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STUDY ONE

The Triune God, Source
of Blessing

(by Geoffrey Bingham)

INTRODUCTION: THE NATURE OF BLESSING

We must first ask oursdves, ‘What is the nature of blessing? Leaving aside the
difficulty in trying to establish linguistic origns of the word and idea, a quote from
K. H. Richards is most helpful:

Bless/blessing has been mog frequently understood in terms of benefits convey ed—prosperity,
power, and especidly fertility. The focus on the content of the benefit is now beng viewed
as secondary. T he primary factor of blessing is the statement of rdaionship between parties. God
blesses with a bendit on the basis of the rdationship. The blessing makes known
the positive rdaionship between the paties, whethe a single indvidud (Gen 12:1-3)
or agroup (Deut 7:14-16). The recipient and others become aware of the vdue of the rd aionship
and hence its desirability (Job 42:12). Human blessings portray the good
will between paties and find their basis in the human-divine rdationship. Just as with
God' s blessing, they may either convey benediction (Num 6:24-26) or benefaction (Gen 33:11).1

If wetakethe basis for blessing as arelaional one, then that leads us immediately to the
Triune God, that is, the Trinity which is essentidly relaiond, the social Godhead which
is not monolithicaly monotheistic, but socidly One. We are redlly saying the Three
Persons constitute one God who has unity in diversity. Only such a God can give
blessing as further Studies will show.

1 K.H.Richadss atide'BlessBlessng in The Anchor Bible Didionary, vol. 1 (Doubleday, New York,
1992), p. 754.



The Triune God, Source of Blessing
THE GODHEAD OF BLESSING

In this Sudy we seek to see God as the Source of all blessing, because innately he
is the Fount of blessing We mean that the reationships be&ween the Persons of
the Godhead are such that they bless one another. So we spesk of works of the
ontologca Trinity—the opera ad intra, and the works of the economic Trinity—the
opera ad extra.2 M any theologans have pointed out that this old division of two sets
of works is an atificial one. God is One and his works are one. For God to have
his works and relationships within the Trinity means tha they will not terminate there,
but by virtue of the fact that God is Crestor—Redeemer, the opera ad extra will
flow from the ad intra unity of love and holiness. Even so, we will use the two
categories as convenient pegs on which to hang our ideas of God being the resource for
blessing.

The Ontological Trinity and the opera ad intra

Accepting the fact that God is ineffable, that is, we cannot know him unless he
reveas himsdf (cf. Exod 15:11; Isa. 40:18; 44.7), and accepting the fact that we will
not know him, anyhow (Ps. 14:1-3), since we are sinner's who have rejected the
knowledge of God (Rom. 1:28), yet he has reveal ed himself to humanity. What we need
to seehereistheredity of the communion of the Three, the coinherence of the Persons
and the dynamics of perichoresis in which they subsid. Tha is, ‘the permanent
interpenetration, the eternal co-re aedness, the sdf-surrender of each Person to the
others form the Trinitarian union, the union of Persons...In the Trinity al is
perichoretic: union, love, hypaostaic relationships’ 3

Within the Godheed, in the action of perichoresis, we need to see that each Person
is ‘other-Persons centred’ 4 The age-long debate of whether the Trinity is monarchica
or equaitarian we will by pass for the moment,> simply saying tha the Father is fons
divinitatis, that is, the Source from which the Son is eternally generated, the Spirit
proceeding from both Father and Son. The redity that the Father is in the Son and the
Spirit, the Son in the Father and the Spirit, and the Spirit in the Faher and the Son,
substartiates perichoretic unity .

This revealed notion of God has vast implications for humanity which is made in
the image of God; great implications for humans in being, doing and having relation-
ships—bath with God and among themselves. We will note these morein lookingat the
opera ad extra.

2 Heman Hoeksamain his book Reformed Dogmatics (Reformed Free Pub., 1976), p. 154, says:

Theologians have alway s distinguished between the waks of God which are purely immarent, in Himself, and the
works of God which havereference to the creature, the opera ad intra and the opera ad extra; or, according to others, the
opera immanentia and the opera exeuntia. The opera inmanentia are distinguished between the opera immarentia per se
and the opera immarentia donec exeunt. The former are the opera personalia, which incluce the gereration of the Son by
the Father, the being generated of the Son by the Father, and the pracession of the Holy Spirit; while the latter are the opera
essentialia, that is, the works of the Triune God which ae immanent in God, but are destined to be revealed and to be
realized in the works of creation and provicence and redemption. To theseworks of God immanentia donec exeunt belongs
the counsel of God. Although this council is revealed in the outgoing works of God, the counsel as sich is nevertheless
immanent in God Himself.

3 Leonardo Boff, Trinity and Socigy (Bums and Oaes TunbridgeW dls 1988), p. 5. For further Bibliogrgphy
seemy All ThingsAre Yours (NCPI, 1996) and NCTM Pastors’ Schoal, 1991.

4 Thisisthe phrase Dr David B roughton Knox uses in his book The Eve'lagingGod (Evangdicd Pr., 1983).

S Thiswill be patly dedt with in our Study ‘ TheBlessng of the Hierarchy of Lové.
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The Triune God, Source of Blessing

What is indispensable for us in seeing God as the Source of blessing, is the nature
and place of each of the Three Persons as they constitute the Trinity. What we are
sayingisthat God sFatherhood, his Sonship and his Spirithood are the source of their
equivad ent relationships as they are expressed in theimage of God.

(& God’s Fatherhood.God is Father firg of al of his Son. This is the ontologcal
relationship which carries so much significance in the opera ad extra for his being
Father to dl human beings. Eternally the Father has been the Father, and the Son
the Son. As much as is revealed to us of this Father—Son relationship is what we
will know for human Father—son and father—son reationships.6 This will aso
includetheidesas of ‘family’. Well is he called ‘the Father of love .”

(b) God’s Sonship. The Son isthe Son of the Father within the Trinity. We say this
rather than refer to him as the Son of God. Theterm ‘ Son of God’ more gppertains
to him in his incarnation. His Sonship for us as humans is significant for us as
sons—sons of the Father and sons of our fathers. Again, God the Father gves ‘the
children’ to the Son (Heb. 2:11-17). Well is hecaled ‘the Son of hislove'.

(©) God’s Holy Spirithood. TheHoly Sirit is the Spirit of the Father and the Spirit
of the Son. It is thought by somethat the Spirit ‘links’ the Father and the Son, but
such linkingis unnecessary by naure of the case. It is better to think of the Spirit
as being in the midst of the Fathe—Son rdationship, and so being the
communicator of this part of the mysery of God. Wdll is he caled ‘the Spirit of
love'.

Wemay sum up thissection by saying that the blessing the Three Persons receive
from one another in ther inter-serving, their inter-honouring, ther inter-gving and their
inter-receiving, is the essentid nature of the blessing of the Godhead. M an, as the image
of God, has these dements inherent in him, and their true operations are a blessing to
M an.

The Economic Trinity and the opera ad extra

God' s ineffability does not hide the mystery of God8 God is revelator of himself.
The reception of his revelation is summed up in thewords of Jesusto his disciples, ‘To
you it has been gven to know the secrets of the kingdom of heaven, but to them it has
not been gven'. In the context of this saying, he shows that willing hearers will hear
and understand, but otherswill not. It isinteresingto notethat dl that we know of God
comes to us from the Scriptures. This includes the opera ad intra.

(& The Works of the Father, the Son and the Holy Spirit are Cregation,
Redemption and the Sanctification of al things.® By this we mean al works—the
opera ad extra—to do with creation are Trinitarian.

6 We, then, spek of Divine archaypes and human edypes whenspexking of M an rd ating to and drawing from
the Divineredities of the Persons

7 In 1John 4:7-16 it is dear tha the Faheris gpokenof aslove God islovevirtualy memns* theFather islove .
In Colossians 1:13, the Son is gpoken of &' the Son of his love. In Romans 5:5, 15:30, and Colossans 1:8, we see
the Holy Spirit is theSpirit of love Thismust beso, sedng heistheSpirit of theFather and theSon.

8 See theStudy ‘Knowing the Mystery and M ysteriesof God' in theseries of M onday Pastors Studies, 6/2/95.

9 By ‘sandification of al things wemean thethings of thetelos al of which arehdly, having been made hay
by theT rinity.



The Triune God, Source of Blessing

(b) The Blessing of Fatherhood—the Father’'s Faherhood, from which dl
fatherhood or familyhood is derived (Eph. 3:15), is seen in the act of the Father
sending His Son. This is a geat event. With the Son and all his obedient
endeavours, he—the Father—ddiberately aandons him up, after having dorified
him on earth. He dorifies the Son in abandoning him up. This shows the love of
the Father for the Son—he sets him to obtain gory by kenosis; incarnation,
obedient activity (his obedience, vis-avis Rom. 5), and dory by the Cross and his
activity there; followed by the power of the Resurrection: Christ is thus gorified in
his humanity. The blessing of this Fatherhood is in that Father's action to bring
‘many sons to dory’, and in perfecting them for ‘the dorious liberty of the
children of God'. So we see Fatherhood in the dorification and sanctification of
the dect family.

(© The Blessing of the Son and His Sonship. Theblessingof the Son is in the
acknowledgment of the Father, the doing of his will via kenosis, incarnational
living, and the baptism of suffering. He reveals the Father in the incarnationd
actions, and then at the Cross. Here we see true Sonship of the Father. It is a once
Sonship for us10 and Elder Brotherhood, drawingthe family to himsef and thus to
the Father (Heb. 2:10-17). His being High Priest to the Family, and Priest obedient
to the Father, reveds his intercessory lovefor his brethren.

(d) The Blessing of the Holy Spirit as the Spirit of the Father and the
Son. The Spirit, who has lived in the communion of the Three—in the Son and the
Father—is the one who reveds the Father and the Son and himself in the
Trinitarian works both ad intra and ad extra. In this he revelates to us the mystery
of God.11 Through the revelation of the mystery of God, he brings al into the
communion which is known within the Godhead. He thus brings the essence of the
mygery of Fatherhood, and the mystey of Sonship, and the mydery of
familyhood, by his actions as the Spirit of love, unity and worship. He is in dl the
works of creation, redemption, sanctification and dorification, and is truly the
Spirit of the eschata, the holy things of the telos.

