not doubted that Mark is concerned with (a) Action
and (b) Some interpretation of the person of Jesus. Most clear isthat heis
giving a clear account of the suffering of Christ, with something of the
purpose of the same. He sets out to show Jesus as Son of God, and Son of
Man. We probably do not have to see anything of greater import. There
may be some deep intention in the use of the Gospel, that is that it should
be of a catechitical nature, even to the point where it may be easy to
memorise, or at least some of its sections.

IX. CHARACTERISTICS OF MARK

It has been suggested that Mark, because of its simplicity represents the
most primitive tradition of the Gospel. A. Cole (IVF Bible Dictionary
p.784) suggests the opposite. His contention is that the most devel oped
accounts are simple. Mark is certainly ssimple, even to the point of
bluntness, and shows commendable economy in description. At the same
time he notices many details, cf. 2:4, 4:37,38, 6:39, 7:33, 8:23f, 14:54. He
is strongly descriptive. His Gospel is constantly moving in action. Many
of the stories and sayings are linked by keywords or similarity of subject
rather than mere chronological sequence.

Mark does not lack candour, being quite critical of the discipleswhereit is
valid. The criticisms of Jesus, and even his inability to do works at
Nazareth are recorded (see 4:13, 6:52, 8:17,21, 3:2, 1:27, 10:24, 32,
6:5,6). He also records the range of emotions involved, i.e. love,
compassion, severity, anger etc. (1:41,43, 3:5, 8:12,33, 10:14,15,21).

His Gospel is undoubtedly of immense value to Jewish groups. At the
same time various explanations of Jewish customs and places makes it
clear that heis

11
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making it understood to Gentile readers. (See Guthrie “New Testament
Introduction” p.50 Voal. 1).

Finally we see in Mark three aspects or offices of Jesus— Son of God, Son
of Man and (Servant) — Redeemer. Mark 1:1,11, 3:11, 5:7, 15:39 are some
of the references directly to this, but it is the action which demonstrates
this Sonship, such as the miracles, the exorcisms. Whilst no direct
doctrinal claims are expounded yet his being Christ, albeit partly
concealed is evident. His being Son of Man has certainly to do with His
being truly man — i.e. with weaknesses, human frailty etc. At the same
timeit is also linked with a deeper significance. The phrase “ Son of Man”
is more than just his humanity as is seen by 2:10,28, 8:31, 9:9,12,31,33,
14:41,62. The Redeemer of Mark 10:45 is aso Servant. It is not too much
to link this with the Servant of Isaiah, and the Servant who suffers. Thisis
“Petring” teaching, without a doubt.

X. THE MARKAN ENDING

The ending of Mark 16 is in doubt. In fact there are two endings — one
which is the section vs. 9-20 (asin the AV) and another ending “But they
reported briefly to Peter and those with him all that they had been told.
And after this Jesus himself sent out by means of them, from east to west,
the sacred and imperishable proclamation of eternal salvation.” An
overruling magjority of manuscripts contain the full twenty verses and the
earliest Christian writings show an acquaintance with them, assuming
their genuineness.

For all this it seems that many important manuscripts show that the
original Gospel ended at v.8 (See Guthrie op.cit.p.72). Certain internal
elements of vs.9-20 raise doubt as to whether this was the author’s
creation eg. the fuller description of Mary Magdalene after her first
mention in v. 1. Verses 9-20 seem to be gathered elements from the other
three Gospels. Stylistic differences are also present.

12
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On the other hand such an abrupt ending at v.8 is also inconsistent with
the nature of the Gospel, and the intention of its writing. This has led to
the belief that the end (a scroll end?) has been lost and another substituted.
A further idea was that Mark had intended to go on into an account such
as is the Acts of the Apostles. The matter is indeterminate, but it is
sufficient to say that the early Church accepted its substance, and to a
great degree it must reflect their mind, and therefore have value.

13
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xi. 15-21
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Commentary
COMMENTARY

CHAPTER ONE

xiii. 1-37
xiv. 1—xv.47
xvi. 1-8.

1:1

1:2-3

This Is The Gospel — Of The Son Of God.’

A dramatic opening. beginning (cf. Gen. 1.1, Hos. 1:2, John 1:1).
Mark means “here the good news (recounted) begins.” good
news = gospel, that is God's activity through Jesus. It does not
refer to the book, but to the news concerning Jesus. This is exactly
what the gospel Mark has written tells us. It is the news about
Jesus — his person, teaching, works, resurrection.  The beginning
(Acts 10:37) is the clear commencement of a period and action by
God in His Son. Thisisthe good news.  Jesus Christ. cf. Matt.
1:21. Hellenised form of Joshua (Hebrew) or Jeshua (Aramaic) =
“God is salvation.”  Christ is Messiah — “anointed one.” Thisis
not a usual name for him in the Gospels — more Pauline.  Son of
God. This phrase not in some MSS but overwhelming evidence
that it is authentic. Aswe have seen in the introduction it is Markan
in flavour. This first verse is a fine kerugmatic statement, and as
such makes the writing immediately relevant.

The Prophetic Word Authenticates

As it is written — this relates the good news to what has
(stands) written in the past. It is not new and novel. It is the actual
fulfilment of the Old. Quotation (Best MSS have “lsaiah the
prophet” not “prophets’) of Mal. 3:1, and Isa. 40:3 refer not to
Jesus but to John the Baptist. Mark sees John as the direct
fulfilment of the prophecy. He is Christ’s messenger (angelos) as
well as forerunner. With John begins the action of the good news.
The past is now
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MARK 1:3-5

linked to the present. (cf. Exod. 23:20). Note the substance of these verses
— the original message of Isa. 40 was to captive Isragl — for redemption.
That redemption, partialy given, is now to be full. It is to be with the
coming of the Lord. Jesus, here, is Lord. The forerunner is to make ready
the way for the Lord — by the preaching of repentance, and preparing a
people ready to hear the Lord when he comes. Thisis pictured in Isaiah as
actually levelling the King's highway.

The Prophet of The Spirit

1:4-8 In accordance with Isaiah’s prophecy John actually appeared in the
wilderness. Luke 1:5-80 gives us a full account of his preparation
and the supernatural events attending his birth and commission. It
is undoubted that the Jews knew of him, and his claims — see Mait.
3:1f, John 1:19-27, Luke 3:1f. The baptism of repentance for
remission of sinsis proclaimed by john. From one point of view he
was unauthorised by contemporary patterns of Judaism. He stands
however with great authority. His baptism was not Christian
baptism, nor linked with the gift of the Holy Spirit. Repentance
(Gk. metanoia) means “change of mind or attitude.” The Hebrew
means (teshubbah) the complete change of mind with its
immediate results — turning away from sin, a changed life, making
restitution etc. John demanded that repentance accompany baptism
which was for the remission of sins. We can see that cleansing is
signified by water, but did they receive forgiveness or remission at
this point? Other Gospels link the baptism with the Kingdom,
entrance into it being by cleansing. The place in which John
baptised was by the Jordan river, traditionally a little north of
Jericho. To this great crowds from Jerusalem and Judea came.
Their acceptance of his ministry (he was like Elijah in his manner
of living) meant they recognised and accepted his divine authority.
Whilst some questioned it (John 1:19-28) most responded in
obedience by the confession of sinswhich
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was the mark of repentance. Camel’s hair probably refers to clothes made
of camel’s hair. Locusts were the actual insects, as often today in eastern
countries cf. Lev. 11:22. The urgency of his message is undoubted. It has
a fine eschatological ring about it. Mightier than | = stronger. John was
strong in proclamation inducing water baptism, but the One coming will
baptise with the Holy Spirit. This statement, although not enlarged upon
means the coming One has power to do what no man has authority or
power to do — cf. Joel 2:28, Acts 1:4-8, 11:16. Some suggest the synoptic
addition “with fire” had the thought of judgment. The reference to latchet
— loosing is to the meanest of tasks. John, for all his consciousness of
authority is as conscious of the strength of the One to come.

The Baptism Of Jesus, In The Spirit

1:.9-11 Immediately on the statement concerning the Spirit is the
baptism of Jesus, accompanied by the Spirit. It hardly need be said
that Jesus had no consciousness of sin — cf. Matt. 3:15f — but Matt.
3:15 shows he was conscious of what baptism was to signify,
especially with a view to his ministry. Some have taken the
“baptised” of v.5 to be a middle voice, in which case they were
baptising themsel ves (often done with such as the Essenes) but this
verse shows that John baptised, both standing in the river.  “in
those days’” would seem to indicate the time when John’s ministry
was at its height. Almost unnoticed Jesus leaves his home at
Nazareth and travels for this important event. “ straightway”
(used by Mark 41 times) means there was no break in the action of
baptism. Jesus saw the heavens parting. This would signify the
intervention of God at this point and so the Divine attestation — no
small or unnecessary thing seeing Jesus was to be acclaimed
Messiah. The dove in Jewish tradition is asymbol for Isragl, for the
Spirit, and sometimes for the Spirit of Messiah. Matthew and Luke

19
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MARK 1:11-13

seem to indicate that others saw the dove and heard the voice. The “thou
art” of Mark isthe “Thisis’ of Matthew (3:17). The actual anointing of
the Spirit is linked with Isaiah 11:2, Psalm 2:7 and Isaiah 42:1. The sum
of it al is that Jesus is proclaimed as Messiah — “The Anointed One” —
through the baptism of the Spirit but that it is with a view to what he shall
do. Any sense of his being adopted as Son at this point must be rejected.
The declaration of his Sonship is made but in the particular sense of his
being Messiah (Matt. 16:16, 26:63 etc.)  Note also that Jesus is here
declared the Son in relation to the victorious King of Psalm 2 and the
Suffering Servant of Isaiah 42:1 and following related passages. To any
sympathetic onlooker it would mean God's attestation of Jesus
acceptance and installation as Messiah by God Himself as Father.

