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1 Salvation History

—STUDY ONE —

INTRODUCTION TO SALVATION HISTORY

1.INTRODUCTION

The term 'salvation history' is here used in a non-technical manner. It smply means, 'History
from beginning to end. Events chronicled as they happened, al being understood, in the
ultimate, to refer to God's purpose of salvation for man and His universe.' In other words,
anyone reading the Scriptures from beginning to end - especidly if he were to read them
many times, and with increasing knowledge - would understand that history, as the Bible tells
it, is simply the acts of God, and these are all with a view to fulfilling God's purposes of
salvation.

Much of history, of course, does not seem immediately or directly related to salvation. That is
only because we take a specialised or particularistic view of salvation. As we shall see, God's
intention, before the foundation of the world, was that it should climax just as He wished, and
so nothing happens in a careless, loose or haphazard fashion, although, of course it often
appears to be thisway.

The term 'Salvation History' is used by some scholars in a technical manner. They mean by
this term either, (a) The history of salvation takes place in a supra-historical sphere, which
cannot be researched after a secular manner. (In fact, it is accessible only to faith. It is the
opposite to objective historicity.) Or, (b) God's salvation is connected with rea historical
events which have been witnessed, and which can be interpreted, once given the key that
history relates to revelation and salvation. Faith is still needed to understand and interpret the
events which stretch from before creation to the ultimate new creation, when history as we
know it will have been sealed off. That history has a beginning and an end, is of course
indicated Biblically, but is only acceptable to faith.

2.V ARIOUS SCHEMES OF SALVATION HISTORY

What we are going to do is simply trace the Bible history of events from Genesis to
Revelation, seeking to put these events in their right sequence, and to understand them alittle
aswe go. We hope also - on the way - to see how they are all part of the plan of God.

We will see then, that the Bible was not written to be merely the chronicling of events, but the
purposive chronicling of these events. In fact only the events which matter are chronicled.
The writers of some books had other books on which to draw, but they only used them in
accordance with the principle of showing significant events. Many other events may have had
more persona interest, and more stimulating action, but they were not needed to produce
salvation history.

Because many have read the Bible with deep understanding, they have produced their patterns
of Bible history asthey seeit. Some of these we append below.
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It will be good to see these before we set out to do our own reading and study.

(i) The Seven-Epochs History

(a) Adam and Eden. (b) Noah and the Flood. (¢) Abraham and the Covenant. (d) Moses and
the Exodus. (e) Isragl and the Exile. (f) Christ and His Life and Death. (g) The End-Time, and
Its Things.

(i) The Kingdom Salvation History

(@) The Kingdom of Creation. (b) Man's Loss of the Kingdom. () Israel and the Kingdom. (d)
Christ and the Kingdom. (€) The Ultimate Triumph of the Kingdom.

(iii) History and the People of God

(&) Man created. (b) Man Fallen and Judged. (c) Abraham, Covenant, and the True People of
God. (d) God's People - Israel. (e) Christ and His People: Pentecost and the New People of
God. (f) The End: God and His True People Are One.

(iv) Salvation History - The Glory of God

(@) God's Glory in Creation. (b) Man and the Loss of Glory - The Fall and the Judgement of
the Flood. (c) Abraham and Israel: The Glory of God in Covenantal Redemption. (d) Christ
and the Glory of God: Redemptional Glory. (6) Glory in the Church, by Christ Jesus. (f)
Universal Glory: Man Restored, and God Glorified in the End Things.

There are other schemes, too, some of which will be incorporated as we proceed. One caution
needs to be given. It is this, that whilst two distinctive epochs seem to exist in what we call
the Old and New Testaments, yet in fact all history - at least from God's point of view - is one
epoch. Otherwise we are likely to fall into the error into which some have come, namely that
God is different, in different epochs. However, He is the same, 'Y esterday, and today, and for
ever.' It is smply that His plan unfolds, more and more, in and through each epoch. Whilst
without doubt there are epochs or dispensations within history, we should be wary of any
system which makes God the God of law in one epoch and the God of grace in another. God
is aways the God of law and the God of grace.