CONCLUSION

If we were to sum up the operations of God which bring blessing in ther action, then
we could invent aset of terms. ‘ Sadvation history’ is a well-known one, but wha about
‘Covenant history’, ‘Kingdom of God history’, ‘ Edenic history’,  Sabbath Rest history’,
‘Sanctification history’, ‘M arriage history’ ? All these elements are the expression of the
Triune God—the opera ad extra.

Thus we seetheplenitude of blessingin the Trinity ad intra, and from the Trinity
ad extra, thewholere aional matter of the entire Godhead beingthe ‘God of al gace,
‘the God of peace’, the God who is ‘the Holy On€ and not jus ‘the Holy’ 12 the God
who is love. God will not keep himsdf to himsef, and his glory isthat dl things are the
fullness of his glory, and so therevelation of his holiness. Heis love, and so it is

10 Passagges auch & Ga aians4:4—7, Romans 8:14-25, John 14:1-10, and the Sermon on the M ourt, show us
thereality of DivineFaherhood, which intheSon, and by theSpirit embracesus assons of God.

11 |t would be good to see from John 16:12-15, | Corinthians 22713, and | Corinthians 14:2, that the Spirit
reveals, beyond nomd human comprehenson and atiauléion, themystery of God, and the myseries contained
within that mystery.

2 SeeRuddf Otto, The Ideaof the Holy (Oxford University Press, London, 1977).
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The Triune God, Source of Blessing

out of thetreasury of his love—‘according to his riches in gory’—that he crestes and
provides and covenants, and saves and resurrects and glorifies and inducts, his dect into
themygery of himsdf for ever, making them kings and priests unto Him—their God.
Blessed be God forever!

Final Note: Perhaps we should aso have included the fact that God is aso the God of
the cursing, but that will be dealt with in alater Sudy.



STUDY TWO

The Blessing of Worship
INn the Father

(by Geoffrey Bingham)

[ng

[

ALWAYS THE FATHER

In the Triune Godhead there was dways the Father, the fountain of al Godhead.
Likewise there was dways the Son, generated from the Father, and with these Two
theHoly Spirit, dwaysthe Spirit of the Father and the Son. It is through the works ad
extra that we understand the inner life of the Trinity. Inthe Old Tesament there are
enough references to God being the Father of his people for that fact to be known.
Paul’s sermon at Athens gretches back to creation—'We are indeed his offspring,
that is, ‘In himwelive and move and have our being. The New Testament abounds
with references to the Father. There can be no doubt that this fact is centrd to the
New Tegament writers.

GOD, SANCTIFICATION & WORSHIP

Blessing, Sanctification and Worship

God isthe Holy One. He donein dl heaven and earth is intrinsically holy. No
other beingor thingis such. God is pleased to sanctify celestia beings so that they are
holy. He dso sanctifies certain human creatures, places and things, but al of these are
linked with worship of him, and working in his service. So we have the seventh day
both blessed and sanctified. ‘Blessed’ conveys the idea of being imbued with power
for the fulfilment of God's purpose (cf. Gen. 1:22, 28; 5:2; 9:1). He also gives power
to certain crestures to invoke, and so impart, such blessing. As to sanctification, the
seventh day becomes holy. A creationa ordinance is inferred in Genesis 2:1-3,
supported by Exodus 20:8-11, 23:12, and other references. It isdso referredto asa



The Blessing of Worship in the Father

sign to Israel forever between her and God who rested on the seventh day. In Exodus
35:2it isto be‘aholy sabbath of asolemn rest tothe LORD’ 1

Our main point in mentioning the seventh day rest is tha it is ill proceeding,
and only those who are God' speoplewill fully participae in it. Without doult Eden,
among other things, was a holy place, a sanctuary where God was present and
worshipped. Inherent in creation was the holy covenant of God, a covenant which as
yet had nat had to cdl upon redemptive grace. Doubtless there was, in Eden,
participaion in the seventh day red.

Worship Outside of Eden

We are not told anything regarding the worship of the prima couple outside of
Eden, but we assume they knew wha it was inperfection, when it was Edenic. We do
know about the worship of Cain and Abd. Can's worship was faulty and led,
ultimately, to cursing. Abd’s worship was ‘by faith’ and found acceptable. John the
Apastle comments that Abe was achild of God, so in this sense he must have known
the Fatherhood of God2 Paul’s argument in Gdatians chapter 3 is this: dl persons of
faith are the children of Abraham, and persons of faith are sons of God ‘in Christ
Jesus'.

Paul, in Acts 17:22-31, has as his main subject the worship of God. Arguing that
God cannot be confined to ‘shrines made by man’, he progresses to show that
worship of idols is unacceptable to God. Almost certainly he is quoting from
Jeremiah 2:26-27, ‘ As athief is shamed when caught, so the house of Isragl shal be
shamed; they, their kings, their princes, ther priests, and their prophets, who say to a
tree, “You aremy father,” and to astone, “ You gave mebirth”’. This quotetéls us of
idols being regarded as spawning children, that is, worshippers3

We cannot here describe the history and nature of idols, but we take it from
Romans 1:19-25 that the Gentile nations were soaked in idolatry. Abraham was an
idolater to whom God showed himsdf, thus purgng him from his idols. Sephen, in
Acts 7, sad idolatry was dway s resident in Isradl.

THE PEOPLE OF ISRAEL EXCLUSIVELY HOLY & POSSESSING
THE ONLY TRUE WORSHIP

In Romans 9:4, Paul speaks of God' s gift of worship to Isradl. This was in the setting
of other gfts, such as the sonship, thegory, the law, the covenants and the promises.
Given the sinfulness of M an, worship could not obtain in any other seting. Jesus told
thewoman a thewdl that the place where worship was authentic was Jerusaem, for
‘salvation is from the Jews'. It is intereging that Jesus connects genuine and
acceptable worship with God' s savation.

We need not here go into the whole question of Israg being God's holy pegple
and nation, as set out in the Old Testament. Such worship is linked with tabernacle,

1 0of coursethere areother referenceswhich relde redemption from Egypt to be dgnified by the sebbah, eg.
Deuteronomy 5:12-15.

2 Seel John 3:10ff. Jesus called him a prophd, and the writer of Hebrensindicaed that he was aman of
faith.

3 Jeremiah 2:26-27 may bereferring tothemal e and femal edeiti es tha were worshipped by theGertiles
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The Blessing of Worship in the Father

and later, thetemple, but it is only because they are a holy nation and a holy peopléet
that they are digible and called to worship God inpurity > Deuteronomy 14:1-2 links
pureworship and being sons of God (the Father) together.

You are the sons of the Lord your God; you shdl not cut yoursdves or make any badness on
your foreheads for the dead. For you are a people holy to the Lord your God, and the Lord has
chosen you to be a people for his own possession, out of dl the people that are on the face of the
earth.

This injunction refuses Israd any mixing of idolatrous worship and the pure worship
of the Lord.

By Jesus’ time exclusiveness of Isragl’s worship is strongy egablished. Paul
faced this fact in his proclamation of the Gospd to the Gentiles. Ephesians 2:11-22
showsthe exclusiveness and then the breaking down of it through the work of Christ,
bringing al | peoples under the Fatherhood of God.

THE NEW TESTAMENT, THE FATHERHOOD OF GOD
& TRUE WORSHIP

Jesus certainly comes as the Son of the Father. Paul later speaks of ‘the God and
Father of our Lord Jesus Christ’. It is ‘the Son who is in the bosom of the Father’ who
reveds God—as Father. He himsdf, as a young worshipper, was ‘in my Faher's
house', which he links with Isaiah 56:7 as ‘a house of prayer for dl naions'. He
constantly reveaded his relation, as Son, with the Father.6 At the same time he wanted
his hearers to know—particularly as Isradites—that God was therr Father. M any
times in the Sermon on the M ount he spesks of ‘your Father’ and in his gven prayer
they were to say, ‘Our Faher’. John 14:1-10 is a powerful exposition of his
revelation of God as his Father uniquely, and theirs as a consequence. Jesus’ ministry
was to show the Faher, and perhaps his High-Priestly prayer of John 17, when he
cried, ‘Holy Father!’, is one of the most dy namic communications of the Holy Father.
Hisfirst and last cries on the Crosswere similarly dynamicin articulating his Father’'s
Fatherhood.” Later the Pauline and Johannine epistles bringhome powerfully the fact
that al who believe on Christ—the way, the truth and the life of the Father—are
indeed sons of God by adoption, children of God by regeneration.8

Jesus and the New Worship

Investigation here of new worship is necessarily a wide one, involving the
destruction of thetemple of Herod in Jerusdem; Christ’s resurrection resulting in him
beingthe new temple; dongwith Christ’s satement tha thetemple of Herod would

4 See Dauteronomy 7:6; Exodus 19:5-6.

S Thewhdeof thecultusis se out patiaulaly in the books Exodus to D euteronomy .

6 we ooud easily gantheimpression, egpecidly from John' s Gospd, tha Jesus desired that he be seen &
theSon of theFather, rather than, say, simply the Son of God. Whilst these two ideas are by no means mutudly
exclugve it seenedtha hewanted his ligeners to know that he wasonewith the Faher.

7 hn 1:18; 10:29, 30, 37, 3B; 17:1-5, 20-26; Hebrews 2:9-10, all gpeak of the Fatherhood in adion in
Jesus even tothe deah of theCross.

8 It is dear tha Pau in Romans 8:14-30 geaks of ‘sons of God and ‘ children of God more or less
interchangeably. John, in the Gaspd and his Epidles speks reather of the children of God and links becoming
children withthe new hirth.