The Spirit, Son and Temptation

1:12-13 The temptation of Jesus (Matt. 4:1-11, Luke 4: 1-13) follows
immediately upon the reception of the Spirit. Messiah is connected
with the coming of the Kingdom and so the testing of Messiah
must take place. Matt. 4:1 makes it clear —“to be tempted.” The
Spirit compels (drives) Jesus to go into the desert. It is not that
Jesusis reluctant to go but is actually in accordance with the strong
constraint of the Spirit. Even in temptation one should walk
according to the Spirit. Matthew and Luke indicate that the testing
was throughout the 40 days. Thetest “If thou be tile Son of God” is
an attack upon his Messianic consciousness, following the
Baptism. Mark says “SATAN” the other Gospels “the tempter.”
OT prophets receive their cal often in the wilderness. The “ wild
animals’ may simply outline how deserted a place it was. The
“angels ministered” (cf. Hebrews 1:14, Luke 22:43).  In some
way the angels strengthened Jesus in the battle — one suggestion
being that it was physically with “angel’s food” (Ps. 78:25). The
main point is the assistance was valid and avail—
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MARK 1:13-15

able. NB “ministered” = “served.” The outcome of the testing was
to prove he was the Son of God Isa. 28:16 and to initiate him into a
ministry which was Messianic — intended for victory and
establishment of the Kingdom of God. The manner of the
temptation (whether inner — subjective, or outwardly — objective) is
not disclosed.

The Gospel Of The Kingdom

1:14-15 The Announcement of the Kingdom of God (Matt. 4:12-17, Luke
4:14). These two verses are deeply significant. Whilst Mark omits
what happened between the Temptation and the arrest of John, he
nevertheless begins at the height of the Galilean ministry. Note that
the Gospel (Good News) is that of the Kingdom of God. The whole
matter of the Kingdom of God israised. Maitt. 4:12—-16 makes the
area of Galilee significant for Kingdom teaching as it was
dominated by Rome (cf. Isa. 9:1-2). Mark thus links the defeat of
Satan in the temptation with the Kingdom conflict. The time
(kairos) (cf. Matt. 13:30, John 7:6,8, Rom. 13:11) or season has
been fulfilled. The Kingdom is now at hand. The Kingdom must be
understood as God's rule or reign (cf. Ps. 47:7, 24:1). God
although King must enforce His Kingdom where rebellion is. He
who belongs to the Kingdom says “ Thy kingdom come — Thy will
be done.” The unwilling such as Satan and his hosts, must be
subjugated that God's people be liberated. The Kingdom has (a)
Come (b) Is coming (c) Its coming is both immediate and future.
Mark 9:1 suggests within the generation. Mk. 1:15 that it is at
hand. (see Matt. 12:28, 11:12—13 etc.) Repentance is mandatory for
participation in the Kingdom. Faith is no less mandatory. Hearing
cannot be neutral. The Kingdom implies trustful obedient
participation. Here Jesus simply continues John's teaching. The
Kingdom was understood as God' s righteous reign when all God's
people would know righteousness, joy and light.
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The Call of The First Four Followers

1:16-20 Maitt. 4:18-22, Luke 5:10, 11. Fishing with the circular drag—net
weighted with small stones still takes place today in the day time.
The order is blunt enough (the Greek here “deute” carries the sense
of an imperative) but with authority and so they leave their nets.
John 1:35 makes it clear that they have aready known Jesus
although on another basis. Fishers of men may have a bad sense
(Jer. 16:16) often but it may even mean here the judgment of
gathering men for God as in Matt. 13:47-50. To follow (walk with)
a great teacher was a privilege and honour — hence the rapid
decision to abandon nets and profession. NB. Differences between
this and Luke's account. Here they are alone, in Luke a multitude;
here catching fish, in Luke mending their nets (cf. Mk. 1:19) here
no miracle of fishesasin Luke.

Christ at Capernaum

(i) Teaching with Power

1:21-22 Cf. Luke 4:31-37. Show Jesus exercising the opportunity any
Jewish male might use — teaching. Capernaum (“village of
consolation”) was situated on the NW shore of the Sea of Galilee.
Main roads passed through it. Jesus exercising his authority in
calling disciples (no little thing — cf. Luke 14:25-35) now uses this
authority in teaching not quoting (it appears) from other rabbis or
scholars, but coming with fresh, powerful exposition of his own.
We must remember that by this time exposition was often
pettifogging, legalistic and cribbed. The people were
“dumbfounded” “astonished” — true authority being rare.

(Ninehem — p. 73 callsthis day “a specimen day”.)
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(ii) Healing With Power

1:23-26 Show that opposition to the Kingdom is forthcoming from the
powers of darkness — an unclean spirit. Note that Luke 4:33 makes
it clear that the man had in him an unclean spirit — not he was in
(an) unclean spirit (EN PNEUMATI AKATHART). If Jesus has
proclaimed the Kingdom of God then this spirit (demon) fights
back. Capernaum had the climate of unbelief in which such powers
flourished (Matt. 11:23-24) but this demon — recoiling from Jesus
power — gives unwilling testimony as to who Jesusis. The voiceis
not that of the man, as Jesus speaks to other than the man — “come
out of him.” The reign of God is now visibly demonstrated — the
spirit is cast out albeit shrieking and convulsing the man.

1:27-28 Show that the significance of the act is not lost — the powers of
evil are vanquished and the possessed are set free — authority in
teaching is not different to or apart from authority in (equivalent)
act. They do not necessarily believe on Christ but debate
(suzétein). However the Kingdom isin action. The news spreads to
all Galileetoo (v.28).

Peter’s Wife’s Mother Healed

1:29-31 Cf. Matt. 8:14-15, Luke 4:38-39. The healing is simple. In the
Talmud “to cause to rise” is an expression meaning to heal
(Johnson ad.loc.). Her healing is complete as she immediately
ministers.

The Kingdom Action

1:32-34 Cf. Luke 4:42-44. These things have been happening on the
Sabbath (v. 21) — without reaction. Now it is after the Sabbath
(sunset) so that they can legitimately be healed — and they come!
The Kingdom is in action (cf. Acts 10:38) and liberation of
dominated people proceeds. Jesus keeps his Messianic
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identity concealed arid certainly will not have it revealed by the powers of
darkness — since it must be known by faith a quality alien to demonic
forces (cf. James 2:19).

The Kingdom Throughout All Galilee

1:35-39 Cf. Luke 4:42-44.  Prayer (cf. Luke 3:21, 5:16, 6:12, 9:18,28,
11:1) is significant to Christ. He prays at night and in times of
tension, and utterly away from interruption. The disciples
“searched strenuously .... hunted him down” (katedidken). The
pressure is on! It seems Simon is anxious for action (not prayer!)
The crowds are «ill wanting him but he presses on from
Capernaum into all Galilee —it isnot simply to heal but PREACH.
However the context makes it clear that there were not two
separate different entities. “for this | came forth” could mean
“from Capernaum” but surely means “from God.”

1:4045 (Matt. 8:24, Luke 5:12-14).  Lev. 13:3f shows only the Jew
was reluctant to touch a leper (Johnson ad.loc. suggests leprosy
was not just Hansen’s disease, but any deep skin disease) but the
leper is in a passion of desire (“beseeching...falling on his
knees...”) which had been fired by the news of the “good news’.
Moved with tenderness (other MSS have “anger” i.e. anger at
evil’s infection), he heals with authority. He enjoins (“sternly
admonishes’) utter silence so that healing does not become more
important than teaching for which he has come. Not Jesus' demand
for the law’ s ceremonial cleansing (Lev. 14). The terrible pressures
which the man’s proclamation causes are somewhat lessened by
Jesus staying away from the centre of the population.
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CHAPTER TWO

The Beginning of Hostility
MARK 2:1-7
Mark has built up the action of Christ's ministry relative to the
Kingdom’s coming. Having covered (generally) Galilee he returns to the
hub — Capernaum. Thisis “after some days.”

