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FOREWORD

This volume, The Day of the Spirit, should be subtitled 'And the
Days of the Spirit', for every day is a day of the Spirit. In creation,
redemption, in sanctification and the ultimate renewal of al things,
no day passes without the work and ministry of the Spirit. Yet, in
another sense, Pentecost was 'the Day of the Spirit'. All history had
been moving towards that hour, the time when God would pour out
his Spirit upon all flesh. His promise that he would do this is truly
amazing. As all events lead to Pentecost, so they lead from it to the
consummation of all things.

| do not lay claim to having written anything like the ultimate
book on the Holy Spirit. Years ago one theologian expressed the
hope that such a book would be written, ‘a bell-ringing book' which
would alert us powerfully to the person and work of the Holy Spirit.
Probably such a book will never be written. | have tried, however,
to take some sort of narrative approach, for the Spirit is always in
action. For this reason, the treatment is not so much theological as it
isdescriptive. | believe thereis a place for this method of teaching.

| am also sure that theology must always be to some degree
experimental. We must not be afraid of 'agreed findings, for we
may agree more out of fear of the academic than out of conviction
of the truth. The Spirit is necessarily related to the prophetic: indeed
prophecy is rooted in the Spirit. It is the prophetic which gives
movement to the religious history, for it isaction. It istruth not only
being communicated, but truth being lived, namely the truth of God
which is God himself, God in action. Whilst theology must take
some form, it must be lived out. James Denney once said, 'l haven't
the faintest interest in theology which does not help us to
evangelize.' After Denney's death, Carnegie Simpson of Cambridge
said of the theologian that
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he was 'intense and passionate in his Christianity. He was one of the
very few men | have ever seen at white heat over what Christ has
done for the world.'
There is then the requirement that we be at white heat over the
message of the Scriptures. Whatever training we may need in
critical studies, they should never take from us the reverence and
humility with which we need to attend Holy Writ. It is an awesome
thing to think and speak—Iet alone write—of the Holy Spirit. It is
not that we need to dispense with our critical faculties, but rather
that we use them in deep humility. In no way may we subject God
to our scrutiny. We may, however, trust the revelation which is
graciously given by the Holy Spirit, and it is that revelation alone
which will make us 'intense and passionate' in the faith, and 'at
white heat over what Christ has done for the world.'
This present volume then, even if it is not a bell-ringing book, and
lacks somewhat of ‘white heat', may yet prove useful to readers who
wish to cover as fully as possible elements of the person and work
of the Spirit. To write afull theology of the Holy Spirit would be to
write a full theology of the Godhead, for the Spirit is not, so to
speak, 'his own person'. He is the Spirit of the Lord, of the Father,
and at the same time the Spirit of Jesus, the Spirit of Christ and the
Spirit of the Son. Even so, he is discrete, and so we may learn of
him in his own rights.
The volume of writing on the Holy Spirit has swelled in this
century of all centuries. Thisis an interesting and encouraging fact.
Perhaps the one thing which gives some warrant to such a book as
thisisits descriptive nature. | trust so, but even more | trust that our
personal response to this most Holy One, the Spirit of God, will
increase. If this volume assists anyone in doing this then it will not
have been written in vain.
Geoffrey Bingham'

Coromandel 1984

13






Isa 11:2

THE SPIRIT, CREATION AND THE
PLAN OF GOD

1. COMING TO KNOW THE HOLY SPIRIT

| assume that anyone picking up this book in order to read it must
either know the Holy Spirit or at least be interested enough to find
out something about him. Y ou, the reader, may be a theologian who
knows much concerning the Spirit; or you may be a simple
practising Christian with deep personal knowledge of him; or you
may be someone who has an interest in religion, and who has been
attracted by the word 'spirit'. We shall proceed, therefore, on the
basis that you are already keen to learn of him, and shall begin to
seek answers to some basic questions.

How does anyone come to know the Holy Spirit?
How does he know thereisaHoly Spirit?

The nation of Israel, in its life, practice and Scriptures, often spoke
of 'the Spirit of the Lord' or 'the Spirit of God'. This Spirit is not
described very much, but is spoken of as the power moving over the
face of the waters at creation, dwelling actively in human beings
prior to the Flood, and moving prophets to prophesy, even bodily
transporting them from one place to another. In a general sense, the
Israelites saw him as the Spirit of life, both in the making of man
and all creation, and in sustaining them. This spirit is described in
one place as,

"The Spirit of the Lord...

the spirit of wisdom and understanding,

the spirit of counsel and might,

the spirit of knowledge and the fear of the Lord'.
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In another place, Israel was said to have 'grieved' or 'provoked' this
Spirit who was now called ‘the holy Spirit'. It seems that there is
something personal about the Spirit, ie. that he may have
personhood. The word for 'spirit' in Hebrew is ruach and it is
feminine in gender; but the actions of the Spirit are not especialy
feminine. Often in the prophets, there are promises that God would
pour out his Spirit upon 'al flesh', ie. universally.
The early Christians were Jews, and they had a fairly well-
developed idea of the Holy Spirit. They looked forward to the
universal outpouring of the Spirit because of the prophets, and
especially because of John the Baptist, who told them that Messiah
was about to come, and that he would soon baptise them in the
Holy Spirit. After the death and resurrection of Jesus, they believed
that the Spirit had come on the Jewish festival day of Pentecost.
They understood him to be amongst them as a community, and in
them as individual persons. From the point of Pentecost onwards,
we find a much more developed understanding of the Holy Spirit
than in even the Hebrew Scriptures.
Knowing the Hebrew and Christian ideas, which, after al, arein the
one line of development, we are able to give answers to the
guestions we asked above.
How does one cometo 'know the Holy Spirit?
The answer could be that it is done by reading the Hebrew and
Christian Scriptures and working out what they say. This is fair
enough; by this means we could learn some ideas and receive some
teaching concerning the Spirit. Indeed, the information received
would be most valuable. Even so, there is a problem in this method,
for whilst we could thus arrive at a fairly well-formed view of the
Spirit of God, we might not come to know him personally. Clearly,
it is possible to know much about a person without actualy
knowing the person himself. Knowledge about a person is generally
objective, but knowing a person is necessarily relational and
experiential. To truly know the Spirit we would have come into
relationship with him—given in that this were possible.

It isinteresting to notice that, whilst many of the Jews had
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knowledge of the Spirit through their Scriptures, traditions and
teaching, it was the impact of the Spirit upon them as he came
personally to them, that gave them the true knowledge they needed.
Jesus insisted that, unless a person was 'born from above' or 'born
anew', he could not see, let alone enter, the Kingdom of God. The
Kingdom of God to the Jew was that rule and community of God
into which only the faithful were permitted to enter. This 'new birth’
could only come through the personal agency of the Spirit; so, in
that sense, one first came to know the Spirit by this regeneration or
new birth.

The point that | am trying to make at the very outset is that
knowledge of the Spirit, in order to be true knowledge, must be
personal. Whilst a person of faith can come to know the Spirit,
those not of faith can only come to know about him, ie. have
notional but not personal knowledge.

First contacts with the Spirit

As long as some of the Jews looked for God to pour out his Spirit
upon them, his coming to Israel would be intelligible. However, for
non-Jews, known as Gentiles, this was not the case. It happened
that when the early (Jewish) Christians preached their Gospel (ie.
the good news of Jesus), some Gentiles who heard their message
believed in it. As a result, the Spirit of God came upon them and
they were filled with him. Yet it is doubtful whether many of them
had even heard of the Holy Spirit. In other words, their knowledge
of the Spirit was relational and experiential before it was notional.
The notional followed the experiential.

Doubtless this principle obtained for other things. Those who
came in contact with preaching Christians often repented of their
sins, believed on Jesus Christ, and received (so they claimed) the
forgiveness of their sins and the gift of eterna life. It is aimost
certain that many of them had very little idea of what repentance,
faith, the forgiveness of sins and eternal life really meant. At the
same time these elements became most vita to them in both
practice and understanding.

| am suggesting, then, that generally speaking, theology
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does not precede the knowledge of the Spirit and the truth and life
that he brings to people, but rather that knowledge grows out of the
Spirit's contact with us, our response to him, and the truth which he
reveals to us. This sort of statement is not unreason-able, for in
ordinary life we come to know people as they relate to us. We
rarely read about them, and, even when we do, we still insist on
personally meeting them before we will say that we know them.

But is there a Holy Spirit?

One of our questions, above, was 'How does one know that there is
a Holy Spirit? We have not even begun to answer that. We have
simply said that the people of Israel believed in his person and
existence, and that the Christians followed on with this same
conviction. The Hebrew and Christian belief in the person and work
of the Spirit is no proof that he exists, or that he has been truly
understood. We have to be honest and say there is no answer to our
question—at least, no answer except to persons of faith. That faith
would have to arise from the Judaic-Christian Scriptures and their
contents. It would, of course, be backed up by the thousands of
years of testimony by Jews and Christians who have believed, but,
again, their witness is not proof. On the one hand we cannot turn a
deaf ear to what they say, and on the other we cannot accept what
they say as undeniable proof. We have then to read the Scriptures,
listen to the withess of men and women, and decide for ourselves.
When—if ever—we do decide to believe the Scriptures and the
accounts people give of their experience of the Spirit, then our
decision will be a matter of faith. That faith will bring us into the
range of the Spirit himself, with all that he does, and with what he
effectsin the lives of believers.

There is another thought concerning the Spirit which ought to be
shared. Jesus Christ knew the Holy Spirit. Without doubt he
believed in the truth of the Spirit. The Gospels make it clear that he
was anointed with the Spirit, led by him to be tested out for his
ministry, enabled by nim to do signs and miracles, and aided by
him in his death; resurrection and ascension. The fourth Gospel, of
which
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John was the author, shows Jesus as teaching about the Holy Spirit.
If this be the case, then there are good grounds for believing in the
Spirit. Of course, if we do not believe in Christ except as an
historical person, then we will not see any point in receiving his
witness to the Spirit.

WHAT NEED ISTHERE TO KNOW THE SPIRIT?

Before closing this section, | also want to address myself to people
who do believe in the Holy Spirit. You will already know the Spirit
through the means we have outlined above, namely the witness of
the church and the writings of the Scriptures. You will know that
the Spirit comes to man to convince and convict him concerning his
own life, and to show him the truth of God, especialy asit has been
shown and acted out in the life of Jesus. You may believe in the
Spirit because you have been brought up that way—trained in
belief. It may nevertheless be that you have not come to know him
personaly. If not, then you probably have never been 'born anew',
that is, come to regeneration. In other words, you have not been
through the elements of repentance. conversion, faith, the
forgiveness of sins and the reception into your life of the Holy
Spirit. It is even possible to have an excellent knowledge and
theology of these matters, and yet not be a true person of the Spirit.
This, of course, is no reflection on anyone, but to recognise that
such things may yet be ahead of you must surely be an incentive to
read more concerning the Spirit.

There are, of course, many people who have been regenerated but
are not conscious that this crisis has happened in their lives. They
are simply believers, and cannot remember when that happened, if
indeed there was ever a crisis point in their lives. For such people,
the value of examining the person and work of the Spirit is to see
what has happened, and what can happen, in a life that is in the
Spirit. Thisinformation can be most valuable for faith and practice.

For those who know much of the Spirit, from the word, from
experience, from excellent theologians, and from a continuous life
in the Spirit, this book may also prove of some value. There may be
useful insights, culled from here

Pat 1.1
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and there, seen and known in my own experience and persona life
and life in the church, and from being in genuine revivals in which
extraordinary manifestations of the Spirit were seen.

2. THE BEGINNING, THE MIDDLE AND THE END

The Scriptures portray God as 'the Alpha and the Omega, which in
English would be 'the A and the Z', or 'the First and the Last'. This
simply means that God is the originator and concluder of (ie. the
one who climaxes) al things. What is there at the beginning, in the
middle and at the end all springs from him, however we may or
may not understand it. Just as the Father was called 'the Alpha and
the Omega, 'the First and the Last', so was the Son likewise called.
It is also reasonable to see the Spirit in the same light, for he is 'the
Spirit of the Lord', 'the Spirit of God', 'the Spirit of the Father', 'the
Spirit of the Son', 'the Spirit of Christ', and so on.

We expect him, then, to be present and operative in al history.
Jesus said, 'My Father has always been working, and | go on
working', meaning that he was one with the Father in all that he did.
Likewise, the Spirit is one with both the Father and the Son, as the
terms above indicate.

This means that we can discover his nature and being from what he
did even before time, as well asin time, and what it is said he will
do at the end-time, and then, even, in eternity. This being so, we
have many materials at our disposal. They are the Scriptures
themselves as well as the fascinating insights which scholars and
students of the Bible have worked out over many centuries. Sifting
through these materials, we should be able to build up a sketch of
the person and work of the Spirit.

The Holy Spirit in the present time

Even accepting that we have many materials at our disposal to
study, we still need to repeat that we know the Spirit
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because we have met him in the present. It is more correct to say
that he has first met us, so that now we can know him. Paul has a
definitive statement. He says, 'If any man has not the Spirit of
Christ, he does not belong to him'. In the early church, the primary
test of a person having salvation and belonging to God was that he
had received the gift of the Spirit. In one place, Paul asked, 'Did
you receive the Spirit when you believed? The answer, "We have
never even heard that there is a Holy Spirit', (or, "We had not heard
that the Spirit, as yet, had come’) means that they did not have the
Spirit. They were then encouraged to faith in Christ and helped to
receive the gift of the Spirit.

There was a reason for doing this. Anyone who did not have the
Holy Spirit had not gone through the experience of regeneration,
and thus had not experienced conviction, repentance, faith,
forgiveness and the like. He was till what Paul called 'the natural
man’, ie. aman who as yet lacked the Spirit of God. Such a person,
Paul says, . . .does not receive the gifts of the Spirit of God, for
they are folly to him, and he is not able to understand them because
they are spiritually discerned'. By 'spiritually discerned' he means
‘discerned by aid of the Spirit'. No human being of himself has
spiritual discernment.