8



The Blessing of Worship in the Father

betotaly destroyed. Agan there is the teaching that the people of God in Christ are
particularly temples of the Holy Spirit and corporaely the new temple of God.®
What is deeply significant for usis the passage of John 4:16-26:

Jesus sad to her, ‘ Go, cdl your husband, and come here’” The woman answered him, ‘1 have no
husband.” Jesussad toher, ‘ You areright insaying,“ | have no husband’; for you have had five
husbands, and he whom you now have isnot your husband; thisyou sad truly.” The woman said
to him, * Sir, | perceive that you are a prophet. Our fathers worshiped on this mountain; and you
say that in Jerusdem is the place where men ought to worship” Jesus sad to her, ‘“Woman,
believe me, the hour iscoming when neither on thsmountan nor in Jerusdem will you worship
the Father. Y ou worship wha you do na know; we worship wha we know, for sdvation is from
the Jews. But the hour is coming, and now is, when the true worshipers will worship the Father
in spirit and truth, for such the Father seeks to worship him. God isspirit, and those who worship
him must worship in spirit and truth” The woman said to him, ‘1 know that Messiah is coming
(hewho is cdled Christ); when he comes, he will show us dl things.” Jesus sad to her, ‘1 who
spesk to you am he’

If we ask what is the key to this discussion it mug surely lie in the use of the term
‘Father’. Jesus has madeit clear that true worship is not rendered on M ount Gerizim.
Technically it isrendered on M ourt Son, athough Jesus had reason to be critica of
some of its aspects of worship. With al its weaknesses it was ‘my Faher’s house,
and ‘the house of prayer for dl nations'. To say ‘sdvation is from the Jews', meant it
was the only place of worship. Something is happening, and is also about to happen,
whereby the Jewish and Samaritan places and forms of worship will be outmoded.
The Samaritans espoused only the law—the Pentateuch—whilst the Jews espoused
‘the law and the prophets’—the whole body of truth and practice.

The new worship wasto be of the Father, Jesus’ Father. It was nat only nat to be
limited to Jerusalem and M ount Gerizim, but it was to be universad. To the Jews this
teaching would be shockingly radicd. Whenever they thought of God as Father, he
was nevertheless the one who dwdt in the Holy of Holies, and appropriate worship
had to be gven him through the cultus. To spesk of God ‘seeking such to worship
him" was dso radicd. Only the Jews had that privilege and they negected it to their
peril. Now God’ stemplewas everywhere, and the only criteria for worship was that
the worshippers worshipped in Spirit and in truth, the worship being of the Father.
The time was ‘coming and now is’, looked to the Cross, whereby, as the writer of
Hebrews later said, was ‘to bringmany sons to dgory’. The same writer wasto gpesk
of the blood of Christ purifying the conscience of beievers ‘to worship the living
God'. Theliving God, of course, was the Father.

What we have to realise about these words of Jesus is that they forever cut the
ground from under the feet of every cultus and its corresponding culture. The
magnitude of its implications and outwor king can never be assessed.

THE TRIUNE GOD AND THE NEW WORSHIP:
WORSHIPPING THE FATHER

(& The initiative for worshipping the Father comes from the Father. ‘He ever
seeketh such to worship him', that is, those who are now moved powerfully
through the Father’s redemption and sanctification to worship him. In fact this
worship is dl

9 Forthenew templesee | Corinthians 6:19; 3:16-17; Ephesians2:19-22; | Peter 2:4-10.
9



The Blessing of Worship in the Father

ther life, so that in Romans 12:1-2 Paul is able to exhort the Roman readers to
become living sacrifices10 in ther worship of the Father. What follows in
Romans 12:3ff. is, in fact, ther practica worship. It is God who redeems
through his Son, sending him to the cross, and who thus reveds his love for us
(Rom. 5:5-11; | John 4:7-10), so that our response is worship and adoration in
gratitude and loving union with him.

(b) Through the shedding of his blood the Son has purified our consciences so that
we can—and do—worship the living God. In the context of Hebrews 9:14, ‘the
livingGod' isthe Father. It is through the Son that the Father brings many sons
into gory, and it is through the same holy High Priest that we are admitted into
the Holy of Holies in the true sanctuary, and there come face-to-face with him
who initiated our savation and has sanctified us, made us fit to worship him.
This Son is ‘the minister in the sanctuary’ and so leads us in worship. We
livindy know our sonship in the Sonship of the Son, and so our worship is an
amazingreality and experience.11

(o With the coming of the Holy Spirit at Pentecost the work which Jesus had
predicted of the Spirit then commenced. It was of avastly different mode from
the old Jewish cultus. In John 16:7-15, Jesus had said the Spirit would bring
conviction of sin, righteousness and judgment, and would reved the work of the
Father and the Son. At Pentecog such action came, and the resultant worship
was certainly in the fullness of the Spirit who wasthe Spirit of truth (1 John 5:6—
8), ‘the Spirit is the truth’. Thus Paul could say, ‘For we ae the true
circumcision, who worship God in sirit [or, ‘worship by the Spirit of God’; RSV
footnote]’” (Phil. 3:3).

In Gdatians 4:4—7, Paul says that, redeeming believers from the law by Christ’s
death, the Father then sends the Spirit of his Son into ther hearts, the Spirit crying
‘Abbal Father!” This cry of the Spirit becomes the involuntary gaculation of the
believer. His heart cry istothe Father. He now worships ‘in Spirit and in truth’. The
Spirit has brought the worshippers first tothe Son, who has then brought them to the
Father.

CONCLUSION: THE DYNAMICS OF THE TRIUNE WORSHIP
OF THE FATHER

Those believers of the church who have not yet seen God as Fatherl2 cannot have the
richness of worship that isthe new gft of God to the church. The persond intimacy
within the Trinity that the T hree Persons have, cannot be as yd known where God is
not seen as Father. Thelove, joy, peace, security and delight of the sons of God is as

10 As agdnstthe dead, inanimae sacrifi ces of their past Jewi sh ritual, they now worship him in every detal
of tharlives. Thar bodies are utterly given intherendering up of continuous spiritud (logi kos) worship.

1 Hebrews 9:14; 2:9-10; | Corinthians 6:11; Gal atians 3:26; 4:4-7.

2 It would seem to beimpossgbletha bdieversshould notliveinthefullness of theFather, but sady enough
much s0-call ed Christi an worship is unitari an, without the worshipping community redisingthisfact. Again, there
are congregati onswhose worship is unwittingly binitarian; they concentrate on two Persons of the T riune God. It
istheworshipping community which consaoudy worships theTriune God, by the enabling of the Three Persons,
which knowstherichnessof worship.
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yet missing. The praogpect of being conformed to the image of the Son, to reach ‘the
dorious liberty of the children of God', is an anticipation not y& envisaged. The walk
inthe Holy Faher, and the worship of him which issues from a purified consci ence,
haveyet to be experienced. The progpect of the dorious inheritance is yet to grip the
person, as it was envisaged that day tothe prodigd daughter by thewdl in Samaria

Now it is, then, even in thislife, in this world, we enter into fellowship with the
Triune God. We begn to taste the dories of an intimacy with Triune Community, and
to know wha is their life of coinherence in one another. We are caught up in that
perichoretic flow of love and service the Godhead know. This is presently gorious
worship, and some of its beauty is shown in the remarkable passage of Hebrews
12:22-24.

you have cometo Mount Zion and to the city of the living God, the heavenly Jerusdem, and to
innumerable angds in festa gathering, and to the assembly of the first-born who are enrolled in
heaven, and to a judge who is God of dl, and to the spirits of just men made perfect, and to
Jesus, the mediator of a new covenant, and to the sprinkled blood that spesks more graciously
than the blood of Abd.

On the broadest canvas passible we seethe flow of the nations!3 to the new, true
Mount Son to worship in Spirit and in truth through the gospd, Jesus being the
leader of worship in the temple, and the Spirit of prayer sanding with him in that
ministry. This is what Jesus pragphesied as he sought to redeem and sanctify fallen
humanity. This he is doing in the process of the higory which will climax in the
victory of the tdos when the vast multitude, the true Family of God, will concertedly
utter ther cry, ‘Oh, Faher! Oh great and beloved Abbal’

All of history mug be bound up in the redity of the worship of God as Faher.
All history isthe outworking of this irreversible truth. In the new heavens and the
new earth, when the Bridegroom—the Lamb of God and Son of the Father—wiill take
us into the Godhead, for God and the Lamb are the true temple, in which and by the
Holy Spirit, wewill worship for ever as the kingdom of priests unto our Father.

13 Seelsdah2:1-4; 25:6-9; 56:6-8; cf. Revdation chs 21 and 22.
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STUDY THREE

The Blessing & the Cursing:
Rest or Turmoil?

(by Geoffrey Bingham)

THE NATURE OF BLESSING

M ost peaple have afairly strong sense and understanding of the two words ‘blessing
and ‘cursing, even though they may bepuzzled as to how and why these two dates
exist.1

In the Scriptures we find the verb ‘to bless’ used for invoking blessing, and the
substartive ‘blessed’ stating the fact and case of blessing2 Blessing as a state of
experienceis often thought of as beinga mixture of happiness, peace and wellbeing, but
this description is not srong enough. C. Westermann in Elements of Old Testament
Theology (John Knox Pr., Atlanta, p. 103) describes it as:

Blessing is aworking of God which is different from saving insofar as it is nat experienced as the
latter in individud events or in a sequence of events. It is a quiet, continuous flowing, and
unnoticed working of God which cannot be captured in moments or dates. Blessing isredized in a
gradua process, as in the process of growing, mauring, and fading. The Old T estament does not
just report a series of events which consists of the great acts of God. Theintevas are dso pat of
it... One receves from God' s hand one€'s whole life, especidly in its daily unobtrusiveness in
which nothing paticular hgppens. The dessing is a matter not of the extreordinary times when,
e.g., one experiences ddiverance, but rather of the daily flow of dally life

Looking at it from another ange we may say that when God blesses a person, or a
blessing is successfully invoked by another from God on him or her, then it is that date
where aperson knows and does the will of God, even though it may seemto turn

1 Thereaderof thisStudy is advised to seemy two studies' God sBlessngs and Cursings—I and II', issued in
thePagors Monday Studieson April 1 and June 3, 1996. They contain much more maerid than this present atide
which ismainly derived from them.