The Power to Forgive

2:1-12 Healing of the paralytic. Cf. Matt. 9:2-8, Luke 5:18-26. Matt. 9:8
gives the significance of this act — God has given power to men (* Son
of Man?’) to forgive sins. Certain commentators see this account as a
preaching story designed to enshrine (and so teach) the truth of
forgiveness. To date nothing has been recorded (directly)
concerning forgiveness. The “at home” (v. 1.) shows Capernaum to
be his centre. V. 2 shows his emphasis was upon the Word (elalei —
“gpoke”’) rather than only healing. At the same time healing may not
be separated from the Word because of its Messianic significance (cf.
Luke 7:22, Matt. 8:17). Elements of the story are:— the roof is of
dried mud (interlaced with sticks, rocks etc.), the bed is a simple mat,
the faith is basically that of the friends;, whilst faith is not always
requisite for healing yet Jesus takes it into account. The scribes are
disturbed at the prerogative clamed for forgiving sins — they not
recognising him as Messiah although even Messiah according to the
Rabbis could not forgive sin. Forgiveness is a theme Jesus often
stresses cf. Matt. 7:12, Mk. 11:25, John 8:11, Luke 7:41f, Maitt.
18:21f. God alone can forgive (Exodus 34:6—7, Isa. 43:25-26, 44:22).
Some see the healing as linked with forgivenessi.e. his palsy was a
functional disease. The claim of Jesus is to be “Son of Man.” This
must mean more than “aman” and in Mark is significant of the Dan.
7:13f passage of the one to whom judgment with cosmic ruleis given
—such asin Matt. 26:64 where Son
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of Man equates with “Christ, Son of God,” — a clam taken to be

blasphemy. The actua healing dumbfounds the audience who were

continuing to glorify God saying that the happening was unique. By sign

God's power in Messiah was being made evident but v. 8 shows that

Jesus' inner discernment knew the incorrigible nature of those now being

precipitated in their opposition.

2:13 Christ’s ministry. “The crowd kept coming to him” — the flowing
response to the Messianic action. The sea—shore was an ideal place
for preaching. Here he teaches them (edidaskein) so that his
healings and miracles are not without teaching and vice versa cf.
1:14 “proclaims’ 1:21 “teaches’ 2:2 “speaks.”

The Joy of Calling: Levi and His Friends

(i) Call of Levi

2:14-17 Cf. Matt. 9:9-13, Luke 5:27-32). The name suggests his
orthodox origin. His profession was hated because he is involved
in the iniquitous tax—gathering, probably an agent of “the hated
Edomite Herod.” Linked with “sinners’ (Matt. 11:19, 18:17, 21:31
cf. 5:46) these tax—collectors were social outcastes. Nevertheless
many seemed to have become followers (Matt. 11:19). Matthew
may have heard the “Sermon on the Mount” which would explain
his quick capitulation here. Jesus choice of a tax—gatherer was
undoubtedly intended to be significant. V. 15 indicates a special
meal prepared. “his disciples” would indicate the twelve. “the
many” would indicate others. “The scribes of the Pharisees’ (v. 16)
may be “scribes and Pharisees’ but the point is that in their
traditions they ought not to sit with sinners (unclean cf. Gal. 2:12).
This situation is deeply significant then — Jesus is teaching a new
relationship. The Pharisees also understood repentance to be the
way out of sin and in fact the whole of the provision of the
sacrificia cultus. Jesus' remark hereis consistent with the
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Law (cf. Matt. 9:13), whilst it is his Messianic mission to “preach
the Gospel to the poor.” In this act he reveals the whole pattern of

confession and spiritual rehabilitation. Note the word “call” —i.e. to
the Kingdom — consistent with John the Baptist's “call” and that of
Jesusin 1:14.

(i) Argument About Fasting

2:18-22 John the Baptist's orthodoxy was irreproachable and he had
testified to Jesus. The testimony was not inconsiderable because of
his orthodoxy. Fasting was only enjoined by the Law on the Day of
Atonement. Here whilst some feast others fast. The fasting was a
pattern which had grown up with religious brotherhoods and
undoubtedly signified earnestness which Jesus disciples seem
sadly to lack. The principle given in Jesus answer is (a) Fasting
requires a clean reason: There is none a the moment which is a
time for joy because the Bridegroom is present and in the East he
was the centre of festivity which ceased when he left (b) The
pattern Jesus was establishing would not be seen until he is “taken
away” . Taken away is the first shadow of the Cross that fallsin this
Gospel — “that day” has a sense of the ominous about it. Jesus
emphasis is upon sheer joy of the Gospel. Vs. 21-22 must refer
primarily to the old Judaism into which frame the Gospel cannot
fit. Its dynamism needs a new container. The bottles of course were
leather sustaining only one ferment. The Law of course is not
rejected (cf. Matt. 5:23-24) but the Gospel is clearly “new”.

Controversy About The Sabbath

2:23-28 Cf. Matt. 12:1-8, Luke 6:1-5. The actions of the Pharisees
cannot be understood unless we see that Jesus and his followers
represented (in the Pharisees minds) a rival and growing group.
They, for their part were academically trained in the niceties of the
Law and the traditions — these others
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were crude — the ‘am ha—ares— the common (ignorant) people. The
Pharisees’ niceties were not appreciated such as this one. Basicaly they
were not based on the Law and could not be sustained in their courts (cf.
Numbers 28:9-10). There were Sabbath laws which had been developed
(Acts 1:12) but Jesus answer here is that hunger justifies such eating and
proves it from the great David (I Sam. 21:1-6) shewbread being more
significant than the grains of whest. Vs 27 and 28 give Jesus
conclusion (i) (v.27) Having shown that it is self evident that the law of
need takes precedence over the law of ceremonial, he goes to the root of
the matter showing that “the sabbath is delivered unto you and not you to
the sabbath” (an old rabbinical saying) i.e. the Sabbath is a provision for
man, not a bondage-inducing prescription. (i) v. 28 (Some
commentators do not see the relevance of thisverse) The “Son of Man”
is master of the Sabbath and can so (rightly) interpret its law with
reference to need. “Son of man” might mean generally — man, or
specificaly Jesus. In any case the Pharisees who themselves are
interpreting prescription above need are claiming some similar authority.
Elsewhere we see that Jesus healing action on the Sabbath was deliberate
to break the (wrong) tyranny of thisday. (Cf. Mark 3:4, Luke 13:10-17,
14:1-6, John 5:1-18, cf. John 9:1f).

CHAPTER THREE

Another Sabbath Situation

3:1-6 Cf. Matt. 12:10-14, Luke 6:6-11. Probably the action is still in
Capernaum. The connecting “and” or “again” (kai) could be linked
with 1:21 and/or 2:23 i.e. Sabbath situation. A tradition (“ Gospel
of Hebrews” quoted by Jerome) has it this man was a plasterer and
needed both hands. The mind of the Pharisees (Cole ad.loc. “the
theological delegation from Jerusalem still apparently held its
watching
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brief”) is to catch Jesus not to see the wonder of his Messianic
ministry. They by—pass the real need of the man. Jesus deliberately
(sensing the attitude) brings the man to the front. This may be for
the man’s sake (confession of a need and public showing of it) as
much as for a deliberate act to show the Pharisees. The question —
v.4 is unanswerable in the spirit of the law — and therefore it is the
true “letter” (cf. Matt. 12: 11). Healing this arm will be to do good.
Their dlence is proof of his righteousness, their guilt of
pettifogging. “Hardness of the heart” is not limited to the affections
but to mind and will. The unreasonableness rightly angers Jesus.
The command carries with it a thrust to faith—obedience (cf. Rom.
10:17) — the healing being instant. V. 6 shows that his anger is
matched by another stubborn anger. To the Pharisees are added the
Herodians in opposition though why we do not know. They also had
scribes but possibly they sensed a political movement and on those
grounds opposed. Cf. John 5:11f, Mark 6:14-29.

More Messianic Action

3:7-12 Cf. Matt. 12:15,16, Luke 6:17-19.  Jesus shows a distaste for
“brawling” or conflict. The opposition is not by accident — his
ministry inevitably causing the cleaving and early on vs. 7-8 show
that the “great multitude” is from all over Palestine — no small
thing. This must have been doubly infuriating to the opposition —
to see him thus vindicated. The ship saves the pressure of the
crowd (cf. Luke 5:1f) which must have presented a terrifying
“mob” spectacle in its desire for healing and release. The cries of
the demonic powers must have added to the confusion — all this he
handles quietly and exercises his authority in keeping the demonic
testimony unspoken. Matt. 12:24 shows how the opposition
derided the significant ministry attributing it to an evil source.
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The Call of the Twelve

3:13-19 The training of the Twelve is most important — see Matt. 5:1—

11:1 cf. Luke 6:13-16 to which Luke adds 24:25-33, Acts 1:1-8.
The choice of the 12 in Mark is placed here (cf. 2:15). It is
significant here because the rejection (virtually) of the Jews is the
cause and occasion of setting up his (own) church. Luke 6:12
shows he spent a night in prayer before selecting the twelve. They
were to be with himi.e. to stay in his company and be trained by
action and teaching and to be sent out to preach. The word
“ordain” (AV) “appoint” (RSV) is literally “to make’ perhaps
“created.” The twelve is significant as with the tribes of Isradl.
Their delegated authority is for the preaching (proclamation) and is
sealed by their commission to cast out demons. They, as disciples,
will do what their Master does. This is not only training for the
later ministry but is also part of Jesus Kingdom action (cf. Luke
10:8-9, 9:1f) (For the list and names of disciples see Cole pp. 80—
81).