The coming of the Spirit

From the biblical point of view, this age in which we now live is
'the age of the Spirit'. It began at the first Jewish Feast of Pentecost
which followed the death, resurrection and ascension of Jesus
Christ. Christ had said he would send the Holy Spirit to his
disciples and their followers, and at Pentecost this event happened.
The Holy Spirit of God came down upon the assembled group of
about one hundred and twenty persons. The happening and its
effects were electrifying. Physical symbols of wind and fire were
seen and heard, and the Christian group spoke in tongues
(languages) which were known to those who listened to the apostles
and other speakers.

At that point, the Christian Gospel was preached, and it began with
proclaiming the Lordship of Christ over all

Part1.2

Rom 8:9

Acts19:2

1Cor 2:14



Part 1.2

Ga. 32,14

Ga. 4:6

Acts 2:17-20

things, after which the offer of the forgiveness of sins was made,
conditional upon persons repenting. Along with this promise was
the offer of the gift of the Holy Spirit. In his writings (which came
later), Paul spoke of the gift of the Spirit being received by faith.
This was a simple enough matter. The Christian writers, generally,
speak of God's willingness to give the gift to those who came into
faith. In one case, Paul wrote of God sending the Spirit into the
hearts of men and women.

The effects of the Spirit

On that special day of Pentecost, Peter indicated that the coming of
the Spirit was not a novel event, something which was wholly
unexpected, but in fact was an event promised by the prophets. He
guoted one of these prophets, Joel, in the following manner:

'And in the last daysit shal be, God declares,

that | will pour out my Spirit upon all flesh,

and your sons and your daughters shall prophesy,

and your young men shall seevisions,

and your old men shall dream dreams;

yea, and on my menservants and my maidservants in those days

I will pour out my Spirit; and they shall prophesy.

And | will show wondersin the heaven above

and signs on the earth beneath,

blood, and fire, and vapour of smoke;

the sun shall be turned into darkness

and the moon into blood,

before the day of the Lord comes,

the great and manifest day'.
If we analyse the teaching in these verses we will see. amongst
many other things, that the coming of the Spirit at Pentecost was an
initial and principial event. It was intended to trigger off a new era
which we can call 'the era of the Spirit'. This erawas to begin at that
point in time and culminate in the 'great and notable day of the
Lord, ie. the last Day which would close off history. The time
between Pentecost and the Day was caled 'the last days.
Throughout the last days, God would pour out his Spirit. This gift
or affusion of the Spirit was to be 'upon all flesh', ie. upon all
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human beings, irrespective of race, class, colour and creed. It was Pat1.2
not to be confined to Israel, which had been known for along time

as 'the people of God', although it was, of course, intended for them
aswell.

The result of the outpouring at Pentecost was quite dramatic.
Suddenly there was a new people of God who lived in close love

and fellowship, accepting the teaching of the apostles and living
according to it. These people had times of fellowship and prayer,

and they broke bread together, ie. ate together (from house to
house), and as they did so, they probably celebrated the Last Supper

in avery smple way. They were remarkable in their practical love,

for they shared what they had with one another, to the point of a

daily distribution of food and necessaries. They had concern for the

sick, the poor, the hungry and the needy.

The coming of the Spirit was to the Jews on the day of Pentecost, Acts8:14-17
but principialy that outpouring was also for the Samaritans and ’1*1".‘155?%34’ 48,
Gentiles, as Christ had indicated and the prophet Joel had foretold.
For this reason, a Samaritan outpouring followed (after some time)

and then again a Gentile outpouring. This did not mean that the
outpourings were finished, but it did mean that Jews, Samaritans

and Gentiles were all, now, recipients of the Spirit, wherever
repentance and faith followed the convicting work of the Spirit.

A valuable conclusion

We could go on to say much concerning the Spirit as he is and
operates in this present era. The affects and effects were (and are)
so many and so radical that they could fill volumes. However, our
main point is that when a person has been wrought upon by the
Spirit and has received him as a gift, then, and only then, can he
begin to understand who he (the Spirit) is and what he is about.
Some of us are born researchers. We can never gobble enough
knowledge, never receive (or puzzle out) enough information, and
this keenness extends to research about the Holy Spirit. Others of us
simply take things as they come. We are grateful for the work of the
Spirit in our lives, but we feel no need to go back into history to the
beginning of
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things. We feel that to know what happened in the past does not
greatly matter, and adds little to our height or breadth. This may be
so, of course, yet in life most of us are keen to know the past of
people we love. A young man, for example, eagerly peruses past
photographs of hiswife-to be, wanting to know her as she was.

The subject of history can be fascinating, particularly when it
concerns someone we know personally. When it is the Spirit whom
we know and study, the past is not only fascinating; it aso teaches
us great lessons and wisdom.

As it happens, the terms 'Alpha and Omega, 'First and Last', are
important. They tell us that nothing happens in history by mere
chance. God is the sovereign Lord over all time and space. To come
to know him in the present is to be joined with al that happened in
the past, and all that is yet to happen. Life becomes rounded out and
full-orbed. To have the Spirit of God work on us and in us is
wonderful. To know the significance and goal of that work is no
less wonderful.

3. THE SPIRIT AND THE BEGINNING

The Spirit of God before time

Without going into ‘proofs let us say it is axiomatic in Scripture
that the Spirit is eternal. One writer speaks of 'the eterna Spirit',
and some understand this to be Christ's eternal spirit. Another
speaks of us reaping eterna life 'of the Spirit', ie. through and from
the Holy Spirit. He is called 'the Spirit of life', and we assume that
his links with eternal life indicate that he too is eternal .

Whilst the word 'eternal’ or 'everlasting' is somewhat problematical,
yet, practically speaking, we do have an understanding of what it
means; namely, 'without beginning or end', 'timeless, 'forever'.
Even so, it isaword not so much intended to be quantitative, asit is
meant to be qualitative.

The thrust of Scripture, which always links the Spirit with

10
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the Father and the Son, suggests that he was before time. We know
that when time began he was there, the implication being that he
was existent 'prior to time. So we must not think of a binitarian
(Father and Son) Godhead, but of atrinitarian Godhead. Such a One
we cannot understand, unless we see his actions in time and realise
they are the fulfilment of an intention conceived prior to time.

The ultimate intention of God

We will see (below) that God's ultimate intention for his creation is
a multi-faceted one. All history, both that which is past and that
which is to come, is prophetic, ie. it is the communication of God's
word to, and for, his creation. The Scriptures, roughly speaking,
commence with the creation story and proceed through time. Their
god is the end-time. What is yet to happen has been set out
prophetically. If we go back to the fall of man, we see that what
was then future, from the perspective of that time, was also set out
prophetically. Much of the prophetic prediction has been fulfilled in
the history of Israel, the coming and work of Messiah, and the
consequent acts of the church. Even the movements of nations have
been predicted, and events appear to be consonant with predictive
prophecy.

For this reason, we have grounds for seeing the Scrip-tures as an
integrated whole, and we need to see them that way if we are to
understand God's multiple intention. As creation sheds its light
forward into history, so also the (predicted) end-time sheds its light
backwards in history. We understand the end from our knowledge
of the beginning, and the beginning because of what we know about
the end. This is surely the principle behind God's titles of The
Alpha and the Omega, 'The Beginning and the End'. What lies
between the beginning and the end is only intelligible in the light of
those two extremes. We say this because we cannot know God in
his being as Father, Son and Holy Spirit unless we know his
intentions for creation, time and history. If we can discover the
various strata of his multiple intention, then we have a fascinating
key—in fact the key—to history, as well asto the nature of God.

11
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12 THE SPIRIT. CREATION AND THE PLAN OF GOD

A multiple intention

The Christian Creeds, Councils and Articles of confession—
especially of the Confessiona churches—have aways been
interested in God's purposes for his creation. Theology is always
about this task, investigating, stating, revising and restating what it
sees as God's ultimate intention. The task is not easy, but it is
greatly assisted by the Scriptures which tell us clearly some of the
things God had in mind before he began creating the universe. If
what we set out below constitute his multiple intention, then we
have the means of interpreting history at its beginning, in its
processes, and in its movement towards the end-time. This helps us
to avoid saying that God changes his mind because of the (seeming)
exigencies of history. God is sovereign over al. He does not ook
into the future, aswe call it 'future, for heisnot bound by time. It is
true, of course, that he works in time, and speaks to us in the
language of time, but it is his sovereignty which determines the
events of time.

Even so, we must not think of his working as cutting across the
will of man, invading his sovereignty, and choking off his rebellion.
God works hiswill in and through al these elements. Having stated
these gqualifications, humility bids us admit we do not know how;
but that he does work in this way is most important for us, for
whilst his sovereignty is preserved, so is our dignity as creatures of
choice, even if those choices be wrong.

Let us look, then, at the multiple intention of God, knowing it is
the functional key in our thinking to the meaning and purpose of
history. There are some nine elements. Doubtless there are more in
minor key, but we examine these which are in major key.

Element One: The chosen people of God: 'he chose us in
him[Christ] before the foundation of the world": cf.
" For those whom he knew he also predestinated' 'Us in
its context must mean 'the elect people of God'.

Element Two: The holy people of God. 'he chose us in him[Christ]
before the foundation of the world, that

12
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we should be holy and blameless before him'.
Element Three His people are to have salvation: ' . . . the grace
which he gave us in Christ Jesus ages ago [before
times eternal]’; 'you were ransomed. . with the
precious blood of Christ. . . destined before the
foundation of the world, but...made manifest at the
end of the times for your sake'.

His people are to be his children, ie. sons. 'He

destined us. . . to be his sons through Christ Jesus;

cf. 'our Father, Redeemer from eternity is thy name’;

"...my sons...and my daughters... whom | created for

my glory, whom | formed and made'.

Element Five: His people are to have eternal life: . .. God's elect.

. in hope of eterna life which God. . . promised
ages ago [before times eternal]’; '...name[g]...written
before the foundation of the world in the book of life
of theLamb. . .

Element Five His people are to enter his Kingdom: '‘Come, O
blessed of my Father, inherit the kingdom prepared
for you from the foundation of the world'; cf. 'He has
delivered us from the dominion of darkness and
transferred us into the kingdom of the Son of his
love.

Element Seven: His people are to be glorified: '..we impart a
secret and hidden wisdom. . .which God decreed
before the ages for our glorification. This
glorification glorifies God: '..we who first
hoped...and have been destined and appointed ...for
the praise of his glory...you aso [Gentileg]. . .to the
praise of his glory'; my sons and my
daughters...whom | created for my glory. . ."

Element Eight:  The whole creation will be brought into unity by
Christ: '. . .aplan for the fullness of time, to unite al
things in him, things in heaven and things on earth'.
Note also other things which equal unification, ie.
filling up', 'harmonising’, etc. 'Christ . . . who fills all

Element Four:

inal; ' ... that he might fill al things; ' . . .
reconcile to himself all things whether on earth or in
heaven. ..’ .. .love,
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which binds everything together in perfect harmony,.

Element Nine:All evil will be judged: 'But by the same word the
heavens and earth that now exist have been stored up
for fire, being kept until the day of judgement and
destruction of ungodly men'; The Lord has made
everything for its purpose, even the wicked for the
day of trouble [disaster, judgement]

When we weave these strands together, we get the one rope of
God's plan. Doubtless there are more threads to it, but if we take
these which are explicit, then we can see why God created, and
what he is about in history. It tells us that God plans these things
from the point of view of what he is  namey
Father-Creator-King-Redeemer. His Son shares with him in 'the
counsel of hiswill' and so does the Holy Spirit. Each person of the
Godhead is discrete, ie. has his own identity, but because God is
love, they are one in disposition, relationship, plan and goal, they
are one in the unity of their being as love.

When we come to the beginning, which for usis creation, we see
that it is al with a view to this most wonderful end. We need to
contemplate the greatness, glory and gravity of these nine elements.

4. THE SPIRIT AND CREATION

When our understanding includes what we can know of God before
creation, then we aso know what is the thrust of creation itself. We
need to reinforce this idea by seeing that God does al things
‘according to the counsel of his will’ which means that all that
happens in time is "according to the eternal purposes which he has
realised in Christ Jesus our Lord'. Those who think that happenings
in time are expedients to meet contingencies which have arisen,
need to consider Isaiah's words:

".." ...l am God and there is no other;

| al am God, and there is none like me,

14
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declaring the end from the beginning
and from ancient times things not yet done,
saying, "My counsel shall stand,
and | will accomplish al my purpose,”
... | have spoken, and | will bring it to pass;
| have purposed, and | will doit’;
and again,
"The former things | declared of old,
they went forth from my mouth and | made them known;
then suddenly | did them and they came to pass
....lamHe, | anthefirst, and | am the last.
My hand laid the foundation of the earth,
and my right hand spread out the heavens;
when | call to them,
they stand forth together'.
So then God, with his purpose in view, creates, and in creation he
uses both the Word and the Spirit. Let us consider, now, the account
of creation, and, in particular, the role of the Spirit, which is
mentioned very early.
'In the beginning God created the heavens and the earth. The earth was without 5o, 113
form and void, and darkness was upon the face of the deep; and the Spirit of
God was moving over the face of the waters. And God said, "Let there be
light"; and there was light.'
The word 'moved' has been tranglated 'brooded’, and even 'rushed'.
An old idea was that the Spirit was like a brooding bird, hatching
out some cosmic egg! There is none of this. The Hebrew word for
'spirit' also means 'breath’, 'breeze’ and 'wind'. It could even be said
there that there was a hurricane. Certainly, the movement, whether
dow or fast, is dynamic. Some do not even see a reference to the
Spirit in thisword, but in the Old Testament, and even the New, the
Spirit is often described as a wind at hurricane force. The same
word that is used here for moved' is used again in that form in only
one other place, and that is in the famous Song of Moses:
'He found him in adesert land, Deut. 32:10-12
and in the howling waste of the wilderness,
he encircled him, he cared for him,
he kept him as the apple of hiseye.
Like an eagle that stirs up its nest,

:
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that flutters over its young,
spreading out its wings, catching them,
bearing them on its pinions,
the Lord aone did lead him...!
The chaos at creation is named tohu and bohu (‘without form and
void), and this is the same term that is used for the 'howling
wilderness. We can almost say that the eagle, which is fluttering
(the same word as moving in Gen. 1:2), is the Spirit. Indeed, in
Isaiah, it isthe Spirit who bears them up in the wilderness:
'‘But they rebelled
and grieved his holy Spirit;
Where is he who put in the midst of them
his holy Spirit,
who caused his glorious arm
to go at the right hand of Moses?
In both cases it is the Spirit who is stronger than the tohu and bohu.
We do not understand the dynamics of creation. Indeed we
understand little or nothing of creation at all, but the 'rushing
mighty wind' which is symbolised on the day of Pentecost has to
overcome the tohu and bohu of man’s chaotic condition, his dreary
wastes of spirit which have resulted from his estrangement from
God. Likewise, in Ezekiel, the dead Israel is a desert of wild dry
bones, scattered and disintegrated. Again, it is the forceful wind
which comes to give form first, and then life to the bones and flesh
of the dead warriors. The awful dynamic is such that these renewed
ones leap to their feet. This creation, which is really the renewal of
the original creation, may even be said to be a greater force than the
initial life-giving power. Of course it is the same. It is the situation
which is different.

