about this book. . .

® Why are Cretans ‘always liars, evil brutes, lazy gluttons? Are
they the only people who fit such description?

® Who are ‘those who reject the truth?

® What does Paul mean in his constant emphasis to Titus: ‘You
must teach what is in accord with sound doctrine™?

Today’s philosophy of tolerance for all viewpoints, that no one is
declared incorrect, that the same God is everyone’s god, has no
place in this vital letter. Paul tells his-'ydu‘-ng_ friend Titus,
- 'Encourage and rebuke with all authority." People are ‘to be
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The grace of God in the historic Cross of Christ must be the one
source of morals and seal of authority for a race that is redeemed or
nothing, redeemed or lost.

P. T. Forsyth

Men turn away not because what is said makes no sense, but
because they do not want to bow before the God who is there.
Francis Schaeffer

The gospel preacher must bring a revelation of the Cross to his
hearers and so confront them with God as Heiis.
Deane Meatheringham

Revelation of the Holy can only come through Redemption by the
Holy; that to us, ruined by sinful act, the only truth that represents
Him is an act; that the absolute reality of the active and mighty
world in its actual case is expressible only in an Eternal Deed; that
the holy nature of God comes home by no prophetic exposition,
even though Apostle or Saviour, but only by the priestly act in
which the saving person consummates; that it cannot be taught us, it
must be created in us by that act; that the Cross is the creative
revelation of the holy, and the holy is what is above all else
revealed in the Cross, going out as love and going down as grace;
that the Holy Spirit's point of departure in history is the Cross; and
that while our justification has its source in God's self—
justification of His holiness there, our sanctification has the same
source as both.

P. T. Forsyth

Giveto our God immortal praise,

Mercy and truth are all Hisways.

Wonders of grace to God belong.

Repeat His merciesin your song.
| saac Watts

A Word of Preface

A WORD OF PREFACE

If one thing has characterized the 1980s in the churches it has
been the drift away from biblical study, particularly exegetical
and expositional studies. By exegetical we mean getting at the
strict meaning of the text—in its full context of course—and by
exposition we mean widening our understanding of a passage by
reference to other Scripture passages, and perhaps also dealing
with themes raised in the text. Some exposition is concerned with
application of the truth of the text, and we call this *hortatory’.

It was once a custom in many churches to have Sunday
morning sermon time given over to exegesis and exposition. It is
rare to find this happening these days. Sunday evening services
were often evangelistic. These, too, have changed. We often have
what we call ‘contemporary worship’ with ailmost anything on the
menu.

When we ask for the causes of the drift away from the Bible,
one answer is that some expositors were dreadfully dull. A
sermon has been said to be ‘as long as it feels'. Folk have such
live programmes on television and video cassettes that the Bible
may seem to be dull after them. Even so, the word of God is
powerful and living when the teacher is subject to it. The true
word cannot be divorced from God Himself, and so it must be
dynamic
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when it meets man. Since it is the very word which created and
upholds the universe, and since it is the word of life which saves,
it must be of great effect. It is also what we might call ‘the
pastoral word’, i.e. the pastures on which the sheep of the flock
are grazed. When all the excitement of media—entertainment is
over and done with, little remains—if anything. When the word of
God is truly taught—God being in the rostrum through His Holy
Spirit—then something happens which cannot be easily
dissipated.

For scholars, a scholarly commentary is undoubtedly choice.
For preachers and teachers, a commentary which deals with truth
in the market place, the school, the home, and the factory is what
is needed. Some old commentaries like those of Luther, Calvin,
Matthew Henry and Scott are still favourites because they deal
with the human heart as it comes to Scripture. These men, and
many good modern commentators, are people who did not live
only in pulpits. They lived and moved in their communities. Their
expositions were practical. Men like Jonathan Edwards and
Charles Spurgeon were theologians of the heart. They spoke from
heart to heart, and their ministry was blessed.

Today many preachers are indeed in the market place, the
school, the home and the factory, but the basis of their preaching
may have little or nothing of the Bible. That, of course, is their
choice. So many have moved away from biblical ideas or they
have ameliorated them. Their interest is in anthropology—the
study of man—and in related disciplines such as psychology,
psychotherapy and sociology. They are seeking to utilize al the
resources available, and there can be no argument against this.
Yet

A Word of Preface

the preacher must start from the Scriptures and utilize all
resources in the light of the word of God. In many sermons there
is no biblical substance. Nothing outside of Scripture can touch
man’s deepest needs, so that apart from the word the pastor
cannot feed the flock of God.

John Calvert, the author of this commentary on Titus, has had
many years of pastoral ministry, and teaching in conventions,
colleges and similar places. He has been primarily a pastoral man,
and it is fitting that he should compose a commentary on the
pastoral Epistle of ‘Titus'. This Pauline Letter—of itself—isrich
with materials that can be helpful to pastors. Having given an
excellent introduction to the book he has gone on to give a useful
commentary on the text. He researches his material widely, and
has the gift of some homely additions, whether quotes from good
preachers and theologians, or comments that lighten up the text.

The Epistleto Titus is abook for today because it deals with a
number of elements such as cultural mores, the bent to heresy, the
need for good pastoral oversight, the place of family life, and then
its rich teaching on grace. However, just to have or write a
commentary may mean little. It requires the pastora heart to
interpret and apply what this Epistle is all about. John Calvert
writes out of a continuing pastoral ministry which has itself
proved quite fruitful.

This is a commentary which will prove useful to pastors and
teachers, especialy as the text is not debated a great deal, and its
user can get with the business of the text. At the same time it
should be a simple enough commentary for the one we call ‘the
layman’. 1t will

Xi



A Word of Preface

require applied reading, but the fruits of it will be good. Books
like these can help us stem some of the drift from reading and
understanding the Scriptures.

It is a book to put on the shelf with other commentaries, and
perhaps to refer to more than most, because it is the fruit of
exegetical enquiry, biblical understanding and devotional
application.

Geoffrey Bingham
December, 1989
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Introduction to the Commentary

INTRODUCTION TO THE
COMMENTARY

AUTHORSHIP

We maintain that Paul was the author. This view ‘is supported by
the salutation in each of the Pastorals and by the undisputed
testimony of the Church’.’

DATE AND BACKGROUND

A number of scholars suggest atime around A.D. 30 for the birth
of Titus. If thisis so, then the Letter to Titus can be dated between
the 1st and 2nd L etters to Timothy, between A.D. 60—66 .

“...IinA.D. 50, the date generally assigned to the Council at
Jerusalem, he was old enough to be selected as a member of the
deputation from the Church at Antioch, which accompanied Paul
and Barnabas to obtain a judgement respecting Jewish
ceremonial. This we learn from Galatians 2:1, “Fourteen years
later | went up again to Jerusalem, this time with Barnabas. | took
Titusalong also”* .2



Because of His Mercy

Paul was very concerned for the believers in Crete, for the
situation was most discouraging. The church was unorganized
and men folk were careless in their behaviour. In 3:5 Paul stresses
that salvation is only by grace and cannot be earned by any good
works; but throughout the Letter he brings the reminder that such
grace will result in good works, and he urges the believers to take
strong notice of this (1:16; 2:7, 14; 3:1, 8, 14).

What had caused the problems in Crete? There had arisen a
combination of ethical laxity springing from the natural behaviour
of the Cretans. A divisive, unruly and mercenary group of
Judaizers caused arguments over Jewish commandments and
fables, and thisled to moral looseness.

We are grateful for this Letter to Titus and the Letters to
Timothy, for the three Pastoras are filled with wise counsel in
working through difficult pastoral and church matters, and we
reguire the same wise guidance today.

One New Testament scholar has suggested a list of themes
contained in the L etter:

The personality of God (2:11; 3:6).

The qualities of Hislove and grace (2:11; 3:4).
Histitle of Saviour (2:10; 3:4).

The saviourhood of Christ (2:13; 3:6).

The Holy Spirit (3:5).

The implication of the triune being of God (3:5, 6).
The essential deity of Christ (2:13).

The vicarious atonement of Christ (2:14).

The universality of salvation (2:11).

10 Salvation by grace, not by works (3:5).

11. Theincoming of the Holy Spirit (3:5).

CoNoU~WNE
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12. Justification by faith (3:7).

13. Sanctification (purification) of His own people (2:14).
14. Separation from evil (2:12).

15. Inheritance of eternal life (3:7).

16. Thereturn of Christ (2:13).
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THE BOOK OF TITUS

Paul’ s writing of | and Il Timothy and Titus form a distinct group
which has been given the title, ‘Pastoral’ from early in the 18th
century, because they are addressed to chief Pastors and are
largely concerned with their duties.

We have more information concerning Timothy than Titus,
but both are regarded as converts of Paul’s ministry. Titus came
from a pagan background and travelled with Paul on his second
journey to Jerusalem. He aso travelled to Corinth as Paul’s
personal messenger during atime of concern about the church. He
seems to have possessed ability to handle awkward situations
with skill, and later on returned to Corinth with the second Letter.
The impression is given that he was a stronger character than
Timothy. The Letters to both men were intended to be read out to
assembled congregations, although they were personal to Timothy
and to Titus.

Paul’ s preoccupation in the three Letters is with heretics who
inject a message that is both opposed to the true Gospel and
distinct from it. Such people were sowing dissension and strife
and their own moras were questionable. The striking
characteristic of such heresy is a combination of Jewish and
Gnostic ingredients. Converted Jews were stressing Jewish law,
myths and

Titus— Chapter One

genealogies. They wasted time on worthless controversies. By
contrast, Paul tells the truth, and that Christians are God' s el ect.

Both Timothy and Titus are represented at the head of their
respective communities. Their authority under God was to
organize the church, discipline offenders, and promote the
Gospel. Our concern is with the ministry of Titus whom Paul left
at Crete to complete unfinished church organization.

The aim and value of this small Letter to Titusis seen in his
dealing with communities in a fairly early stage of Christian life.
During the century before the time of Christ, Crete had been a
centre for piracy and the Romans had difficulty in subduing the
Island. It was part of the Roman province from 67 B.C. and
supplied mercenaries for foreign armies. The inhabitants were
known for their treachery and love of money.

Paul lays stress on the duties of family members and believers
as citizens of the State.

Walter Lock writes, ‘ The true character of each member isto
find, a duty of obedience to authority, of active service to the
community, of honest trading, of a peaceable temper; these are
insisted upon. To secure such a character, the foundation islaid in
sound, wholesome teaching; the grace of God disciplines and
educates. Christ’s self—sacrifice was made for this very purpose:
God's own graciousness and love for man is the model for the
Christian imitation and supplies the strength for it. The church is
the score of character’ .

The Island of Crete was rich in legend and connected with
Greek history. Mount Ida is the traditional birthplace of Zeus.
According to Greek myth, Zeus had a brilliant
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son named Mynos, who became king of the Island.

‘The presence of a letter addressed to Titus in the NT has,
among other things, been a great inspiration to ministers of the
Gospel throughout the history of the Church. Although the data
regarding Titus in the NT is scanty, nevertheless much can be
learned from his pastoral activities and the letter addressed to him
amodel and manual for a pastor.’*°

Despite the above comments we must not regard the Pastoral
Letters ‘as manuals of Church order in the sense in which later
manuals were used, for there is an almost complete absence of
instructio?l on administration, civil relationships or conduct of

worship'.

Titus— Chapter One

TITUS CHAPTER ONE

VERSES 1—4—THE ADDRESS
(cf. 1 Tim. 1:1; and Il Tim. 1:1)

Verse 1. Paul calls himself a *servant of God’, the title used only
here. His ministry has to do with the ‘faith of God’'s elect’, i.e. his
proclamation of the Gospel is that those whom God has chosen
and is calling may both come to, and grow in faith. Only Paul
uses the expression, ‘God’s elect’ in the New Testament (Rom.
11:7; 11 Tim. 2:10; cf. Mark 13:27, used by Jesus).