2 IntheOT in Hebrew the twomain roots arebrk and asre The fird appliesmainly to the adion of invocaion
of blessng and the second mainly to thestae of bang blessed. In the NT, roughly speaking, the brk words are
translaed by the verb aulogeo— adj ecti ve eul ogetos— and asr e by malarios.
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The Blessing & the Cursing: Rest or Turmoil?

out, in some cases, for harm. The blessed person is in communion with God, for it is
because, and out of, such communion that the blessingis present and effective.

GOD’S BLESSING IN THE HISTORY OF CREATION AND MAN

The Blessing of Creation

The crestion account in Genesis 1:22 and 1:28 shows us that God blessed the air
and water crestures, commissioning them to be fruitful and multiply; filling the earth as
birds, and the waters as sea creatures. Creating M an, he blessed the prima couple and
told them to befruitful, to multiply, to fill the earth and subdue it, having lordship over
al things.3 Creation was not finished until the seventh day, for it wasin it tha the work
of creation was completed and God rested from al the work which he had done. In the
light of this he blessed the seventh day and sanctified it4 In these three occasions the
act of blessing appearsto be the gving of that power by which his mandate could be
fulfilled: no blessing, no possibility of successful action. To be identified with God's
commands and to participatein God’'s holy day of rex meant the subjects were blessed.
Thisprinciple of sabbath rest obtains throughout al history urtil it comes into its holy
rest in the creation of the new heaven and the new earth. We only escape restless toil
when we ‘striveto enter into hisres’.

Hiatus in Creation

Genesis 3:1-13 shows the fdl of Man in going against the blessing and its
commission. The wisdom required for being lord of the creation was exchanged for a
disastrous ‘knowledge of good and evil’. The blessing as a state of being was
diminished. The serpent was cursed, and the ground was cursed for M an’s sake. A new,
wrongway of lifewas inducted by Cain’s false worship. Hence began ‘theway of Can’
which we will examine below under the heading ‘The Nature of the Cursing and
Cursings’. M an’ s violence corrupted the earth which, in turn, occasioned the judgment
of the Flood—the earth cursed by flood for M an’ ssake. God blessed Noah and his sons
and reiterated the original mandate. The creationd mandate> was to proceed. Since the
covenant was renewed, we may conclude that the seventh day rest of God was ill
avalableto M an, for his shalom and daily renewad of life.

The Blessing and Blessings of Covenant

Without doubt the covenant with Noah was for blessing. It was linked with the
entire creation—'the everlasting covenant between God and every living creature of al
flesh that is ypon the earth’. Was this, then, thefird covenant God made with M an? We
have argued in other Studies that the Covenant was inherent in God, tha is, in the
Trinity, and part of the works ad intra, and so was innate to crestion—the works ad
extra—namely, that there has dways been an everlasting covenant under which M an
was crested and in which helives, whether he desires to do so or not 5

3 Theideaof* filling' and ‘subduing may be seen & expanding the Eden in which they received the mandate
until it—Eden—fills the whol e earth which would thenlivein an Edenicstae.

4 Blessng could be calledtha state where andwhen M an regs in the rest of God, nométer what work he may
bedoing. Seg in this resped, M athew 11:28, & 4.

S Wemi ght dso say, ‘ TheCovenant and the Kingdom proceaded .

6 pators M onday Studies 17/10/94, 7/11/94, 5/12/94.
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The covenant with Abrahamis very significant, for he was blessed with a view to
multiplication of descendants and materia wealth, but mostly in tha in him al nations
would be blessed—or cursed—accordingto their re aionship with him as the father of
fath, of the children of faith. Romans 4:13 says Abraham is to inherit the earth.
Certainly helooked for the Holy City to come. From Genesis 12 onwards the Scriptures
show tha blessing and cursing devolve around the Abrahamic Covenant which
becomes the marker of dl God's covenantd, sdvific and sanctifying intentions. As we
know, the Abrahamic Covenant bringsits blessingto Isaac and Jacob, and then to Isradl
as it is saved from Egypt, istaught in the wilderness, and moves into what might be
caled the*second Eden’. This new holy land has its own cultus, worship goparatus and
practical prescriptions for holy living, dl of which are for the blessing of the people,
and then, in turn, for their being the source of blessing for the nations.

Hiatus in Abrahamic Covenantal Blessing

Israel was given enough prescription regarding their obtaining continuing blessing,
and part of that prescription related to warning against idolatry and customs which
arose from Adamic ‘knowledge of good and evil’, obtained from eeting of the tree of
the knowledge of good and evil. Thebasic principlethat dl Israd’s times—and, for that
meatter, the times of the world—were, and are, in God' s hands enables them never to be
scandaised by even the most horrific happenings and judgments. To go against God
and the Covenant would bring cursings, the deteriorating of the Edenic land, and exile
fromit. This matter we will discuss below.

Renewal of the Abrahamic-Mosaic Covenant

The priets were to teach wisdom, and to keep the worship cultus in movement.
When they failed in this duty theprophetstook up the teaching of the law and covenant,
gving hortatory teaching about blessing and cursing The failure and success of the
people in the Mosaic Covenant, occasiona revivas and prophetic teaching, dl
combined to bring the promise of (i) the Davidic Covenant and kingdom, and (ii) the
New Covenant and the coming of the Kingdom of God. God' s covenant with Isragl was
‘everlasting 7 and promised things eschatological. In the New Testament the Kingdom
of God is Davidic, Jesus being M essiadh—and the New Covenant is shown to be
inseparablefromit. Thus, what was initiated in the Creation Covenant, reiterated after
the Flood, pronounced to Abraham, the patriarchs and Israel, comes to pass in the New
Covenant under its M ediator, Christ, who is dso with his Father, ‘King of kings and
Lord of lords'.

The Blessing of the Covenant-Kingdom

It is farly evident in the New Tesament tha John the Baptist and Jesus came
preaching the Kingdom of God, which can be shown to be the Davidic Kingdom.
Kingdom and covenant motifs are found in Zechariah's ‘Benedictus'. In fact, so many
elements are there in this Song that they might be called an introduction to the King-
dom, Covenant and Rest of the whole New Tegament. Clearly, Jesus is Saviour; Lord
of dl, that is, of the Kingdom; M ediator of the New (better) Covenant; universa High
Priest; Lord of the Sabbath; Judge of the evil and the cursed; and Warrior Bridegroom,

7 Thetem ‘everlasting is gplied to dl covenants God makes with his people.

14
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bringing Covenant-Kingdom history to its climax by virtue of beingthe Sain Lamb and
Son of God. By him dl are brought into the ultimate Sabbath, the true Eden, the place
of tota freedom. Thus we are gven ‘the whole spiritua blessing (Eph 1:3f.),8 and:

all thingsthat pertainto life and godiness, through the knowledge of him who cdled usto his own
glory and excdlence, by which he had granted to us his precious and very grest promises, tha
through these you may escgpe from the corruption that isin the world because of passion [lusts],
and become partakers of the divine nature (I Pet. 1:3-4).

CONCLUSION AS TO THE PRINCIPLE OF BLESSING/S

God’s Blessing of Man and the Creation

Wereweto study the ‘theway of Abe’, we would find that God’s blessing comes
toM an in the face of the mandate of Genesis 1.:28 (cf. 1:22; 2:1-3; 9:1ff.) where M an is
made in the image of God as King and Lord. The blessing of Abd under the Creation
Covenant-Kingdom is found where God's people are persons of faith and love. Their
history and action begins in the Paradise of Eden, and moves through the Fall, the
action of Kingdom and Covenant, via the Abrahamic and following Covenants,® until
they consummate in the predestined telos when there will be the New Heaven and the
New Earth, the Holy City, Paradise—and so on.

Man and Creation Living in States of Blessing

When God blesses M an and the creation, both respond in gratitude and praise God,
blessing him. They are dso moved in doxologca living to bless others, bringing to
those others the blessing of the gospel, and admission into the Kingdom, the Church,
and the life of the Covenant. The states of blessing—being blessed—are many in the
Old Testament, 21 of these being explicitly staed, whilst in the New Tegament 25 are
recorded. 10 All the dements experienced within the state of God's blessing are worthy
of a study in themselves. We do not mean that certain states of being access us to
blessing, but having been accessed by God into blessing, these states then obtain. The
primary element isrest, tha is, serenity, tranquillity or shalom.

THE NATURE OF THE CURSING AND CURSINGS

We can say definitively that ‘theway of Abd’ brings blessing’s, and ‘the way of Can’
brings cursing/s. To understand the matter more fully we will need to think in terms of
true worship, the sanctification of the offerer and the sanctuary in which worship is
offered. Briefly we conclude that Cain offered not only afaulty sacrifice, but dso, a

8 The Gre«k tem pase allogia can be translaed & ‘ every spiritud blessng’, ‘ dl spiritud blessngs, ‘ every
[kind of] spiritud blessing’, and ‘the whole irtua blessing. | bdieve the latter translaion caries the true
emphasis, espedally in thelight of Il Peter 1:3.

Thereis one Covenant, tha madein creation andwhich isreiterated after the Fdl, with Noah, and isshown in
itsuniversal connotation with Abregham, Israel, the Davidic and New dements which devdop to the telelogical
comfl etion and consummation. With Covenant-Higory, Kingdom history proceeds, both being insgparable

0 Arithmaic asto the number of times staesof blessng and aurdng are mentioned i s not sufficient for us to
comprehend thenature of thetwo acts andthar experienced sates.
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wholly wrong one, it not being accepted. Such thinking involves the orignal sanctuary,
Eden; the Fal and the cursing of the serpent and the soil, as well as the punishments of
the man and the woman. The gection from Eden’s sanctuary, and the offerings of Cain
and Abel, show us that cursingis in the mind and life of the cursed, as blessing is in the
mind and life of the person, family and nation of those knowing blessing. In the midst
of cursing, God nevertheless acts with tha kind of blessing which may be said to
sustain aperson under cursing (M att. 5:43-48) 11

In the Old Testament, cursing (or, ‘the curse’) is linked with the Fdl, the murder of
Cain, the state of humanity & thetime of the Flood, the universality of the Covenant in
terms of either blessingor cursing. The Abrahamic Covenant speaks of this universality
and anticipates the eschatologca outworking of blessing and cursing. The M osac
Covenant explicitly gates the matters of bath blessing and cursing in Deuteronomy
chapters 27 and 28 (cf. Lev. 26; Jer. 11:3).12 The New Tesament speaks of Christ being
made (‘a or, ‘the’) curse for us, so that al the curse of the Fdl and sins seemingy
passed over are forever expurgated. There can be no curse, ever, for those having
faith.13 The Book of the Reveation treats both blessing for the people of God and
cursing for dl evil powers and human unbelievers in the chapters (11-20) which
destroy creatures accursed, makingway for the blessing of the ce estids and terrestrias
who will be present in the paradise of God, from which is excluded forever those who
followed ‘theway of Cain'.