3. SALVATIONHISTORY - PLAN FOR STuDY

The following constitutes the pattern we will follow in our studies:-
l. Introduction: Creation.

. Man: the Fall and the Flood.

I1l.  Families: Babel and Abraham.

IV. Israel, Egypt and the Exodus.

V. Israel: Judges and Samuel.

VI.  Israel and the Monarchy.

VIIl. lsradl, the Prophets, the Exile.

VIII. Israel, the Return, the Inter-Testamental Period.
IX. Gospel History I: Jesus and the Ministry.
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X. Gospel History I1: Jesus and the End-Events.

XI. The Holy Spirit and the Early Church I: Pentecost: Jews,

XI1. Samaritans and Gentiles. The Holy Spirit and the Early Church Il: Paul and
the New

XIIl.  Churches— The Church, the Epistles, and the Plan of God.

X1V.  TheThings of the Revelation: History Outworking.
XV. The End Things. The Parousia, Judgement, God's People.
XVI1. Review of Salvation History.

4. SECTION ONE OF SALVATION HISTORY: THE CREATION

Note:- As we describe the events which constitute salvation history we will seek to interpret
them as little as possible. Nevertheless where Scripture offers some interpretation, we will
seek to incorporate this.

(i) The Fact of Creation

Creation is the first act of God in the history of time. Whilst some Scriptures tell us that God
planned beforehand what the end of creation would be, the fact of creation is essential to
salvation history. Creation is mentioned many times in the Bible, either explicitly or
implicitly. References are:- Isaiah 40:26, 28, 42:5, 44:24, Jeremiah 10:12-16, Amos 4:13,
Psalms 33:6, 9, 90:2,102: 25, Job 38:4ff, Jeremiah 9:6, John 1:1ff, Acts 17:24, Romans 1:20,
25, 11:36, Colossians 1:16, Hebrews 1:2, 11:3, Revelation 4:11, 10:6.

Hebrews 11:3 tells us that 'By faith we understand that the world was created by the Word of
God, so that what is seen was made out of things which do not appear.' It indicates that
understanding the meaning, purposes, etc. of creation is by faith. Nevertheless the events of
creation are stated clearly enough. They are as follows, with their Biblical sequence:-

On day one (whether the day was of 24 hours or a period of time), the earth was without form,
and was void, and darkness was upon the face of the deep. God created out of 'the things
which do not appear' the earth and the waters prior to the first day, but on the first day He
created light. Note not 'lights' (v. 14) which come at a later period. Night and day at this time
are not dependent upon luminaries, as such. Darkness was not created, it aready being there.
On day two, the vault of heaven was created, water being below and above. On day three, the
water on the earth was heaped together, whilst dry land appeared. V egetation was created. On
day four, the luminaries of sun and moon appear, as also the stars. Sun and moon were to rule
by day and night. On day five, the birds were created, and on day six, fishes, animals, and
man. The verb bara (Heb.) is used of a creative act out of 'nothing' (Heb. 11:3 'do not
appear’), so that the heavens and the earth, and the fishes are created this way, whilst the
beasts of the field, the fowls of the air, and man are all created out of the earth. Yet bara is
used in another sensein 1:27 of man.

(i) The Meaning of Creation

In salvation history we say that we cannot understand the end apart from the beginning, and
all other events which precede it. Likewise, we cannot understand the beginning apart from
the end, and all other events which follow it. We cannot understand man fully until the very
end, yet the fact of his fall has no significance until we understand his creation and the
Creator.
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Hence, creation is described with a view to the Fall, the Flood, Abraham, and so on, right up
to the new creation. At the same time, the Biblical teaching of creation opposes the non-
Biblical systems of ‘creation’. | Peter 4:19 speaks of God as a faithful Creator; Acts 17:24f,
describes Him as benevolent, providential and purposeful in His creation. Isaiah 44:24 shows
that God alone creates. Ecclesiastes 12:1 points out that creation continues - 'Him who created
you'. Ephesians 4:6 shows that there is one God and Father of us all, He being above all,
through all, in all, i.e., not being locked out of or into His creation. Other Scriptures show us
that the work of creation was Triune, Father, Son and Spirit working in it (cf. Gen. 1:1, Isa.
44:24, Psalm 33:6, John 1:3, Psalm 104:30).