Israel was God's chosen people. Now the church has
inherited that role. His ministry is concerned with ‘the knowledge
of thetruth’ (I Tim. 2:4; Il Tim. 2:25; 3:7).

Saving faith issues in a correct grasp of the apostolic
message. By ‘godliness’ is meant a sound Christian attitude and
life, as opposed to the teaching which the Letter will criticize. So
by anticipation Paul refers to the Cretan false teachers who are
defective in the truth.

Verse 2. Paul is not simply sustained by ‘the hope of eternal
life’, but his function isto promote that hope.

Faith and knowledge rest on this hope.

J. 1. Packer comments, ‘. . . the certainty of faith
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springs directly from the consciousness of resting on the word of
a God who, “cannot lie” (Tit. 1:2), and is therefore utterly
trustworthy in all that he says.’*?

‘Promised before the beginning of time literally means
before eternal time (cf. Il Tim. 1:9), i.e. the promise formed part
of God's eternal purpose which was ratified before order existed.
God's faithfulness is expressed. He cannot lie and His promises
can be trusted.

Verse 3. ‘At his appointed season’ is in contrast with ‘before
the beginning of time' (cf. | Tim. 2:6; 6:15). To say that such
saving events took place at a specified occasion fixed by God's
eternal counsdl, is characteristic of Paul (Gal. 4:4; Rom. 5:6; Eph.
1:10; Acts 17:26).

‘His word’ is not simply the pre—existent Logos, but God's
purpose, namely to give eterna life to the elect as declared in the
Gospel (Coal. 1:25). In the proclamation of the word, God Himself
is present, for He is never separate from His word. So in and by
Hisword, God reveals Himself.

God' s word cannot be manifested in avoid. It has been given
concrete expression ‘through the preaching entrusted to me'. The
grammar is deliberately emphatic. By ‘preaching’, Paul is not
referring to his own act of proclaiming the Gospel, but the truth of
the apostolic message (I Cor. 1:21). The Cretan terrorists cannot
claim equivalent authority.

Verse 4. Timothy and Titus share a common faith; Titus is
Paul’ s true son, and therefore one of his converts.

Very little reference is made to the life or character of Titusin
the New Testament. He is never mentioned in Acts. He was a
Gentile by birth and possibly came to

10
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Christ during Paul’s first missionary journey at Iconium. He is
first mentioned in Paul’s Letters as journeying with him on the
visit from Antioch to Jerusalem in Galatians 2. There was a test
case as to whether Gentile converts needed to be circumcised.
Such a demand was apparently resisted (Gal. 2:3—5).

Titus became Paul’s delegate to Corinth and organized a
collection for the saints. He was sent on a mission to Dalmatia (I1
Tim. 4:10). He is exhibited as a confidential delegate, a man of
trust, who in following Paul’s steps, displayed his spirit (11 Cor.
12:18). The ecclesiastical tradition refers to Titus as living to an
old age after becoming Bishop of Crete.

‘Grace and peace’; Paul’s normal expression (but see | Tim.
1:2;and Il Tim. 1:2).

‘From God the Father and Christ Jesus our Saviour’; an
unusual formula.

VERSES 5—9

Paul reminds Titus that his mgor task is the organization of
Christian communities on the Island. He is to establish
responsible ministers and combat false teaching. There is to be a
Board of Elders or Presbyters who form a Court, with general
responsibility for each community; often the elderly men would
be chosen and some definite appointment, or ordination isimplied
(cf. 1 Tim. 5:17).

Executive officers, described as overseers, perform
ministerial and pastoral tasks. These are selected from among the
Elders, so the two titles are virtually, although not strictly,
interchangeable. The main difference from

11
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| Timothy is that there is no mention of deacons in this Letter to
Titus. Church organization here is less elaborate, for deacons
were the assistants of the overseers (cf.

I Tim. 3:8). So | Timothy suggests a community of longer
standing.

Verse 5. The context suggests that Paul himself has
conducted a mission in Crete. The Cretan church is rather
disorganized. The existence of Elders is assumed in | Timothy,
but they are being set up for the first time (cf. Acts 14:23). The
entire responsibility for choosing such Eldersisleft with Titus.

The Cretan communities were immature and Paul writes, ‘As
| directed you'. The ‘I’ is emphatic and impresses on Titus that
such Elders must be the kind of men of whom Paul approves. The
positive and negative aspectsin the list of qualificationsis similar
to overseersin | Timothy 3:2—7.

John Calvin comments, ‘ The Building of the church is not a
work so easy that it can be brought all at once to perfection.’*®

Verse 6. Such men should leave no room for criticism.
‘Married only once’ refers to a man who has not married again
after the death or divorce of his wife. Children are to share their
father’ sfaith in Christ.

‘Wild and disobedient’. The cognate adverb is used in Luke
15:13 of the Prodigal Son being engaged in riotous living. A man
who cannot train his children to be well behaved lacks the
combination of sympathy and firmness required in an Elder (I
Tim. 3:2—7).

Verse 7. The overseer or bishop is the Elder. The word
‘elder’ describes an official, whereas ‘bishop’ describes his
function.

12
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“Bishop” here is admitted to refer to the “presbyter” (elder) of
verse 5, “Bishop” describing the nature of the duties assigned,
viz. superintendence and pastoral oversight, while “presbyter”
refersrather to station and character; the oneis“official” the other
“personal.”**

‘Entrusted with God's work’. As stewards of God they
needed to show a steady Christian life, for new converts from
heathen beliefs could white—ant the church because of their
previous life—styles and attitudes. ‘Even in the fourth century,
Chrysostom complains that men came to the Holy Communion
hustling and kicking one another.’*°

The complaint of some modern scholars that the standards
implied in this list, as with | Timothy 3:2—7, are too earthy,
betrays a lack of realism. Paul lays his finger on temptations to
which church officials must have been exposed because of the
nature of their responsibility and work. He counterbalances the
five vices by adding seven virtues which are closer to those in |
Timothy 3:2.

Verse 8. ‘One who loves what is good’. Not used elsewhere
in the New Testament.

Verse 9. ‘Sound doctrine’ shows the task of building up the
faithful and eliminating error. Vigorous action is called for,
because the Cretan congregations are not established and are
already being undermined.

The overseer or bishop is to be gripped by the truth of the
Good News, for thisis the only message that can be relied upon.

‘True doctrine’ is literally the faithful word or saying which
accords with true teaching (cf. | Tim. 1:15). Belief and acceptance
is required, not just in order that the church can exercise some
authority of its own to reject

13
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some doctrines and accredit others; behind the faithful saying is
God's faithfulness. In this the church trusts and builds its
doctrine.

John Calvin, ‘The Church cannot be governed in any other
way than by the word’.*°

The word is not only freedom from error, but teaching which
imparts healthiness, i.e. salvation.

To ‘refute’ is to expose and by exposing to convict. ‘ Those
who contradict truth must be shown their errors whether they
accept such demonstration or not.”*” The objectors are not outside
the church but within. The author would not have found it needful
to deal with the heathen in such afashion.

VERSES 10—16

The mention of objectors in verse 9 provokes Paul into an attack
on misguided teachers. He accuses them of being morally corrupt,
of sowing error and causing confusion among the faithful.
Apparently they are, by birth, Cretans, and their emphasis, while
similar to that at Ephesus, contains local features, plus a strong
Jewish emphasis. These teachers are professing Christians.

Verse 10. ‘For there are many rebellious people” The
adjectives ‘rebellious or ‘insubordinate’ vividly describe their
desire to oppose church authorities. They are ‘mere talkers'; they
use impressive language, but thereislittle, if any, content of truth
and therefore the people they deceive are gullible.

‘Those of the circumcision’ refers to Jewish believers. The
rebellious party consisted of Jews and Gentiles, but the Jews were
more active. Josephus, the historian,

14
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gives evidence that Jews were numerous in Crete.

Verse 11. ‘They must be silenced’. They need to be muzzled.
It is urgent that this be done, for they are upsetting or turning
upside—down whole households (cf. I Tim. 5:13). Sharp
disciplinary action is intended for the safety of the community.
Paul does not explain details regarding false doctrine.

To follow the devious ways of Gnostic mythology would
have suited a certain group who delighted in such ideas, but the
church would have been harmed.

‘And that for the sake of dishonest gain.’ Anyone who
regards church ministry or office as away to make money will be
particularly prone to inject his teaching with anything but truth.

Verse 12. The poet referred to, according to Clement of
Alexandria, is Epimenides of Gnossus in Crete. He was a
religious teacher and wonder—worker of the 6th century B.C.
Paul calls Epimenides a prophet and emphasizes the authority of
his judgement. Plato, Aristotle, Cicero and others speak of him as
an inspired prophetic man. He was looked upon as having
foretold the future (the story contained in Plato, laws 1.624D; CP.
Cicero, De Divinatione, 1.XV111.34), athough Aristotle says that
his oracles were about obscure events in the past rather than
events still to come. When the New Testament refers to him as a
prophet, it does not in any sense place him with Isaiah and
Jeremiah, but with Caiaphas.

Epimenides stigmatized the Cretans as ‘always liars' because
they claimed to have the tomb of Zeus on their Island. Thiswas a
flagrant imposture, for Zeus was the chief of the gods and in the
view of his followers, very much alive. The saying became
popular as a slogan, and

15
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so prevalent was this that the verb ‘to Cretize' was a slang
expression for lying or cheating. Paul is alarmed at the situation
and does not mince his words.

Verse 13. Paul’s writing suggests he had bitter personal
experience on the Island.

Verse 14. The content of wrong teaching is emphasized. It
consists of Jewish fables, and there was demand for the
observance of regulations which were ssimply rules imposed by
men. Paul is referring to Jewish—Gnostic ascetic requirements
(cf. Cal. 2:21).

Verse 15. This sentence has the ring of a proverb. The
principle was annunciated by Jesus when dealing with Jewish
food laws or Pharisaic requirements of ritual purity (cf. Mark
7:15, 19; and Matt. 15:10).

Paul expounded the view in Romans 14 that what makes a
particular article of diet ‘unclean’ cannot be anything in the article
itself, but in the attitude of the eater.

He argues here that ritual purity is artificial.

‘In fact both their minds and consciences are corrupted.” They
have lost the capacity to distinguish good and evil (cf. | Tim. 4:2;
6:5; 11 Tim. 3:8).

Verse 16. Paul closes with the damning indictment that there
are Gnostic traits. Paul criticizes the complacent assumption of
these heretics and their claim of being an elite group who possess
the perfect knowledge of God.

He writes, ‘By their actions they deny him'. Their conduct
refutes what they are saying. The quality of a man’s life is the
decisive test of whether or not he knows God.

16
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TITUSCHAPTER TWO

Paul now concerns himself with the pastoral oversight of the
Cretan communities. As in Colossians 3:18—4:1 and Ephesians
5:22—6:9, he breaks them up into groups, although the division
here is based on age, sex and status, rather than family. His
concern is both for the reputation of the church and the
furtherance of the Good News in an environment of doubtful
morality.

Verse 1. ‘You' is emphatic. The false teachers have been
leading people astray. Titus ‘must teach what is in accord with
sound doctrine’ (cf. 1:9; and | Tim. 1:10). The advice is practical.
Paul sees that the basis of good behaviour is correct belief.