We conclude, then, that the human race on the whole is linked either with cursing
or blessing God certainly seeks to bless those who are accursed (cf. Matt. 5:43-46),
thus dleviating the pain and misery of cursing to a somewhat bearable state, but M an
should seek God' s blessing by repentance and faith in Christ. Blessing has innate to it a
joy and peace which causes us to desireit continualy .

CONCLUSION: TURMOIL OR REST

Creetion is concluded on the seventh day and God rests and is refreshed. We scar cely
know what these two terms mean—'rests’, ‘is refreshed’ —but we gather they are
elementsM an may enjoy when subsistingin the sabbath rest of God. Those who persis
in compulsive and never-ceasing work will necessarily miss out on the rest. God's
covenant, his savific work, his sanctifying power through Christ, dl bring the eect to
theHoly Red at the end of time—which includes dl things such as the Heavenly, Holy
M arriage; the Holy City; the Holy Temple, the Holy Paradise; the Holy, Bestific
Vision. Eden, as was, is now Eden as it will ever be.

On earth, as we live in faith, hope and love, we can be freed from destructive
human turmoil into edifying, godly rest.

11 ugged the useof theNoates suggesedin footnote 1, along with reading other literature on the subjects of
‘Blessng and ‘Cursing' . Only then will theglorious nature of the former and the terrible nature of the latter be
realised.

12 \tisnot s though history waits for the pronouncementsof Deuteronomy chapters 27 and 28 (cf. Lev. 26) in
order to disoover thematters of blessng and aurang. It can be shown tha cnsciousness of these had dways been
present but becane ‘hard copy’ intheM osai c mvenant prescriptions

3 All beatitudind sates, such as in the Sermon on the Mount and the seven in the Book of the Revdation,
show that being in dates of blessing are linked with communion with God, proper staes of humility, and
preparedness to do thewill of God inhis outworking of the history he has planned. Likewisg the curse on those who
put themselvesouts de the covenant of God does not ceaseto bewhen Christ is made* aurse for us (Gd. 3:10-13).
The curse endures urtil the end, whenthejudgmentsdestroy those d ements whic are presently under the aurse
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STUDY FOUR

The Blessing of the
Hierarchy of Love

(by Geoffrey Bingham)

[ng

[

INTRODUCTION: WHAT DO WE MEAN BY THE WORD
‘HIERARCHY’?

Derivingfrom the Greek hierarchia, theword had originally to do with Greek temples,
priests and reigon. Both the Greek (Eastern) and Roman (Western) churches have
hierarchies, that is, orders which descend from the Patriarch and Pope respectively. This
is a priestly order which ranks above the laity. In Reformed and Free churches the
doctrine of ‘the priesthood of al believers’ does not makeroom for a specid ordination
of clergy a theepiscopd leve, and the use of the Divine power to ordan at the lower
levels of priest and deacon. The Roman church has two orders of hierarchy, one being
of order and the other of jurisdiction. The use of the term has so filtered into modern
society that one description of the word is ‘ay sysem of persons in a graded order’.
Such will befound in government, army, navy and air-force, education, genera science,
botany and biology, commerce and society.

Today the term is generally used peorativey. This is because humanistic
egditarianism generdly holds sway. Wefind a concerted effort to gopose authority and
law, both of which are closely linked with hierarchy. Often the word ‘authoritarianism’
is used when ‘authoritative would be the correct one. Theword ‘law’ is often confused
with theword ‘legdistic’. It is nigh impossibleto show tha ‘authoritaive and ‘law’ or
‘lawvful’ are, in fact, good and necessary terms. Because the word hierarchy is linked
with theidess of authority and law, it is extremely difficult for people to even consider
the idea of hierarchy. If one could invent a word which held the same vaue, then one
would not useit in aSudy such as this onel Secular forms of

1 ltisafact of lifetha thosewho oppose the aoncept of hierarchy and rejed “ authoritative action, and the use
of ‘law’, are often, thamsdves, themast authoritari an and | egali i c—to say nothing of hierocratic— when they have
the opportunity to be so.
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hierarchies gve opportunities for abuse in ther use, but this does nat invaidate them.
In society there seems to be anatura antipathy for ‘tal poppies’.

| would liketo give adifferent description of the word *hierarchy’, suggesting it is
aformation or cluster of persons or creatures who form a functional unit, rather than
exist as independent monads.2 In heaven there are said to be three hierar chies of angels.
Creatures are often in the form of flocks (birds), herds (cattle), prides (lions)—and so
on. It is discernible that these groupings generdly have an hierarchic order.

Linked with hierarchy is the idea of ‘rulers’ and ‘ruling . In Genesis 1:14-18, the
sun is sad to rule by day and the moon to rule by night. Here is the dement of
hierarchy, and it is functiond. In 1:28 crested M an is ‘to have dominion’, that is, to rule
over the whole earth with al its crestures. In Genesis 3:6 the husband is said to rule
over hiswife. Hereis hierarchy, and some may say that hierarchy was a form tha had
to happen because of the Fadl, but the woman was not created apart from the M an, but
from him. He was prior to the woman, and Paul used this account to show that the
woman was to be subject to the man because she derived from him. We could argue
that in practice a hierarchy may wel be a good thing, that the anima kingdom and
society uses it anyway, so tha in that sense it may well be a good thing. Today it is
being argued that we can work for the dimination of any and every formation of
hierarchy. For the moment we will not try to reason wha is behind this determination.
If, ontologcaly, we could show that hierarchy is pat of an unchangeable order, and
indispensable to appropriate living, existence and progress, then our discussion could
terminate here.

THE REALITY OF LOVE WHICH MAY INVOLVE HIERARCHY

We now set out on researching what we might call hierarchical love.3 In doing so we
face the antipathy for the word ‘hierarchy’, let adone its redlity and the dislike for the
concomitant ideas of authority and law. In fact thered problem is contained in the two
terms, ‘superordination’ and ‘subordination’. | suggest reading the Pastors’ M onday
Sudy of 2/7/90, entitled ‘ Superordination and Subordination’. The problemis that mogt
people regard superordination as superiority and subordination as inferiority. In God,
creation and the gospd of God, this is not the case. Jesus taught clearly that the one
who would be greatest should agpireto beleast of dl. In M ark 9:33-37 we read:

And they came to Capernaum; and when he was in the house he asked them, ‘What were you
discussing onthe way?' But they were silent; for on the way they had discussed with one another
who was the greatest. And he sa down and cdled thetwedve and he sad to them, ‘If any one
would befirst, he must be last of dl and servant of dl.” And he took a child, and put im in the
midst of them; and teking himin his ams, he sad to them, * Whoever receives one such child in my
name receves me; and whoever receives me, receives not me but him who sent me’

Whilst the message is clear that the one who serves is the gregtest, what does he
mean by verse 37, ‘Whoever receives one such child in my name receives me; and
whoever receives me, receives not me but him who sent me ? Surely Jesus is saying,

2 TheMaaqquarie Dictionary defines hierarchy in sdentific usage as ‘ a series of successve terms of different
rank. Thetermsphylus, dass, orde, family, genus and gpecies constitute ahierarchy in zoology’.

3 sugged that all readers use the Pasgors Monday Study (NCPI) dated 6/8/1990, entitted The Matte of
Hiearchy—Functional and Rdational. It is also dedtwith inmy All Things Are Yours(NCPI, 1996).
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‘This child in simplicity is of the Kingdom, of me, and is my servant. If you recelve
himin my name, then you are truly receiving me; but in comparison with the Father, |
am as the child you receive . In none of these categories—Father, Son and child—is
there persona ambition, but only the ministry of service.

Likewise, in Luke 22:24-27, weread:

A dispute dso arose among them, which of them was to be regarded as the greatest. And he sad to
them, ‘T he kings of the Gentiles exercise lordship over them; and thosein authority over them are
cdled benefactors. But not sowithyou; rather let the greastest among you become as the youngest,
and the leader as one who serves. For which isthe greater, one who sits & table, or onewho serves?
Isit not the one who sitsa table? But | am among you as one who serves.’

By sayingthese words, Jesuswas sayingthat the one who serves is the greatest. So
in Mark 10:45, Jesus say's clearly tha he did not come to be served, but to serve and
gve his life as a ransom for many. Paul, in Philippians 2:1-11, brings out the same
points, ‘consider others better than [i.e. before] yourseves', ‘look to the things of
others'. Thus so-cdled ‘subordination’ is willingness to serve, even to God becoming
Man! Inthis vein we can spesk of God being the Servant of al creation. Likewise, the
Son and the Spirit must be seen as servants, yd as thetruly great ones. Jesus aso spoke
of truelove being in preparedness to lay down on€'s life for a friend. It is Adamic for
humans to consider subordination as inferiority. It is ‘New Adamic for transformed
lives to consider so-cdled ‘subordination’ to be‘ greatest’ in character.

Conclusion as to True Subordination of Humans to Be agape

Our argument is strange in that it commences not from God's love (agape), but
from the love Christ expects believers to exercise. Granted that Christ’s expectation of
his followersis that they will be flooded with love (Rom. 5:5); love one another (I John
4:7); wdk in love (Eph. 5:1-2); and dl of this on the scale of | Corinthians 13,
especidly verse 8; then we can postulate a human community which is community-in-
love (agape). We assume this is the ‘“New Adamic’ community, and one which has
resulted from the work of the Cross and Resurrection—T rinitarian opera ad extra, but
realy being one with opera ad intra. Now we may look a the source and fountain of
such love, namdy the Triune Community of Love.