The power of the creative Spirit

The Word and the Spirit are one together, and one with the
Creator-Father. Later, we will see that it is the regenerating power
of the Spirit, rushing into the heart of man' which revives him from
death and reunites him with that Creator-Father. Man then cries,
'‘Abbal’ ie. 'Father!"

The Word is powerful. John tells us, 'All things were

16
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made by him, and without him was not anything made that was made,.
This Word, when it became flesh, was known as Jesus the Mess ah.
The psalmist knew of the creation:
*...he commanded, and they were created;
'‘By the word of the Lord the heavens were made, and all their host by the
breath of his mouth.
... For he spoke, and it came to be; he commanded, and it stood forth'.

The Word and the Spirit—'the Breath of his Mouth—are both
working in co-ordination. The word 'spirit’ and 'breath’ here are the
one, ie. ruach, in the Hebrew. There is, then, no creation without the
Utterer of the Word, and the Breather of the Breath. It is a triune
crestion. Speaking humanly, we can say that the Three have the one
plan and purpose in mind, and it isto this end that they creste.

The breath of God

In the second part of the creation account, we are told that God made
man of the dust of the earth and breathed into him 'the breath of life'.
The breath here is not the ruach. It isthe life of man which makes man
'a living being. This living being or soul is caled nephesh and
represents man in the totality of his being. That is what man is—soul
(nephesh). Even so, he needs the ruach of God for his animated living,
aliving which isvital motion and action. Man and the animals al have
ruach in common, and when they die this life-giving and sustaining
power goes back to God. The writer of Ecclesiastes says, 'Who knows
whether the spirit [ruach] of man goes upward and the spirit [ruach]
of the beast goes down to the earth? Where the ruach comes, life is
created, and whereit is present, lifeis sustained.
Again the psalmist spesks:
‘... when thou takest away their breath [ruach], they die
and return to their dust.
When thou sendest forth thy Spirit, they are created;
and thou renewest the face of the ground'.

Isaiah links the Spirit with crestion. He says, speaking of
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Creation,
'Who has measured the watersin the hollow of his hand
and marked off the heavens with a span,
enclosed the dust of the earth in ameasure
and weighed the mountainsin scales
and the hillsin abalance?
Who has directed the Spirit of the Lord,
or as his counsellor has instructed him?.
The inference is clear: the Spirit creates without direction from
man: but he creates!

Job says, 'The spirit [ruach] of God is in my nostrils. and his
would-be counsdllor Elihu says, 'The spirit of God has made me'.

We see then—not without awe—that the Spirit is the Spiritus
Creator, the Creator Spirit. In what many think to be the fragment
of an old Creation story, Bildad says, ‘With his power he calmed the
sea; and his wisdom struck Rahab down. His breath [ruach] made
the skies clear. . ." The KJV has, 'By his spirit he hath garnished the
heavens. The work of the Spirit is vast. It is difficult for us to
understand the mighty power that is at work in creation, and the
vast dimensions that are involved: they are not only spatial; they are
also dimensions of life.

5. THE SPIRIT OF LIFE

As we move freely through all the pages of Scripture between
Genesis and Revelation, there are many relevant insights and
revelations for us to glean. For example, in the New Testament we
find the Spirit spoken of as the Spirit of life; we must accept such a
statement without making it 'spiritual’ or to do only with religion.
Also in the New Testament, we are twice told that the Son or Word
upholds all creation. We take it that the Father acts similarly, for he
is caled 'Father, Lord of heaven and earth'. If this is so with the
Father and the Son, then it must be the same with the Spirit. He
must uphold all life, whether it is sentient or not.

In the Old Testament, too, we find this to be the case:

18
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‘When thou takest away their breath, they die'. Their breath comes
from the ruach of life, for 'When thou sendest forth thy Spirit
[ruach] they are created, and thou renewest the face of the earth'.
Isaiah speaks of God who ' . . . gives breath to the people upon it
[the earth], and spirit [ruach] to those who walk in it'. Isaiah
sometimes gives us a picture of the land languishing because of its
lawlessness, its moral state of tohu and bohu—so to speak—nbut
when the Spirit comes, that which was languishing revives:
'...until the Spirit is poured upon us from on high,
and the wilderness becomes a fruitful field,
and the fruitful field is deemed aforest';
and again,
"...I will pour water on the thirsty land,
and streams on the dry ground;
| will pour my Spirit [ruach] upon your descendants,
and my blessing on your offspring.
They shall spring up like grass amid waters,
like willows by flowing streams.

The power of the Spirit in life

What we have to redlise is that the Holy Spirit sustains al life. He
gives the gift of life-sustaining ruach to al things. Yet that life
which we may call 'biological’ is not merely biological. Man is soul
(nephesh), yet as soul he always requires ruach. In a way ruach
makes his nephesh to attain its fullness, to live in its true being.
Nephesh is more often called 'life' than it is 'soul’. Even so, it is
dependent upon ruach for its fullness of being and living—so much
so, that so far as man is concerned, soul and spirit become almost
synonymous. If we can think of man as created and gifted, but
needing what today we call stimulation, motivation, and inspiration.
then we can see what the Spirit does as he comes to man. When that
happens, man not only has ruach, but can actualy be caled a
ruach, because he is able to link with God, and to rise above mere
living to the real purpose of life and history. When the Spirit comes,
he comes in order . . . to revive the spirit of the humble, to revive
the heart of the contrite'.
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We are told that 'the spirit. . . of Jacob revived' when he heard that
Joseph his son was not dead. Some people have troubled spirits,
spirits of bitterness and anguish, whilst others have a contrite spirit,
a firm (right) spirit. In every case, man is not static but 'spirited,
whether this spiritednessis good or otherwise.

There are special occasions when the ruach of God comes in power
upon men, sometimes with devastating effects. The Judges knew
this enormous power. Samson could perform extraordinary feats, on
one occasion tearing a lion limb from limb, and on other occasions
slaying thirty men and finally destroying the temple of Dagon.
When the Spirit came upon Saul he prophesied, and cut a yoke of
oxen in pieces in order to send them out to al Israel. On a later
occasion when he prophesied, he stripped himself of clothes and lay
all night before Samuel the prophet. The coming of the Spirit (ruach)
in this manner often makes men do unusual things. Their spirits
become vibrant through him. In such cases, there may be no special
moral connotation.

Whilst it is true that the vision of Ezekiel in the dry valley is a
vision and not an historical event, yet it takes away nothing from its
message, namely that the Spirit brings life. Paul can say 'The Spirit
is life-giving because of justification’, or 'Our spirit has life because
of justification’, but whatever the construction of his statement, it
means we do not have life in our spirit until the Spirit comes. His
coming is not simply to sustain our lives biologicaly, but to so
inform and empower them, that they now become authentic as

spirit.

Life in the Spirit
Just as in creation the Word and the Spirit brought into existence
that which did not have such existence before, so with regeneration
or the new creation. In the New Testament Paul speaks of 'the
washing of regeneration, and the renewa of [or, renewing by] the
Holy Spirit'. When Jesus spoke of the new birth by the Spirit, his

listener, Nicodemus, was puzzled. Jesus told him that, as aleader in
Israel, he
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ought not to be puzzled. He ought to have knowledge of this. This
was no new teaching in Isragl.

Nor was it. Ezekiel had spoken of regeneration in his vision of the
dry bones. He had also spoken of it in the promise of a new heart
and a new spirit (Spirit?) which God would put into Isradl in a
collective sense, and also in amost personal sense.

David, in his famous penitential psam, realised that he must be
thoroughly renewed, right down to what he called his 'secret heart'. He
prayed,

'Create in me aclean heart, O God,

and put anew and right [steadfast] spirit within me'.
He went on,

'Cast me not away from thy presence,

and take not thy holy Spirit from me...

uphold me with awilling spirit [Spirit?]".
Without entering into the matter of the Spirit of God being always
in Israel, we can see that Israel had seen the Spirit of God in many
of its leaders, kings, priests and prophets, to say nothing of artisans
like Bezalel and Aholiab. All this given in, we must recognise that
in David's case, he had two things in mind. The first was the effect
of the Spirit in his life following his anointing by Samuel: '. . .the
Spirit of the Lord came mightily upon David from that day
forward'. The second was the effect on Saul when the Spirit
departed from him; for 'an evil spirit from the Lord troubled Saul'.
As he expressed in his psam of repentance, David dreaded the
withdrawal of the Spirit for the loss it would be to him in his
person, his living and his leadership. No less did he dread the
possible alternative of an evil spirit coming to him, asit had to Saul.
From what we can see of the presence of the Spirit in men like
Abraham, Joseph, Moses and Joshua—to say nothing of others who
came later—we are forced to conclude that the presence of the
Spirit was not only of general benefit to the people of God, but of
personal usefulness to those in whom he dwelt. In some cases, the
Spirit brought the skills
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of an artisan, in others abilities for leadership. In yet others he
brought wisdom and intelligence. All of these elements constitute
life. Lifeis not just the dynamic occasions such as Samson knew in
his unusual strength. It is the rich and vivid life of man's spirit for
which the ruach of the Lord comes. It isin this way that man truly
lives, as the Spirit comesto his own human spirit.

6. THE SPIRIT OF GOD, MAN AND THE PLAN

The greatness and glory of the plan

In the last three sections, we have spoken in terms which are
general rather than specific, abstract rather than concrete. This does
not greatly matter, for we are simply etching out something of the
panoramic view of God's intentions. Even so, the ninefold plan of
God which we sketched in section three is breathtaking when
considered. For example, the term 'the people of God' may look
simple enough on the printed page; but the reality of it, experienced
and shared by actual people on this earth, is mind-boggling.
Further, the thought that man is to be given the gift of eternal lifeis
stupendous; it means having genuine and personal fellowship with
God. It means 'participating in the divine nature’; it means—to coin
a phrase—being eternalised, so that the fearful element of mortality
is banished forever.

Again, to speak of 'the glorious liberty of the sons of God' isto

evoke a picture of man wholly liberated from the vanity and
pointlessness of existence, emancipated into full being, glorious in
the full image of the Son, and liberated into a rich, functional and
endless life. To be free from temptation, to be freeto love al that is
in heaven and earth, and never to feel a shadow of guilt fall athwart
one'slife—that is superb! That is unspeakably beautiful!
Yes, and to know that God is the God of judgement, that without
any element of failure, as Creator and Father, he will have judged
all evil and dissolved it in the history of the world, is to see and
know the righteousness of God and to
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join with the great celestial host asit criesin joy and assurance:

'Great and wonderful are thy deeds,

O Lord God, the Almighty!

Just and true, are thy ways,

O King of the ages!

Who shall not fear and glorify thy name, O Lord?
For thou aone art holy.

All nations shall come and worship thee,

for thy judgements have been revead ed’;

‘Just art thou in these thy judgements,
thou who art and west, O Holy One. . .;

'Hallelujah! Salvation and glory
and power belong to our God,
for hisjudgements are true and just;
he has judged the great harlot
who corrupted the earth with her fornication,
and he has avenged on her the blood of his servants’.

If we can really see the glorious goal of God in history, then we

have joined those who love him, ' . . . whom not having seen you
love: whom seeing not you believe and reoice with joy
unspeakable! This is to know what Jonathan Edwards once called
'the religious affections. It isto know al that is ascribed as coming
from the Holy Spirit, such as love, joy, peace, long-suffering,
gentleness, meekness, goodness, self-control and faithfulness. It is
to know pure joy of heart, sheer peace of conscience, and yet to
enter the unplumbed depths of suffering and sorrow. It is not simply
to be tossed to and fro by restless passion, but it isto sharein all the
compassion and pity and love which God has for the creation which
has rebelled against him, and this without erosive sentimentality
and mindless empathy. It is to know 'the fear of the Lord which is
the beginning of wisdom'’, and that 'the law of the Lord is clean,
enduring for ever'. It is genuinely to understand the glory of
judgement.
Why then do we take this discursus and enlarge on the wonder of
God's plan which he is executing after the counsel of his own will?
The answer is that if we see that plan coldly, and if we are so
objective that it does not touch and open the
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springs of the heart, then we will not know the subjective love and
adoration that we ought to know and have. Furthermore, when we
presently talk of the Spirit labouring patiently in al his ministry—
and ministries—down through the millenniums of timein order that
God may reach his wonderful goal, we would otherwise see that
goal prosaicaly. There is nothing so dehydrating to the human
spirit as theology divorced from the juices and redlities of life. To
discuss the Truth with lack-lustre spirits, and with unastonished
minds or unmoved hearts, isto missthe living glory of the Truth.
Therefore, when, at this point of our story, we begin to look at
the plan of God, and the part the Spirit playsin it, we ought to be
humbled in our spirits, and have glory in our hearts. By this we do
not mean we should be bathed in concocted devotion which is void
of redlity, and that our minds should be unthinking, uncritical and
gullible. By no means! But to love the Lord with all our heart and
soul and mind and strength is to live under the inspiration of the
great glory of God in his priceless wisdom, and his adorable and
eternal counsdl. In that love, we put away the haughtiness of our
spirits and intellects, whereby we assume to judge him in what heis
about, and we accord to him all the reverence and worship and
power dueto him.
So then, with our hearts lifted up, our spirits humbled, and mindsin
worship of him, we can proceed to see the part the Holy Spirit plays
in God's history of creation.