The immediate meaning of creation is shown (a) In God creating man specialy in His own
image (Gen. 1:26ff), end (b) In giving him command as to what he is to do (Gen. |:28ff, cf.
2:17). The long-term meaning is found in many other places such as Ephes. |:4ff, Isa. 43:6-7,
| Cot. 2:6ff, etc.

The purpose of the account of creation is to give us understanding of the nature of God; the
nature of the world in which we live; the nature of man end the general purposes of creation.
Thisis seen in that each day, as God creates, He says it is good, and on the last day of creation
that it is very good meaning that there is no flaw in it, and that all constitutes an ordered,
functional whole. No accusation of any flaw or weakness in creation may be brought against
God.

(iii) The Purpose of Creation

'By faith we understand that the world was framed by the word of God', tells us that we
understand the matter of creation, not scientifically, as such, but by faith. Not that the two are
necessarily opposed, but offer different modes of understanding the creation. The creation is
here - that is afact! When God says, of His creation, 'It is very good', this must surely mean it
is good for the purposes for which He created it. Passages such as | Cor. 8:6, Col. 1:17, Heb.
1:3 and 2:10 show that creation is utterly contingent upon God (cf. Psalm 104:29). They also
show that He has created and sustains creation for a purpose. It is obvious from Ephesians
1:4-14 that this is to fulfil His own will. Later we will see that this is to redeem fallen man,
and renew the entire creation, and to bring man, as His family, into His presence. More than
that we need not say. However, what we say relates to the modes by which man is created.
Psalm 8:3f, cf. Heb. 2:5f, Eccles. 7:29, 3:11, show that man is created to be above the rest of
the creation; that he is to rule, and serve God. This accords with Gen. |:28ff. Hence creation
and its purpose must be understood. Both the 'How? and the 'Why? of creation are intimately
related.

(iv) Conclusion on Creation

In our next study we will see how the modes of creation relate to what a man is, and God's
purpose for him. We conclude simply, that as we read the account of creation, the purpose of
the writer is not to satisfy our curiosity as to the world's beginnings, but to open the story of
God's divine dealings. In this order it is entirely satisfactory. It is neither a story in some
‘cuckoo-cloud' realm of myth or fancy, anymore then it is en empirical scientific description
of the beginning of the universe. In fact, it is the opening phase of the Scriptures’ great story
of salvation history.
.... 00000 ....
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-- STUDY TWO --
MAN, THE FALL, AND THE FLOOD

1. How WE UNDERSTAND M AN

'Let us make man in our own image' must refer (a) To God in a plural sense. We saw that the
Father, Son and Spirit worked together in creation. The idea that man was made in the image
of angels is to be rgected. (b) Man must have close affinity with God. He is specia in
creation. It is after heis created that God says, of all creation, 'It is very good.' Also man isto
work with God, and under God. He is to be purposive. Two accounts of him (Genesis 1
account and Genesis 2 account) need not be thought of as varying, but as complementary.
They both show him to be distinctive in the creative order. Man appears to contain, at the
first, both elements of masculinity and feminity. Woman is made from man, as no other mate
is derived from its head. Rightly speaking, man is provided with all he needs. He is to be
practical and purposive. It is suggested that the mention of metals in Gen. 2:11-12 is a
provision for industrial living.

2. THE FALL OF MAN

One element of true humanity is its dependency upon God, that is, man is truly man only
when he depends upon the Creator. That is the essence of his creaturehood. Woman is
dependent upon man, and must refer to him (cf. | Tim. 2: 13-14).