Verse 2. He deas with the older men. They are to be
‘temperate’ in thinking, speaking and action.
‘In particular, not rushed off their feet by any flighty teaching
. . The old men ought to be the balance wheel of every
congregation.’*®

Verse 3. His advice for older women recalls that given to
deaconessesin | Timothy 3:11. Their demeanour isto be reverent.
Both Jews and Gentiles in ancient times esteemed the stay—at—
home wife, and Paul had special reasons for preferring her not to
be running around (cf. | Tim. 5:13).

17
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The reference to not being ‘slanderers’ or ‘gossipers’ refers
realistically to weaknesses which elderly people can fall into
unless they are careful. We are not to have an unreal view of
human nature. It is sinful. Paul’s words do not envisage formal
instruction, but the advice and encouragement which the elderly
can give privately by word and example.

‘It istheir husbands that women must not teach.’ *°

Verse 4. A strong, positive and necessary ministry.

Verse 5. The ideals are applicable whether the husbands are
Christians or not.

Verse 6. Young men are to exercise self—control, and he
uses the imperative to emphasize this.

Verse 7. Preaching must be backed by Titus showing heis a
model of good conduct. He was still a relatively young man, so
his manner of behaviour should carry weight with young men.
The Christian leader isto set an example (cf. | Tim. 4:12).

Verse 8. The emphasis continues from the previous verse,
that heisto reveal ‘integrity, seriousness and soundness of speech
that cannot be condemned . . .’

Verse 9. Slaves also have spiritua responsibility. Paul has
Christian households in view and is not prescribing blind
obedience to those who are in morally corrupt situations. Thereis
no thought here of Christian slaves expressing their freedom in
Christ and becoming social revolutionaries.

Verse 10. Slaves are to carry out their duties with a positive
desire to please, to give thought to their status as Christians rather
than their position as slaves, to exhibit ‘that they can be fully
trusted'.

18
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VERSES 11—15

Motivesfor Christian Living

Verse 11. ‘For the grace of God . . . has appeared.’ In Paul’s
writings, grace stands for God'’s free favour, that is, spontaneous
goodness by which the Lord intervenes to help and deliver men.
We would never know God’ s grace apart from His revelation, and
now it has appeared or been manifested like the sudden breaking
of thelight at dawn.

This is embodied in the whole life of Jesus, including His
death and resurrection and this ‘ grace brings salvation
... to al men’. God's grace extends to all classes of humanity,
including the slaves already mentioned.

‘God's grace is His active favour bestowing the greatest gift
upon those who have deserved the greatest punishment.’ %

We need to be reminded that ‘New Testament salvation is
grace from beginning to end’ (Eph. 2:5, 8). *. . . it is the grace of
God that brings it (Tit. 2:11), and the praise of the glory of God's
grace that is the end of it (Eph. 1:6). It thus appears that, rightly
understood, this one word, “grace” contains within itself the
whole of New Testament theology.’ %

Verse 12. In Greek ethics, the driving force was the
individual’s reason and will, but here it is God’s free grace. Such
grace is liberating rather than educative.

Paul uses three adverbs to describe the Christian’s relation to
himself, to his fellow men and to the Lord.

The language and imagery reflect those of contemporary
Hellenistic moral idealism.
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Verse 13. ‘Appearing’ (cf. | Tim. 6:14). Used of a state
appearance of amonarch.

Verse 14. Interpretation of Christ’s work in terms of ransom
goes back to His own statement of Mark 10:45. The promise in
Ezekiel 37:23 shows that deliverance from sin is followed by
cleansing. Asin the Old Testament, the blood of the covenant was
the means of cleansing. In the New Covenant, the blood of Christ
cleanses His people from sin. Believers are Christ’s own people;
they are His peculiar possession, ‘A people that are hisvery own’,
people who have been redeemed and are peculiar to Him.

The church is revealed as the New Isradl (cf. Gal. 6:16; and
| Peter 2:9).

Verse 15. ‘These, then, are the things you should teach’. The
same imperative verb as 2:1. Titusis to give practical advice, but
it must be set in correct doctrinal framework. He is to declare his
message and to exhort people to accept it and aso reprove them
for any laziness. He can act with total authority, for his messageis
the authentic apostolic one and his commission comes from the
Lord.

Paul gives similar adviceto Timothy in | Timothy 4:12.
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TITUSCHAPTER THREE

Verses 1—11

Paul now comments briefly on relationships with the civil powers
and pagan environment generaly.

He encourages the Christians to exhibit Godly citizenship. A
keynote in the chapter is ‘usefulness’, which describes Christians
who are ready for every good work.

Verse 1. ‘Remind’ is present tense and imperative, i.e. a regular
practice. Paul is concerned for the good name of the church in
society.

Irrespective of what activities believers are involved in, they
are to demonstrate their citizenship and concern for others.

Verse 2. ‘This gentle courtesy which is so essentia a trait of
Christian character must be exhibited to the world in general,
including those who are most hostile
or whom one likes least, and not just to on€e’s fellow—Christians
or personal friends.’ %

Verse 3. Paul’s picture is both dark and self—accusing. It
accurately reflects the sincere revulsion which he felt as he looked
back on the life—style he had been involved in before his
conversion (cf. | Cor. 6:9—11).
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Verses4 and 5. ‘He saved us . The verb is aorist, indicating a
once—for—all act and this salvation was the result of grace.

‘He saved us through the washing of re—birth.” This points
us to regeneration, and Louis Berkhof writes, ‘Regeneration is
that act of God by which the principle of the new life isimplanted
in man, and the governing disposition of the soul is made holy . . .

and the first holy exercise of this new disposition is secured’ .

Verse 6. Links with verse 5 and recalls Joel 2:28 (cf. Acts 2).
Pentecost is an abiding reality in the believer.

Verse 7. Believers have been justified and the Spirit has
come. We have entered new life, for He has entered us and we
confidently look forward to the last day as adopted sons and heirs
of eternal life.

‘He has said that we have been saved through the mercy of
God. But our salvation is as yet hidden; and therefore he now says
that we are heirs of life, not because we have arrived at the
present position of it, but because hope brings us to full and
complete certainty of it.”%*

‘“Having been justified by his grace.” This new birth ‘is not an

alteration of, or addition to, the substance or faculties of the soul;
but a drastic change wrought upon fallen human nature which
brings a man under the effective dominion of the Holy Spirit and
makes him responsible to God, which previously he was not.
It is not a change which man does anything to bring about, any
more than infants do anything to induce, or contribute to, their
own procreation and birth; it is afree act of God, not prompted by
any human merit or exertion (cf. John 1:12—13; Titus 3:3—7),
but wholly a gift of
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divine grace’ ®

Verse 8. Paul wants Titus to ‘stress these things', i.e. the truth
just expounded about God'’ s free grace, baptism and the Spirit. As
aresult of his teaching, the people will have incentive to put into
practice the principles clearly taught.

Verse 9. Has words of strong contrast to what has been given.
Titusisto shun Jewish legends, stipulations and wranglings.

‘“What a sharp contrast between all this useless nonsense and
the very useful matters about which Paul has just spoken in verses
4—7 (see also v. 8). A minister who does justice to the latter will
have no time for the former.’ %

Verse 10. The mgjor reason for Paul’ s anxiety emergesin this
section. The ‘divisive person’ is connected with the expression
‘heresy’ which is used in Acts and describes a school of thought,
i.e. the Sadducees and Pharisees (cf. | Cor. 11:9; and Gal. 5:20).
In the 2nd century it came to mean false theological doctrine and
the *heretic’ was the holder of such doctrine.

Paul’s concern is that false teachers in Crete are forming
dissident groups and thus dividing the Body of Christ. He tells
Titus to have nothing to do with anyone showing signs of
separatist ideas.

It may also be an allusion to our Lord’ s reference in Matthew
18:15—17. There is a reminder of the Jewish practice under
which there was first admonition of an offending rabbi which
lasted for thirty days, then a second for another thirty days, and
finally excommunication was pronounced.?’

Verse 11. Nothing can be done with the man who
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wilfully persists in dividing the church’s unity. He refuses to
listen to admonition.

Verses 12—15

Like other Letters, this one concludes with some persona
messages and greetings.

Verse 12. Paul seems not to have made up his mind which
man he will send to take over responsibility from Titus. Artemas
is mentioned nowhere else in the New Testament. Tychicus we
find in Acts 20:4, Ephesians 6:21, Colossians 4:7, and |1 Timothy
4:12. On at least one occasion, Tychicus, himself an Asian, was
sent by Paul into the province of Asia.

Travelling by sea was normally suspended and travelling by
land curtailed during winter months (cf. Acts 27:9, 12). It would
be natural for Paul to confine his longer journeys to the summer
and use the winter to consolidate work in an important centre.

Several cities in the ancient world had the name *Nicopolis,
which means literally ‘Victory Town’, and was usually given to
commemorate a feat of arms. This one was probably Nicopolisin
Epirus on the Greek mainland, south of Corfu and close to
modern Pereza. It had been founded by Octavian, later Augustus
Caesar, in 31 B.C,, to signa his triumph over Anthony and
Cleopatraat Actium.

In Nicopolis ‘not many years later Epictetus settled and
taught his pupils to live a life true to nature, possibly with some
knowledge of St. Paul’s work and writings, but without the
knowledge of the saving, enabling grace

24

Titus— Chapter Three

which would help them to live it'?®, (Epictetus was a Roman slave

of Greek birth who became a Stoic writer; A.D. 55—135.)

Verse 13. Nothing is known of Zenas, literally ‘ Gift of Zeus'.
Apollos is the eloquent Alexandrian Jew who received fuller
instruction in the faith from Priscilla and Aquila at Ephesus (Acts
18:24), and later preached at Corinth (I Cor. 1:12).

Verse 14. A word of encouragement to Titus and the
believers. They will learn through practice. Paul knows that there
is nothing apart from grace. He also realizes that grace is
demonstrated in the fruit of grace, which reveals salvation.

Verse 15. Paul sends greetings from himself and his
companions but he mentions no one by name: ‘ Greet those who
love us in the faith’. Those are true friends and believers, but he
does not include the false teachers and separatists in his affection.
His closing prayer, ‘Grace be with you al’ includes the whole
community.
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OUR COMMON FAITH

TITUS 1:1—4

Paul’s Letter to his friend, Titus, provides insight into the life—
style of living in a pagan society. His teaching refers to al age
groups, and covers a mgority of situations in the home, church,
occupation, government and in dealing with non—Christians
generally.

Our understanding of living a Christian life—style in a pagan
society raises a number of issues. The believer cannot be
Monastic, and yet he lives in a cultural situation that bombards
him with attitudes that are contrary to the Christian faith.

As Audtralians, we have been aigned with Western
civilization. However, we see ourselves as geographically
connected with Asia. We are aware that marital unfaithfulness,
divorce and de facto relationships have increasingly become an
accepted way of ‘norma’ life. Cheating in business is often
winked at. Movies, T.V., stage shows, in fact the whole media
thrust, including education, all reflect our changing values and the
increasing pressure upon the Christian to follow the dictates of the
world.
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In seeking to understand these trends and minister in them,
we are confronted with the words of the Australian psychologist,
Ronald Conway, and the words he penned back in 1971.