The Charge of Madness

3:19-21 As he goes “into a house” — “home.” The vastness of the crowd

appals his “friends’ (associates). This could be the family of verse
31 in which case there are two occasions of their misunderstanding
him — perhaps because they could not get into the house — after
long travel —to eat. However they seek to seize him — as one would
a maniac. “Went out” may simply mean out of the house into the
courtyard. The point is that he was not understood by those closest
to him (cf. John 7:5) — how much less by the leaders of the Jews.
We must aso remember the incredible nature of all that was
happening — something in the nature of a “revival” with its
attendant passions etc.
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The Evil Charge
3:22-30 Cf. Matt. 12:24-29, Luke 11:14-20. The “theological

delegation” were making charges but not directly before Jesus. He
took the initiative to summon them — this matter being horrifically
serious (see vs. 28-29). Beelzebul is here designated as the
“prince of demons” and in the OT Baal—Zebub —“lord of theflies,”
or in the Ras Shamra texts (c.1400BC) “Lord of the earth.” In any
case it isaname for evil. Exorcisms were prevalent (cf. Mk. 9:38,
Acts 19:14, Matt. 7:22) and they may have been misunderstood as
to their source. Jesus leaves no doubt here — these large numbers of
exorcisms cannot nationally be put down to Satan (Hebrew name
for the tempter) who is the “strong man”. He who exorcises is
stronger than the strong man seeing he binds him. These exorcisms
are aprincipia attack upon Satan’s kingdom (“house”). To say the
source of this authority and power is Satanic is to blaspheme the
Holy Spirit. This is holy work — not evil. Misjudging is not
forgivableit is associated with deliberate regjection of the Spirit and
His illumination. To such, forgiveness is unable to be given —heis
guilty of an eternal sin. NOTE AV. “in danger of eternal
damnation” not in text.

The True Brethren

3:31-35 Cf. Matt. 12:46-50, Luke 8:19-21. The crowds are still

coming. The family is asking for him — perhaps in addition to the
act of v.21 and if so may be of the same mind. Those not of his
family are closer to him and understand more viz. the Twelve. To
do the will of God is the true nature of the Son of God, therefore
other sons and daughters (brethren and sisters) will — as he —wish
to do God's will. Jesus gives a higher view of relationships,
including the “family” — all who do God's will. This changes
membership in God’'s people to a family — and not just a national
relationship.
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Verses1-34 Cf. Matt. 13:1-23, Luke 8:4-15.
The parable of the sower and its meaning, and other parables of the
Kingdom.

The Parables Of Hearing

4:1-25 The*"again” (v. 1) suggests a further episode in teaching. A great
crowd is with him but he has been strongly rejected by the Pharisees
and Scribes and Herodians amongst others. The three parables here are
to show the effects of hearing (true) and hearing (ineffective). Johnson
(ad. loc.) says they “can be considered as teaching encouragement in
different ways. do not worry abut the seed that is lost look at that
which succeeds (the Sower): do not worry about the seed once it is
sown, the result isin God’ s hands (the Seed Growing Secretly): do not
worry about the smallness of the seed, look at the result (the Mustard
Seed).” Note too the change in method of the Teacher. He speaks in
parables to sift the hearers, his method being designed not for the
intellect but the spiritual response. V. 10 shows the disciples sense
the change in method. The use of parable at once makes clear and yet
conceals. Only he who has the key may open the meaning. The “hear
ye: behold” of V. 3. means an important discourse is to follow. As
usual with parables we should beware of reading too much meaning
into details knowing they are but the background to the main principle
—in this first parable, hearing. The four kinds of soil are four kinds of
hearing — note Vs. 9, 12, 15, 16, 18, 20 — “hear”.  Vs. 10-12 (cf.
Matt. 13:10) show the disciples are puzzled. John 16:29 indicates they
found his teaching method (when in parables) most difficult. He now
tells them that they of the inner circle may have a clear explanation —
know the mystery of the Kingdom of God — the others can only be told
parables. The quotation from Isa. 6 seems agrim one until it isrealised
that the judgment of not
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hearing, seeing, knowing is inherent in the attitude of “hearing” and the
blessing comes from obedient listening. Why one listens and not another
is a philosophical question not debated here. V. 13 shows they ought to
have understood so simple a parable without (his) explanation. V. 14
word (logos) is probably the whole Gospel. The Sower is Christ. Satan
and the “birds of the air” (v. 4) are linked as one. The soil refers to the
nature of the hearer although v.16 identifies the hearers as though they
were the germinated word.  Persecution of v. 17 makes these “hearers’
stumble i.e. they are offended at being persecuted. The receive of V. 20 is
“accept” i.e. are not offended by it in any way (as say, the Pharisees are).
Matthew says (13:23) that this is “understanding it”, and in Matthew
hearing isreceiving (i.e. athough at different levels). Thephraseof V. 9
“he that hath ears to hear let him hear” throws the responsibility to receive
and understand upon man. The parable of Vs. 21-25 isplain. The lamp
(light) is truth. It is to be shown to all — that is its purpose. To conceal it
(once received) is criminal, al that is truth is made for showing forth. To
conceal it is as though one does not have it. (One is too “offended” to
revea it) and so one loses it and vice versa, i.e. true hearing is obedience
to light given, and disobedience resultsin loss of that insight.

The Kingdom Is Growth

4:26-29 The Kingdom parables are designed to show the mysteries
(secrets) of the Kingdom on the principles by which it operates.
These are not known naturally to men (cf. John 3:3-6, | Cor. 2:14)
but they are rationa within the Kingdom. The earth is the place in
which the seed flourishes as in the parable above, but its
flourishing is a matter of God’'s sovereignty. Here the Sower is
Jesus although at any time anyone may be the Sower — it is an
indifferent matter — but the
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response to the sowing isin God' s hands. The manner of growthisa
mystery — but a consistent principle nevertheless. Man does nothing
but sow — God gives the increase — and this is what man does not
understand but simply sees. The process is not at all freakish or
against the equivalent principle in nature. The point is that wherever
the seed is sown the Kingdom comes. The harvest could have two
connotations
() A harvest of joy (cf. Psalm 126:5-6, Hosea 2:21-23) or
(i) of wrath (cf. Joel 3:13, Rev. 14:15).
The most we can conclude is that it is a moral harvest, for so is the
Kingdom.

The Strange Growth

The Parable of the Mustard Seed

4:30-32 This is one of the most difficult. It is patent of 2 interpretations:
(i) From a tiny beginning there will be a rapid and profitable
growth this being a principle of the Kingdom. The birds nesting
will mean others not of the Kingdom being — as it were — helped by
the Kingdom — “can make nests in its shade.” (v. 32). The seed
would be the Word, and the growth the spiritual kingdom quickly
attaining fulness. (i) Asin Matt. 13:24-30, 47-50 with the tares
and the bad fish that the Kingdom has evil as well as good
connotations. The “birds of the air” (4:4 cf. Dan. 4:12f, Gen.
40:19) have been likened to Satan (his minions?) and his activity.
If the tree is unnaturally large (as it seems here to be — the mustard
plant attaining 4 ft. — or at the most 15 ft.) then there is a bloated
aspect of the Kingdom which may not only call for judgment but
actually lay the basis of it, i.e. evil is inclined to be related
dynamically to judgment. The clear point common to both
interpretations is rapid growth (for whatever purpose) is a principle
of the kingdom. Note that the “lodge” AV “nest” RSV or “perch”
are all permissible interpretations.

Commentary

MARK 4: 33-34
The Authority of The Man
4:33-34 Cf. Matt. 8:23-27, Luke 8:22-25. Ministry around the Lake
(4:35-7:23).

The cluster of parables concludes giving away to a cluster of miracles.
Matthew's account shows much more activity than that of Mark. He
narrates the Sermon on the Mount, some miracles and then the gathering
of the crowd to the house which induced Jesus to leave, crossing the lake.
It is clear that elemental forces here are hostile (Luke uses the word
“rebuked” 3 times — against demons, sickness and this storm Luke 4:35,39
8:24 epitimesen) as later the legion of demons. The hostility of the
religious group is not replaced by this hostility but ssmply enlarged. Jesus
lacks what is called “natural fear” and is at rest. The storm was dramatic
as often storms are on the Lake of Galilee. Johnson (ad.loc.) suggests his
words “Be quiet, be muzzled!” are words of exorcism. The “other little
ships” (V. 36 and only recorded by Mark) would also be sharers in this
miracle. V. 38 is in the nature of accusation. V.40 is not a counter—
accusation but implies that faith ought to be active in his presence. Note
the “fearful” (deiloi) of V.40 is mild to the intense form of V.41 “they
feared a great fear” (ephobethesan phobon megan). Thisis arevelation
that he is Lord over nature (cf. John 2:1f, i.e. the miracle of water into
wine). The implications of this miracle are great. For “Who then is
this?’ see 6:49-52, 8:17-21, 9:32, 14:37-42.
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CHAPTER FIVE

His Authority Over The Demons “The Demoniac of Gerasa”

5:1-20  Cf. Maitt. 8:28-34, Luke 8:26-37. (For a discussion on
Gerasa, Gergesa and Gadara see article “Gerasa” IVFBD p.463.
Note too, the theme of fear in the above and this miracle 4:40,41,
5:15.)