The Spirit at creation

Scholars who are ardent readers and listeners—and analysers—of
the Story of God have worked hard to tease out the nature of man as
they trace it in the Scriptures. The task has not been easy, but the
results are worthwhile. They go something like this:

God has created man in his own image which means that man is like
(and reflects) everything that God is. At the same time he is not
anything that God is, for he is man. God is God, man is man: and that
is pleasing for both. Man is free never to have to rise above what it is
to be aman. Heisflesh (Heb. basar), and
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he is soul (Heb. nephesh). He does not merely have a body and have a
soul. In all that heis, heissoul. That is histrue being and identity.

We have also seen that man is spirit: he does not only have spirit; as
flesh and soul he is spirit. The being of man is wholly dependent
biologically and essentially upon the mach of God. Man is a ruach but
he is dependent upon the ruach of God for the fullness of his being,
especialy as he relates to God, to his fellow man, and to creation. Y et
even this analysis and summary of what man is does not touch us
deeply. We should ask ourselves what it means to be body, to be soul,
to be spirit, ie. to be man! When we enter experientially into the reality
of what this means, the whole matter comes to life. We livel We see
the creation about us and relate to it. We are aware of man—our fellow
creatures—and relate! We are aware of God in al his Person and
attributes and glory, and this consciousnessis life!

To be a human being is a marvellous matter, athrilling event. If for
the moment we disregard the rebellion of man and his fall which
unmanned him, then we can see his true glory. We can understand
the wonder—and delight—in the mind of the psamist when he
cried, 'What is man that you are mindful of [go on minding] him,
and the son of man that you visit [go on visiting] him?. He was
breathless with wonder that God should form him in the womb, that
he should know (ie. plan) al his days before he had lived one of
them! To be a human being created as a son of the Father, a subject
of the great King, a warm, dependent creature, trusting the Creator
and relating to him—all of this makes the mind fill with wonder.
Those of mankind who are cynical and bitter may view this
paradigm of man with suspicion and scorn, but then they do not
know what the Spirit has done to bring man into life, and to make
him a living soul. We need to know the biblical view of man
without converting it to a dry and particularised anthropology, or a
stiff and awkward psychology which leaves us rather as robots, and
missing the true glory of man.

Our point in speaking in this way is to preserve us from a remote
and impersona view of man. We cannot study man in a purely
detached way. Theology is a fascinating study, but when it operates
only in the realm of abstractions, it is often unreal and leaves us
with alifeless view of God, man
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and creation.

What then is our conclusion regarding the Spirit, creation and
man? Our conclusion is that when God, speaking into and above
the tohu and bohu, said, 'Let there be light!" then the Spirit, poised
above and vita in his being, acted in such a way that light flooded
the darkness, and beauty, form and order began. The glorious
creation was coming out of water and earth and sky. God was
acting in the grace of creation. Man was part of that creation.

We need not go into the how of creation at this point. Without
doubt, something of the how is revedled to us, but the what of
creation is that which intrigues us. The why of it—the ninefold
plan—must be kept in mind strongly or we miss the planned goal of
it al, for 'he has created everything for its own purpose', and he has
planned to reveal himself in time as the God of grace, for he was
this before time. He was always this in the counsel of his own will.
Yet it would take the Spirit of truth to reveal this and it would take
the Spirit—as also with him the Father and the Son—the whole
span of history to accomplish such revelation.

7. THE SPIRIT IN EARLY TIMES

By 'early times we mean firstly the time which we call primeval. It
isthe time of creation, and the time which leads to the judgement of
the Flood. Paul speaks of 'the God who commanded the light to
shine out of darkness. Note that the light does not ssmply shine on
or into the darkness but out of it. Whatever else is intended by this
statement, it means that 'the light shines in the darkness and the
darkness does not [cannot] overpower it'. God creates in the midst
of tohu and bohu. That is why Paul goes on to say that the same
God 'has shone in our hearts to give the light of the knowledge of
the glory of God in the face of Jesus Christ'. He isreally saying that
the creative miracle which happened in the beginning of time has
happened afresh to fallen men and women through the advent of
Christ. It is the same Spirit who moves about our internal tohu and
bohu, the chaos and the void of our sinful lostness (as persons), and
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who brings, by means of the new birth, the beauty, form and order
that constitute true humanity!

What we need to see is that this continuous work of the Spirit, in
bringing light, is the same work as the creating of al things. It is
not that creation is created but what creation is created to be which
proves significant. George MacDonald, in his famous essay on 'The
Truth', depicts a scientist seeking to spell out the truth of a flower.
He does it in dissection, analytically and atomistically. The poet
spells out the truth of a flower in a quite different way. How would
the theologian do it? What is the reality of a flower, a bird, an
animal? What is the truth of aman, aliving soul? Should we look at
things and people for their usefulness, or analyse their aesthetic
qualities, or seek to see where they fit in the scheme of things?
Does not the truth—the reality of them—evade our analysis? Are
we not too subjective—or too objective—to know what they are?
The writer of Ecclesiastes says, 'You have made everything
beautiful in its own time'. By 'beautiful’, does he mean ‘aesthetically
pleasing' or ‘functiona’ or 'fitting' (‘appropriate’), or does he just
mean 'good” ie. geared into the 'all things' of God's universe as an
integral part? It does not really matter. It simply means that we
must pause in humility and spend time in contemplation when we
are talking of 'the works of his hands, the true Being and ministry
of the Creator Spirit. We must not take these wonderful things for
granted. We must cultivate the spirit of awareness of them.

Primeval man

Scholars may debate the form of the creation accounts, ie. whether
they are figurative, and mythica (in the theological understanding of
myth), or literal and factual, but the thrust of the accounts is clear
enough. Man is made in the image of God; and he is created in that
image as a male-female unity. Paul does single out male-man as 'the
image and glory of God', but in the same bresth he says the woman is
the glory of man, so that whilst God can have his glory without man
reflecting it, man cannot have his glory apart from woman. The word
was 'L et us make man in our [own] image'. The
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result was 'In his image made he him, male and female he then?'. In
another place is added ‘and he called them man’. When the Bible
talks of 'man’, it is usually generic, that is, it covers the human race
and does not refer to the male person as such. There is therefore
nothing ‘sexist' in this use. On other occasions, it does refer to a
male person as 'man’, and refers to the female person as ‘woman . It
never sees humanity as composed of two races—one male and one
female. Humanity is aways a male-female entity. We might even
say a 'dua-unity’. Most of us see such a unity as relating only to
marriage, but this is a false idea. All maleness and all femaleness
(masculinity and feminity) are joined in one, each needing the other
for complete humanness.

Primeval man—often called Adam and Eve—lived in innocence.
Innocence must not be thought to mean flack of knowledge of
things. It means guiltlessness as regards evil. Obviously man's
relationship with God, and the interrelationships that existed with
his fellow creature and all creation, sprang from the knowledge
which is given to living souls. Man was fully informed as to his
place and vocation in the world. God had commanded him to 'be
fruitful and multiply, and fill the earth and subdue it; and have
dominion over [it]'. Man was to be lord of his world, and as such,
he named the creatures all of which tells us that he was intelligent
and had knowledge. He was placed in a garden, the term for which
could be ‘paradise’, and given the mandate to tend it and watch over
it, ie. to keep and guard it.

We have seen that man as a living soul had been given personhood
which was in the image of God. He, man, expressed this
personhood in the mutual male-female unity which was his (theirs).
This could be nominated as love. Man then was superb, royal, regal,
vocationally equipped and operative. The interrelationships of man
and woman—nbeing as they were without the shadow of a guilt—
were surely very rich and fulfilling. Man related to his creational
surroundings with serenity and understanding God, for man’s own
sake and protection, had given him a prohibition against eating of
the tree of knowledge of good and evil.
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Man knew all he needed to know in regard to good and evil. He had
no need to know by eating the fruit of thistree.

We can say then that man who was soul with ruach was in a
paradisal state. He could be said to ‘walk in the Spirit', his own
spirit depending upon that of God.

The fall of man

It does not take much to describe the fall of man, and to spell out
the obvious effects of that event. The woman was tempted to eat
of the tree because the serpent insinuated that by forbidding the
eating of its fruit God was holding out on man, preventing them
from coming to a knowledge which they needed, namely the
knowledge of good and evil. To know good and evil did not seem
a wrong thing, and it certainly seemed desirable; it was 'a tree to
be desired to make one wise'. Surely God was not against wisdom!

Paul says the woman was deceived. He says the man was not
deceived. The man decided to listen to the voice of his wife. The
woman believed the word of the serpent before she believed the
word of God. Man—the male—chose the word of the woman
before the word of God. Creation had come through the word of
God, and the Spirit. Denying that word was also ignoring that
Spirit. It meant that man wished to 'go it aone', to be autonomous,
and to achieve his identity apart from God. It meant many more
things, but there is no point in us examining all these now.

God had warned that man would die were he to eat of this tree.
Man died; we can say nothing else. He was no longer 'a living soul'
or 'true ruach’. He was—so to speak—unmanned or dehumanised.
Whilst he still had existence, he did not have life. His body was not
God-worshipping nor God-serving. All of man was turned to itself.
Man died to God. and in a fearful sense came alive to himself. This
sort of thing could not be said to be the essence of true man. Man
was now debased.

Instead of destroying man, for that had never been his purpose,
God reveded his savific intention. He said to the serpent, 'l will
put enmity between you and the woman, and between your seed
and her seed; he shall bruise your head,
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and you shall bruise his hedl'. This prophecy has often been called
‘the Proto-Evangel’ or 'the Golden Evangel .

Having delivered this news of salvation, God then pronounced
chastisement on the man and the woman, which was a work of
grace, and a dignifying act.

The new race and the old

Whilst, for the moment, we are not making statements as to the
work of the Spirit in al this, it soon becomes apparent that as a
result of the fall, one part of mankind is committed to self-rule, and
another part of mankind is constituted as 'the people of God' or ‘'men
and women of faith'. We will see that those of faith are people of
the Spirit and those without the Spirit are people of the flesh. John,
in his first letter, tells us that there are two families of man, one
under their Father, God, and the other under their father, the devil.
He cites Cain as being one of the latter and Abel as one of the
former. The writer of Hebrews says Abel was a man of faith. We
are given the distinct impression that when Seth was born to Eve,
she regarded him in the same light as she had regarded Abdl, ie. as
a person who related properly to God.

From this point onwards, we see the development of 'line people
of God' and 'the people of evil'. Both are sinful, and both need God,
and no less his salvation, but those who are the people of God—
later called 'the elect of God—are those who have faith in God.
Noah is included amongst these, as also are some of his sons.
Abraham, Isaac and Jacob are listed among them. There are others,
not directly in this covenant-line, who are also people of God.

At the time of the Flood, violence and corruption were at an
al-time peak. The Flood was clearly a judgement on man's evil.
Noah was not only to build an ark to save the people of God, but he
was to witness to the truth as a ‘'herald [proclaimer] of
righteousness. It was said by God to man, prior to the Flood, 'My
Spirit shall not abide in man for ever, for he is flesh, but his days
shall be one hundred and twenty years. This could mean a number
of things. It could mean that man was given a period of 120 yearsto
respond to
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the call and command of the Spirit, after which God would
withdraw his Spirit, or it could mean that, with the withdrawal of
the Spirit, man's lifespan (before or after the Flood) would be
limited to 120 years. We need not be dogmatic about which it is,
but we can say that the change had to do with man's sin and God's
Spirit.

Finally, as we look at the two peoples who inhabit the earth, we
see that men of faith are always understood aso to be 'men of the
Spirit'. There are many indications of this throughout Scripture, but
we will not examine them at this paint.

8. THE SPIRIT,
THE PATRIARCHS AND ISRAEL

Noah to Abraham

When we consider the family of Noah, we seg, first of all, that he
was undoubtedly a man of the Spirit. Thisis seen in his acceptance
by God, his preaching of righteousness, his inclusion in the roll of
faithful persons in the Book of Hebrews, as well as in other
references. God's statement about ruach not always dwelling in
man, at that time, could mean that God had simply abandoned man
to his evil and would judge it. Man always needs the Ruach of God
to work on him, and in him. Noah had a son, Ham, who committed
some indignity in regard to his father, and as a result the curse of
Noah came upon his family. The other two brothers, Shem and
Japheth, received blessing. Out of Shem came the Semites, among
whom was the Abrahamic line.

The account in Genesis of the families of the earth is most
significant, because the story of these families leads to the
judgement of the tower of Babel and the covenant of grace with
Abraham. The account shows us that God deals with nations or
people—a theme which we will need to see in order to understand
the work of the Spirit. Ham was the grandfather of Nimrod who
hunted men, and who formed a kingdom, from which arose the
concept of Babel. Babel was
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the full expression of man's secularity, his rejection of dependency
upon God, his desire to live autonomously, his worship of power
and things other than God, and his determination to set up the
kingdom of man. Babel epitomises the danger of monoalithic
humanity, and monopolistic aggrandisement within creation. It also
typifies what Paul calls 'the natural man', ie. the 'soulish man’ There
is nothing wrong with being 'aliving soul’, for in that sense all men
are 'soulish’; but what is wrong is not being 'spiritual’, ie. fulfilling
the demands of human ruach by the aid of, and submission to, the
Ruach of God.