In his chapter entitled, ‘Religion on the Defensive’, he refers
briefly to the first chaplains to the colony of New South Wales,
Richard Johnson and Samuel Marsden. He writes how Marsden
was dependent on civil authorities for land grants and property
and of how Governor Hunter offered him a position as
Magistrate. Conway raises questions about Marsden’ s giving in to
playing the roles of both protector as well as comforter of the
wretched in apenal society. He then writes:

Marsden’s anguished compromise marked the beginning of a
Protestant religious tradition in Australia which was to be so shifty
and inconsistent towards officialdom and popular totemism as to be
amost cut off from any lasting political or socia influence . . .
Politicians in power were equally wary of all ecclesiastics as one
more pressure group tugging enviously at the public purse. As a
consequence, organized religion in Australia, Catholic as well as
Protestant, had no public inspirational role, and little claim to be the
guardian of the public conscience . . . the voices of clergymen soon
began to sound thin and effete against the hearty pagan colloquy of
good mates everywhere. The Churches quickly assumed the
character of socia ghettoes or lobbies in which fringe obsessions,
such as temperance, gambling, property rights and sexual conduct
were pushed, to the embarrassment of governments and the jeers of
secularists and ordinary blokes. °

It is not our desire to enter into the historical rationale of such

comments, but to see them as the setting in which we express the
Gospel of Christ and to understand
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something of society’s viewpoint on the place of the church.
Ronald Conway’s words as he wrote them in the 1970's are
pertinent when many have referred to the ‘decline of the
Christian faith in Australia:

S0, as priest historian James G. Murtagh, has pointed out, modern
lamentations over the ‘decline’ of religious faith in Australia falsely
assume that there was previously something of magnitude to decline
from. There is no evidence that religious faith has ever been deeply
and practically professed by more than a small minority of
Australians. Today even the head—counting of statisticians
includes great numbers of Sunday Christians who still ook upon
churches as fashionable utilities or clubs complete with hearty song,
dulcet organs and ‘nice’ clergymen. Within these communal
temples the casual religionist expects to see his children well—
baptized into tribal respect, briefly though prettily married before
the real secular orgies begin, and comfortably buried or cremated
without too much reference to a troublesome eternity. %

Those expressions might give explanation to the roots of our
country, particularly the Eastern States, but they do not reflect the
picture in the mid—1980’s. The largest churches in the history of
our country are now engaged in worship and communicating the
Gospel of Christ. The problems of such communication to the
average Aussie bloke still remain, but the Spirit of God is
working in ways that were undreamed of in this Island Continent
fifteen or so years ago.

In fact great encouragement is discovered in words first
penned nearly 80 years ago by an English theologian, who not
only wrote concerning his own situation in Britain, but whose
comments are most applicable to the task confronting the church
in Britain and Australia today, and in fact is the only answer to
whatever situation exists
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in Western society.
P. T. Forsyth stated:

The essential thing in the New Testament Christianity is that it
came to settle in a final way the issue between a Holy God and the
guilt of man. All elseis secondary. All criticism is aminor matter if
that be secure. The only deadly criticism is what makes that
incredible; the only mischievous criticism is what makes that less
credible. And all the beauties and charms of a temperamental
religion, like Francis Newman's, for instance, or Renan’s, or many
a Buddhist’s, are insignificant compared with a man’s living
attitude to that work of God's grace for the world once and for ever
in Jesus Christ.**

The penetration of Christ’s Gospel in the Island of Crete and
the commission by Paul to Titus to carry out an extremely
difficult ministry, show the similarity of his task in that ancient
day to that which we confront in our own society in this so—
called modern era.

| and Il Timothy and Titus are regarded as pastoral Letters.
The expression, ‘pastor’, is the Latin word for ‘shepherd’. The
Letters were not written to churches, nor are they private
messages such as Paul wrote to Philemon. They are to Paul’s
co—workersin the service of specific ministry.

Titus was converted from a heathen background. He is not
mentioned in the Book of the Acts. He first appears in Galatians
2.1 and 3, as Paul’s companion. He was from a Greek
background. In the difficulties Paul had with the Corinthians,
Titus was of great service in delivering the first letter and skilfully
representing Paul’ s interests.

Our concern here is with the ministry of Titusin the Island of
Crete, a Greek Island in the Mediterranean Sea, some 81 miles
from the Greek mainland. It is about 186
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miles long and from 7 to 35 miles wide. It contains mountain
ranges, the highest over 8000 ft with fertile valleys and a mild
climate. Its industries today are farming, sheep, goats and light
manufacturing. It exports almonds, cheese, citrus fruits, olive ail
and wine.

There is no mention of Crete by name in the Old Testament,
but probably the Cherithites, who formed part of David's
bodyguard, came from Crete. Homer told of over 100 cities in
Crete, but today there are only a few man ones. The New
Testament mentions Cretans being present on the Day of
Pentecost in Jerusalem. Paul’s ship called there, as described in
Acts 27, on hisway to Rome.

Archeological discoveries indicate that the Island has a long
history, and a powerful civilization was present in the early
bronze age of 2600—2000 B.C. It was con—quered by Roman
legions commanded by Pompey in 67 B.C. In the year A.D. 826
the Saracens took control. They were followed by the Byzantians.
The Ottomans conquered the Island in 1669. Greece gradually
came into the picture and Crete became part of Greece after the
Balkan wars of 1912—1913. During the Second World War, the
Germans were in control from April 1941 until they surrendered
to the Alliesin May 1945.

There are some questions regarding the author of this Letter,
but we are committed to the fact that Paul penned these words
probably the same day as he wrote | Timothy during the years
between A.D. 60 and 70.

The area of ministry entrusted to Titus is new compared to
that of Timothy, and the churches are not as developed. He
ministers where there are no elders, deacons or any work amongst
the elderly or young people. The
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word Titus means ‘ honourable'.

Why study the pastoral Letters? They shed light on church
administration and the role of pastors, elders, the role of women
in the church, the needy, elderly men and women, young men and
women. Paul’s emphasis to his friend is on sound doctrine. He
deals with the manner of dealing with false teaching, discipline in
the fellowship and the inspiration of Scripture.

Timothy and Titus were not pastors in today’ s meaning of the
word, but special envoys sent by Paul for particular duties.

GOD’S CHOICE (VERSE 1)

This is a lengthy greeting, exceeded only by his introduction to
Romans. Paul describes himself as‘a servant of God'. This means
a slave of God and was a title also given to Moses, Joshua and
other prophets. It stresses the factor of obedience; not that the
slave works for his owner, but, rather, hiswill is his owner’s will.
In this sense all believers are daves of God and Hiswill isoursin
everything we do. We don’t work for God; He works His work in
us and therefore through us.
R. C. H. Lenski comments:

Every word that Paul will write in this letter he will write as God's
slave and as Jesus Christ’s apostle, and every word will thus accord
and harmonize with the saving faith and knowledge of God's
elect.®

Paul is obedient to God, and as an apostle; he isaman sent on
amission. He helps bring the faith to those whom
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God has elected and assists them to grow in knowledge of His
truth. Faith comes and continues through grace as it is sustained
and fired by knowledge of the truth. The truth is what God has
revealed in Christ. It is not some code of ethical behaviour or a
moralistic performance. The truth is personified.

For other occurrences of the expression, ‘knowledge of the
truth’, see | Timothy 2:4, and Il Timothy 2:25 and 3:7. Paul has
authority which is the authority of Christ. He writes, ‘knowledge
of the truth, that leads to godliness'. The Gnostics and other
heretics are interested in knowledge that dazzles the mind with
spectacular insights. Paul emphasizes truth which certainly thrills
the mind, but reflects the whole life. He means full knowledge,
for knowledge by itself is inadequate. It must effect change and
reveal behaviour through grace, for there is no other way.

William Barclay has written:

There have been many people who have been great scholars and
whose shoulders have been heavy with the weight of their academic
distinctions, and who have been completely inefficient in the
ordinary things of life, and total failures in their personal
relationships.®

The expression, ‘God's elect’, means ‘chosen of God'. God
chose people for salvation before the world began and grants all
men the choice to accept or reject His Son. From human logic, we
cannot resolve the tension, but we must maintain that tension, for
the biblical doctrine of the election creates a sense of security,
humility and human responsibility in the purposes of God. It does
not suggest fatalism.
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All that we are saying naturally leads to Godliness, i.e. a
life—style that reveals we know Christ and experience the
forgiveness of His grace.

GOD’S PROMISE (VERSE 2)

Paul’s understanding of truth is based in the hope of eternal life
(cf. I Tim. 1:1, where Jesus Christ is our hope). His resurrection is
the presupposition and basis for any real hope we have of eternal
life. This hope was promised long ages ago and is real and
effective now.

GOD’S TIME (VERSE 3)

The expression, ‘proper time or ‘appointed season’ means a
certain opportunity, rather than duration of time. Paul has adivine
commission. He refers to *God our Saviour’, meaning that God's
purpose is salvation, whereas in verse 4 it is ‘Christ Jesus our
Saviour’. This meansthat God is Saviour and is revealed in Jesus,
His Son.

There were five demonstrations that this was the proper time:

(a) Everyone spoke Greek, which was the language of trade and
literature. Missionaries had no language problems.

(b) In the sense that Rome ruled, there were no boundaries. There
were no passports, visas or Iron Curtain countries.
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(c) Travel was slow but fairly easy. Roman roads and the sea
were fairly safe from pirates.

(d) There was the Pax Romana: the Roman peace controlled.

(e) Old faiths and religions had broken down. New philosophy
was too heavy for simple people to grasp. They were
searching for peace within their own hearts and minds.

GOD’S GRACE (VERSE 4)

Some have suggested that Titus may have been Luke's brother.
Here Paul mentions that he was the spiritual father to Titus. Titus
was apparently a man of great tact with high qualities of
leadership, who always acted with correct motives. He dealt with
the Corinthian church’s problems, had concern for people, and
showed enthusiasm and initiative.

Paul uses the expression, ‘my true son’. It was said of
Dundas, the famous Scotsman, by one of his friends, ‘Dundas is
no orator, but Dundas will go out with you in any kind of
weather’. Titus was that kind of man. When Paul was facing
rough weather, Titus was with him. He was like Barnabas, the
encourager (cf. Il Cor. 8:16—17; 12:18).

‘Grace and peace from God the Father and Christ Jesus our
Saviour.’

Before time (i.e. prior to the beginning), all arrangements in
respect to our salvation and sonship were planned by God. All
this would be effected in and through
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the death of Christ the Son on the Cross. Although that death
occurred in earth’ s understanding of time, the Cross and its saving
effects are timeless and therefore eternal .

Paul’s expression, ‘grace and peace from God . . .”, isnot an
extended sentence padding out his greeting to Titus. God has
always been the God of grace and integra to this is the truth of
the Cross which has always been the expression of His nature.

God, as Father and Saviour, has called us to know His grace
and peace, and all this, through the Cross, is totally the action of
His grace.

‘To realise that God’s distinguishing grace has singled you
out, and called you, though you were no different from every
other sinner, must fill your heart with Christian gratitude. It will
fill you with a great incentive to Godly obedience and eager
Christian service' .34

Paul continues that this grace and peace come ‘from God the
Father . . ." Jesus constantly revealed the Father in His life and
teaching, but the greatest revelation of Fatherhood was at the
Cross. John 17:1—5 shows the depth of relationship between
Father and Son expressed by the intimacy of prayer.

Such grace and peace come from ‘Christ Jesus our Saviour’
also, but unless we acknowledge that the Father initiated the
entire work of the Cross and revealed this through His Son, we
will never be gripped by grace and peace and never understand
the Cross.

Some words by P. T. Forsyth are illuminating in
understanding these truths:

We put too little into the name Father, when we think no higher
than natural fatherhood at its heavenly best. It was not by afather or
all earth’ s fatherhood that God revealed Himself.
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That would have been but manifestation, not revelation. It was by a
son and across .. . . we make too little of the Father when we do not
rise beyond ‘love to ‘grace —which is holy love, suffering hate
and redeemingit . . .

Between us and the Holy Father there comes what does not come
between us and any earthly father—sin. Sin, hell, curse, and wrath!
The wrath and curse of God not on sin only, but on the soul . . .