THE TRIUNE COMMUNITY OF LOVE

By this term ‘community of love we mean the Holy Trinity. Nicea—Constantinople
brings us to the point of ‘one subsance and three Persons’. This Sudy does not permit
a coverage of the historica theology of the Trinity, the quantity of which is immense.
At thispoint | would like to insert a helpful gatement, a quote from Leonardo Boff's
book, Trinity and Society (Burns and Oates, 1988, p. 2). Speaking of deveoping the
doctrine of the Trinity, heredly enunciates a generd principle:

In this devel opment, it isimportant to distinguish what is faith and what is the explication of fath.
So, saying tha GodisFather, Sonand Holy Spirit is faith; saying tha God is one nature and three
Persons is an explication of fath. We we come faith with open heats; explications of fath can be
debated and even rgected. Faith is response to dvine reveetion; explicaions of fath ae the
responses of reason to the questions raised by faith. All explications of faith seek to shed light on
fath so that it may become stronger and find more reasons to praise and proclam.

19



The Blessing of the Hierarchy of Love

Our use of this quate is to s aside dl the great Trinitarian theolog ans*—those
both ancient and modern—and seek to see from the Scriptures that the Trinity is an
hierarchy, though an hierarchy in asense diff ering from the modern image of the word.
If theideaof Trinity is an explication of thereve ation of ‘God is Father, Son and Holy
Spirit’, then we are faced with innumerable explications, dl of which may be vduable
for the strengthening of faith, but none of which is revelation, per se.®

The Trinitarian Works Called opera ad intra

The knowledge of the intimate relationships of the Trinity® presupposes tha the
New Tegament Scriptures gveus a ‘window’ into the relationships of the Faher, Son
and Holy Spirit. Thisparticularly so when Jesus says his Father gave him glory before
theworld began, and that he gaveit in his love for his Son; that the Father was grester
than he—Jesus—yet he and the Father were—and are—one. At least four significant
elements of the Triune relaionships can be discovered, namely; (i) dl three Persons
honour the others; (ii) al three Persons give to one another; (iii) all three Persons
receive from one another; and (iv) dl three Persons serve one another.” The four
elements flow from and constitute love (agape). The flow may be caled perichoresis.
Theopera ad intra arereally the‘internd’ activity of theTrinity 8

The Trinitarian Works Called opera ad extra

If we commence our studies with the assunption that the Three Persons—Faher,
Son and Holy Spirit—constitute the Triune Godhead, then we can trace the Trinitarian
work of creation and providence; the Trinitarian work of redemption as savation from
human fa lenness (A damic flesh), the quilt of sin—which is a the same time the wrath
of God—and the active sanctification of all things through the Cross, at which event the
Three Persons were preset and active. The eschatological (or teleological) consum-
mation is adso a Trinitarian work. Since these are all Trinitarian, they require the
incessant perichoresis which is essentia to the works.

THE REALITY OF THE HIERARCHY OF LOVE

The Father as fons divinitatis, Thus Uniquely God the Father

If weread | John 4:1-16, we will discover that the two times God is referred to as
love arereferences to the Father done. Likewise, in 1 John 3:1, the apostle pesks of the
love which the Father has bestowed upon us. In 1l Corinthians 13:14, Paul speeks of
‘the grace of the Lord Jesus Christ andthe love of God and the fellowship of the

4 Thethed ogy of theTrinity has had remarkable sessons over the pas 2,000 years, and is presently having a
new season of expli cationsof greatly divergent naure

S Thosewhohaveworked their way through Trinitarien explication of many schoo smight despar of coming to
a concluson not asto thefact of Trinity, but asto the naure of its mode

6 | havehere gven the essence of M onday Pastors  Studies of Juneto September of 1990.

7 Wemus never mae Love an demert on its own. TheTrinity does not haveits unity from an &tribute or
element whichwe cdl ‘Lové , for tha would make afourth hyposas s and theGodhead would be aquatemity, three
Persons hddtogether by ‘Love . TheFather is|love and thethreePersons are onein unity of tha love

8 M ost modem theol ogians do not accept the two categories of opa a ad intra and opera ad exra, insisting thea
creation, sdvaion and sanctification of the world were as much at the heart of the Trinity & were their innate
rel ationships
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Holy Spirit’. In Romans 5:5, he says, ‘God’s love has been poured into our hearts
through the Holy Spirit’, and in Romans 8:39, says tha ‘[nathing] will be able to
separate us from the love of God in Christ Jesus'.

We have spoken of the perichoresis—that circulatory movement of the Three
Persons which means they coinhere with one another, though they never coaesce. The
Father’s loveis on the Son; ‘ The Father loves the Son, and has gven al things into his
hand’ (John 3:35); ‘ The Father loves the Son, and shows him dl things that he himsdf
isdoing (John 5:20). Above we have said that (i) all Three Persons honour the others,
(i) all Three Persons give to one ancther, (iii) all Three Persons receive from one
another, and (iv) all Three Persons serve one another. All these dements derive from
the Father, sothat another way of describingthem and their effectsis ‘dl Three Persons
are other-persons centred’. Only theThreetruly know each other.

The Son as Uniquely the Son of the Father

The creda statement was ‘the only begotten Son’. God has many sons, some
celestid, some terrestrid, but only one who was begotten and who—as the Creeds
say—is ‘eterndly begotten’, or who is ‘ continudly generated from the Father’. We saw
that the Father loves the Son and has given all things into his hand. Also, we seethat ‘as
the Father has life in himself, so he has granted the Son also to have life in himself’
(John 5:26). In any case the Father has gven all things into the hands of the Son. He is
Father-centred; ‘| seek not my own will but the will of him who sent me' (John 5:30); I
lovethe Father; and as the Father gave me commandment, even so | do’ (John 14:31);
‘I do nothing of mysdlf; but as my Father hathtaught me (John 8:28).

In John 17:21, Jesus prays for the world ‘that they may al be one; even as thou,
Father, art inme, and | in theg', and this idea comports with John 10:38, ‘the Father is
inmeand | amintheFather’. Since God the Father is ‘the God and Father of our Lord
Jesus Christ’, heisthis in unique manner. Colossians 1:13-14 spegks of him as the Son
of his (the Father’s) Love. It is gopropriate, then, to pesk of the Son having love. Just
as the Father knowsthe Son, so the Son knows the Father and done can reved him.

The Spirit Uniquely the Spirit of Love

The Holy Soirit is cdled ‘the Spirit of the Father’, ‘the Spirit of the Son’, ‘the
Spirit of Christ’, ‘the Spirit of Jesus'. It is he who poured the love of God into our
hearts (Rom. 5:5), and Paul can beseech prayer ‘by thelove of the Spirit’ (Rom. 15:30),
and speaks of ‘your love in the Spirit’ (Col. 1:8). He is aso the Spirit of unity and of
fellowship. Heis held so high in the esteem of the Father and the Son that sin against
the Holy Spirit cannot be forgven. Whilst the Father and Son can reveal one another, it
is the Spirit who reveds and glorifies them both (John 16:7-15).

Conclusion as to the Divine Hierarchy of Love

Snce the Father is the fountain of the Godhead, and since from him the Son is
eterndly generated, and since the Spirit proceeds from both the Father and the Son (or,
from the Father, through the Son), then there must be a hierarchy, yet nat hierarchy in
the secular sense we might perceive. The Father gves commands to the Son; the Son
does nothing but what the Faher teaches him; and the Spirit, ‘shall not gpesk of
himsdlf; but whatsoever he shdl hear, that shal he speak’ (John 16:13).
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THE HUMAN HIERARCHY OF LOVE

Primarily we seethat the Father is *above al and through al and in all’ (Eph. 4:6). He
is the Eternd hierarch or the Divine hierophant—the One from whom dl rule and
wisdom flows. His Son is ‘King of kings and Lord of lords’, and so is ruler over the
Kingdom. Ephesians 1:21-23 (cf. M att 28:18), shows Chrig as being head over dl
forms of government, for the church. 1l Corinthians 3:18 speaks of ‘the Lord who is the
Sirit’. We have seen that God as Creator set up hierarchies—those of the sun and the
moon (Gen. 1:14), and M an as lord over al creaion. Woman, deriving from Man by
the creative work of God, is subject to him as her head. This wholethemeis worked out
in Ephesians 5:21-33 as Paul’ s explication of Genesis 2:24.°

| Corinthians 11:1-3 is an example of Divine-human hierarchy. Verse 3 is
important, ‘But | want you to undergand tha the head of every man is Christ, the head
of awoman is her husband, and the head of Christ is God'. The term ‘head’ has been
variously explained by terms such as ‘source or ‘orign’, but whilst thisis certainly one
meaning, the contexts of the word in the New Testament cannot exclude the idea of
head as rulership having a prius in a hierarchy. Agan | recommend reading my
M onday Pagors’ Sudy of 2/7/90, ‘ Superordination and Subordination’.

What we note here is the simple order of Christ being the head of every man, the
husband being the head of his wife, and the Father being head of Christ. In the
Trinitarian hierarchy, the Father is Head of the Son, and (with the Son) of the Spirit.
When we seethat the Father isin the Son, and the Son is in the Father, the Father is in
the Spirit, the Son is in the Spirit, and the Spirit is in both, then we have perceived the
Divine hierarchy. When in | Corinthians 11:3 we perceive the Father is in the Son, the
Son inthe Father, Christ (the Son) isin the man, and the man in him, and the man is in
the woman, and the woman in the man, and both are in the Three Persons and partake
of their love and wisdom, then our antipathy to ‘headship’ disgppears, for each ‘head’ is
servant to the one subordinate to it, and in response to love dl respond to those
superordinate tothemselves.

Also wemust natethat al patake of the Divine perichoresis which now becomes
the Divine-human perichoresis. Thisis another way of saying (cf. John 17:21-22) that
al arein each and each isin dl, and that the Father is ‘everythingto everyon€'. In order
to recelvelove and gvelove we cannot be monads. Where God is love and hierarchies
arein him, then ahierarchy holds no terrors or antipathy for the ones within it. It may
be claimed that in practice, dl members contributeto the purpose of the hierarchy; that
a‘steps and stairs’ figure is deficient, since dl participate in one another and so gve
and receive from one another. But better than ‘gve and receve is the term
‘participaory love, for thisis the heart of hierarchy and shared perichoresis.