Abraham should be seen as a man of the Spirit, for he was the
‘father of faith', ie. the great man of history as a man of faith. He
became 'father of the faithful'. Paul speaks of his son |saac as being
'born of the Spirit', relating it to being 'born of the free woman
[Sarah]'. It is fair to conclude from this that Abraham and Sarah
were a Spirit-couple. They were—at the same time, of course—a
faith-couple. On this principle the patriarchs—Abraham, Isaac and
Jacob—-were all men of the Spirit. In Hebrews they are significant
amongst the men and women of faith. To be people of the Spirit
does not mean to be perfect, for they were far from that; but it
means to have faith in God and have the Spirit of God working
within their own spirits.

Abraham and the covenant of grace

God's covenant with Abraham was unilateral, ie. he required no
action on Abraham's part to effect it. Of course, without faith,
Abraham would get none of the good of it, but God acted towards
Abraham and his people in total grace. The substance of the
covenant was that Abraham would inherit the earth in the sense that
his own descendants would be as the sands upon the seashore and
the stars of the heavens—ie. innumerable. All nations would be
tested, and so either blessed or cursed by their attitude to Abraham.
Paul develops the thought that all men of faith are children of
Abraham. John the Baptist insists that blood descent from Abraham
does not qualify a person for inclusion in the covenant or the
Kingdom of God. Abraham'’s children,
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then, will al be the people of faith. This must mean they will all be
persons of the Spirit!

What we must keep at the back of our minds is that falen human
crestures who do not have faith are not sons of God. No one can have
faith or be a son of God without the Spirit. The spirit in man cannot be
aive without the Spirit of God. Hence we must see, in the Old
Testament especialy, that wherever a person was a person of faith, the
Spirit was at work in him or her. We must see that the Spirit has
always been working in the elect of God to bring them to the ultimate
fulfilment which God has projected in his ninefold plan.

Israel and the Spirit

Isaac has already been nominated as a person 'born of the Spirit'.
Without going into the fascinating and somewhat dreadful history
of Jacob (later called 'Israel’), we must see him also as a man of the
Spirit. A short cut to thisis to read the words addressed to Jacob in
the prophet Isaiah, for there he is mentioned often in relation to the
Spirit. These prophetic statements are, of course, linked primarily
with the nation Israel of that day, doomed for exile, or in exile.
Even so, the prophetic principle still obtains for the Jacob of
history. Also, he himself was a prophet, as we see in his prophetic
statements at the end of his life. One of his prophecies is famous,
for it islinked with the Proto-Evangel of God to Adam and Eve:

"The sceptre shall not depart from Judah,
nor the ruler's staff from between his feet,
until he comes to whom it belongs;
and lo him shall be the obedience of the peoples [nations]'.

This concept of the nations coming to the feet of the Ruler is
prominent in the Psalms and the Prophets.

When we examine the history of Isragdl we find an illuminating
literary fact. The Jews nominated the books from Joshua to Nehemiah
as 'the former prophets. They saw what we call history asin fact being
prophecy. Prophecy is simply God speaking. The prophets would say,
'Hear the word of the Lord!" or "'Thus saysthe Lord!". That was
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enough. The principle of the prophet was given to Moses, who
protested that he was no speaker. God said, 'l make you as God to
Pharaoh; and Aaron your brother shall be your prophet. The
prophet is the mouthpiece of God, but the words uttered—though
they be human—are the words of God, the truth he communi cates.

In one of the post-exilic prophets, we find the following
statement: 'My Spirit abides among you: fear not'. If we look at the
context we can see that God promised this to them as they were
coming out of Egypt. For God to be with them meant his Spirit was
with them. This we saw in our comments on Isaiah 63. It was God
who led them through the wilderness, but in practical fact it was the
Spirit. The glory manifestation of God to the Israglites was the
pillar of cloud by day and the pillar of fire by night. These are
symbols of the Spirit. Fireis a symbol seen clearly in Ezekiel, and it
isin Ezekiel that we have a temporary departure of the glory of the
Lord from Israel, which must necessarily mean a departure aso of
the Spirit. Yet Haggai's prophetic statement stands as a constant
principlein Israel: God is always present by his Spirit.

Men and people of the Spirit

What we have to do, continually, is to remind ourselves that the
people of God did not have some kind of theology of the Spirit. To
them life was very much down to earth, but they knew that, unless
the Spirit of God were with them, they were—to use a modern
illustration—Iike flat tyres. They had no idea of sacred and secular.
Life was just whole, for they saw themselves (as one writer has
said) as 'animated bodies and not incarnated souls. So they were,
ideally speaking, people of God, of worship, of
covenant-obedience, knowing God as Creator and as Father of his
covenant people. Even these ideas had not come to them
'religioudly’, but rather as the substance of life, especially corporate
life asanation.

Long ago—before even they had come to Egypt—Joseph had
been nominated by Pharaoh as ‘a man in whom is the Spirit of God
[or, 'the spirit of the gods]'. He could see that
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the ruach in Joseph did not originate in Joseph. Later, it was Moses,
the man of God, who was a man of the Spirit. He was not only a
prophet, but the prophet par excellence. He was a man of faith, but
ever so much aman of the Spirit. Without the Spirit, Moses would
have been a hopeless leader.

As it was, the day came when he had to choose seventy eldersto  Num11:16-30
assist him in the leadership. God said to Moses,

'‘And | will come down and talk with you there; and | will take some of the
Spirit which is upon you and put it upon them; and they shall bear the burden
of the people with you, that you may not bear it yourself alone'.

The subsequent event was like a mini-Pentecost, especially as al  num. 27:18-23
who received the Spirit prophesied. No doubt all this was part of  Deut. 349
what it meant for Israel to be led through the wilderness by the
Spirit of God. Linked also with it was the anointing of Joshua with
the Spirit. Both Moses and Joshua needed the Spirit for wisdom to
lead the people. Their spirits needed the Spirit, without which
(whom) they could naot help to fulfil the plan of God for his people
(at this point, Isragl).
It would take reams of reportage and comment to fill out the work
of the Spirit in Israel. Isaiah tells us the nature of the Spirit:
_ . " Isa 11:2

. . . the spirit of wisdom and understanding,

the spirit of counsel and might,

the spirit of knowledge and the fear of the Lord'".

God said of Bezalel, who was to be the artificer of the tabernacle
and its furniture:

...I have filled him with the Spirit of God, with ability and intelligence, with ~ Ex.31:1-11

knowledge and all craftsmanship, to devise artistic designs, to work in gold,

silver and bronze, in cutting stones for setting, and in carving wood, for work

in every craft'.

The account goes on to include Oholiab and others who are to

make furniture. This must mean that the tent of the covenant—the
tabernacle of God shown to Moses in the mount—is deeply
significant. The writer of Hebrews aso linked the Spirit with the
tabernacle: 'By this the Holy Spirit indicates that the way into the 4, 98
sanctuary is not yet opened..." We can observe, incidentaly, that
true art
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springs from the Spirit who is Creator. This certainly sounds
logical.

The judges of the people

Joshua helped the people to settle in the new land, but he had little
trust that they would carry out true worship. He was not cynical,
only redlistic. His famous message at the end of his life was that of
a man who had the discernment of the Spirit, even though, in
essence, it was not heeded. The judges who followed Joshua were
not kings and not elected as leaders. They were accepted for the
charismatic leadership they gave, but this was rarely over al the
tribes. Samuel seems to be the first leader to do this, and his was a
limited leadership.

The judges, then, were men and women who needed the power and
wisdom of the Spirit, and that is how the Book of the Judges
portrays them. We need not go in detail into their exploits, but the
names of Othniel, Ehud, Deborah (a prophetess and so a woman of
the Spirit), Gideon, Jephthah and Samson became famous in Isragl.
These were persons upon whom the Spirit came, and in some cases
almost violently. In their own time they effected the liberation of
Israel from their enemies. They were agents of the Spirit in his
work amongst the people of God.

9. THE SPIRIT AND ISRAEL

More persons of the Spirit

What we may call the truly prophetic series commences with
Samuel who could be called the last of the judges. A priest, a
prophet and a judge, he was, in fact, aimost a king. Both Peter and
Paul rate him highly in the story of Isragl. He was certainly a man
of the Spirit. In his ministry he is called upon to anoint Saul, and
Saul is thus one upon whom the Spirit comes, athough for the most
part he is a dark and negative person. David also is anointed by
Samuel, and
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from that anointing becomes a man of the Spirit. We have seen his
fear when he thinks the Spirit may be taken from him

The principle of 'My Spirit abides among you' is most powerfully
seen in the prophets. One prophet states, '| am full of power by the
Spirit of the Lord', which, again, is a principle of prophecy. Some
scholars have maintained that the ecstatic prophets were feared or
scorned, much as irrational dervishes who are looked upon as
unreliable by all but the superstitious. This may be partly true, but
not wholly so. It is doubtful whether all the prophets habitually
exhibited ecstatic states, but some may have gone into them from
time to time. We need to distinguish between genuine legitimate
states of union with God and the induced psychic states of
dervish-type seers. The former is rational even though mystical.
The latter isirrational.

Primarily we must not think of the utterances of genuine prophets
as coming from their own contemplation and reasoning. What they
said was revelatory, for God showed himself to them by the
medium of dreams and visions. This was precisely the method he
promised at Pentecost. What we must keep in mind is the patience
and persistence of the Spirit as he guards Israel and shapes it up as
the servant of God.

The prophets and the Spirit

Here, again, the subject is so vast as to deny us afull coverage. We
must not think that prophecy began with Israel. Prophets, Peter tells
us, have been 'since the world began'. Jesus nominated Abel as the
first prophet, and Enoch is also called a prophet. Jesus speaks of the
prophets from Abel to Zechariah. The writer of Hebrews says that
in many ways and various times, God spoke to the fathers by the
prophets. He says that in these days God speaks by his Son. The
angel in the Book of the Revelation tells John, ' . . . the testimony of
Jesus is the Spirit of prophecy’. He may mean that the way Jesusis
and what he does is the spirit in which prophecy is delivered; or he
may mean that the essence or subject of all prophecy is the witness
of (or to) Christ. Certainly Peter
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touches on the same idea when he says, 'The prophets who
prophesied of the grace [of God]. . .inquired what person or time
was indicated by the Spirit of Christ within them when predicting
the sufferings of Christ and the subsequent glory'. In the second
Petrine letter we read, ' . . . no prophecy ever came by the impulse
of man, but men moved by the Holy Spirit spoke from God'.
Clearly, no age has been without prophetic utterance. It is true that
in Samuel's early days 'the word of the Lord was rare...there was no
frequent vision'. Even then, though, there was what we can call 'the
prophetic deposit’, ie. prophetic truth already given. God's words
could never age, but the direct word of the Lord through the prophet
was most dynamic. It was, of course, immediate, God speaking at
that point of time to his people; hence the writer of Proverbs was
moved to say, ‘Where there is no prophecy [vision] the people cast
off restraint’. He meant that the direct word of the Lord keeps his
peoplein trim. In Samuel's case we are told, '. . .the Lord appeared
again at Shiloh, for the Lord revealed himself to Samuel. . . by the
word of the Lord. And the word of Samuel came to al Isragl’; ie.
the word of the Lord was now the word of Samuel. Now it was not
rare'!

If, then, we keep in mind that the Spirit is the one who inspires the
prophets and brings the word of the Lord to man through them, we
will see the constant unremitting endeavour and work of the Spirit
to ensure that God's plan be brought to fulfilment. This continuity
of the prophetic ministry is recognised by Ezra, who says, 'Thou
gayest thy good Spirit to instruct them [lsrael]... Many years thou
didst bear with them, and didst warn them by thy Spirit through thy
prophets. . ." Zechariah follows on (later) with the words, They
made their hearts like adamant lest they should hear the law and the
words which the Lord of hosts had sent by his Spirit through the
former prophets. We remember that Moses watched the seventy
elders prophesy when the Spirit came upon them, and, when Joshua
complained about the Spirit coming upon Eldad and Medad, said
these famous words: . . .Would that al the Lord’'s people were
prophets, that the Lord would put his Spirit
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upon them!". Moses saw the power and need of prophecy.

The classical pattern as Ezekiel spellsit out is: ". . .the Spirit of the
Lord fell upon me, and he said to me, "Say, Thus saysthe Lord. . . "
' John, the writer of the prophecy of the Revelation, opens with
these words, 'l was in the Spirit on the Lord's day. . ." He could
write no prophecy until that happened.

We see, then, the enormous importance of the prophet. The Spirit
gave him the words and power of God to proclaim. Not one human
being, by sitting down and being contemplative, or even by
studying the Scriptures themselves, can ever devise aword which is
the prophetic word of God. That iswhy Peter quotes Joel in saying:

"... I will pour out my Spirit upon all flesh,

and your sons and your daughters shall prophesy,

and your young men shall seevisions,

and your old men shall dream dreams,

yea, and on my menservants and my maidservantsin those days
| will pour out my Spirit; and they shall prophesy".

The community that began with Pentecost was to be a prophetic
community, so that Peter could say, 'If any man spesk, let him
speak as [one who utters] the oracles [truths] of God'.

It is no wonder, then, that Jeremiah says at least six times that God
has sent his servants the prophets, and that he does this persistently
to warn his people against rebellion, idolatry and evil, in order that
he may either save them from the judgement they so much deserve,
or confirm them in it. Three of the prophets are exercised
concerning the principle of prophecy. Others among them, although
aware of the importance of what they are doing, simply prophesy
and make no comment. Jeremiah is the one who seems amost to
have an obsession about the matter of the prophet and the word of
God. Most of his book is given over to this theme. The Isaianic
writings are also concerned for prophecy, but not as something in
itself. The prophetic consciousnessis very strong, but it is all with a
view to spelling out the word of the Lord. Ezekiel is greatly caught
by the relationship between prophecy and the Spirit. Indeed, he is
deeply concerned with the Spirit, whom he aligns and even
identifies
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with the glory of the Lord, and thus the dynamic presence of God,
especidly to Isragl. Paul, in the New Testament, has something of
this aso, for with him the Spirit is the Spirit who relatesto glory. In
Ezekiel, the glory of God is amost a papable, litera presence,
shown in light and brilliance; whereas for Paul, glory is a
moral-spiritual quality, the nature of God affecting redeemed man
even to the point of true ethical living. He does see a glory in
eternity, yet thisis not just literal radiance. It is—if anything—the
radiance of true being.