We put too little into fatherhood then if we treat it simply as
boundless, patient, waiting, willing love . . . There was more
fatherhood in the Cross (where holiness met guilt) than in the
prodigal’s father (where love met shame). There was more
fatherhood for our souls in the desertion of the cross than in that
which melts our heartsin the prodigal’ s embrace. It is not afather’'s
sensitive love only, that we have wounded, but His holy law. Man is
not a mere runaway, but a rebel; not a pitiful coward, but a bold and
bitter mutineer.*
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ELDERSIN MINISTRY

TITUS 1:5—9

Asthe family travelled home from the morning church service the
youngest child exclaimed, ‘You know what? I’'m going to be a
preacher when | grow up.” His interested father replied, ‘That's
great, but what made you decide you want to be a preacher?
‘Well,” continued the boy thoughtfully, *1f | have to go to church
on Sundays, it would be more fun to stand up and yell than to sit
still and listen.’

The misunderstandings and jokes about the ministry are ever
with us. There are many kinds of motivation for entering the
pastoral scene and as many more for leaving. We claim that the
clear call of God is essential, but for numerous pastors the task
has become so complex, and the expectations of church folk so
demanding, the stress and loneliness so intolerable, that the
drop—out rate is probably higher from the pastoral scene than
any other similar occupation.

It has been said that anyone who claimed to know the answers
to the problems of church and ministry must have
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failed to understand the questions.

But is one era of ministry more difficult than another? How
do we measure one against the other? The verses before usin this
section of Titus present no stereotyped pattern nor concrete—
style blueprint. Surely the requirement is that continued openness
to the voice of God's Spirit in every generation. He will not tell us
all to perform the same work and certainly not in the same way.

We are to discover the principles of flexibility as the wind of
God moves today. Any emphasis on ‘how to do it’ or grabbing of
so—called successful methods will kill spontaneity and freshness.
The biblical emphasis is not the office that one claims, but the
function of such officein love.

In one of his earliest speeches as Prime Minister, the late Sir
Winston Churchill is said to have declared, ‘If the present tries to
sit in judgement on the past, it will lose the future’ . We learn from
the past in both its excesses and failures. We do not condemn the
past because they did not see what we now see, nor what we do
not now see. Just because we cannot hitch aridein H. G. Wells
timemachine into the past or the future, is no passport into
dismay.

Our focus and answer is God, not man with his trends and
progranmmes. We require this constant reminder, for at times
one's fellow pastors deposit guilt with questions like, ‘Haven't
you read so—and—so’'s book? . . . Aren't you attending that
conference? . . . Don't you subscribe to that magazine? Such
guilt—producing comments must be refuted. We wonder how
Paul and his mates ever survived in ministry without our glossy
Christian magazines, up—tempo conferences and high—tech
hardware.

43



Because of His Mercy

This is not to be unthankful or ignorant of today’s modern
opportunities and output; but let us never be conned by them
either.

We have earlier stated that our focus and answer is God, and
we do not zero in on man with either his trends or his continued
needs. But in following this through we acknowledge the
pertinent expressions of the late Dr Francis Schaeffer when he
writes:

Anyone with sensitivity and concern for the world in which he lives

can see that man is in a great dilemma. Man is able both to rise to

great heights and to sink to great depths of cruelty and tragedy.

Modern man is strongly struggling with the concept of man in his

dilemma. Most of the paintings of the crucifixion today, for

example, Salvador Dali’s, are not of Christ dying on the cross in
history. They are using the Christ symbol to exhibit Man in agony.*

Schaeffer penned those insights twenty years ago, but we
must not relegate them to past thinking in a previous generation.
They are timeless in the sense that man continues to writhe in the
agony of sin and lostness whenever he seeks to use the Christ
symbol and the Cross to describe his own agony. God knows
man’s despair and has acted from outside history into history. The
Sovereign Lord has entered our time sphere and man in agony
knows this only too well. Our refusal to hear the word of grace
and repentance never means God's expression is not clear
enough.

Again it is Schaeffer who forces us to realize the dilemma of
man set against the outpoured holiness of God. ‘Men turn away
not because what is said makes no sense, but because they do not
want to bow before the God who is there. This is the “scandal of
the cross.”**’

ELDERSIN MINISTRY

The practics of this message of the Cross working out in church
life is shown in the ministry of St Paul and his fellow worker. His
custom was to ordain elders or pastors as soon as possible within
anew church so that ministry could function. We discover in Acts
14:23 that *Paul and Barnabas appointed elders for them in each
church and, with prayer and fasting, committed them to the Lord,
in whom they had put their trust’. This practice is in reference to
their strengthening the disciples and encouraging them in the truth
of the faith at Lystra, Iconium and Antioch.

So it is not surprising to read in Titus 1:5, ‘ The reason | left
you in Crete was that you might straighten out what was left
unfinished and appoint or ordain elders in every town, as |
directed you'.

The word ‘ordain’ is not necessarily the same procedure as
ordination in a denominational scene today, but it does signify the
laying on of hands and the setting apart for specific ministry.

The church in Crete was disorganized; therefore Titus had
two important duties:

(&) to complete or straighten out whatever it was that Paul
had not finished;

(b) to ordain elders. (The words ‘elder’ and ‘bishop’ or
‘pastor’ are virtually synonymous. Paul’s original word is
‘presbyter’.)

The necessity of this was due to the existence of a number of
self—elected leaders in Crete, as verses 10 and 11 point out. ‘ For
there are many rebellious people, mere talkers and deceivers,
especially those of the circumcision
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group. They must be silenced, because they are ruining whole
households by teaching things they ought not to teach—and that
for the sake of dishonest gain.’

To counteract this influence, Paul’s strategy was for Titus to
choose men as leaders whose homes were in order, and whose
family life—styles would display Christian qualities.

Notice that this responsibility rests on Titus not the local
church. Geoffrey Bingham writes:

We must remember that would be an initial act of ordination, and
probably from that point onwards the church would ordain other
elders when necessary. It could even be that there was some
prophetic ministry which discerned those who were to be elders, or
a prophetic ministry confirming their ordination, and then indicating
the kind of ministry ahead.®

The elders have certain basic functions:

(a) shepherds or pastors (see | Pet. 5:1—3);

(b) teachers (see | Tim. 3:2; Il Tim. 2:24—26; and Titus 1:9);
(c) rulers, or managers, or overseers (I Tim. 5:17; Titus 1:7—38);
(d) healing ministry (James 5:14).

One of the key passages for ministry is Ephesians 4: 11—13.

The Bible nowhere refers to an individual elder being in
charge of a local church, but to a group of elders together.
Plurality of leadership was the norm in the New Testament. There
were elders who received payment for their
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work (I Tim. 5:17). But that did not grant them higher authority
than those whose regular occupations gave sufficient
remuneration. The one—man ministry idea is not taught in the
New Testament. But in saying that, we need further clarification.
The nature of leadership and its function calls for one person to be
responsible for co—ordinating or directing the overall ministry of
the local body of believers. The Bible does not present details as
to how this should be carried out by the elders, but there are stated
leadership principles.

In the Old Testament people such as Moses, Joshua, Samuel,
Deborah, David and Nehemiah stand out clearly as leaders. The
New Testament reveals Jesus as the chief shepherd, followed by
James, Peter, Paul, Timothy and Titus. Their ministries differed
from one another and we cannot place them in a mould. So while
there was a team leader, we need to realize that there was also a
team. The New Testament places some teams together like Peter
and John; Paul and Barnabas; Paul and Timothy; Paul, Silas and
Timothy. Far too often in today’ s scene, the pastor is left to carry
out total responsibility; but look out if he doesn’t communicate
with those who do not communicate with him!

Titus 1:6 states, ‘An elder must be blameless, the husband of
but one wife, a man whose children believe and are not open to
the charge of being wild and disobedient’ (cf. | Tim. 3:1—7). The
home is the training ground for Christian leaders. All the church
involvement in the world will never make up for the neglect of
one's own family. We must never put blame on the church,
through its Sunday School or youth activities, for neglect of
biblical teaching in our own home scene.
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The position of Christian responsibility, which means being
beyond reproach, is portrayed in verse 7. ‘Since an overseer
[bishop] is entrusted with God’ s work, he must be blamel ess—not
overbearing, not quick—tempered, not given to drunkenness, not
violent, not pursuing dishonest gain.” The word ‘overseer’ or
‘bishop’ isinterchangeable with *elder’ in verse 5. The difference
is that the expression in verse 5 is plural, whereas the word in
verse 7 is singular. But that does not suggest a group of elders
with a single bishop or pastor in each town.

The word ‘elder’ describes the office, and here ‘bishop’ or
‘overseer’ describes the ‘function’ of that office.

In verses 8—9 the description of such function continues.
Paul does not mince his words and there is no doubt about his
concern for the responsibilities that Titusisfacing.

Elders in ministry is an exciting function that helps us
understand the whole church in ministry, because we are all
ministers. The New Testament says nothing about who should
lead aworship service, or preside at the Lord' s Table, and it is not
without significance that in the Book of the Revelation, John sees
the elders in heaven themselves worshipping the Lamb, not
conducting aworship service.

The elders role is demanding, for they are to lead, teach,
work hard, be examples, pastor the flock, encourage, pray for the
sick, exercise authority and discipline, and be regarded highly by
those outside the faith. Not every elder can meet al such
requirements and that is where their plurality is important; elders
complement one another as a body, within the total local body,
and the wider body of the church.
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The English Pastor—Evangelist David Watson pens a description
of the one—man authority when he writes:

... the vicar or minister is usually the bottleneck, if not the cork, of
his church: nothing can go in or out except through him. No
meetings can take place unless he is the leader or chairman. No
decisions can be made without his counsel and approval. | know of
some parishes where the laity cannot even meet for Bible study or
prayer unless the vicar is present®

We haven't mentioned the function of deacons because it is
not mentioned in the Scripture passage we are studying. In |
Timothy 3:8—13 the ministry of deacon is distinguished from
that of elder. The role of deacon and the female equivalent,
deaconess, is an auxiliary onein the New Testament. They are not
a lower group but an essential back—up for the leaders of the
church, setting the eldership free from administrative tasks in
order to concentrate on the exacting function of pastoring the
people of God.

Our gifts differ and we see this coming through the function
of deacons as men ‘full of the Spirit and wisdom’ (Acts 6:3), in
the administrative tasks of the church. Deacons are not a stepping
stone to the eldership nor a probation body that |eads to eldership.
Some deacons may become elders, but that will be as a result of
their gifts and never areward for service.

A passage which enables us to acknowledge the various
ministriesin the body, and clearly teaches that all
do not have the same abilities, is | Corinthians 12:27—31. | came
across the statement from an unknown source which summed up
our emphasis. ‘The laity are not helpers of the clergy so that the
clergy can do their job,
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but the clergy are the helpers of the whole people of God, so that
the laity can be the church’.
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BLIND AMBITION

Titus 1:10—16

From the sordid mess of Watergate, which resulted in the
resignation of Richard Nixon as President of the United States,
many books have been published. One of these volumes is
entitled, Blind Ambition, and written by John Dean, who
ultimately became counsel to the President in succession to John
Ehrlichman.

Dean writes:

| had survived my first minor role on the front lines of a cover—up
and had risen in the confidence of Alderman and Ehrlichman.
Looking back, | wonder that | failed to see the signs of worse to
come. ..

The machinery had long been cranking through the White House
toward a scandal that would grind down the President himself. And
| was part of the machinery.*

John Dean traded on his natural assets to build his own
business in the White House. To accomplish this and obtain
prestige, he had to attract the attention of Alderman and
Ehrlichman, the President’s tough offsiders, and he sought to
prove he was as tough as they were. But the
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stakes were too high, and he ended up in gaol as one of the many
caught in the growing octopus of the whole Watergate scandal.