There is no emphasis particularly upon an exorcism for countless numbers
of these go virtually undescribed. eg. 1:32,39, 3:11 etc. The disciples also
had such delegated power. It is thought by some that the person possessed
was a Gentile. Certainly the area may have been primarily Gentile. The
tombs (V. 2) were caverns cut in the rock and in this gloomy background
this man lived or — as with Matthew’s account more than one and who
threatened any who sought to pass by. The menace brought concerted
action of trying to bind him (V.4) without success. V. 5 shows the tragedy
of demon—possession. It seems these details are outlined so that the clear
authority and power of Jesus to heal immediately might be known. The
“worshipped” (prosekunesen) of V. 6 is the word generally used in the
New Testament of worshipping deities. The identification of the possessed
one with the actua (unclean) spirit cannot clearly be known as our
available data is limited. However the demons are driven to prostrate
themselves before Jesus who, as they admit, is the Son of the Most High
God (cf. Dan. 4:2,17 — a pagan epithet). James 2:19 shows that the devils
“believe’ in God. Here is prostration NOT adoration. The demon/s admits
that there is nothing demons have to do with God — indeed the “contact” is
torture (V.8). Without the professional exorcist’s formula he casts out the
demon, the demon “going on begging” (imperfect). The number “Legion”
makes the possession significant. The permission to enter into the swine
seems to indicate the demonic
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desire for embodiment. The destruction of the pigs would be
understandable — according to Jewish law — if the owners were Jews.
Apart from this demonic possession always brings forms of irrationality —
or protest against the harmony of God's universe. The fear of the local
community is aroused by the healing of the man (V. 15), whilst the
possibility of more commercia loss must also have added to their request
that Jesus should depart. Jesus accedes to this terrible request — an act of
judgment. The contrast is the affection (firstly) of the healed man and
secondly his complete obedience in what must have been a difficult task.
The completeness of hisevangelism and itsresultsis seenin V.20.

His Authority In Healing
Two more (healing) miracles: 5:21-43 Cf. Matt. 9:18-26, Luke 8:41-56.

The reader must remind himself that Jesus is not just a “wonder—
worker” but that miracles are acts not only of healing, but of personal
restoration of people and also demonstrations of God's nature as
communicated by Jesus significant actions. V8. 25-34 indicate the faith
of the woman “if | touch even his garment.” The account tells two
significant things: (i) the healing took “virtue” or “power” (dunamin) from
Jesus. There is no indication that this was painful, weakening or
distressing, but simply a fact. Matt. 8:17 (cf. Isa. 53:4) is probably
connected with this.  (ii) The woman must have the most and the best of
her healing. It is not to be done furtively. Her faith is commended and the
grace of God put on a clear footing. Through this she will get the most
from the incident. For her part there must be confession — something that
probably Jesus saw was needed, as her disease (at least ceremonially) was
an unclean thing (Lev. 15:25-27). V.26 strongly contrasts the
physicians and Jesus treatment. Vs. 21-24, 3543 give us the full
account of the headling of Jairus daughter. “The other side” (V.21)
indicates return to Capernaum although Matthew’ s account indicates other
action before the crowd actually
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gathered. Jairus is an important man, undoubtedly — one of the
synagogue’ s presidents. Luke tells us his only child was about 12 years of
age. His faling at Jesus' feet shows his deep concern as well as his deep
faith in Jesus. The incident of the woman being healed ought to have been
helpful to Jairus. Her actual death served only to further outline the
tremendous significance of the Son of Man now as Lord of life. V.36
“Do not fear only believe.” The concept of fear is the antithesis of faith.
Both commands are durative presents — “Be not be fearing only go on
believing.” Faith isto survive the crisis of seeming defeats (cf. Matt. 1:20,
John 14:1 etc.) V.37 shows Peter, James and John to be of the intimate
circle eg. they too (only) view the Transfiguration. V.38 shows the typical
custom (often professional) mourning. Jesus (see John 11:11, 33f) dislikes
this giving of (mournful) recognition and obeisance to death by man who
was hot appointed to death. Sleeping means that at the point of (physical)
“death” it is sleep that comes not the dissolution of an actual death. In |
Kings 17:19, Il Kings 4:33 and Acts 9:40 the raising from the dead is not
a spectacle. V.43 indicates that Jesus would have it remain this way.
Taking the child by the hand (V. 41) is manual contact which
communicates life. The occasion is a warm vital one. Aramaic is used,
whatever Jesus may have done on other occasions (cf. Mk. 7:34, 15:34 for
other such affective situations). V.42 shows the large dimensions of their
astonishment “immediately exceedingly astonished” — “overcome with
amazement.” The demonstration of life-giving by Jesus escaped
competent articulation.
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CHAPTER SIX

A Significant Rejection

6:1-6Cf. Matt. 13:54-58, Luke 4:16-30. Whilst his house or “home”
is at Capernaum and he was actually born in Bethlehem yet the
name “ Jesus of Nazareth” was never lost. By this time his fame has
spread throughout Galilee so that they ought to be both glad and
convinced. V.2 shows they were “dumbfounded”. They
acknowledge the evident facts of his wisdom and his acts but they
cannot understand it and therefore do not really accept what is
evident to them. They list Jesus brethren by name. The
contradiction of admitting his words but refusing a true source is all
they can do apart from accepting him totally — a thing they cannot
do with a“local”  Vs. 46 show that their unbelief is a source of
astonishment to him athough a few hedlings are done. The
significant point is V.3 “they were offended (stumbled) at him.”

The Sending Out Of The Twelve

6:7-12 Cf. Matt. 10:1-42, Luke 9:1-6. 3:13-15 shows the disciples
aready have had this kind of ministry. Luke 9:2 explains the
principle preaching the Kingdom of God, whilst 10:1 (with the 70)
explains that Jesus was to come later into this prepared situation. V.
6 shows Jesus was “in circuit” and so the outward movement of the
disciples must have been comprehensive. It was a smple
multiplication of his own ministry, especially in the actual liberation
of people bound by sin, disease and demons. The simplicity of the
life Vs. 89 would show their dependence upon God (nhot upon man)
and their lack of personal ambition and so the true nature of the
Gospel. Sandals indicated a long journey. The staff is for walking
(not protection) the bag or pouch is not to be taken in which, as a
precaution, supplies of food are
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carried. One tunic is enough — not even are they to take against possible
coldness — another to wear — “utter dependency” is their watch cry. V. 10
shows they must not be “choosey”. V.11 is to indicate (a) to the disciples
the seriousness of their own ministry and (b) to the stubborn hearers the
authority of those who have come. The dust may be a witness that they
have trod this portion of soil and have fulfilled their duty — probably not
just contempt. V. 11b is not correct here (in old MSS) but is of Matt.
10:15. Vs. 12-13 show their preaching was of repentance and involved
the action of healing especially with the use of ail, the mention of whichis
only here in the Gospels. A. Cole (ad. loc.) says the early church did not
differentiate between “spiritual” and “medical” work — but that they were
the one.

Herod Hears Of Jesus

6:14-16 Cf. Matt. 14:1-4, Luke 9:7-9. Herod for all his evil has
perception. Whilst John the Baptist never did miracles Herod
believes been raised from the dead — this being a mighty miracle
and so he (John) can easily do “mighty works’ — these powers are
at work in him. (NB the “some said” of RSV (V. 14) is better
trandated “he said”). Undoubtedly the forces of conscience and
fear are working strongly. V. 15 “Elijah” is understood to come
in the Messianic period (Mal. 4:5). The attestation of Jesus being a
prophet — “like the old prophets’ was a high attestation although
not actually Messianic. The teaching and healings would have
given thisimpression.

6:17-29 tell the story of the tragic murder of John. John's statement of
V.18 was the Mosaic law (Lev. 18:16, 20:21) Herod's fear of John
makes him seek to protect him, plus the deeper working of his
conscience that John is right. Josephus (Antiqu. 18: 5.2) says that
Herod was afraid of John’s influence.
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The dancing of Salome (name as such by Josephus) Herod's step—
daughter indicates the debauchery of the court situation. She may even
have been married by this time to her uncle Philip, tetrarch of Ituraea and
Trachonitis. V. 29 shows the end of John’s group as an organised whole.
In this sense John has “decreased”. Matt. 14:12 adds “and told Jesus’ to
this — significant of the continuity of the two ministries. Acts 19:1f shows
a persistence of some outside Palestine as John's disciples.

The Feeding of the 5,000

6:30-44 Cf. Matt. 14:13-21, Luke 9:10-17, John 6:5-13. The disciples
are filled with the action they have been through “on mission”.
They need to report it especialy as its significance is deeper than
they realise, and they have been in conflict with forces of darkness.
“Reaction” is also a danger after being somewhat up in ministry in
addition to little time for eating — so he desires to give them rest
and relaxation. The very ship voyage must have been helpful.
However (V.33) they had not landed before the crowd was with
them. Whilst the disciples are weary he is moved with compassion
(cf. Matt. 9:35-38) and his shepherd’s heart feels for them. The
answer to their need is teaching which he supplies. V. 35f shows
perhaps the impatience of the disciples. John's Gospel makes it
clear that Jesus had more than human sympathy for a hungry
crovd — he clearly intended the feeding to be a sign and
deliberately takes as well as makes the occasion. The disciples —
perhaps irritable — concern for the lateness of the hour (teaching
too long?) and the need for food draws a command from the Lord
that they supply the need. Their answer is humanly reasonable
though not for ones who have just shared in the supernatural. The
crowd also had a political mood as later (John 6) they tried to make
him a King. (A mob can always be fickle.) The “mob feeling” is
curbed by the orderly
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seating. Mark alone notes the detail of green grass (a sign of spring
season). The feeding, though prodigious was not (to be) wasteful.
The portion left over was to be used. The baskets were large ones.