The account in Genesis 3 shows that man ceased to depend upon God. Eve is tempted by the
serpent. Deceived, she eats of the tree of the knowledge of good and evil. Man is not
deceived, but deliberately seeks to be 'as God', and meets the death against which he was
warned. This death, not immediately physical, is one of relationships. Man, in seeking to live
for himself, diesto God (cf. Il Cor. 5:15). Man is now in adifferent relationship to God - one
of fear, and one in which God begins to execute a form of judgement. Romans 5:12ff shows
that thisfall of man was universal - all men being involved in the decision against God.

3.THE FRUITSOF THE FALL

Man is banished from the garden of Eden, sometimes referred to as Paradise. Ezekiel 28
should be read in this respect. The tree of life which was for man's use had he chosen to useiit,
is now forbidden to him, and man may not return to the garden. The serpent, who is in fact
evil (cf. Rev. 12:10ff), has his ultimate destruction foretold. In Gen. 3:15 the first prophecy in
salvation history is given, in partially-veiled terms.

Children are born to Eve, the first two being Cain and Abel, in that order. Cain kills Abel out
of jealousy. Later Scripture tells us that Abel was a prophet, and was killed because he was
such. Other Scriptures speak of prophets 'which have been since the world began’, so we see
that salvation history isin
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the acting and the making. The godly Abel is replaced by another child, the godly Seth.
Genesis 5 describes the godly line of Seth (Gen. 4:17-24 describes the ungodly line of Cain),
and in Genesis 6 the effects of the Fall are shown to be terrible.

Controversy has resulted from varying views of Genesis 6:1-4. The first is that angels
cohabited with human females, and as a result a new breed of humans emerged, called
Nephilim, and they were giants. The second is that the account of Cain and Seth's posterity is
completed when it is shown that Cain's male descendants married the female descendants of
Seth, the result being that man becomes 'flesh’, that is, has descended to materialistic living.
The Nephilim were not so much renowned for being great in the sense of true greatness, as
they were tyrants, 'men of a name' (cf. Gen. 11:4). There is a third view that 'sons of God'
means 'sons of the gods' who were pagan tyrants, taking women, as and when they wished,
and cohabiting without morals. In any case, man's plight is shown to be immora and evil.
Gen. 6:5 is a powerful description of the sorry pass to which created man has come. So much
so, that God decides to Judge men, and execute that Judgement in the Flood.

4. THE GRACE OF GOD

The story of Noah and the Flood is on the one hand the story of God's grace towards man in
warning him of the Judgement to come, and in particular of His choice (of grace) of a man
and his family, and on the other hand it is of judgement itself. The word 'grace is used
because (a) Man, having fallen, is deserving of no help, and (b) Having become totaly
corrupt only warrants total Judgement. God's stated intention is, 'l have determined to make
an end to al flesh; for the earth is filled with violence through them: behold, | will destroy
them with the earth.' Yet, as we shall see, the Flood itself, whilst vindicating God's
righteousness, also leads on to the expression, by God, of universal grace. (For an account and
explanation of the Flood see IVF's New Bible Dictionary, pp.426-429).

Genesis 6:9 tells us Noah was a righteous man, blameless in his generation, that he walked
with God. Il Peter 2:5 says he was a preacher of righteousness; Hebrews 11:7 that he was a
man of faith. All thisin contrast to the depravity about him. Following the Flood, Noah offers
a sacrifice of praise and thanksgiving, and God creates the universal covenant of grace,
promising not to judge man this way again. Had the covenant not been made, man would have
been terrified every time rain commenced to fall. The truth is that man's evil continually needs
judgement, but such judgement would constantly impair the creation, and interrupt the rhythm
and flow of the seasons. Man does not deserve this covenant, but God is thus revealed as the
God of grace.

Noah, himself, having been a righteous man, following the flood is given a mandate which is
similar to that of Gen. |:28ff, athough with some differences. Capital punishment is
commanded for murder, and man is to have stewardship of the world. Despite his exemplary
life, Noah, having grown grapes, becomes drunk. The privacy of his drunken stupor is
somehow violated, seemingly by Canaan his grandson, who is cursed. This event leads, us on
to 'the families of the earth’, which is the central theme of our next study.