The book depicts the months of pain and loneliness in which
John Dean came to terms with who he was and who he might be.
Blind Ambition not only tells the extraordinary account of power,
brutality and corruption, but portrays the fragility of the human
soul.

The men with whom Titus was confronted in his ministry
were an ancient version of the same blind ambition. They were
determined, by every means possible, to push their ideas and their
personalities in order to take control and build themselves a
spiritual Mafia.

Because of this growing problem, Paul gives his reason for
leaving Titus in Crete. This ‘was that you might straighten out
what was left unfinished and appoint elders in every town as |
directed you' (v. 5).

When we have issues to deal with, we need to do so in the
right attitude and manner, otherwise confusion and
misunderstanding come to the foreground.

The story istold of the preacher who wanted a framed text to
hang in his church as a Christmas decoration. His wife went into
the city to order it, but on arrival discovered that she had
forgotten the words and dimensions, so telephoned her husband.
The reply came back, ‘Unto us a child is born, 6 ft long and 3 ft
wide'. Our smile at such a story reveals how often what we say is
not what people hear, and what we seek to understand is entirely
different from what others may mean.

On the serious aspect, false teachers do not need to say
anything substantive or provocative to lead people astray; they
simply need to give a hint or bias here and there.
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We've all heard expressions like ‘they say . . .", ‘some people
think . . .” The trouble—makers on Crete were blind to spiritual

reality, but in such ambition they knew where they were heading
and had their premeditated strategies to achieve prominence and
influence.

Paul writesin verse 10, ‘ For there are many rebellious people,
mere talkers and deceivers, especialy those of the circumcision
group’. This highlights the reason as to why spiritually qualified
men are required in Crete (cf. | Tim. 1:3—11).

Cretan culture and the influence of strong Jewish teaching
bred such types of people. They were legalistic and hair—
splitters. They displayed three basic characteristics. they were
insubordinate or rebellious, empty—headed talkers, deceivers in
eroding the faith.

Paul insists in verse 11, ‘ They must be silenced, because they
are ruining whole households by teaching things they ought not to
teach—and that for the sake of dishonest gain’. The unusual verb,
‘must be silenced or stopped’ means to stop the mouth by means
of a bridle, a muzzle or gag. Thisisto be done by Titus and the
elders. We are not informed how it is to be accomplished; cf. 3:10
where Paul writes, ‘Warn a divisive person once, and then warn
him a second time. After that, have nothing to do with him’.
Compare | Timothy 1:20.

There will first need to be tender admonition and a seeking to
guide the brethren with love and concern. If they refuse to listen,
then church discipline is to be applied; even putting them out of
the fellowship, or ex—communication is an appropriate final
measure. But thisisin order that the persons concerned will learn
the error of their ways, and seek forgiveness and restoration from
the
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Lord. There is no thought of grinding them down until they lose
all sense of respectability.

It is an extremely serious situation that the church is
confronting. The trouble—makers are ‘ruining whole house—
holds'. Evangelism is to reach the family, not simply the
individual, but these men are performing such tasks for financial
gain, not to bring men to Christ.

Paul penned similar words to Timothy (I Tim. 1:3—4).
Therefore, in the congregation the elders were to silence those
people when they attempted to speak. If we see this as severe, we
need to realize that once aword of false teaching and influenceis
commenced, its damage is done. Paul wants them gagged totally
until they learn how to behave.

He writes to Titus in verse 12, ‘Even one of their own
prophets has said, “Cretans are aways liars, evil brutes, lazy
gluttons.”* There were many Jews on the Island of Crete who
influenced others in this way, and the worst character traits of
non—Jews were also absorbed by some of the people. Trickery
and deception were accepted, but rather than brag about them, one
of their own prophets condemns them. Such criticisms are
attributed to a poet and reformer named Epimenedes, who lived
between 630 and 500 B.C. He is regarded as one of the seven
wise men of ancient Greece.

Cretan behaviour means to speak like a Cretan, i.e. to deceive
and tell lies, and this depicts the reputation of the population.

The expression, ‘evil brutes’, demonstrates their savage and
cruel character and means they are always prowling around for
victims. These characters would push everyone out of the way to
obtain an advantage for themselves.

BLIND AMBITION

They are lazy gluttons and sensual gourmandisers.

The Roman orator, statesman and philosopher, Cicero, who
lived from 106—43 B.C., stated, ‘Indeed [men’s] moral principles
are so divergent that the Cretans . . . consider highway robbery to
be honourable’ (Republic 3. ix. 15).

Both Aristotle and Plutarch added their contribution, with the
latter writing, ‘Of his soldiers [only] the Cretans followed him,
not through being favourably disposed [toward him] but because
they were as devoted to his riches as are bees to their
honeycombs. For he was carrying along vast treasures, and he had
handed out for distribution among the Cretans drinking cups and
mixing bowls and other utensils of gold and silver, valued at 50
talents' (Aemelius Paulus XXI11I. 4).

Paul agrees that such testimony is true (vv. 13—14). He is
obviously not condemning the whole country, nor the entire
church, but needs to sound a dominant note to emphasize the
danger that the church is facing.

These false teachers needed decisive reproving, for they were
devoting themselves to man—made philosophies, based upon
Jewish ideas and distorted understanding of Jewish ideas. The
believers on Crete mingled each day with others from the church
who vascillated in their understanding, and listened to forceful
Judaistic deceivers whose teaching was warped by Gnosticism.
The false teachers, in turn, alowed themselves to be influenced
by people from outside the church.

Gnosticism is derived from the Greek word for knowledge
and is normally applied to heretical teaching which was met by
the church in the first two centuries. It is now widely applied to
both pre—Christian and post—Christian
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factors which manifest similar heresies even today. It focuses on
any form of religion in which the possession of knowledge is
paramount.

The New Bible Dictionary states:

The Gnostic keynote was knowledge: the possession of secrets
which would ultimately serve the soul’ s union with God. The end of
knowledge was thus salvation, comprehending purification and
immortality, and it was set in a conceptual framework of
contemporary philosophy, mythology, or astrology, different
elements prevailing in different systems. In this God's entire
separation from matter (conceived, according to Greek dogma, as
inherently evil) was assumed, and the drama of redemption enacted
within a complex of intermediary beings. The soul of salvable man
isaspark of divinity imprisoned in the body: redemption, the soul’s
escape from corporeal defilement, and its absorption into its
Source.**

Those who had been influenced by these pressure pack people
are themselves to be rebuked, so they will wake up and be
restored to the real truth of the Christian faith. In fact, it is so
serious for the believers that Paul states that they are to be
‘rebuked sharply’, which is like being cut with a blow from an
axe.

Therefore, we see the picture of a double—pronged ministry;
one is to those who are causing the trouble, and the other to
reprogramme through correct teaching, those who have been
affected by such false teaching.

Dr H. Armin Moellering writes concerning verse 14.

And then, when sin has been grubbed out and seen in its naked
ugliness and when forgiveness and restitution has been found in
Jesus, there develops a spiritual health that is immune to the
fantastic and pretentious mingling of truth and falsehood. The
concoction is recognised as poisonous by the church member who
livesin the daily experience of sin and forgiveness.*
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False teachers inside the church of Crete were seeking to link
Jewish legalism and ceremonia practices with the believer's
freedom in Christ (v. 15).

They were influenced by Jews outside the church as well, and
although the Old Testament Law did not teach that involvement
in religious ceremonies could save anyone, there were people who
seemed to be bound up in such externals. They were like many
today who major on minor issues and miss the whole point of the
Gospel’s impact. Such people would debate in their little
theological groups with Pharisaic concern about what was ‘ clean’
and what was ‘unclean’ in regard to food for the body. Jesus also
battled against such beliefs (Matt. 15:10—11, 15—20). Paul’s
consistent thesis was the same. He writes in Romans 14:14, ‘As
one who isin the Lord Jesus, | am fully convinced that no food is
unclean in itself. But if anyone regards something as unclean,
then for him it is unclean’ (cf. | Cor. 6:12; Gal. 2:11—14; Cal.
2:16—23).

William Hendriksen states, ‘It is not the impure thing that
makes men impure, as the Jews erroneously held; (John 18:28),
but it isimpure men who make every pure thing impure.

The pure man is the one who has experienced cleansing of his
guilt by Jesus Christ and has been born within by the Holy Spirit,
and therefore knows that he is a son of God and that God is
Father.

Therefore Paul emphasizes the fact in verse 15, “. . . to those
who are corrupted and do not believe, nothing ispure. ..

Their minds which think and activate their wills, and
consciences which give moral assessments, remain contaminated.
Only the grace of God can free aman
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from such enslavement.

The Christian is free under the Father’s authority, but we
deny our freedom if we regress into the chains of legalistic
strait—jackets.

The chapter concludes with verse 16, ‘They claim to know
God, but by their actions they deny him. They are detestable,
disobedient and unfit for doing anything good’. Why do they act
in such a manner? Because that is the reality of their heart,
‘detestable, disobedient and unfit for doing anything good’. They
are sticklers about man—made rules and regulations, but
disobedient to God's law.

What is the ministry of the elders, with the church’s support
in this? There are practical ramifications concerning this vital

passage:

(@) Itisvita that the pastors and elders have as their priority the
teaching of believers in sound doctrine. There are always
many false teachers who will attempt to create their own
influence. The task of the elders is not to run around
satisfying the whims and fancies of people but to teach and
shepherd.

(b) It is vital to appoint mature Christian leaders who give
evidence that they are Spirit—filled and capable of
shepherding the church. If that is neglected, then immature
leaders will naturally arise and create problems as they seek
to push their own ideology. In every group in human society
there are those who love to claim the spotlight, because it
helps them try to cover the inadequacies of their own inner
turmoils.

(c) Spiritual leaders must be selected and appointed according to
the qualifications that are outlined for
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elders, and clearly stated in | Timothy 3 and Titus 1.
Immaturity in leadership causes more harm than good.

(d) The normal New Testament pattern in a church is a multiple
leadership, i.e. ateam situation, but a team requires a captain.
The more Christ—Ilike family models there are in the local
church, the stronger the influence of the Gospel.

(e) False teachers and false doctrine must be deat with
immediately, but in love according to biblical principles and
guidelines. It is the task of the elder to act. It means he must
assess Whether such teaching is actually false. This means we
can never accept accusation second—hand. Discernment is
required. At times even an elder might be involved in such
controversy. Paul gives the guidelinesin | Timothy 5:19, ‘Do
not entertain an accusation against an elder unless it is
brought by two or three witnesses'.

We must also ensure that those concerned are properly
approached. The whole idea of discipline is to see people
restored into the fellowship with the knowledge of the truth,
and not left to wander in the wilderness unless that is their
own choice (cf. Titus 3:9—11).

The church is constantly required to give encouragement,
support and prayer in the proclamation of the truth, for
without such truth, thereisno life.
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AN UNSUITABLE JOB
FOR A WOMAN!!

Titus 2:1—8

A few years ago Agatha Christie died and the world of crime
readers wondered if anyone could take her place. A number have
sought her place, and amongst them is P. D. James who has been
caled Agatha Christie's Crown Princess. In one of her early
books, she introduces us to Cordelia Grey, who saw no reason
why her job as a private detective was ‘an unsuitable job for a
woman’. It's an absorbing story of how this female detective was
employed to discover why a famous scientist's son had
committed suicide. Several timesin the book is the expression ‘an
unsuitable job for a woman’, for who would expect a woman to
be a private detective?

We have taken that title for our message, for Paul here
underlines the vital task that women can perform in their ministry
to one another. He has clearly requested Titus and the elders to
make correct teaching and the dealing with false teaching their
priority. He continues this thrust
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into chapter 2, but also emphasizes the vital ministry of women.