CHAPTER SEVEN

Further Revelation of Authority For the Disciples’ Sake

6:45-52 The Lord thinks in terms of his disciples and presses them to go Revelations of Legalism and Inner Corruption

off immediately, counselling them also to rest. He himself goes to
pray cf. 1:35, 3:13 (especially — John 6 — as they seek to make him
king) possibly over his disciples aso. They in rowing had made
little distance (about 3 miles) having a strong persistent head—wind
against them (not a storm). The Fourth Watch is between 3 am. and
6 am. “He meant to pass them by” probably means he wanted them
to recognise their own need — which they did as they were in fear
from the elements and now this “ghostly” appearance. His coming
to them and the stilling of the elements ought to have quickened
their understanding especialy of the greatness of Jesus (Son of
God) and the whole supernatural and moral order in which they
were sharing “but their hearts were hardened” i.e. dulled, unseeing,
unresponsive, cf. Isa. 6:9 — Mk. 3.5, 8:17, Rom. 11:7,25, 11 Cor.
3:14. The two miracles ought to have had a climactic effect.

Recognition of His Powers

6:53-56 Cf. Matt. 14:34-36. Gennesaret was a most fertile region. On

landing here this section emphasises the need of people, and the
supernatural powers of healing he exercised. Demons are not here
mentioned as such. What link did this have with their “hardness of
heart?’ Both at the feeding of the 5,000 and this event the
disciples do not seem to exercise that to which they had been
commissioned.
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(i) Wrong Use of True Law

7:1-23 There are 3 sections here (a) Vs. 1-8 unwashed hands, (b) 9-13

Korban vow, (c) 14-23 ritual uncleanness contrasted with actual moral
defilement. The actual audience is a group of Pharisees (possibly
Galileans) and scribes who are from Jerusalem. They represent a
hostile Judaism. Jesus healing drew no less critical investigation than
any might today. The real guestion here is opposition to the new wine
an insistence upon the Traditions (v.3). These Traditions were later to
form the Mishnah and Gemara known today as the Talmud. Notice
that the traditions although oral, were binding. The “Elders’ — V. 5
gives the authority for ritual cleansing, as also its necessity. We ought
to note that ritual washings which probably had their origins in
hygiene may be psychologically compulsive where there is guilt, or
legalistic fear. NB There were 613 such rules asin V.4. V.6 Refers to
the people of Isaiah’s day primarily, but here to these of Jesus' day. A
hypocrite is one who wears the mask of another personality in acting.
V.7 Shows a deeper, more serious wrong — the worship of these
tradition—mongers is vitiated as they give God' s authority to their own
(human) traditions. V. 8 Shows a further and logical dip — the
essential regjection of God's true commandment by tradition. V,9
Emphasises this and Vs. 10-12 give the example of the conflict of
God's command and man’s traditions: true filial love and pity is set
aside by avow to give to the temple the money that ought to have been
expended on the parents. (Corban = “given to God’). The holy
commandment is thus set aside. The terrible sin is “making void the
word of God” — and by (holy?) traditions. We should not think that all
Judaism allowed precedence of
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the traditions over the Law. Note that the accusers are
overwhelmingly crushed and subdued.

(i) True Purity and Actual Defilement

7:14-23 Are spoken deliberately to the crowd. His desire is to teach them

and these words are very important. He is not defending the action
of his disciples but pointing out that mora defilement is that
worthy of judgment and that physical defilement must not be
confused with or placed above the moral. V. 16 again points to
willingness (or otherwise) to hear. It is clear that the disciples had,
to some extent held the Pharisees’ view. Food, as such, is of itself
clean. V. 20 isimportant — cf. Matt. 12:34 “out of the abundance of
the heart the mouth speaketh”. The moral system as against the
physical system proves itself by its manifestations. The ugly
depravity of man is here fearfully portrayed. NB “heart” =
affections, mind, will. Man's heart proves an evil fountain. Its
innate deceit veils from it its own horrible condition.

Faith Brought To Firmness

The Syrophoenician Woman

7:24-30 (See map for the area into which he went — North—-West). Thisis

withdrawal from the conflict for prudency’ s sake. The house seems
to be one of afriend-incognito] The fearful need of this Gentile
woman brings her to Christ. V. 26 “she kept on beseeching him”
Matt. 15:24 and 10:5 make it clear that Jesus came only to Isradl.
In Matt. 15:22 she calls him “Son of David” which shows her
knowledge although not a rightful claim. In actual fact blessing is
to come to the Gentiles also, through Messiah, but ... eventualy!
The key to the whole thing is “ first” (v. 27). He does not cut her
off. The contrast is between “children” and “pet—dogs’ (puppies?).
There is no harshness. He does not turn her away. She gets the
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hint but accepts the fitness of “Jew first and then the Gentile.” Jesus is
tutoring her faith and she responds! He then rewards it, having perfected
it, Matt. 15:28 “ Great is thy faith!”

The Fruit of Witness: A Significant Healing

7:31-37 We are reminded of 5:20 and the spreading of the news by the
healed demoniac of Gadara. In Matt. 4:25 we see that Jews had
come from Decapolis to hear him. Since our Lord uses Aramaic the
deaf and dumb man is a Jew. Note that he is brought by others (are
they too friends?). The actions of Jesus are a sort of healing by
miming or sign language. The action isin private, another gracious
withdrawal from a “spectacle situation”. He treats the man
personally, with dignity. The sigh (miming ?) is to show the power
comes from heaven — athough not to Jesus but from Jesus. Note
the word of coward “Be opened” (no sigh of despair!) The
immediate speaking is thrilling. The command to conceal thisisto
retain the dignity and holiness of the act. It is not fitting to blaze
it abroad. Also the action may be prgudiced or hurried into
unwanted precipitation. Gen. 1:4,31 “it was very good!” is the
joyous acclaim of men taken beyond themselves by this glorious
act.

CHAPTER EIGHT

The Feeding of the 4,000

In Matthew 14:15-21 we have the feeding of the 5,000. In Matt. 15:32—-39
we have the feeding of the 4,000 as here in Mark. (cf. 6:32—44). It cannot
be that one account is the erroneous repetition of the other as the details
are varied, and the early church has accepted both. To say that Jesus never
repeated
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his sayings or acts in varying situations is to make a strange claim. The
significance of the feeding of the 5,000 is easily seen in John 6. Thereis
not so much significance in the second, necessarily, as the clear act of
compassion, and doubtless the same significance is implicit, if not
expressed. Certainly the word “compassion” in V. 2 is the key. Some
explanations of the amounts are interesting but not really significant. In
feeding the 4,000 there are more loaves and fishes than in feeding the
5,000 but it is doubtful whether this is of any great point. For the rest
many of the comments on 6:32—44 will obtain here. Note “green grass’ in
6:39 and “ground” in 8:6. Some have tried to say that the happening
with the 5,000 is with Jews and here with Gentiles, but that is almost
certainly not so. The account simply shows the practical compassion of
Christ and helps us to see how large a crowd remains at the end of three

days.
The Sign Given but not understood

8:10-13 The territory of Dalmanutha is disputed, some placing it on the
western, some on the eastern shore, athough it is amost certainly
the western side. See Matt. 15:39 — “Magadan” (RSV). We are
reminded in this spiritually barren situation of the response or
reaction in the Nazareth area. Why is asking for a sign wrong? The
answer is in “testing him”. They do not believe him (Has he not
done many signs in fact?) but subjected him to their own
unbelieving minds. Should a king prove his kingship? The “to
question” of the AV isthe “to argue” of RSV i.e. “to dispute.” This
is not the climate for rational discussion and the necessary humility
is missing. The obstruction does not lie in intellectual ability but
spiritual (theological) dullness and deliberate obtuseness. His
“sighing deeply in his spirit” is right indignation (cf. Mark 9:19,
Luke 16:31, John 7:17, 5:40, 4:48). Faith sees (Heb. 11:1) but they
wishto
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see to have faith, thus reversing the principle. John 2:11 shows that a
manifestation causes belief — in the right-minded, as against 2:18, cf.
Matt. 12:38. Seeking a sign is unbelief telling God to prove Himself. In
fact sufficient evidence (apart from spiritual recognition) has already been
given. In any case for them no evidence would be admissible.