5. SALVATION HISTORY

We can see now, that the Noahic grace would be unintelligible, unless we were to understand
the corruption of man, and the deserved judgement. The fall of man would be unintelligible
without the truth of man's naturein creation, and thisin
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turn would be unintelligible without understanding the nature of God as Creator, and the truth
of creation. Creation, also, is unintelligible without understanding the purpose of God in
creating. So we are beginning to understand the salvific thrust of the Scriptures.

.... 00000 ....

-- NOTE ON PRE-FLOOD PROPHECY --

When we redlise that the writer of Genesis was in possession of material which is not now to
hand, then we have to read very carefully, the resources which are ours. The following facts
emerge:-
(1) Adam and Eve heard the prophecy of God against Satan, in Gen. 3:15.
By this they would understand the principles which would
henceforward be at work - the conflict between God and Satan, and this
with aview to man's redemption.
(i) Abel was a prophet, and prophesied. Cf. Luke 11:50-51, | John 3: 11f.
His prophecy was powerful enough to cause Cain to kill him. It also
must have indicated the course of history.
(iii) Enoch was a prophet. Comparing Gen. 5:21-24 and Jude 14-15, we see
the prophecy must have related to Christ, and the judgement to come
(cf. Dan. 7:10, 13-14).
(iv) Noah also prophesied. Cf. Il Peter 2.5, Gen. 6:3.

From this, we can realise that man has had the truth, through the prophets, since the world
began. Cf. Luke 1:70, Acts 3:21. From all this, we may deduce two conclusions -

(i) God had planned all things from before time, (I Tim. 1:9-10, | Cor.
2:6ff, Matt. 25:41, etc.) and had told them by the prophets.

(i) Man knew the plan and intention of God but rebelled against it.
Hence we conclude that salvation history is a clear fact of Scripture, and may not be

understood apart from the plan and prophecy. In this way, God's righteous wrath is wholly
vindicated. #
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-- STUDY THREE --
FAMILIES: BABEL AND ABRAHAM

1.INTRODUCTION

We might be excused for thinking that the Hebrews had an inordinate interest in geneal ogies.
They certainly had a deep interest in them. In Gen. 4, the genealogy of Cain is written, up
until Lamech, enough to show that this family had developed after the manner of its
progenitor, Cain. In Genesis 5, the genealogy of Seth is called 'the generations of Adam’, and
traces the family through to Noah, Noah being described in very specia terms (cf. Gen. 5:28-
29). Following the Flood, we have the account of the families of the earth, and their
genealogies. The lists should be closely studied. They yield this:-

(@) The generations of Japheth are mentioned without comment, except that they
formed 'the coastlands peopl€'.

(b) The sons of Ham include Nimrod, who was a mighty hunter and began a kingdom
- Babel. Canaan, upon whom the curse of Noah was laden, is the progenitor of
those who were to become evil, and fierce opponents of Israel at the time of the
Exodus.

(c) The sons of Shem are simply nominated without reference, except to Peleg, who
seems to be named through the Babel incident.

It is when we come to Genesis 11 that we have a significant geneaogy, this time
particularised so that it leads to Abraham, or, as he was then known, Abram.

The aim of the genealogies is to show the families, and their divisions, and the consequent
happenings, with reference to the events of history to come. Genealogies make an interesting
study, no less in our own day. This, in particular, relating to the effect which godly
progenitors have upon their descendants. However, two main factors emerge, relating to these
genealogies - (i) Nimrod and Babel, and (ii) Abraham and the Covenant.

2. NIMROD AND BABEL

Nimrod (Gen. 10:8-11) is described as the first mighty man, following the Flood. He was 'a
mighty hunter before the Lord'. 'Before the Lord' means that God took special note of him.
The name Nimrod, in its verb-form, means 'let us revolt'  'Mighty hunter' could mean a
‘tyrant-hunter' ie. 'one who hunts men and puts them to his own use'. The fact of kingdom-
making and city-making seems out of context with God's general mandate to men to spread
across the earth Ideally, this latter would be in an equitable use of the land and its resources,
however, 'kingdom-building' has begun. Men are being herded into cities. (Note. The reading
of Jacques Ellul's The Meaning of the City, will amplify this point.)