Finad Note | had hoped to include the main features of the principle of ‘Friendship’,
for thisisthe mog intimate of al human reationships, and in fact is the heart of being
human. So vast is the subject tha it has had to be omitted, but something of its nature
can be seen in the Pastors Monday Sudy of 6/4/92, ‘The Pagord Power of
Friendship’.

9 Jonathan Edwardshas worked out a‘'marriggetheology’ . Seemy The Profound Mystery (NCPI, 1995), ch. 10.
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STUDY FIVE

Doxological Man—

The Return of Fullness
& Unity in Worship

(by Geoffrey Bingham)

i

e

THE MEANING OF DOXOLOGICAL MAN

Doxology derives from doxa which means ‘glory’, and logos which helps to make a
theme or sygem to words towhichiit is attached, so psychology and theology. Thus, to
dorify God is to praise him, and so the doxolog ca person is one who gives prase to
God. Praise is linked with worship. In particular, we think of the ‘doxologca person’
as one who has been lifted into praise through the delight of knowing God, seeing his
actions and receiving benefits from him. A fairly common saying is, ‘All theology is at
its best when it is doxology’; that is, that when aperson is lifted into praise he or she
has the right mind to consider God, his nature and his activity.

The person who operates in ‘the fullness of the blessing of Christ’, would
necessarily be doxolog ca. When we recognise that the Christian life is experienced in
an unremitting battle with the powers of the flesh, the world, Satan, and many
difficulties, then not everyone will be bouncing and overtly doxological. Indeed, we can
assume that doxology may be felt in the depths, and not dways be expressed vocaly.
Perhaps the best advice is from Paul, * So whatever you eat or drink, or whatever you
do, do dl to thedory of God' (I Cor. 10:31).

FULLNESS AND UNITY IN WORSHIP

Original Doxology: Celestial and Terrestrial

The stae of doxolog ca worship is arich one, and it comports with the experience
of the persond, objective and y et intimate knowledge of the fulIness of God, which, in

23



Doxological Man—The Return of Fullness & Unity in Worship

its turn, creates or causes the fullness of God's blessing in ceestid and terrestria
creatures. The heavenly creatures and all God's works are often called upon by a
Psadmist to praise the Lord; the Psamist having urged himsdf to such praise, and
cdlingupon the congregation of Israel to praise God:! Other Psams record the fact that
al God's works praise him. The fullness of blessing in the Old Testament can be
understood when one responds to ‘Tage and see that the Lord is good!’, so that the
person say's, ‘My cup runneh over’. In fact the Psams are human experiences in which
thefullness of God is so richly experienced and vocalised because of the nature of God.
He who does not praise God is sdf-centred; he who praises God and fellow-creatures is
not narcissistic. Topraise another isto be centred on that ather for his or her sake.

True Praise is the Natural, Healthy Response Evoked by
the Being and Action of God

Doxology has within it asense of wonderment and gratitudeto God for who he is,
and for what he does. Job 38:7 speaks of the joy of celestid creatures a the creation of
the earth. The immensity of God's Being and work are seen in his opera ad intra and
his opera ad extra.2 Hence praiseis of the highest order of human experience because it
is seated in communion with God; God’ s communion within himsef into which Man is
cdled, and God's going out to M an in falenness, bringng him back into undeserved
fellowship. When al his ‘unfalen’” works praise him, it is because of his relationship
with them and thepurpose he has set for them, which is, in fact, linked with his purpose
for Man.

Pictures of pure doxology are found in the Book of the Revelation.3 There are
seven clear passages: 4:11; 5:9-10, 12, 13; 7:9-17; 11:17-18; 15:3-4, 16:5-7; 19:1-8;
and, on each occasion, the reasons for worship—that is, the subgance of the worship
events—are stated.

The Loss of Doxology

We have seen that the true, doxological state is Edenic. Eden was the place of true
worship because of the presence of God, man and woman in pure marita union, law
unfractured, and vocation as a royd, universa cdling We can only conjecture that
these innocent persons lived as one in the true doxolog ca state. The acceding to the
serpent’s word as against the Creator’s word locked M an into a knowledge of good and
evil tha was fadse, hence his (their) view of dl things was wrong theologically,
cosmically and anthropologcally. Sn is locking onesd f into onesdlf and others out, and
this against the Triune way where the Three Persons have perichoretic life and
relationships.

1 SeePsdm 103 for these threeinvocaions toworshi p. See ds0Psdms 19:1-4, and 145:10, for thefact that his
works and his santspraise him.

2 This gatement is made when the Covenant and Kingdom themes are explicated and interpreed by the
Incarnaion of Christ who revealed the Faher, and to some deagree the Spirit, the introduction of the true worship,
after theCross, Resurredion and Ascension and the coming of the revelaory Spirit. The opera ad exra redly give
us rich understandi ng of the operaad intra.

3 Allworship in heavenis pure because given by (1) unfallen celestial creaures, and (ii) restored, regeneraed
and sanctified humanity. Also seethe Essay, ‘ The True Worship and the Worshippers, in my The Revdation of S
John theDivine (NCPI, 1993), pp. 258-268.
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Because | believe the prima couple worshipped in Eden, therefore | believe we
should start & the worship of Cain and Abd in order to comprehend right and wrong
worship 4 True worship musgt have had such dements as fellowship with God (love) and
true adoration, plus thanksgiving. Without doubt, bath brathers brought their offerings
(Gen. 4:34). The manner of the offering was unacceptable in Cain's case and
acceptablein Abe’s case. Obviously Cain did not offer in faith and Abd did. We have
to see clearly that some propitiatory eement was required in sacrifice, and it may have
been that an *offering of thefruit the ground’ was deficient, since primarily propitiation
requires blood. In any case, Cain lacked authentic doxology and Abd did not. The
Apostle John sates dearly® that, whilst Cain hated his brother, Abel loved Cain. The
loss of doxology of God destroys praise (love) of the brethren. Doxology and
fellowship are found together, for where persons wak together in light there is true
praise of God and fellow-man. Idolatry isthe transference of doxology from God to the
particular deity or dieties one worships.

The Worship That Is in the Unity of the Congregation

This paper does nat permit us to take in the whole history of doxology. Whilst
personsworshipped God in their own contexts, and often singy, ye on the whole they
worshipped congregationaly.6 We can only suggest the patriarchs and some others
worshipped acceptably, but, when it comes to Isragl, we see that dl worship was
prescribed, and prescribed in much detail. From the ecstatic doxology, by the Red Sea,
M oses, M iriam and her women, and indeed the whole congregation (gahal), to the later
formulated congregationd worship, dl prase to God is in ordered fashion. The
tabernacle in the midst of the camp showed the centrdity of the presence of Yahweh.
Mord law and ethica living were of the one piece. When true worship was practiced,
then it was (i) thepurifying of the aready sanctified community, and (ii) the corporate
expression of worship, which (iii) climaxed in doxology. Thus the connection between
doxology and unity’. M any gods made for a disparate community. When sin locks a
person into himsef and locks al others out, then there can be no unity and, of course,
no doxology. History—mainly through the prophds—taught Israd that the unity of
Covenant had dway s been opposed by idolatry. Thustheprophetspredicted (i) the idea
of God's Kingdom and its M essiah8 showing it was on the way, (ii) that the covenant
people would never be deserted, however punished they might be, and (iii) that the New
Covenant would bring al Israel back together, receiving as they would the ingilled holy
law and the totd forgveness of sins without the sacrificid apparatus. Findly, Israd
would have a| nations gathered to herself, and the Abrahamic promise of inheriting the
whole world would be achieved.

4 | bdievethetwo types of worship—onewrong, the other right—are the key to all worship human bengs give
down through history. It isimperaive, then, tha we understand the true nature of worship-in-saciifice.

S | John 3:4-18, esp. w. 10-12.

6 To notethis weshoud pursue the terms edah and qaha s they are used in the Old T estanent. The term
approximating toboth in the New Tesanent isecdesa.

7 psdm 133 istheclasc of unity of the brethren, ‘B ehald, how good and pleasant it is when brothers dwell in
unity” Genesis 13:8, ‘Then Abrahan sdd to Lot, “ L& therebe no stiife between you and me and between your
herdsmen and my heddsmen; for wearekinamen”’.

8 Thewhdedoctineofthe DavidicKingdom, and theDavidic Covenant neal to be studied together. In Luke
1:68-79, thesetwo thames are seen tobe one asindeed they are seen to stan from the covenant with Abreham.
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HUMANITY RESTORED, AND WITH IT, UNITY AND DOXOLOGY

In the Old Tetament we need to keep in mind the principle of the Everlasting
Covenant, of the fact that Israel was a kingdom of priests among all the nations, and
that its future was assured by the blessings and gfts of God—none of which was to be
recaled—in order to understand the doxology which so often manifested itsdf.
Doubtless there was liturgca worship, and often it included songs both persond,
congregationa and psamicin nature. Some Psams are doxologca in nature, generally
in the form of ascriptions. Psalm 29 is one of these:

Ascribe to the LORD, O heavenly beings,
ascribe to the LORD glory and strength.

Ascribe to the LORD the glory of his name
worship the LORD inholy array.

In Psams 92 to 106—to nominate but a few of the praise Psdms—we have
ascriptive and doxological Psams. It is interesting to note that they look back to what
God has done. He has acted in history (cf. Exod. 15:11, et a.). So many ascriptions are
there, that it is evident that they are congregational, that the gahal is met to worship.
Thisis the moment of the brethren dweling together in unity. Descriptions of worship
inthetemple usethephrase ‘holy array’, which means al things are set out beautifully
and functiondly for worship, which, initsturn, isprescribed in every detail. Sometimes
when the Levites playedther instruments they began to prophesy. None of this can be
ascribed to gatherings of idolaters. The whole covenant people was looked upon as an
assembly, a congregation, worshipping as one. Often they met for *holy convocation’.
Generdly doxologes were in the third person, but in | Chronicles 29:10-13, we have
one of the most powerful of doxolog es. In order to appreciateit, we need to furnish our
minds and imagnations with the choreography of the tenple. In what a‘holy array’ it
must have been!