The Disciples Forget the True Sign

8:14-21 It does seem they go to the eastern side to a lonely place (they
are on their way to Bethsaida). They have forgotten bread and
Jesus takes up the point of the leaven of the Pharisees and of
Herod. That of the Phariseesis their influence and attitude which is
persuasive and evil. Herod's is a moral (or immoral) leaven, his
licentiousness catching the generation. Jesus spoke of Herod as
“that old fox” (Luke 13:32). Instead of accepting the advice the
disciples sense guilt in having forgotten to bring bread. Jesus is
amazed at the hardness of their hearts (a) in mistaking his meaning
and thinking only of a rebuke (b) in forgetting, in any case, that
Jesus is not “afraid” of having no bread — why look at what
happened. Heb. 3:13 is salutary here. Lenski (Comm. ad. loc.
p.326) says “We see here that Jesus expects us to use our mind and
our reasoning powers in religion, not indeed to rationalise but to
understand and comprehend in true enlightenment. But back of
mind and reasoning powers lies the heart, the centre of the
personality itself, the seat of the will and of the thoughts it controls
(thisisthe NT and the Greek conception of kapdia). The mind and
its reasoning powers are never independent. The intellect does not
control the heart so that the heart is swayed by what the intellect
determines. This is the mistake of all rationalists both ancient and
modern. The reverse is true. The intellect, mind and reasoning
powers (6uvedis) are the slaves of the heart, i.e. of the will, the
central force of our being. The
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intellect always reasons as the will demands, never otherwise.” V.
21 in the light of this means that Jesus believes that if he stirs their
hearts by the reminder of what they have seen then they will
respond positively. The Pharisees (because of theological bias) and
the Herodians (because of worldliness) will be so infected with an
“anti” gpirit that they cannot respond. NB V. 16 “reasoned” shows
uneasiness and insecurity by which their attitude is detected. V. 21
is not an accusation but a question (gentle enough) “Do you not yet
understand?’

Coming To True Sight

8:22-26  The Pharisees wish to “see” a sign (8:11), the disciples do not
see because of the “hardness of the heart” (8:17). Here the blind
man is made to see. In 8:29 Peter truly “sees’ Jesus as the Christ,
and in 9:1f they see his glory with their own eyes, yet Peter cannot
“see” that Jesus should suffer. We have seen enough of the
miracles of Jesus to know their general significance. Here we see a
specia purposg, i.e. to kindle and aid faith. There is patience here —
with the man’s faith in view. The faith of the others (“they bring
him”) is the link of faith. Again Jesus prevents the healing being a
spectacle — he takes the man away privately. The spitting is an act
designed to show the man that Jesus was acting upon him. For
some reason, best known to Jesus, he does not immediately heal
the man, but lays hands the second time upon the eyes. The partial
vision has been used as an illustration innumerable times in the
experience of growing faith. The objection that “men as trees
walking” could not be valid isitself invalid. The man “looked up”
(V. 24 RSV) himself. He could have had an inner imagination of
what a man or a tree might be like or may have at one time had
sight. In V. 25 he looks “intently” — total restoration. Jesus (V. 26)
will not allow him to be handled popularly, as he has regard for his
total healing, It isin his own home that he
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isto find himself after the healing.

THE CONFESSION AND THE TRANSFIGURATION

8:27-9:10

Note: The Kingdom action is not here terminated, but it ends now as
simply an outgoing action. It now becomes orientated towards the Cross. Both
the Confession and the Transfiguration are in line with the Cross, and must thus
be understood. We are now at every turn faced with the note of suffering. The
triumph is not taken away but it is as though the full darkness of this world and
of al evil is being faced with a view to the final outcome. To this point the
Gospel has been proclaimed. From this point it becomes the Gospel in
fulfilment.

Confession by Revelation

8:27-30 Cf. Matt. 16:13-16, Luke 9:18-20.  Bethsaida was Peter’s
city (see John 1:44) — perhaps another point Peter has given to
Mark (alone). Moving towards Caesarea Philippi Jesus is
deliberately discussing the matter of his being in privacy and
quietness. He initiates the conversation. He is not at all concerned
about what men think him to be: he is concerned that they have the
correct understanding. Matthew uses “Son of man” in addition to
“1”. For V. 28 “John the Baptist” see (Mk. 6:14, for Elijah
(Redivivus) see Mark 1:3,4  of the latter Jesus has said he is John
the Baptist (Matt. 17:13). He had not been “guessed at” as the
Messiah but only as one of the prophets (Matthew adds —
“Jeremiah”). All these answers reveal a strong belief in the
resurrection (not re-incarnation), and are “high” concepts. If the
ministry of Jesus had not been so dynamic then these ideas could
not have been born (cf. John 2:23-3:3 —
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Nicodemus' concept of Jesus—*“aman come from God”).

V. 29 Jesus now asks the vital question — “the rapier—thrust that
transfers theology from an armchair discussion to an uncomfortable
dialogue between God and us.” (Cole ad. loc.). Peter’s immediate
answer, Matthew claims, is only by divine revelation (see Matt.
16:17) where Peter has added “the Son of the living God.”

V. 30 The language is strong — they must not reveal this incredible
fact to others. Mark leaves out the words connected with the keys of
the kingdom and binding, and loosing.

The First Passion Prediction

8:31-33 IS tremendously significant. It comes immediately on the
revelation of his Messiahship, revealing the NATURE of it, i.e.
inevitable and indispensable suffering. This then, that the Messiah
must suffer, is the logical conclusion of this passage as “Son of
Man”, “Christ” are equated. Notice “many things’ — which may
mean all of the passion and Cross or even more — cf. Heb. 5:8. The
death of Messiah is a scandal, the resurrection a dazzling new
truth. (Particularly isit a scandal at the hands of Israel’s leaders —
those who should recognise Messiah, i.e— the Elders, Chief priests
and scholars!) However not much really penetrates, for much is
even yet veiled, although “suffer, .... rejected,” “killed” come with
shocking plainness — “he said this plainly” (V. 32a) — without a
parable. More shocking is the (human reaction of Peter — “having
taken him to himself” — an act of rebuke from a superior (!)
position. Whilst human “love” would commend this “saving” care
of Peter, itisinfact (asaways) diabolical. V.33 Jesusrgjectsthis
(worldly) “wisdom™. To this point al has been “the Kingdom” and
the suffering is necessary to gain the Kingdom and to seal it
forever. What Peter saysis of the same mind as Satan who would
have Jesus obtain the Kingdom by other than suffering. Notice the
word Satan — adversary. Satan’s, as man’s, mind is self—saving.
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The Cost and Conditions of True Discipleship

8:34-38 The Master, their Leader, must go to the Cross. So then his
followers. Jesus was not just setting out a way for himself but also
for his own. SELF is man opposed to God’'s way. All of this — not
part must be “crossed out.” It is arejection of the way of man. The
Messiah shows a new way, the way of suffering. Note that one
does not lose one’' s life for one's own sake —in order to gain it (for
then it isasubtler form of self) but
(a) for Messiah’s sake, and
(b) for the sake of the Gospel (V.36).

Jesus is going to the Cross FOR THE GOSPEL’S SAKE — this is his true
rationale — and must be ours. The question here is not one of salvation but
“for salvation’s sake.” If on this matter of the Gospel one seeks to save
one's physical life he will lose his eternal life. If thisworld is gained and
the next lost — then what gain is there? In fact if a man think deeply there
IS nothing so precious as having one's soul eternally. In hard-headed
terms it is better to suffer now and to live forever. V. 38 shows that
rejection of Christ and his suffering now will cut off the rgjector at the
great day of judgment. This generation is sinful and adulterous and to be
identified with it (rather than the Cross) can only bring judgment by the
Son as he comes in the glory of the Father, and also with the holy angels.
This is the picture of Dan. 7:13. So much for the quiet beginning before
the confession. Jesus has pinned all followers down to being of the same
character as himself — there is no place of neutrality.
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MARK 9:1-3
CHAPTER NINE
The Transfiguration
(i) Jesus Is Transfigured
9:1 Is not simple. The Kingdom of God coming with power seems

9:2

9:3

totally eschatological. By the time Mark was written, perhaps even
Peter had died, and so the writer would scarcely record a remark
which would now seem foolish. It may, then, mean (Matt. 16: 28 —
“the Son of Man coming in his Kingdom™) either the transfiguration
which follows immediately, or the kingdom going on as in Luke
10:19 (with power) or to the triumph of the Cross (the kingdom
came with power in victory over evil — eg. John 12:31, 14:30-31,
16:11 etc.), or the resurrection which certainly was with power, so
that Matt. 28:18 (“all authority”) is applicable. All these could be
true, and so the saying would not be foolish. “Taste death” certainly
isa Semitism for “die” (cf. Heb. 2:9). On the other hand “the Son of
Man coming in his Kingdom” seems to point to a point in time, and
this could mean the first “coming” in AD 79 when Titus decimated
Jerusalem, a judgment on her, see Luke 23:27-31 and 90,000 Jews
were sold into slavery. Mark 13:32 makes it clear that at this point
Jesus did not know the time of hisfinal coming. Certain it is that the
Kingdom both now, and from the time of the Cross “comes with
power.”

The “six days’ (Matt. and Mark) is from the point of the saying, or
rather from the confession of Messiaship, evidently to connect
(deliberately) the two. Peter, James and John (cf. 5:37, Matt. 26:37)
seem especialy close, —do they have more spiritual understanding —
or are they being given more? Transfigured = the actual morphé
(form) of Jesus was changed. It happened right in front of them —
this miracle. (cf. Il Cor. 3:18, Rom. 12:2).