Nimrod is not seeking to do the will of God, but to rebel against the God-given
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order, so that he may establish his own order. We can see then, that whilst any geneal ogist
might tell us many interesting things, this writer is only interested in what serves the purpose
of histhesis, which we claim to be, in the ultimate, salvation history.
Babel epitomises man's corporate rebellion against God. It may not be that all men joined
together against God, since the descendants of Shem seem to have favourable reference, and
Peleg is named after the division of the earth ('Peleg’ = 'division’). However, there is generaly
a wide and concerted rebellion against God. '‘Come' is a word of urgency and determination,
seeking to gather many to co-operate in rebellion. The desireis -
a)  To build a city. This one will not be constructed of clay or mud, nor even of
sun-baked mud-bricks, but of tough, lasting materials, designed to keep out an
enemy, and so establish the race.

b)  To build a tower which will ‘'reach unto heaven' Thisis part of the city, and
could be the watch-tower, or even a refuge against another flood, or a giddy
hope of actually invading God, either symbolically or literally.

c) To make a name for themselves. This 'name' is the accomplishment of
greatness. It represents position, authority, power and ability. Men were going
to do this out of their own resources - a sort of post-diluvian humanism.

The wrongness lies in that they were told to spread across the face of the earth, and here they
explain deliberately, 'Lest we be scattered abroad upon the face of the whole earth." God
looked at the city, seeing its progress and divining the intents of mankind. It is not for nothing
that Babel and Babylon stand throughout Scripture for the Kingdom of Evil, and the city of
man, as against the city of God. God says that there is 'nothing that they propose to do which
will be impossible for them.' For this reason He confounds them by changing their languages,
so that they cannot rightly communicate. Theirsis a dangerous, anti-God, secular unity.

3. ABRAHAM, AND THE FAMILIESOF THE EARTH

It has been said that history is divided into two sections (a) Pre-Abrahamic, and (b)
Abrahamic. By thisit is meant that all events leading up to God's covenant with Abraham, are
virtually described, ssimply in order to present the context of the covenant of grace. Thisisnot,
of course, to major on Abraham, but the grace of God. We are speaking, then, of history from
Abraham to the end of time as Abrahamic., in the sense that the covenant of God embraces it
all, and in fact that thisis the meaning of it all.

Abraham, with his character, actions, and times, requires specia treatment. However, we
must discuss some of these elements, even if very briefly. Abraham's original name Abram
means either 'The Father (God) is exalted' or 'He loves the Father'. Abraham means 'Father of
a Multitude:  Abraham's name is very significant, seeing that he lived in Ur in the area of
Babylon, where idolatry was rife. We have to see that this kind of evil, not explicitly
mentioned before the Flood, was universal. Hence Abram's name was significant. Jer. 50:38
says, 'It isthe land of graven images 'and they are mad upon their idols.'

Abraham is the first of the patriarchs. God is 'The God of Abraham, Isaac and Jacob, i.e. 'not
of 'Adam or Noah." In fact, as we shall see, Abraham is the human father-figure of al history.
Aswe have seen, God isinterested in families, and this from the beginning of history until its
end, and in eternity
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(cf. Revelation chs. 21-22). Abraham is not ssmply a patriarch by the fact that he is the first of
the fathers of the covenant, but rather that he has the unusual qualities required for three great
peoples of the earth to look back to him as father - the Jews, the Islamic race, and the
Christians.