It is important that we understand Paul’s strategy. He is not
teaching sound doctrine as an end in itself, but concentrates on
what should accompany sound doctrine. He brings into focus a
sound methodological mistake that is prevalent in many Christian
circles. Some believe and teach that the emphasizing of sound
doctrine will automatically result in a Godly life—style. If this
were true, Paul would not have spent the major part of his Letter
spelling out what should accompany sound doctrine, i.e. what
life—style should be demonstrated as it relates to both Christian
leaders and the rest of the Body. We know that the word is its
own dynamic power, but the word is alive and vital, and therefore
the life of the Spirit reveals the impact of the word.

In the section before us, he refers to five groups: elderly men,
elderly women, young married women, young men, and slaves. In
verses 4 and 5 he emphasizes the family.

MINISTRY TO OLDER MEN
VERSES 1—2

Against the sterility of false leaders in 1:10—16, Titus and
the elders are to teach sound doctrine.

The first practical working out of this doctrine is the
insistence that behaviour must tally with belief. The older men are
to show their maturity. The age at which one turns from a young
man to an older man is not given. It may be 50 years or he may be
referring to those who are
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60—65 plus. In any case, Paul shows how Titus and the elders
can teach, and in what respect they are to exercise sound doctrine.

The expression ‘temperate’ in verse 2 means not over—
indulgent. The older men are to be in control of their mental,
emotional and spiritual faculties and display a balanced life—
style. They are to be ‘worthy of respect, sincere or trustworthy’
(cf. I Tim. 3:8, 11). An older man is to be serious but not gloomy.
Heisto be honoured for his Christian character because heisreal,
not because he is acting out a part.

To be *self—controlled” means to be master of oneself, not
controlled by impulse or passion, which is frequently the problem
of younger men. Maturity should bring to fruition the lessons of
self—control.

To be ‘sound in faith’ suggests a healthy faith, an attitude of
positive faith and therefore not passive. James writes in his
second chapter (vv. 17 and 18), ‘. . . faith by itself, if it is not
accompanied by action, is dead. But someone will say, “Y ou have
faith; | have deeds.” Show me your faith without deeds, and | will
show you my faith by what | do.’

The expression ‘love’ means that older years should bring
tolerance, not intolerance. We know that older people face
problems described by aches and pains, fears and frustrations,
even disappointments; but it is too easy to find fault and to be
staid and critical, and want to turn back the clock. We easily
forget our own young days of exuberance.

‘Inlove’ iscoupled with ‘and in endurance’. The years should
temper a man like steel, so he can increasingly bear spiritual
ministry. This means patience, holding fast
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even in the middle of difficulties.

None of what we are saying is to be regarded as a moralistic
expression of life which must be embraced in order to fit a
pattern. We are to be ourselves and because we are al different,
we will complement one another according to our gifts and
abilities. The application of verses 1 and 2 isrevealed in two main
areas.

(@) Learning sound doctrine does not automatically result in the
Chrigtian life—style. One can know the Bible but not live
according to its teaching. If we see Paul’s words simply as
moralism, then doctrine becomes academic and sterile and of
no use whatsoever. The apostle is not teaching Titus to pass
on something extra to sound doctrine, but he is to teach sound
doctrine as a way of life, in which the life itself gives
evidence of belief.

(b) We are to be taught by those who know what they believe
and who live what they believe through heart relationships
(cf. Eph. 4:11—16). This means the word of God evidenced
in flesh through the members of the Body.

Thisis not some course for older men so that they can have it
all pigeon—holed together. Unless it is seen as a heart
relationship with our Father, and therefore with one another, and a
life—stylethat isreal and honest in spite of the difficulties of age,
then it is not something we want to emulate. Our failure in seeing
thiswork out is frequently caused by our lack of confidencein the
Gospel itself. Un—less we see that the Spirit of God wants to
minister to us in an overflowing life—style to others, we will not
know how He can minister to usin an overflowing life—style to
others.
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MINISTRY TO YOUNG MEN VERSES 6—38

We notice that the responsibility to young men is granted to
elders, rather than the elderly men, although they are certainly
seen as part of what is happening. The word ‘similarly’ in verse 6,
demonstrates that what is contained in the first five verses is
applicable to young men. They are to be encouraged or exhorted
in self—control. No one can serve others until he has mastered
himself.

Proverbs 16:32 in the Good News Bible is pertinent: ‘It is
better to be slow tempered than famous; it is better to have self—
control than to control an army’.

Verse 7 states, ‘In everything set them an example'. This
means the impress of adye (cf. | Tim. 4:12). Then Paul states, ‘In
your teaching show integrity.” This word ‘integrity’ isin Biblical
Greek and denotes untaintedness in teaching, as a direct contrast
to the current fal se teaching which the church is facing.

In his teaching, Titusis to show ‘seriousness’. Sound, healthy
teaching is to be spiritual food for people, and an illustration from
the elders and others of how to teach.

There can be no legitimate argument from the opposition
against teaching which demonstrates integrity, seriousness and
soundness of speech.

MINISTRY FOR WOMEN VERSES 3—5

The section begins with the word, ‘likewise'. This refers back
to what he has already said, so that the whole
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section is linked together, and what is applicable to one can be
seen as referring to the others. Many a church has a ladies’ work
as part of its organization, but how many churches have a ladies
ministry?

Paul says that the older women are ‘to be reverent in the way
they live', to demonstrate a consistent life—style because they
know Christ. The word means that they are to carry into daily life
the demeanour of priestesses in a temple. They are ‘not to be
slanderers’. The sins of the tongue are a special temptation. The
use of the phone in our erais equally a problem to some people.
Thisinstruction is for such women not to spread malicious gossip
(cf. James 3:3—6).

The women are not to be ‘addicted to much wine'. Wine was
drunk rather than water in the East and this verb suggests being
under bondage or davery to drink. In our culture many people use
wine or other alcoholic beverage in order to cope with anxiety or
stress. Some Christian women in Crete were drinking too much
and needed reminding to cut back on such a practice.

In contrast, they are ‘to teach what is good'. This obviously
involves the home and the society being affected by words and
life—style, which reveal the qualities of Christ.

The result of thisis verse 4, ‘ Then they can train the younger
women to love their husbands and children’. It is not the primary
responsibility of Titus to teach younger women, but the task of
the older women. A woman’s insight and an older woman’'s
experience are priceless qualifications. The Greek word here for
love in respect to one's husband is phileo, which brings in an
emotional dimension; we would say friendship or mateship. The
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Scriptures teach that husbands are to love their wives, but here the
thought is not of a command to love, but of being trained to love
as a mate, and this is through the life—style and behaviour and
therefore example, of older women.

Thisis alove that can be learned. It is based on the fact that
the husband is to love his wife as Christ loved the church. Paul’s
teaching in Ephesians 5:25ff, includes the word for love as the
highest of al expressions, agape, and through this the wife will
discover a sense of security and emotional satisfaction that
enables her to respond with warm feelings of attraction. Y ounger
women will look to older women to seeiif this really works.

The natural offshoot of thisin verse 4 isthat such women will
‘love their husbands and children’. The word literally means
‘child lovers'. The difficulty which some mothers have in loving
their children, and their giving way to guilt, probably relates to
the same reasons for difficulty in loving their husbands.
Resentment towards a husband can be easily transferred to the
children, or on the other hand, a child can be over—protected and
completely maternalized, and such a child becomes a substitute
for the love awife should have with her husband.

Any mother, particularly with young children, can at times
experience feelings of resentment towards the children. These
feelings are normal, but resentment can lead to child abuse,
whereas the emotional tug of mateship and friendship between
mother and child leads to an overflowing of real love.

Verse 5 shows that the result of such training of younger
women, to love their husbands and children, results in their being
self—controlled and pure, busy at home, kind, subject to their
husbands, so that no one will
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malign the word of God.

The disregard of these Christian qualities would be a denial of
the Gospel which they profess to believe. So to help in this, Paul
emphasizes that the best people to train the younger women are
experienced older women. Notice what the same writer, Paul,
says concerning the role of women in | Timothy 2:11—15.

To be ‘self—controlled and pure’ shows that, like all
believers, they were to be trained regarding their physical,
psychological and spiritual faculties. The expression ‘pure is
mentioned because marriage faithfulness in Cretan culture was
not a common practice. The message of purity, loyalty and
fidelity in marriage was new.

Peter, in his Letter, also emphasized this quality for women
who were married to non—Christian husbands. Their life—style
was to be a means of bringing their husbands to Christ. In his
First Letter, in chapter 3, verses 1—2, Peter writes, ‘Wives, in the
same way be submissive to your husbands, so that, if any of them
do not believe the words, they may be won over without talk, by
the behaviour of their wives, when they see the purity and
reverence of your lives’

In Titus 2:5 we have what is today a controversial expression,
that wives are ‘to be busy at home'. We need to realize that Paul
had concern for young widows who were in the habit of being
idle and going from house to house and becoming gossips and
busybodies, saying things they ought not to because they had
nothing else with which to fill in their time. He counsels such
young women to marry, and have children and manage their
homes, so as to give the enemy no opportunity to slander. In
doing this, Paul isunderlining awoman’s priorities. In
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New Testament culture, a woman found it very difficult to
function outside the context of home and family. She had very
little to do, and the temptations of moral laxity were very
prevalent.

As we relate this to our own era, the important fact is not
whether a woman works outside the home or is pursuing a
professional career; this is not a statement directed against
working wives. Rather, the question comes, is a young woman,
and particularly a young mother, neglecting her main priorities as
awife and mother?

Some ladies will say that their husbands and children cope
very well with the fact that they themselves are working. This
may be true on the surface, but sometimes the problems lie
dormant for years and do not emerge until a particular stress
serves as a catalyst.

Paul adds that women are ‘to be subject to their husbands'. In
Ephesians 5:21 we are taught that submission is a mutual
expression among all Christians, not only for women. It never
means that wives are not to express their opinions or feelings.
There is no thought of being down—trodden, or of women being
a lesser breed or second—class citizens. There is no suggestion
that a wife should be subjected to physical or psychological
abuse. All of us are to be involved in a ‘one another’ relationship
of ministry.

The Bible is also clear that a woman is not to dominate or
control her husband, but respect him as her protector and leader.
Therefore, when a husband loves his wife as Christ loved the
church, submission becomes a natural thing to do. The husband
does not operate as ‘the boss'.

There is no suggestion that every marriage isideal:
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there are always practical difficulties that arise and need to be
worked through.

However, it isimportant that husband and wife communicate
and have time each day to talk out and pray through what they
have been doing, as well as any other issues that cause difficulties
between them.

Any of us can rationalize our own motives so as to convince
ourselves that we are correct, but we do need to check up on the
way we speak to one another. Our tone of voice and inflection can
build others up or it can cut them down.

Am | motivated by jealousy? What are my motives for acting
and speaking in the way | do? How do | react when under stress?
Do | overeat? Shout? Buy clothes or material articles? Drink, or
take it out on the car or the children? Some people overspend on
clothes and items for the home because they feel inferior and
insecure, and presume that by such financial extravagance they
will fill up the gap. It never works.

Through the Cross, and the acceptance that Christ brings to
us, we are members of one another. Let us see that ministry as a
beautiful privilege, not a grinding, arm—twisting responsibility.
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WHAT WE TEACH

Titus 2:9—15

The key section in this whole chapter is surely Paul’ s statement in
verse 11, ‘For the grace of God that brings salvation has appeared
to al men’ But to be gripped by the truth of this grace in
experience, to live out and work through the battle of grace each
day in the light of the Cross, is in total contrast to mere lip—
service or mental acknowledgement of the fact.