Shows the intensity of the glory. Seell Pet.
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9:4

9:56

9:7

9:8-9

1:16, John 1:14 which even transfigures the clothes. It is not easy to
say whether the glory was of the Son of God or the Son of Man (is
there a difference)

Moses and Elijah represent the law and prophets, and al they
represent. Luke says they were speaking of his exodus which he
was to accomplish at the Cross — “He was transfigured that he
might be disfigured, that we who are disfigured might be
transfigured.” The truth of the Cross is discovered in the midst of
the Transfiguration.

Peter, James and John go to sleep with the glory heavy upon
them, and then awake (they heard the “exodus’ discussion]) and
Peter was garrulous. The glory must have given a“lift” to him. (Cf.
Shekinah glory in Ex. 40:35). In his terror he gabbles, irrationally,
yet with some idea coming through, three tents. Elijah had been
trandated, and the tradition was Moses also, since his body had not
been discovered. Jesusis obviously either in this state, or is at |east
on the heavenly plane (Peter has no reason to think the glory will
fade, asit had with Moses).

The cloud was bright (Matt. 17:5) and it signified the Father's
presence. Enveloped in the cloud (cf. Exodus 33:9) they hear the
Father’svoice. The “Thisis my beloved Son (Lk. “the one who has
been elected, chosen”) hear him” is mainly intended to confirm the
conversation concerning the “exodus’ i.e. the Cross which was a
scandal to Peter (8:32). Nothing Jesus says is to be left unheeded.
This accords with Deut. 18:15, most significantly. The saying is
intended to remind of the baptism and so of Psam 2:7 and Isaiah
42:1,2.

Showsthe incident is closed. V. 9 that its significance will be seen
only in the light of the resurrection. He was, himself to rise from
the dead.
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MARK 9:10-16 MARK 9:17-23

9:10 “Kept the matter to themselves’ or “they fastened on the word 9:17 Shows the father in weary despair. His son has a dumb spirit.

by disputing with each other” what the rising from the dead is.
They have not yet understood (see 8:31) what is the resurrection,
so they discuss.

Spirits were exorcised by giving their name — did this make it

difficult to exorcise him — or was the child simply dumb because of
it?

. , . 9:18 Shows the powerlessness of the disciples.
(i) The Prophecy Concerning Elijah’s Return

9:11-13  They fix on Elijah’s appearance as it must precede the coming 9:19 *“Oh faithless generation]” is a half—quote from Psalm 95:10. |
of Messiah (in Jewish tradition, cf. Mal. 4:5) and restore or make Cor. 10:1f and Heb. 3:7f shows how terrible was the occasion and
right all things —why then must the Messiah (Son of man?) suffer? principle in this Psalm. Faithlessness must bring judgment, and
Jesus has said of John the Baptist that he is Elijah come (“Elijah death! It is addressed to the disciples, doubtless, and the scribes,
redivivus’) (cf. Matt. 17:10-11) but the Son of Man “must suffer but also to the multitude. In spite of his work, they look only to
many things’ i.e. he is the Suffering Servant of Isaiah 53 (cf. Mark him — without strength themselves. There is indignation and
8:31). John the Baptist has suffered persecution — there is no reason weariness at their unbelief — an attitude calculated to bring them to
why the Son of man should not. It is prophesied of both that they faith. “How long shall | be with you — bear with you?’ indicates

suffer (v. 12 “it iswritten” — of the Son of man, V. 13 “is written of divine wrath.
him” i.e. John the Baptist.). The Transfiguration has been in order 9:20 The fearful and perverse reaction of the evil spirit shows the desire
to prepare them, nor can they deny what he now says, seeing the demonic powers have to possess and torment man. Man was made
Father has just attested to him and what he says. for joy. The demon has a last savage thrust at the boy. Jesus asks
. concerning the boy, not so much to know the details as to outline
The Demoniac and the Power of the Son of Man the desperate case, and to show the father how there is no solution

9:14-29 The disciples with al their previous experience have not, apart from Jesus.

whilst the Transfiguration has been (unknown) going on, been able 9:22 Shows that the man realises his plight and applies in his
to heal the demoniac lad, although nine of them have tried. This desperation to Jesus. In 1:40 the leper says “if thou wilt, thou
has attracted a group of arguing scribes, whose orthodoxy canst.” Here “If you can...” The man sees that Jesus has

questions the unauthorised disciples — obviously they are fastening compassion.
on the failure of the disciples. Noticeably they are not exorcising. 9:23 Jesus (cf. Matt. 21:22) really says “All things are able for the one

Jesus asks the scribes why they are questioning his disciples as
they are in a painful situation. The multitude is not involved, and is
delighted at his appearance, running to him.

believing.” i.e. “If you believe | can | will.” The “cried out” of
V.24 (the father is in deep emotion) might be translated “Y elled”.
His passion makes him say “| do believe” (for the child’' s sake) but
“Be helping my unbelief (lest it prevent the healing.)” He wishesto
be freed from unbelief — most commendable for the disposition is
now right.
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MARK 9:25-32 MARK 9:33-38

9:25 Probably the man’s shriek, as that of the possessed child is making . .
aspectacle. The faith of the father isimmediately rewarded. (NB. Wrong and Right Views of Greatness
Faith is not a necessary work but an attitude of dependence and 9:33-37  They walked not apart (probably) from the Teacher but behind

trust. In one sense faith accomplishes nothing. It rests upon the
accomplishment of God.) The thrilling command of the Lord
reveals the nature of the demonic possession — deaf and dumb
spirit — and the possession must have been ghastly. The last
savagery of the demon nigh on kills the lad. The power of Jesus
defeats it even in its last throes of rebellion, — “crying out and
convulsing him terribly.”

9:28-29 Show the subdued disciples — they had been able to do

nothing. Is it that the nine disciples were less faithful than the
special three who had gone with Jesus? Romans speaks of a
measure of faith and grace. What was the need for more prayer —
prayer is not a work — but a waiting upon God. They could not
have prayed simply at the point of meeting the father of the boy. It
must mean a deep attitude which persists, and finds us able and
ready at any point of demand. They admitted they could not cast
it out — surely — for only God may do this — through His servant,
and so the same principle of faith obtains.

The Second Passion Prediction

9:30-32 In 8:31 he had begun to teach the disciples. Here he “goes on

teaching” them. “Disciples’ means “the ones learning”. But they
are not deeply committed for they are afraid — they deliberately
ignore the depths of the teaching. Later they will regret their
refusal to face the anguish inherent in the teaching. “Did not
understand” shows again that it is not intellectual acumen, but
willingness of spirit.

56

him (crocodile fashion) and were having a private discussion. The
“strange saying” has been put aside. See Matt. 18:1-6, Luke 9:46—
48 and cf. Luke 22:24-27, for even at the Last Supper the debate is
going on — concerning greatness! The house may be Peter’ s home,
but it seems the home of Jesus or his family had been transferred to
Capernaum (cf. John 2:12). The “they were silent” suggests they
knew Jesus would not receive their argument very well. The
essence of the passage is without debate: “ Greatness does not liein
being someone, or dominating others, but in serving others.”
Certainly a man may aspire to be great, that is not wrong, but let
him discover greatness is in humility — putting others before
himself.” Like other truths this can only be known revelationally as
it goes against the “natural” spirit of man. The child runs trustingly
to Jesus — needing him. To “receive” a child isto serveit —i.e. in
any way needed. There is a simplicity in trust (being received) —
there is a simplicity in trusting. Jesus is King of the Kingdom, but
they are to receive (serve) him with simplicity. Another way is to
say “Treat the child as you would the King, or the King as you
would (warmly) the child.” True humility has no special reference
to rank as to such, but only to relationships.

No Room For Intolerance

9:38-41 Partisanship is dangerous. Disciples outweigh in “zeal” their

master. This man is on the side of Jesus in his conflict with the
demonic world. Indeed he is an example of the one who “receives”
Jesus being himself simple in serving him. In Mark 3:22 the
scribes put down Jesus exorcism to Beelzebub, and there is a
similar suggestion here, against this
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MARK 9:39-48

person. Yet he also can only be casting out in Jesus' name, and so
be under the assistance of the same Spirit. If thisincident follows on
their revealed inability to do this (in a certain case) then it ill
behoves them to criticise. V. 41 simply means that anyone is for
Jesus who gives a disciple (a “marked man”) a cup of water, i.e. in
the name of Jesus. He can never be against Jesus. “Lose his reward”
is another way for saying “will gain areward.” (Cf. 11 John 8).

The Sin which causes Sin (Stumbling)

9:42-48 The*“these” (V. 42) may refer to the man in ssimplicity casting

out demons (the disciples might have prevented him and destroyed
his faith in bewildering him) or perhaps to the child — still in Jesus
lap. It refers generally to the ones believing ssmply. Perhaps the
passage is thinking it is better that before causing such to stumble
dire catastrophe should overtake the intending wrong—doer, eg. cast
with a mill-stone weight into the sea.
These “little ones’ are his precious ones — their faith is precious —
their redeemed