First, he comes out of a situation of idolatry. Secondly, he appears as unique in faith in a
world of evil. Thirdly, he is selected to be the covenant-father. Fourthly, he is a prophet (of.
Genesis 15:13-16, 20:7). Fifthly, his fatherhood is one which comes very late in life, when he
IS a mature man, and this fatherhood of Isaac, the covenant-inheritor is severely tried at Mr.
Moriah during the sacrifice. Doubtless he understands the Fatherhood of God (after whom he
is named), in that the NT tells us he believes Isaac was to come back to him through
resurrection (cf. Heb. 11:17-19). The birth of Isaac was also the resurrection principle (cf.
Rom. 4:16ff), as aso he understood God to be the God of promise. He must have seem the
day of Christ (John 8:56) in ways which are incomprehensible to us. Sixthly, he is primarily
the man of faith in history, and was accordingly justified (cf. Rom. 4:3, Gal. 3:6-7 and Heb.
11:8f). He, being a prophet and the covenant-father, looked to the day when the city of God
would appear.

Now, as to the families of the earth, God had given the promise that in him, and in his seed
(Christ, cf. Gal. 3:16ff) would all the nations of the earth be blessed. What we must not miss
is the fact that this one man, amongst all contemporary (and future) nations was to be the
pivotal one for blessing or cursing (Gen. 12:1ff).

There are many other elements we could consider, but the primary one is that of the true
children of Abraham. These are they who are like Abraham, that is, men and women of faith
(cf. Matt. 3:7-10, John 8:39f, Gal. 3:6-9, 29). It can be seen that the true children of Abraham
are redly the children of God. All of this has immense importance since it means that the
salvation which God has for His people relates primarily, in history, to the person of
Abraham, who, whilst he is no dispenser or effector of faith, is, nevertheless, the father of the
faithful.

4. CONCLUSION

If the giving of the covenant is examined, it will be seen that the fact and importance of it
comes gradualy to Abraham in a life set about with a number of trials. Yet Abraham's
importance cannot be seen fully except in Biblical retrospect. When it is said in Hebrews 2:16
that God is not concerned with angels but with the descendants of Abraham, then we realise
the great significance of the event of .the covenant. Thisis underlined in Luke 1:70-75, where
Zechariah says that the coming of Messiah is the fulfilment of this ancient covenant. Likewise
in Galatians 3:13-14, the cleansing from the curse, and the gift of the Spirit are seen to be part
of the ministry of the New Covenant, which is really the Abrahamic Covenant come to
fulfilment. For in his time, when evil men were set against the God of glory, Abraham is
indeed remarkable. Thisis why he was called ‘the friend of God' (Isaiah 41:8) and 'the prince
of God' (Genesis 23:6, Heb.)
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-- STUDY FOUR --
ISRAEL, EGYPT AND THE EXODUS

1.INTRODUCTION

If we were studying the history of Israel as such, then it would seem inconsiderate to try to fit
its history from Abraham to Joshua within this one paper. However, it iS savation hisory Which we
are discussing, and we have the principle of Acts 2:23 in mind, where men do what they will,
but God has planned it thisway. Man is responsible for what he does but God is in control of,
and uses what man does, for His own purposes. In regard to the making of the man Jacaob,
who was later called Israel, we have to look back to Abraham and the covenant. Isaac can be
seen, especialy at Mt. Moriah, to have been avery fine son, and to have submitted himself, as
ayoung man, to the altar and the knife of hisfather. This shows (a) Histrust in his father, and
(b) His trust in his father's trust in God. Isaac was a true son of Abraham, a fitting son of the
covenant.

2. JACOB AND Esau

The lives of these two need to be examined closely. Of Esau, we discover that he was a
‘profane person’ (cf. Heb. 12:15-17), who sold his birthright for a pot of food, at a time of
hunger. The blessing of Isaac was taken by Jacob, whose very name meant 'supplanter’. Y et
Jacob coveted the birthright and the blessing. It was told his mother before their birth that he,
the second child (of twins) would rule the first. Hence the importance of Malachi |:2ff - ‘Jacob
have | loved, but Esau have | hated.' Jacob was marked out as the third patriarch. As Isaac has
the promises of covenant given to him, so also Jacob. (See Genesis 28:11ff.)