If al this helps us to see the persistence of the Spirit in working
towards the goals of God—the ninefold plan—then we are even
further delighted to see that the prophets of the exilic and
post-exilic periods speak of a very beautiful and powerful
phenomenon which is to take place, namely that God will pour out
his Spirit upon all flesh! It may be that those in Israel understood
this to mean 'upon al Israel’, ie. not just upon prophets, priests,
kings and rare artificers, but on the commonaty of the
commonwealth of Isragl. It is possible, even probable, that they saw
such an outpouring as truly universal. Whatever the meaning, it
portended a new day for Israel and awholly prophetic era. Fancy al
God's people having dreams and visions and crying, 'Hear, O Isragl!
Thus saysthe Lord. . ."!

THE ERA OF THE SPIRIT

10. THE ERA OF THE SPIRIT AND MESSIAH

The prophetic promises

Let us look at some of the promises concerning the giving of the
Spirit to men. We need not quote again Joel's promise of the
outpouring of the Spirit upon all flesh, but we need to keep it in
mind.

Isaiah generally links the promises with Messiah or the Suffering
Servant, or the coming of a special age, and we shall look more
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closely at those prophecies when we discuss Messiah. One promise
looksto atimewhen' . . . the Spirit is poured upon us from on high.
..' Other similar prophecies are:

"...waters shall break forth in the wilderness,

and streamsin the desert. . .';

"...I givewater in the wilderness,

riversin the desert,

to give drink to my chosen people,

the people whom | formed for myself...
"... 1 will pour water on the thirsty land,
and streams on the dry ground;

I will pour my Spirit upon your descendants
and my blessing on your offspring'.

Ezekiel often speaks of God putting a new spirit within his people.
He does not state whether this is a new human spirit or the Spirit
who makes new, but the two must come together for the people to
have a new heart and a new spirit. Their ruach—not good at the
point of the prophecy—needed the Ruach of God. In fact, God
ordered them to get

Isa 35:6-7
Isa. 43:20, 21

Isa 44:3

Ezek. 18:31
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a new spirit and a new heart! In the vision of the valley of dry
bones, God says, ' . .. | will. . . raise you from your graves. .. And |
will put my Spirit within you'.

These promises then are to make the people of God envisage a
great new day, as indeed many did. History tells us that although,
between the Testaments, there was a period of 400 years without
prophecy as such, yet many in Israel concentrated on the promises
of the Spirit and were in anticipation of their fulfilment. There
sprang up in Palestine many communities which had Messianic
expectancy, and when John the Baptist said that Jesus would
baptise with the Holy Spirit, the language and the promise
presented them with no difficulty.

Given in al this, the main concentration of the prophets, and
those who shared their anticipation of his coming, were the
promises concerning Messiah. Some of them are not linked
explicitly with the Holy Spirit and some are, but as we have seen in
Peter's first |etter, the prophets were moved by the Spirit to speak of
Messiah. In this respect, we need to be aware that in the OId
Testament there are mentions of 'son of man', 'son of God', 'Davidic
king', 'the anointed one [Messiah]' and 'the servant of the Lord'
There are other titles as well, but the five mentioned here become
applied, in the New Testament, to the one person, namely Jesus of
Nazareth, the Son of God.

Let us consider some of the prophecies in the light of the person
of Jesus. In Isaiah, we find this significant statement:

'For unto us a child is born,
unto us a son isgiven;

and the government shall be upon his shoulder:
and his name shall be called

"Wonderful Counsellor, Mighty God,
Everlasting Father, Prince of Peace."

Of the increase of his government and of peace
there shall be no end,

upon the throne of David, and upon his kingdom...

Linked with thisis another prophecy:
"There shall come forth a shoot from the stump of Jesse,
and abranch shall grow out of hisroots
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And the Spirit of the Lord shall rest upon him,
the spirit of wisdom and understanding,
the spirit of counsel and might,
the spirit of knowledge and the fear of the Lord'".
In regard to the one thus described, Isaiah further prophesies about
his receiving the Spirit:
'‘Behold my servant, whom | uphold,
my chosen, in whom my soul delights;
| have put my Spirit upon him,
he will bring forth justice [ mishpat: righteousness]
to the nations.
The prophet has yet another pronouncement concerning Messiah
and the Spirit, and since Jesus explicitly applied it to himself it is of
great importance:
"The Spirit of the Lord God is upon me,
because the Lord has anointed me
to bring good tidings to the afflicted;
he has sent me to bind up the brokenhearted,
to proclaim liberty to the captives,
and the opening of the prison to those who are bound;
to proclaim the year of the Lord's favour,
and the day of vengeance of our God,;
to comfort al who mourn'.

Nor has Isaiah finished here. He has another passage which ought
to be read from beginning to end. We will quote just a little of it
after we have explained the theme. Isaiah has spoken of the sin and
transgression that is in Israel, and of 'truth fallen in the public
squares. The situation is frightening and God is indignant, so much
so that he equips himself with his battle gear and, in person, moves
in powerfully to defeat evil. We cannot escape the thought in this
whole chapter that when God moves in to fight evil, it is his
Messiah whom he is using. The passage on the Intervener closes
with these words:

'And he will come to Zion as Redeemer,

to those in Jacob who turn from transgression, saysthe Lord'.
Following this is the promise of the Spirit and the covenant. We
have already seen that Israel, the covenant and the Spirit are linked,
and here the matter is clear:

'‘And as for me, this is my covenant with them, says the Lord: my spirit which is
upon you, and my words which | have put in your mouth, shall not depart out of
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your mouth, or out of the mouth of your children, or out of the mouth of your
children's children, says the Lord, from this time forth and for evermore.™

We see, then, that Israel in exile, and Isragl returned to Palestine
but under the heel of various conquerors, naturally looked to the
Messiah, 'great David's greater son', and anticipated with joy and
fervour the coming of the mighty Ruach of God, the one who would
come and liberate his people. It was at a time of expectancy such as
this that John the Baptist came to Israel.

A man of the Spirit: John the Baptist

The accounts of the births of Jesus and John are brought together by
Luke at the commencement of his Gospel. Both births were
attended with what we may call 'supernatural signs. We need not
go into them, but it is significant that angels were sent as God's
messengers to speak to Zechariah the father of John, and to Mary
and Joseph concerning the coming of Messiah. Zechariah, filled
with the Holy Spirit, made a rare but authentic prophetic utterance.
He was not alone, for Anna and Simeon also had prophetic words at
the appropriate time.

John the Baptist was unique among all the prophets in that his
prophethood had already been prophesied. The angel, speaking
about him, quoted from Malachi the prophet, saying,

...he will go before him in the spirit and power of Elijah, to turn the hearts of the

fathers to the children, and the disobedient to the wisdom of the just, to make ready
for the Lord a people prepared,

Jesus affirmed this matter by saying of John, '. . .if you are
willing to accept it, he is Elijah who is to come'. Luke uses Isaiah's
prophecy of John: "'The voice of onecryingin

! This may even be the gist of Peter's promise in Acts 2:38-39 where forgiveness
ant! the covenant are present asin Isaiah 59:20-21. Peter says, ' " . For the promise
is ayou and to your children and to all the: are far off, every one whom the Lord
our God callsto him'. And he testified with many other words and exhorted them,
saying, " Save yourselves from this crooked generation,” '
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the wilderness, Prepare ye the way of the Lord'. Matthew uses this
passage and so does Mark who conflates it with another word of
prophecy from Malachi: '‘Behold, | send my messenger before thy
face, who shall prepare thy way'.

We seeg, then, that the Spirit authenticated John by the prophets,
and John himself was filled with the Holy Spirit from his mother's
womb. He was undoubtedly a man of the Spirit as a prophet, and
Jesus called him 'more than a prophet’. He was the one who, having
innate authority, could declare the coming of Messiah, and actually
point to him as 'the Lamb of God who takes away the sin of the
world'. John himself had attended Jesus at his baptism and had seen
the Spirit come upon him. He had been told, 'He on whom you see
the Spirit descend and remain, this is he who baptises with the Holy
Spirit'. With this revelation, it was now to be known that the great
day had arrived. John had promised that whereas he, John, baptised
with water, this one would baptise with the Holy Spirit. As a matter
of fact, John had announced three things of universal nature: (i)
Jesus would bring in the Kingdom of God; (ii) he would bring in
the universal forgiveness of sins for he would take away the sin of
the world; (iii) he would bring a universal outpouring of the Spirit.
In these universals we see the work of the Spirit moving towards
some kind of a climax, for these three elements accord with the
ninefold plan of God for his creation.

The man of the Spirit: Jesus

The authority of John the Baptist was naturally enough questioned
by the leaders of Israel. John denied he was Messiah, Elijah or that
prophet, ie. the prophet predicted by Moses, through whom God
had said,
‘| will raise up for them a prophet like you from among their brethren; and 1 will
put my words in his mouth, and he shall speak to them al that I command him.
And whoever will not give heed to my words which he shall speak in my
name, | myself will requireit of him'.
In fact, Jesus was this prophet, as Peter later affirmed in his first
message after the day of Pentecost. John, however, claimed that
athough he himself was not 'that light', yet he
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was sent to 'bear witness of the light'. 'Bearing witness was no
careless claim. It meant that the Messiah—the one anointed by the
Spirit—was witnessed to by another, who was anointed of the same
Spirit, though John's anointing was in order to be a forerunner and
not the Messiah himself. We see, then, that John authenticated
Jesus, and had Jesus cared to say so he could have used this
authentication. He himself had greater witnesses, such as the
Father, the works he was doing which were given by the Father,
and the very Scriptures themselves. Even so, he asked his
guestioners whether John's baptism was of heaven (God) or of man.
They cased not answer Jesus either way. much to their own
discomfort.

The Spirit in the life of Jesus

We see now the working of the Spirit from creation through to the
annunciation of the birth of Messiah. To use a modern expression,
it had been along haul'. Yet here the result was about to break on
the world. The Messiah was about to come. The prophecies given
from Eden to father Zechariah were now about to be fulfilled. No
wonder the angels on that first Christmas burst out of their celestial
dimension into the terrestrial to break the good news! They could
not contain their joy and adoration.

The Spirit was in the conception and birth of Jesus. The angel
told Mary,

"The Holy Spirit will come upon you,

and the power of the Most High will overshadow you;
therefore the child to be born will be called holy,

the Son of God'.

We certainly cannot penetrate the intimate mystery of the
conception, even at the human level, let alone on this mysterious
level of the Spirit and Mary. For Jesus to be man, aliving soul, true
human ruach, would be impossible without the Creator Spirit. What
to usis so important is the fact that Jesus was wholly a man of the
Spirit, and, even more, the man of the Spirit. Nor can we doubt that
he was filled from conception with the Spirit. Elizabeth was filled
with the Spirit when she met Mary her cousin, and John the Baptist
leapt in the womb; doubtless he also was filled with the
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Spirit at that point. Modern medicine, especially gynaecological
research, has discovered, as had those in Old Testament times, that
much that is formative, and much that is personaly volitional (the
exercise of the will) happens in the womb." Certainly much
happened in Jesus in the womb®, before there was the remarkable,
though simple, birth of the promised Seed which was to crush evil
underfoot and liberate man into eternal freedom! In all this—if we
may use imagination—was the Spirit yearning and working. He had
much to show the world about God, and this was to be done
through Messiah the Son.

When we talk of the conception we are speaking of the mystery
of the Word becoming human, the Son of God becoming the son of
man. We are talking about Deity taking on flesh, and of course the
act, being unique, has no precedents or pardlels, so that we are
thinking of that which is outside the normal province of man. As
simply as Mary accepted the word, so must we. What comfortsusis
to know that the Spirit took the initiative in the whole matter. None
but he could know the mystery of the conception and the formative
period in the womb.

We have referred to John the Baptist. He was filled with the
Spirit in his mother's womb. Was his being simply overcome by the
Ruach of God? Was he passive, and did nothing volitional take
place in him? What then of Esau and Jacob in the womb when there
was obviously conflict between them? Was there no volitional
action there? There surely must have been. What of the cry of the
psalmist, 'The wicked go astray from the womb. . . speaking lies,
and God's word to Israel, ' . . . from birth you were called a rebel'?
From such statements we take it that John the Baptist knew his
calling in the womb; if this was true of him, then even more it
would be true of Jesus. He was willing to be what the Father
required, as the writer of Hebrews ascribes willingness in the words
of the psalmist: 'Then | said, "Lo, | have come to do thy will, O
God," asit iswritten of mein theroll of the book'.

Notice that in all our discussion we have avoided seeking

! See Gen. 25:19-23, Psa. 58:3, cf. Isa. 48:8, Jer. 1:5, Gal. 1:15-16.
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to say how he became flesh, how he was made in the likeness of
sinful flesh. In this sense, we cannot understand the incarnation, let
alone explainit.

11. THE SPIRIT AND JESUS

The conception of Jesus was by the Spirit, as the angel attested to
Mary. No less was Jesus born of the Spirit. On the one hand he was
born of Mary, and on the other of the Spirit. Isaac was said to have
been born of the Spirit, his mother Sarah being the free woman.
Mary, doubtless, was no less a free woman. The remarkable
response of Elizabeth in meeting Mary was to be filled with the
Spirit. Jesus, being born both of Mary and the Spirit, was truly a
child of the Spirit. It is doubtless this which accounts for
descriptions of his growth, which preserve us from ideas of his
being a freakish prodigy on the one hand, and mediocre humanity
on the other.