Some church people so lack in understanding that one hears
comments like, ‘Oh, he's preaching grace again—pity he doesn’t
talk about something practical’; ‘Yes, grace is his thing but |
prefer the second coming . . . or the Holy Spirit . . . or the
theology of social justice and the needs of minority groups'.
When will we understand that God is the ‘God of all grace' ?
(I Peter 5:10). When will we acknowledge that God cannot be
separated from His grace, nor from His word or His truth?

Dr J. I. Packer hits the nail on the head when he declares:
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It is a commonplace in all the churches to cal Christianity a
religion of grace. It is a truism of Christian scholarship that grace,
far from being an impersona force, a sort of celestial electricity
received like a battery charge by plugging in to the sacraments, is a
personal activity, God operating in love manwards. It is repeatedly
pointed out in books and sermons that the Greek New Testament
word for grace (charis), like that for love (agape), is a wholly
Christian usage, expressing a notion of spontaneous self—
determined kindness which was previously quite unknown to
Graeco—Roman ethics and theology. It is a staple diet in the
Sunday School that grace is God' s Riches At Christ’s Expense. And
yet, despite these facts, there do not seem to be many in our
churches who actually believe in grace.**

As we follow through the verses in this section, we come in
verses 9 and 10 to slaves and masters. If it is more relevant to our
day, then we could substitute the phrase ‘employee and
employer’. No New Testament writer ever demanded that slaves
be set free. Rather, they dealt with Christian attitudes and
behaviour, whether those concerned were slaves or free, servants
or masters. We have therefore in this chapter, a series of
instructions as to ways each group can be taught to live in given
situations. When masters treated their slaves as brothers in Christ
and slaves served their masters with whole—hearted devotion, the
old system of slavery began to fall apart.

The godly conduct of slaves as a positive influence in
spreading the Good Newsis spelled out in | Timothy 6:1—2:

All who are under the yoke of slavery should consider their masters
worthy of full respect, so that God's name and our teaching may not
be slandered. Those who have believing masters are not to show less
respect for them because they are
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brothers. Instead, they are to serve them even better, because those
who benefit from their service are believers, and dear to them. These
are the things you are to teach and urge on them.

The usual feeling between slave and master was antagonism
and hostility. Slaves would pilfer anything available. Paul writes
that Christian slaves were under obligation to be honest.

Notice the word ‘attractive’ in verse 10. Thisis the root from
which we derive ‘cosmetic’ used in Biblical times to describe the
best way to arrange jewelsin order to reflect their full beauty. The
life—style of these daves was to be cosmetics of the Gospel so
that others would be attracted.

Attractiveness, loyalty, dependability, trustworthiness, are all
important cosmetics that reveal the Good News.

Verses 11—14 form the next paragraph, and the word ‘for’
links the preceding verses to that which isto come. Paul brings us
again his key theological word ‘the grace of God'. He declares
that it is God’ s grace alone that saves. His grace causes mora and
ethical changes, as it transforms lives that come under the impact
of the Cross.

God as Saviour rescues man through saving grace. The
adjective ‘salvation’ modifies grace in its grammatical
construction.

Grace is not some infusion that enables a man to assist in
saving himself. Through our Lord’'s suffering of death and His
resurrection, it is the gift of salvation. This is clearly stated in
Ephesians 2:8—10.

God' s grace has brought salvation to al men, so living alife
of self—mastery, integrity and devotion is possible because such
a life is based on the grace of God, which has penetrated our
hearts and captivated our whole lives.
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His grace directs us away from worldy passions and leads us as
His holy people. Therefore, we don't have to make ourselves
ready for the ‘blessed hope' . We have been made ready through
His grace revealed in the Cross.

In his commentary on Titus, William Hendriksen states,
‘God’ s grace is His active favour bestowing the greatest gift upon
those who have deserved the greatest punishment.’*

Such grace has penetrated our moral and spiritual darkness:
Romans 3:23—24 speaks of al who ‘. . . are justified freely by
hisgrace. ..

Grace came in Jesus Christ to rescue man from the greatest
evil, i.e. God's curse on sin. He came to grant man the greatest
gift, i.e. the acceptance of God for eternity. Isn't it marvellous
that God's grace brings salvation to all, including the categories
of people mentioned in these verses from chapter 2 of Titus—the
elderly and the young men and women, slaves and masters. While
this grace is available to all, it is obvious that not all have heard
the news or received grace. Some, as occurs today, may have
made some commitment, or decision, or joined the church, or
come to appreciate the goodness of Christian ethics; but they may
not have understood living in grace.

The author of Hebrews spells out the clear truth in 2:9, ‘But
we see Jesus, who was made a little lower than the angels, now
crowned with glory and honour because he suffered death, so that
by the grace of God he might taste death for everyone.’

God's grace was obvious in the Old Testament when He
chose Abraham and the nation Israel to be His own people, and
when He continued to love them through His
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acts of loving—kindness, in spite of their rebellion. This is pure
grace and it reached its fullest manifestation when the Word
became flesh and walked on our planet. John 1:14 states, ‘The
Word became flesh and made his dwelling among us. We have
seen his glory, the glory of the One and Only [God the only
begotten Son], who came from the Father, full of grace and truth.’
The Word, Jesus Christ, was, and is, the perfect embodiment of
God' s grace.

Do we realize that we are recipients of this grace when God
the Father places us in His Son? Listen in depth to the Apostle
John's continued explanation about this one who is ‘full of grace
and truth’. In John 1:16 he explains, ‘From the fulness of his
grace we have al received one blessing after another [grace for or
instead of grace].” We who have received the Word are included
in the fullness of that overwhelming grace.

In another volume | have written:

As the days pass, a new supply of grace takes the place of grace
aready given. Like one wave in the sea follows another, i.e. grace
answers to grace; grace is exchanged for grace. It does not mean
ordinary grace for special grace, but a constant flowing stream for
every minute and hour. It is fresh, meaningful, rich, sufficient, and
there is nothing we can do to earn it. We just receive His gift. Grace
never runs dry, it is never in short supply, is never threatened by the
problems of life.*

Thisis why it is vita to teach the true significance of God's
grace. Some people believe that if we emphasize salvation by
grace apart from works, the impression will encourage careless
living. That is not true. Those who are gripped by grace and
therefore come to grips with the impact of grace in their lives,
who see that the Father has
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placed them in the Son and that this is accomplished through His
sacrifice on the Cross, are motivated by grace to respond and so
come into holiness.

By grace we are God's workmanship as Paul declares in
Ephesians 2:10. This is why James in his Letter can emphasize
true faith, for it stems from grace and will produce works, in fact
‘... good works, which God prepared in advance for us to do’
(Eph. 2:10). These truths clearly link with Titus 2:14 and Paul’s
words, ‘. . . Jesus Christ, who gave himself for us to redeem us
from all wickedness and to purify for himself a people that are his
very own, eager to do what is good.’

The believer who understands what it means to be in grace,
will desire that his life demonstrate the works of God. However,
if we regard these aspects as mere facts rather than truth, and as a
description of what we have to do, then we ignore grace and
replace it with a system of religious works which will envelop us
in bondage.

Titus 2:11 shows us that God's grace is for al men. Paul
knew this from his own experience (I Tim. 1:12—14). The marvel
of God's grace isthat He finds us wallowing happily or helplessly
in our sin, and loves us through His holiness and deals totally
with our sin through the death of His Son.

But once we are accepted and cleansed we can never again be
happy or helpless in sin, for the grace which has saved us
continues to exercise a two—fold result in our lives. In the first
place, His grace enables us to renounce irreligion and the passions
of the world. Secondly, His grace enables us to live ‘self—
controlled, upright and godly lives', in the community. Some will
claim that such living is by discipline. Such discipline is only
valid and
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effective when it is the result of grace, otherwise the compulsion
islegalism.

Therefore the Gospel of grace and living a holy life are
inseparable. We know holiness of life by constantly living in the
grace of God. Such grace trains us; it gently leads and guides us.
There is no eruption of confusion from grace but rather we are
trained by grace through teaching, chastening, counselling,
comfort, encouragement, conviction, and restraint of the Spirit.

Some words by Abraham Booth, written in the 18th century,
are applicable in this context:

Our conviction of sin, or wanting Christ to be our Saviour, do not
persuade God to be gracious to us. They are necessary experiences
for us to have, to make us willing to receive grace, but they are not
necessary to make God be gracious to us. It is grace that controls
God's call of us, not how much we sorrow for our sin or want to be
saved. We must beware of wishing for the miseries of unbelief in
order to get permission to believe.*’

In verse 13 Paul points to the hope of our Lord’s return. But
thisis not a cop—out from ministry, for the context of his words
is in the continuation of grace that is teaching us in our walk of
faith.

Paul’s pen flows with the message of grace as he reminds us
that Jesus Christ gave nothing less than himself (v. 14). Thislinks
with | Timothy 2:6, ‘ Christ Jesus, who gave himself as a ransom
for al men ... (cf. Gal. 1:3—4). He uses the word ‘rescue’, for
the ransom price was His own precious Blood. He paid the
ransom and we belong entirely to Him. He redeemed us from all
wickedness, i.e. disobedience to God's holy law. He did this ‘to
purify for himself a people that are hisvery own. ..’
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In Old Testament times Israel was Jehovah's people; now the
church is His people.

On the basis of whose we are, we are now ‘eager to do what
is good’. The chapter concludes with the two emphases of
encouraging and rebuking with all authority. In instructing Titus
what he should teach and recognizing that encouragement and
rebuking are both required, Paul is emphatic that his friend should
permit nothing to turn him aside from exercising Godly authority.
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CITIZENSIN COMMUNITY

Titus 3:1—8

Mark Twain tells the story of a man from California who went to
heaven. Arriving at the pearly gates he was asked where he'd
come from. He told them proudly, ‘ From California,” but nobody
knew where California was. ‘It’s in the United States,” declared
the new arrival with amazement, but nobody knew where the
United States was. ‘It's in North America,’ he exclaimed, but
nobody knew where North Americawas. ‘It's a part of the earth,’
he continued with growing indignation, but no one knew where
the earth was. At last some of the wise scholars, following along
search, found that the earth was a little forgotten speck flung out
into space that was once known as ‘the Wart’.

Man has ever been on the treadmill to find himself, to
discover hisidentity. His basic questions are, ‘Whoam |7, ‘Am |
important to anyone?, ‘What is man?, ‘Why are we here?
David, the psalmist, asks such a question
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concerning man in Psalm 8, and raises it again in Psalm 144. It is
agood question, ‘What is man?

The purpose of our life, at this point of the world's history,
has long been the tantalizing question that we long to investigate.
All around us are those seeking to discover their identity, by
moving to that ‘right’ house, in that acceptable suburb, with
socially acknowledged furniture, or attending the ‘right’ school
and university, or working for social acceptance by the ‘in’
crowd. Even in the church, thisis the striving point of many who
don't redlize that we are the people of God in today’s world.
Unless we acknowledge that our true identity isin Christ, we will
never know who we are nor have an answer to the question,
‘“What is man?

We talk about the pressures of life in today’s high—tech
society, and those pressures are real. Many succumb to their peer
group, or to the demands of mateship in the Aussie scene. The
extension of thisreveals the sin and depravity of the human heart.

Surely the church, the community of Christ’s people, is free
from such identity crises and behavioura patterns. No! The same
games that one sees in the world are played out under religious or
denominational cloaks, on the stage of church performance.

Geoffrey Bingham writes concerning his return home from
prisoner of war camp:

It is strange how much we cherish fond human illusions. | had
always been sure that the church at least should be wholly free from
elements of sinful depravity. | found myself demanding perfection
of the church. One part of me knew that the church is composed of
human beings, but the other—the utopian messianic perfectionist
part of me—demanded a vast difference
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