Esau had married out of the family, but Jacob was prepared to marry into it, and followed the
command of his parents to do so. Thus the stock of Abraham's family is continued. When
Jacob marries the daughters of his uncle Laban, this covenant stock produces the family
which comes to be known as the children of Israel. Jacob's name is changed to Israel (Prince
of God) when he has a special encounter with God. God had promised the land of Canaan to
Abraham, and to Isaac, but Abraham was told it would become the possession of his heirs,
only when the iniquity of the Amorites came to ripeness, which would bring judgement. This
judgement, of course, would then be righteous, and not premature.

3. THE CHILDREN OF | SRAEL

The story of this family, as it grows and has interaction between its members, is interesting,
but the outstanding one of the family is Joseph, who knows at an early age that he is set for
greatness, especially in helping his family. Hated by most of his family because he seems so
proud and to be favoured of his father, his brothers plot his death, but after much suffering he
becomes - after Pharaoh - the leading ruler in Egypt, and because of him, the family -
including
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Jacob - is saved in atime of famine. As a result the entire family migrates to Egypt. Joseph
can tell hisbrethren., 'But as for you, you thought evil against me: but God meant it unto good
to save much people aive' (Gen. 50:20). He had said, previously (Gen. 45:7), 'God sent me
before you to preserve for you a remnant on earth, and to keep alive for you many survivors.'
This again is in accordance with Acts 2:23, and the promises of the covenant. That is, God is
keeping His covenant people alive. He does not act in this way ,towards other nations. He has
agoal in mind.

The blessing which Jacob gives at the end of hislifeis significant for each son. However, it is
the famous messianic prediction in regard to Judah, which is significant for salvation history.
Gen. 49:10 says, 'The sceptre shall not depart from Judah, nor the ruler's staff from between
his feet, until he comes to whom it belongs: and to him shall be the obedience of the peoples.’
It signifies one who will be ruler over the nations. It has been varioudly interpreted by many.

4. |SRAEL IN EGYPT

The death of Jacob, and later that of Joseph, with the fact that the Hebrews were a race of
shepherds, made them ultimately to become a slave people within Egypt. One of the
remarkable facts is that Israel did not die as a people under those conditions. It is clear (cf.
Ezek. 20:1-8) that they gave away to the idolatry of Egypt. Yet they kept their identity, and
although they suffered intense hardships, this seemed to increase their hardinessas arace. It is
truly aremarkable story which istold of Moses, that he should bring this people out of Egypt,
in the face of seemingly insurmountable difficulties. His incredible adoption by the daughter
of Pharaoh, his Egyptian training, his early attempts to help his people, and then his training
in the desert, all show the way in which God prepares useful tools for His purposes.

What we have to recognise is the persona intervention by God, all through history, to fulfil
His plan and purpose, at each stage. The intervention of the angel at the burning bush in the
desert, the provision of Aaron, the process by which Pharaoh's heart is alternatively hardened
and softened, until the people of Israel are geared to the task before them, of the Exodus. The
miraculous visitations of God upon Egypt appear incredible when Isragl is seen by Egypt to
be a servant-race. Yet it isto Israel God has given the covenant, and hence this chosen people
must succeed. Seen in any other way, the accounts read like fatuous folk-lore, or unlikely
happenings. Far from being such, the Exodus is one of the most amazing events of history, yet
wholly intelligible only as part of the history of the world's redemption.

5. ISRAEL INTHE WILDERNESS. THE ACTSOF THE ExoDus

Throughout the OT, little rationale of events is given. Rather, God is shown by His acts,
communicated through His prophets, and obeyed in His commands. Passages such as |
Corinthians 10 and Revelation 12 show that Satan has worked incessantly in history, although
he is rarely mentioned in the OT Egypt comes to symbolise the savery and bondage of sin
and evil. Hence lIsrael's Exodus through the action of God is most significant for
understanding the nature of God. It is the defeat of an hostile enemy who is seeking to thwart
the accomplishment of God in His covenant-purpose. Again,