We have aready seen that when the Ruach of God comes to the
ruach of man—the rightful place for the Spirit—then man becomes
enlivened, and it is proper for us to speak of Jesus being enlivened
in his humanity. By this we do not necessarily mean ecstatically or
even charismatically. We might speak of him being enlivened
Messianically at his baptism, but then he had—from the womb—
been a person of the Spirit. His Messianic anointing was for his
Messianic office and the action it demanded. The Spirit moved both
Simeon and Anna at the dedication of Jesus in the temple at
Jerusalem. We need not ook at this in detail, although both these
persons of the Spirit perceived Jesus to be 'a light to lighten the
Gentiles, and for glory to thy people Isragl’, and 'set for the
redemption of Israel’. Following that we are told, 'the child grew
and became strong, filled with wisdom; and the favour of God was
upon him'. These surely are indications that the life he lived in his
spirit was equally lived in the Spirit of God.

The event of Jesus as a child speaking with the teachers in the
temple also indicates that his wisdom and knowledge
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were beyond what was the norm for his age.1 What is highly
significant is his question: 'Did you not know that | must be in my
Father's house?. Whilst it may be that he asked, 'Did you not know
I must be about my Father's busi ness?,? the former guestion seems
the correct one. Doubtless his Father's business was being carried
on in his Father's house. Later he was to call the temple 'my Father's
house, as he overturned the tables of the money-changers. We
observe the use of 'my Father' at this point because we see that the
ministry of the Spirit is generally linked with consciousness of
Sonship.

Psychological speculation will probably be useless at this point,
but we can surmise that a human being—even a young boy—who
lives guiltlessly, and who does not have the human (sinful) drive to
prove himself, must be free to absorb wisdom, to go straight to the
point, and to be uncomplicated. It is natural for him to be strong in
spirit—ie. strong in the Spirit—and to ‘increase in wisdom and in
stature, and in favour with God and man'.

Jesus, the Spirit and baptism

The question is often asked as to whether or not Jesus had
consciousness of God being his Father before his baptism. We do
not understand the psychology of a fully guiltless person. We have
evidences that he read the Hebrew Scriptures, and that he
understood them thoroughly. We do know that, following his
baptism, he had no doubts about who he was. He considered
himself faithful to 'Moses, and

In no sense must we think of him as a prodigy in his intellectual levels or his apprehension of truth. It
opens up the whole matter of true knowledge as it comes to man in simplicity and obedience or in the
simplicity of obedience. Jesus often said, 'He who has ears to hear, let him hear', and in the 2nd and 3rd
chapters of the Revelation, 'He who has an ear, let him hear what the Spirit says to the churches. Both
these statements imply that true hearing is a mutter of the will. This must mean that there is acceptance of the
Word of God by faith. It may thus mean that the person who works on the intuition and obedience of faith
learns truth deeply and rapidly. The person who is concerned with dialectical reasoning may miss the truth
because of his mode of reasoning Jesus, as a child, would thus represent the true paradigm of the learner.
Thiswould relate to his demand for us to become as little children in order to enter the Kingdom. There we
\évould always need to be childlike, though not—of course—childish

Some tranglators prefer this form.
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the Psalms and the Prophets, for he considered himself to be the
fulfilment of these. On this basis, there is every reason for believing
that Jesus knew himself to be the Son of God. It is probably not
correct to talk about 'a gradual flowering of consciousness' prior to
his baptism, which then became crystallised in the event at Jordan.

Be that as it may, Jesus is acclaimed as the Son at his baptism.1
The different Gospel accounts make the affirmation by God to be
both 'Thou art my Son', and 'This is my Son'. However, what is
important is that God spoke. Isaiah had cried, 'O that thou wouldst
rend the heavens and come down, that the mountains might quake
at thy presence, and now this had happened! The unusua act of
God in proclaiming Jesus as his Son is not to be taken lightly. After
al, this was the great day towards which Father, Son and Spirit had
been working. It was the day of anointing, and this anointing meant
Jesus was the Messiah, Lord of the Kingdom of God and the one
who, according to the prophets, was to liberate humanity from the
bonds of its sin, guilt and rebellion. This will be made clear when
we examine the full affirmation of the Father. As we consider the
baptism as an event, it is clear that Jesus identified himself with
humanity in requesting baptism from John. What followed has
often been called 'Jesus’ baptism in the Spirit', but this may not be
strictly correct. The paralel event for a believer in the Gospel
would mean regeneration, the gift of the Spirit, and probably power
for witness to Christ. All of this could scarcely be said of Christ. It
was, in fact, his anointing as Messiah, as the Son of God.

First we see the Spirit coming upon Jesus, and this event John the
Baptist interprets as the permanent bestowal of the Spirit. Later
Peter described the event, saying, ' . . . God

! When we say 'Son of God', what then do we mean? Undoubtedly Peter and the
high priest linked this sonship with true Messianic being. Peter's affirmation "Thou
art the Chrigt, the Son of the living God' is in like with the high priest's question
‘Art thou the Christ, the Son of the living God?. It is doubtful that they were
thinking in metaphysical terms of him having deity and being 'of one substance
with the Father' at this point of Jewish thinking. What we say below in the text
relates to the Son as seen in Psa. 2 and other Scriptures such as Psa. 89, Isa. 9:6-7,
Il Sam. 7:14, and similar prophetic passages. The O.T. idea of a 'son of God'
requires thoughtful study. In the N.T. it requires an examination of the idea in the
Synoptic Gospels regarding \he 'Son of God', and John's understanding of Jesus as
the Son.
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anointed Jesus of Nazareth with the Holy Spirit and with power'.
Jesus himself quoted Isaiah 61:1, 'The Spirit of the Lord is upon me
because he has anointed me. . .' The statement of the Father, 'Thou
art [this is] my beloved Son with whom | am well pleased, is a
conflation of two important Scriptures. The first is 'Thou art my
Son; this day have | begotten thee', from a Messianic Psalm and the
second, 'Behold my servant, mine elect, in whom my soul
delighteth. | have put my Spirit upon him, and he will bring forth
justice to the nations.

It is interesting to note that Psalm 2 is quoted at least twenty
times in the New Testament and always significantly, leading us to
believe that the early church saw the event of Jesus in the light of
this Psaim.! In it, God has with him his 'anointed’, who is the King
whom he has put 'on the holy hill of Zion'. Thisis the one to whom
he gives the nations—the 'peoples of Jacob's prophecy. These
nations are to belong to the ancinted and 'the uttermost part of the
earth’ is to be his possession. It isto this 'uttermost part of the earth’
that the apostles are commissioned to go, for Jesus includes this
part of the Psalm in his telling the apostles of their impending
baptism in the Spirit, and their consequent proclaiming of the
Gospel.

The servant of Isaiah's prophecy is the one who has God's Spirit
upon him with a view to proclaiming justice (mishpat) to the
nations. Jesus quoted the passage after having hedled al who
followed him for that purpose, thus referring it to himself. Not only
is the statement 'with whom | am well pleased’ ('in whom my soul
delights) part of the baptismal affirmation; it is also in Matthew's
account of the Transfiguration. The term 'servant' is also applied
Messianically to Jesus by the apostles in their post-Pentecostal
preaching. In any case, Jesus spoke of himself as the one who had
come to serve and give hislife aransom for many.

The anointing of the Spirit is thus the coronation of the Messianic
King of Psam 2. We might call it a 'first instalment' of the
coronation, for other referenceslink it with the

! See, for example, Matt. 3:17, 17:5; Acts 1:8, 4:25, 13:33; Heb. 1.5, 5:5; Rev. 1.5,
2:26--27, 12:5, 19:15.

51

Part 2.11

Luke 4:18

Psa. 2.7

Isa 42:1-2

Gen. 49:10
Psa. 2:8, cf. Phil. 2:11,
Isa 45:23

Acts1:8

Matt. 12:15-21

Matt. 17:5

Acts 313, 26,
4:27,30

Mark 10:45



Part2.11

Mark 1:12-13,

Matt. 4:1-11,
Luke4: 113

52 THE ERA OF THE SPIRIT

transfiguration, death, resurrection and ascens on' Yet without
doubt it is the King who goes on his way from the baptism. He goes
as King, proclaiming the Kingdom. He has a whole programme to
accomplish by the aid and direction of the Ruach (the Pneuma) of
God.

Jesus, the Spirit and the temptation

Paul states a principle which abtains for the children of God: 'As
many as are led by the Spirit of God, they are the sons of God'. To
see this principle in practical operation, we look at Jesus, who is the
Paradigm-Son. He was led by the Spirit when he went into the
wilderness to be tempted by the devil. Mark says the Spirit drove
him, whilst Matthew and Luke say he was led by the Spirit. The
word 'drove’ is not harsh, for the Spirit often sweeps men off their
feet, as in the cases of Ezekiel, Philip, and John the Seer in the
Revelation. Mark says that his temptation occurred immediately
after the baptism. In fact Jesus baptism actually took place in the
wilderness, but where he went afterwards may be called 'the heart
of the wilderness. There were wild beasts there, and Jesus neither
ate nor drank. All the time, if we conflate the three accounts, he was
battling with Satan who is also called in these accounts, ‘the devil'
and 'the tempter'. He was being tried out. The point is that the Spirit
wished him to be tried out.

Many reasons could be given for this testing time, but the basic
one must be that he is the Second Adam, the Messiah of the
Kingdom. If he fails, al fails. From Satan's point of view there is
nothing good in man, and he wished to seduce this man with
promises of quick Messianic success. Jesus did not battle alone; the
Spirit was with him, and angels were there to strengthen him. What
we must remember is that Jesus had nothing at his disposal whichis
not at the disposal of al those who wish to do the will of God. Jesus
was one

! The references mainly refer to Christ's Sonship and are linked with his baptism (Matt.
3:17), his transfiguration (Matt. 17:5), his crucifixion (Acts 4:25-28), his resurrection (Acts
13:32-33, cf. Rom. 1:4), his ascension (Heb. 1:5-13), and his Lordly reign over creation (Rev.
2:26-27, 19:5). We can—in a way—speak of the baptism, transfiguration, crucifixion,
resurrection and ascension as elements of coronation
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with the hierarchy of God; his obedience linked him with angelic
powers and the aid they could give.

Again, in the temptation we see the cohabitation of the two, the
nexus between the Spirit and the Word. It had been that way at
creation: 'By the word of the Lord were the heavens made, and all
the host of them by the breath [ruach] of his mouth'. David knew
the same principle: 'The Spirit of the Lord speaks by me, His word
is upon my tongue'.

S0 Jesus answer to Satan is aways, ‘It is written. . . Thisis the
reverse of the Adamic temptation when Eve listened to the word of
Satan, and Adam to the word of woman. Note that later Jesus said,
"The words which | speak to you, they are Spirit and they are life'.
We do not know whether Spirit should have the capital or not. It
does not matter, for Jesus words cannot be 'spirit'’ without the
indwelling Ruach. If he had failed in the temptation, his words
would not then have been ruach (pneuma).

Satan's temptation of Jesus was to bring him into doubt about his
Messianic sonship ('If thou be the Son', etc.). The purpose of the
temptation for Jesus was for him to stand firm on his Messianic
authority. Thisiswhy Peter says, in regard to the word:

'Y ou know the word which he [God] sent to Israel, preaching good news of
peace by Jesus Christ (he Is Lord of all), the word which was proclaimed
throughout all Judea, beginning from Galilee after the baptism which John
preached: how God anointed Jesus of Nazareth with the Holy Spirit and with
power; how he went about doing good and healing al those that were
oppressed by the devil. for God was with him'.
Peter means that the word and the Spirit are joined in Jesus and so
evil is overcome. This is the essence of the temptation victory, for
victory it was. Satan would come again in Peter to tempt Jesus from
the Cross, as he sought to do in the temptation, but he would not
succeed. Many times he would bring pressure to bear, but the truth
triumphs over the lie. The devil withdrew for a time, no doubt to
make recovery from the lacerations caused by the truth!

Thereis no point here in comparing the temptation of the first and
second Adams. Helpful as that may be, the temptation of Jesus
simply secured the Messianic mission. That is
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why (Luke tells us), ' . . . Jesus returned in the power of the Spirit
into Galilee. He adds, '. . .and a report concerning him went out
through all the surrounding country. And he taught in their
synagogues, being glorified by all'.

We must not miss what is implicit in Peter's statement, that the
promise of the Proto-Evangel was now in the process of dynamic
fulfilment. The whole kingdom of evil rose up to crush the new
Man, and to defeat the purposes, the ninefold plan of God, whose
fulfilment rested on him as he was led and aided by the Spirit.

12. JESUS, THE SPIRIT AND THE MINISTRY

Jesus returned in the power of the Spirit to commence his ministry.
The selection of his twelve disciples was over a period and some
time elapsed from when he called them to when they all Ieft their
occupations to follow him in a full-time manner. Jesus first act was
to proclaim the Kingdom: 'The time appointed is fulfilled, and the
kingdom of God is at hand; repent and believe in the Gospel'. He
had followed hard and vigorously on the heels of John the Baptist.
John's ministry was virtually finished, and that of Jesus had begun
in earnest.

He healed the sick, he cleansed lepers, he cast out demons. One
of the first attacks upon him was the snarl of a demon within its
human host: 'What have you to do with us, Jesus of Nazareth? Have
you come to destroy us? | know who you are, the Holy One of
God'. Jesus, no more than Paul on a later occasion, accepted this
kind of conversation or attestation of his vocation. With a word of
authority, he silenced the evil spirit, casting him out. Later, his
exorcisms were put down to Beelzebul, the prince of demons.
Either Jesus cast out by evil powers or he must be Messiah! Jesus
answer was powerful: ' . . . if it is by the Spirit of God that | cast out
demons, then the kingdom of God has come upon you'.