T herefore David blessed the LORD inthe presence of dl the assembly; and David said: ‘Blessed art
thou, O LORD, the God of Isradl our father, for ever and ever. Thine O LORD, is the grestness, and
the power, and the glory, and the victory, and the mgesty; for dl that is in the heavens and in the
earth is thing thine isthe kingdom, O LORD, and thou art exdted as head above dl. Both riches and
honor come from thee, and thou rulest over dl. Inthy hand are power and might; andin thy hand it
is to make grest and to give strength to dl. And now we thank thee, our God, and praise thy
glorious name.

In the New Tedament the Benedictus of Luke 1:68—79 needs close study, recdlingas it
does the Abrahamic Covenant and the Davidic Kingdom-Covenant. We simply mean
that thereis dways acausefor doxology. ‘Blessed bethe Lord God of Israd, for he has
visited and redeemed his people’, speaks of a present hgopening, but the whole song
speeks of the pagt and thefuture aso. In this senseit is classical doxology .

There are many doxologes from the Gospels to the Book of the Reveation. In
Luke 2:14, wehave‘Glory to God inthe highest’ a Jesus' birth, to Christ being praised
by ‘Hosannato the Son of David. Blessed is he who comes in the name of the Lord’,
being the doxologca greeting on Palm Sunday (M &t. 21:9). During the times of his
birth and his ministry, praise is accorded, often even by his enemies in spite of
themselves.® Jesus was worshipped by the women on the Resurrection Sunday (M att.

9 seeMathew 9.8, 15:31, Mark 212, and Luke 5:26, where the gathered crowd was manly in oppodtion to
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28:9). At the time of the Ascension (Luke 24:51-53), doxology followed Jesus
blessing of them. From that point onwards, we see in the Acts, the Epigles and the
Revelation that doxological utterances and worship were habitual to Christian life and
worship.

THE GOSPEL AND FULLNESS OF WORSHIP IN UNITY

God created Adam the man, and placed him in Eden the sanctuary, gave him the gft of
Eveas part of himfor ever, and in themidst of pure worship gave him the mandate for
the expanding of his ministry to ‘fill the world’, which can be construed as enlargng
Eden as the specid sanctuary of God, theplace of the covenant, and the Kingdom to the
ends of theworld. M an now had his reason for being created, his life and goa, and al
of this in acommunity context and not in the place of atomistic individualism.10 God's
goal for al creation is to sanctify it and admit it into pure worship, yet as the entire
cregtion, celestia and terrestrid.

Jesus, the Fullness of His Blessing, the Unity
and the Doxological Worship

We must note firstly tha Jesus had the end of the age in mind, the sdvation of the
nations from the Fall and its consequences. He had come only to ‘the lost of the tribes
of thehouse of Israd’ and ministered only tothem, yet he had the whole world in view
for God aways loved it and gavell his Son for it and to it. Thus, Israd’s view tha
God' spromiseto Abraham and to it—Israe—was that the whole world would come to
Isradl, and would be Israd, and in this sense dl under the eternad covenant of God,
within and as, his Kingdom, and participate in the eschatologica Sabbath and its Holy
things, especidly worship within the Eternal Sanctuary, the Triune God himsélf.

Between the time of Christ’s ascension and this dorious telos or climax, there
would be the church. Jesus would build the church. He would be its leader and it his
bride—his new Eveto his beingthe new Adam—and it would be his people, holy unto
him, aholy nation, a kingdom of priests to witness to his saving and sanctifying work.
He was the one who would bring the new worship, transcending al that had been
known, even in the Edenic sanctuary and certainly in Isragl in the time of the Old
Testament. This ‘in-between time' is the age in which we now live. It is the time of
unity, the unity of love, vocation and worship.

We must speak of God as ‘The Holy One of Isradl [‘the Israd of God', Gd. 6:16]
thy Redeemer’. This redeeming of the Israd of God is redemption unto sanctification
and redemption, that is, unto Edenic unity. This is the amazing miracle of which we
spesk all too little. It commences with Pentecost, which is the time of the fullness of
Christ manifesting himsdf and which is the time of new, true worship. The new
sanctuary, Chrig—as the new temple—causes the nexus between the physica temple
and Christ’ s gahal/eccl esia to arophy; and the new pegple of the Israd of God—new

Jesus There ared s other occasions when hearers waxed lyricd ebout Jesus

0 10 pick of the threads of the protological—eschatological thrug of higoty, see the works of Willian
Dumbrell, Graeme Gal dsworthy, M ark Strom, and N. T. Wright. Alsomy Pastors Monday Studies for M arch, April,
June and July 1996.

1 Notetha in John3:16, theword is not* sent but ‘gave (didom), dthough some40timesinthe saneGospd
twoverbs‘ to send areused in regardto him coming intothis world. Thewor d possessestheSon. God gives him up
(paradidomi) on the Cross for us all.

27



Doxological Man—The Return of Fullness & Unity in Worship

wine in new bottles—to flourish in worship; and the origna mandate to be in action,
with the new salvific power and thrud. It is thetrue holy people, the true company of
kings and priests, thetrue holy nation.12

Look at the facts of the early church.13 Jesus had promised new and universd
worship (John 4:21-24) which would be worship in thetruth and by the Holy Spirit.
This began a Pentecost in a powerful way. It was warship in unity. The Book of Acts
shows us the utter unity and worship, the doxolog cd nature of it. The new company
was in accordance with | Corinthians 12:12-13, Gdatians 3:26-29, and Colossians 3:9—
11. It wasthe sanctified community, proclaming the Gospd of God to the ends of the
earth, that the whole world might become the worshipping community, Edenic in its
consummation, and all the e ect sharing in the completed ‘Isragl of God'. Its present
doxological nature can be, because it is in Christ, the Body of Chrid, the Bride, the
New Temple. It isthe Holy Community .

Without doubt it is not perfect, it isthe holy pegple living under the redemptive
and sanctifying grace of God in the Kingdom and the New Covenant, but its gorious
consummation is not in doubt, and is the source of dynamic, living hope. Thus it lives
in faith, hopeand love, and a the heart of its worship is the fullness of the blessing of
Christ, and so it gves vent constantly to doxologica amazement, gratitude and joy.

Hebrews 12:18-29 shows the unity of the church on earth and the church with
Christ beyond time and space, the holy family cdestid and terrestrid, a one in the
unity of holy adoration, and the passages we have quoted from the Revelation gve
prophetic teaching and glorious assurance of the eternal doxologca state of God's true
elect.

12 ismandaotry to see () that this ecclesia is one with the old gahal, and (i) it is the continuity of the
Covenant-Kingdom peoplelsrael, and sois' thelsrad of God .
13 Seemy booklet, Christ’s Living Chur ch Today (NCPI, 1993).

28



	The Fullness of the Blessing of Christ
	Contents
	The Triune God, Source of Blessing
	INTRODUCTION: THE NATURE OF BLESSING
	THE GODHEAD OF BLESSING
	The Ontological Trinity and the opera ad intra
	The Economic Trinity and the opera ad extra

	CONCLUSION


	The Blessing of Worship in the Father
	ALWAYS THE FATHER
	GOD, SANCTIFICATION & WORSHIP
	Blessing, Sanctification and Worship
	Worship Outside of Eden

	THE PEOPLE OF ISRAEL EXCLUSIVELY HOLY & POSSESSING THE ONLY TRUE WORSHIP
	THE NEW TESTAMENT, THE FATHERHOOD OF GOD�& TRUE WORSHIP
	Jesus and the New Worship

	THE TRIUNE GOD AND THE NEW WORSHIP:�WORSHIPPING THE FATHER
	CONCLUSION: THE DYNAMICS OF THE TRIUNE WORSHIP�OF THE FATHER


	The Blessing & the Cursing: Rest or Turmoil?
	THE NATURE OF BLESSING
	GOD’S BLESSING IN THE HISTORY OF CREATION AND MAN
	The Blessing of Creation
	Hiatus in Creation
	The Blessing and Blessings of Covenant
	Hiatus in Abrahamic Covenantal Blessing
	Renewal of the Abrahamic–Mosaic Covenant
	The Blessing of the Covenant-Kingdom

	CONCLUSION AS TO THE PRINCIPLE OF BLESSING/S
	God’s Blessing of Man and the Creation
	Man and Creation Living in States of Blessing

	THE NATURE OF THE CURSING AND CURSINGS
	CONCLUSION: TURMOIL OR REST


	The Blessing of the Hierarchy of Love
	INTRODUCTION: WHAT DO WE MEAN BY THE WORD ‘HIERAR
	THE REALITY OF LOVE WHICH MAY INVOLVE HIERARCHY
	Conclusion as to True Subordination of Humans to Be agape

	THE TRIUNE COMMUNITY OF LOVE
	The Trinitarian Works Called opera ad intra
	The Trinitarian Works Called opera ad extra

	THE REALITY OF THE HIERARCHY OF LOVE
	The Father as fons divinitatis, Thus Uniquely God the Father
	The Son as Uniquely the Son of the Father
	The Spirit Uniquely the Spirit of Love
	Conclusion as to the Divine Hierarchy of Love

	THE HUMAN HIERARCHY OF LOVE


	Doxological Man— The Return of Fullness & Unity in Worship
	THE MEANING OF DOXOLOGICAL MAN
	FULLNESS AND UNITY IN WORSHIP
	Original Doxology: Celestial and Terrestrial
	True Praise is the Natural, Healthy Response Evoked by�the Being and Action of God
	The Loss of Doxology
	The Worship That Is in the Unity of the Congregation

	HUMANITY RESTORED, AND WITH IT, UNITY AND DOXOLOGY
	THE GOSPEL AND FULLNESS OF WORSHIP IN UNITY
	Jesus, the Fullness of His Blessing, the Unity�and the Doxological Worship