It must be seen, then, that there is no action either of Messiah or
the Kingdom which is apart from the Spirit. This
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lends great point to Peter's similar statement in Acts when he spoke
to the Gentiles at Caesarea.

Later we will see the rich connection between the Spirit and the
Kingdom of God, but at this point we can see that the healing and
exorcising powers lay within the Spirit. On the one hand, Jesus was
the Kingdom of God, for he was the King about his business! On
the other hand, the anointing he had received—of the Spirit—was
the power by which he reigned. Indeed, it was via the Spirit that he
exercised his authority, for authority he had! The crowds said, 'With
what authority he speaks!' and they compared this to the lame
(academic?) authority of the scribes and Pharisees. It was said of
him, 'Never man spoke like this man!".

In our preoccupation with the detail of Jesus' life and action, we
must not miss our continuing point which runs like a golden thread
through all our story: that the Spirit, through time, through the
succession of events initiated by him, and through the prophetic
word, had prepared this time in history when Jesus was to minister.
Now he, the Holy Ruach, filled Messiah to the full in his ruach so that
the truth of God would confront men, and change them from the lie
to that truth.

It is interesting to note two things at this point: (i) Jesus rarely
mentioned the Spirit, although John had magnified his office as the
'baptiser in the Spirit'; and (ii) that Jesus seemed almost to neglect
the three universals promised by John (to come through Jesus),
namely the outpouring of the Spirit, the forgiveness of sins, and the
immediate coming of the Kingdom. Thisis not to say that Jesus did
not give certain teaching on the three, but the action—apart from
certain Kingdom action—seemed amost absent.

John the Baptist, languishing in prison, was at least tempted to
think that Jesus might not, after all, be the Messiah. Perhaps his
view of the action of the Spirit was that it would be sudden,
dynamic, driving all before it. When he asked, 'Are you he who is
to come, or shall we look for another? Jesus did not react. He
quoted at |east three passages of Isaiah to him, conflating them, and
doubtless John understood them as being Messianic. We can learn,
in passing, that it is not alwaysin the outwardly

55

Part2.12
Acts 10:36-38

Matt. 11:2-19

Isa.  29:18-19,
35:5-6, 61:1



Part2.12

Matt.. 25:34

Exod.. 19:5-6

56 THE ERA OF THE SPIRIT

dynamic action that the Spirit works; he is also effective in gentler
ways. In any case, John would have been told enough of the
powerful works of healing and signs to show him that Jesus was
indeed the Messiah, and, as such, the man of the Spirit. Certainly,
the words he spoke were spirit (Spirit) and life, and they came with
authority that was undeniable, much to the discomfort of his
antagonists.

The Spirit, Jesus and the Kingdom

In away, this point seems like a discursus in the story of Jesus and
the Spirit. Yet we need to see that Jesus ministry and the Kingdom
of God cannot be seen apart. If we go back to the nine strandsin the
plan of God, we see that one of them was that of the Kingdom.
'‘Come," Jesus will say at the end of the age, 'O blessed of my
Father, inherit the Kingdom prepared for you from the foundation
of the world'. Those conversant with the Gospels and Epistles--to
say nothing of the Revelation—will know the thought of 'entering'
or 'inheriting' the Kingdom of God.

We know also that John the Baptist's threefold promise was for
the Spirit, forgiveness and the Kingdom of God. Obviously, these
are three elements of the one action of God. The news of the
Kingdom of God was something John's hearers understood. Simply
speaking, the Kingdom of God is the reign and rule of God; nothing
more, nothing less. Creation was the full Kingdom of God. All
creatures and things—celestial and terrestriad—were under the
Kingship of God. Rebellion came in both the heavenly and earthly
spheres by angels and men, and so there was rebellion within the
Kingdom, but that did not alter the fact of the Kingdom or even its
essential nature.

In the Old Testament, Isradl is specificaly God's Kingdom. God
had said, '...you shal be to me a kingdom of priests and a holy
nation'. Whilst thoughtful Jews saw Israel as God's Kingdom, they
did not see that Kingdom as limited to Israel. They knew of God's
universal Kingdom, however much it may have been particularised
in Israel. Aswe guoted before, Solomon could say at the dedication
of the temple
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‘Thine, O Lord, is the greatness, and the power, and the glory, and the victory,
and the magjesty; for all that isin the heavens and in the earth is shine; shineis
the kingdom, O Lord, and thou art exalted as head above al'.
Likewise in the Psalms and the prophetic writings, God is 'King
over al the earth'.

The failure of Isragl to be faithful to God, and the punishment
which came upon them from God via their enemies, made the
thoughtful in Israel see that God had something beyond the locale
of Palestine for the Kingdom. There are rich and vivid pictures in
the prophets which show Jerusalem as the head of the earth,
primary city amongst the nations, towards which the nations flow.
Also, there are visions of a new heaven and a new earth, the old
giving way to the new, and peace and righteous government coming
upon the earth with Jerusalem at the head of the nations, that city
the primate city of the earth. A time of peace, plenty, righteousness
and universal justice would come with the Kingdom.

There were local political views, of course, which looked for the
Romans to be vanquished and for the Messiah of the prophets to
come and reign. Naturally enough, many were anxious for this
kingdom to come quickly and all who heard John and Jesus would
simply translate the word 'kingdom', as they uttered it, into their
own thought patterns.

Jesus' view of the Kingdom

When we try to see how Jesus thought about the Kingdom, we are
faced with various elements of teaching. Jesus said that there was
no entrance into the Kingdom unless a person became as a little
child, ie. simple and trusting. He commended the poor in spirit, the
meek, the humble, the pure in heart, seekers of righteousness, and
those who sought to reconcile others. These, he said, were in the
Kingdom of heaven. One day they would inherit it fully. He said
the greatest thing was to trust God for the necessities and to seek
the Kingdom. The King of this Kingdom was the Father, to whom
we should pray, asking that the Kingdom might come on the earth,
and operate asit doesin heaven.
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There were other teachings, too, about the Kingdom in the
end-times and in eternity. Some related to violent movements in
history, some to the coming judgements, and some to the bliss and
joy the inhabitants of the Kingdom would know. For practica
purposes, Jesus was about the business of the Kingdom, right there,
at the time of his incarnation, in Palestine. In fact, the Kingdom
was—at that point in time and place—the dynamic action of God in
defeating evil, in liberating men and women from the bondage of
evil, thus bringing them into the present life of the Kingdom of
God.

The anointing of Jesus as King at his baptism, was the enduement
of the Spirit so that Jesus could fight the forces of darkness. In this
sense, the Kingdom of God was the 'showdown' that God, through
Messiah and the Spirit, was having with Satan and his evil powers.
It consisted in the liberation of human beings from the devil's grip
and domination. That is why Jesus said, 'If | by the Spirit of God
[or, the finger of God] cast out demons, then is the kingdom of God
come upon you'. He was representing the power of God by breaking
the power of evil. As the Kingdom of God pressed forward, the
kingdom of darkness retreated. Thus when Jesus sent out his
disciples on two occasions, he said their work was as his, the work
of the Kingdom. He said, 'Lay hands on the sick and heal them and
say, "The kingdom of God has come near to you" . Even when
certain places and people would not accept them, they were to
shake the dust off their sandals and say, 'The kingdom of God has
come near'. This was to mean, 'You have seen the action of God's
Kingdom. Your rejection is not merely of us, but of the King and
his Kingdom'. So dynamic was the nature of the Kingdom.

If we look at this action of the Kingdom as a functional pattern,
we are confronted by the puzzling thought that this mode of
operation has to be perpetual, first in Palestine, and then
world-wide, and aways in the presence of Jesus the King;
otherwise it will not wholly succeed. For its total success,
something conclusive had to happen, particularly in the ministry of
Jesus, in order to break the power of evil,
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and—so to speak—secure the Kingdom definitively. God's rule
must be so presented that the possibility of success by evil must be
wholly cancelled out.

Jesus and the triumph of the Kingdom

Jesus showed he possessed authority from God and that power also
by which he could—as he did—defeat the powers of evil a any
point of contact. He had not only triumphed over Satan at the
temptation, but also following it, and especially in the events of the
Cross and Resurrection. In relation to this, he made a number of
statements before his death and resurrection. He said,

'When a strong man, fully armed, guards his own palace, his goods are in

peace; but when one stronger than he assails him and overcomes him, he takes

away hisarmour in which he trusted, and divides his spoil’;

‘Now is the judgement of this world, now shall the ruler of this world be cast

out';

.. .theruler of thisworld is coming. He has no power over me';

...concerning judgement, ...the ruler of thisworld isjudged'.

Of Jesus active opposition towards Satan, Peter said, '. . . doing
good and hedling all that were oppressed of the devil'. At the
commencement of his ministry, Jesus had announced,

"The Spirit of the Lord is upon me,

because he has anointed me to preach good news to the poor.
He has sent me to proclaim release to the captives

and recovering of sight to the blind,

to set at liberty those who are oppressed,

to proclaim the acceptable year of the Lord'.

Whilst his doing of this had been in what we have caled 'the
action of the Kingdom', it yet had to be climactic and conclusive in
the death and resurrection events. John the apostle later said, ‘For
this purpose was the Son of God manifested, that he might destroy
the works of the devil'. This is equivalent to the statement of the
writer to the

59

Part 2.12

Lukel | :21-22

John 12:31

John 14:30
John 16:11

Acts 10:38

Luke4:18

| John 3:8



Part 2.12

Heb. 2:14-15

Rom. 14:17

John 18:36

John 18:37

60 THE ERA OF THE SPIRIT

Hebrews:
'Since therefore the children share in flesh and blood, he himself likewise
partook of the same nature, that through death he might destroy him who has
the power of death, that is, the devil, and deliver all those who through fear of
death were subject to lifelong bondage'.

The victory of the Cross and Resurrection was to purge the guilt
of sinful man, release him from condemnation, purify him from his
pollution and defilement, and make him to be a new creation, ie. a
're-creation’. This was the triumph of the Kingdom. There were also
other elements, for it meant the simple coming to God in
submission—as a little child, as a person 'begotten anew from
above—and so living under the reign and rule of God. Such living,
Paul later said, is 'righteousness, peace and joy in the Holy Spirit'.

In this simple excursus we see enough to conclude that Jesus and
the Spirit were about the matter of the Kingdom. There was no
point in thinking of Messiah without thinking about the Kingdom. It
is clear also, that those who heard him on the matter of the
Kingdom did not really understand what he was about. The
disciples were certainly envisaging a great and universal reign of
Christ, even if it were not vigorously political. They were looking
to places of primacy and leadership. The Jewish authorities
represented the aims of Jesus as political, and a threat to Rome.
Jesus reply to Pilate's question, 'Are you aking? was,
'My Kkingship is not of this world; if my kingship were of this world, then
would my servants fight, that | might not be handed over to the Jews; but my
kingship is not from the world'.
He did not deny, however, that he was a king. He affirmed that he
was.
"You say that | am aking. For this| was born, and for this | have come into the
world, to bear witness to the truth. Everyone who is of the truth hears my
VOICE'.
Even so, the ministry of the Spirit was yet needed, not only to
'secure’ the Kingdom in the death-resurrection- ascension
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event of Jesus, but in the proclamation of the Gospel throughout the
world in history until the end-time.

13. JESUS, THE SPIRIT AND THE CROSS

Jesus, the Spirit and the work of the Cross

If we refer back to the ninefold plan of God for creation, we see the
salvation that the Father must effect through Christ, the grace he
must exercise to redeem man, the work which must be done to
bring man to eternal life, and the ministry which must be
accomplished to bring his elect people to sonship of the Father.
None of this could be effected apart from the Cross. Hebrews

describes the offering by Christ of himself upon the Cross:
' ... how much more shall the blood of Christ, who through the eternal Spirit
[spirit?] offered himself without blemish to God, purify your conscience from
dead works to serve the living God'.

If, in this passage from Hebrews, 'through the eternal Spirit'
means 'by agency of the Holy Spirit who is eternal’, then it is clear
that, in the Cross, Christ was aided by the Spirit.

There are some commentators, however, who do not agree with
this interpretation, and we ought to look at their claims. They link
this passage with the statement about Jesus in Romans; he was the .
. .Son of God with power, according to the spirit [Spirit?] of
holiness, by his resurrection from the dead'. They see Paul's purpose
in the latter quotation is to establish Jesus' divinity. So the linking
of the two passages would lead to the conclusion that Jesus both
died and rose through his own eternal spirit, and not through the
Holy Spirit. They argue that Jesus, as nephesh (soul) which is
human, could not sustain the offering of the Cross nor (of himself)
rise from the dead. What he did, he did by (his) eternal spirit, i.e.
unaided. In this case 'eternal spirit' would virtually equal his deity
so that the work on the
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Cross would not be wholly human. The Word would be incarnated
spirit, i.e. incarnated deity. Undoubtedly, there are problems in this
kind of thinking, which comes closeto Docetism.?

It is clear that we cannot think of Christ doing some of the
offering, and the Holy Spirit—coming on to the Cross—doing the
other part of the offering, but there is another way of looking at the
matter. Jesus was the Suffering Servant referred to in Isaiah,
particularly Isaiah 53. Yet the Suffering Servant of Isaiah 53 was
also, in Isaiah, the Servant on whom God put his Spirit. He was the
man of the Spirit. Is it possible that going to the Cross he cast off
the Spirit, and cast off the Father, and alone carried out the work of
the atonement? It is difficult to see it this way. Surely he went as
man-for-men, but equipped with the power of the Father and the
power of the Spirit! Surely, '‘God was in Christ reconciling the
world unto himself' cannot mean 'God was out of Christ when he,
Christ—at the climactic point of the Cross—was reconciling the
world unto the Father'. Patrapassionism—an early Christian
heresy—insisted that the Father came down and was crucified.
Wrong as is the heresy, it has—like most heresies—more than a
grain of the truth. Christ's high-priestly prayer to the Father contains
his insistent request that the Father glorify the Son for the work of
the Cross. What less was he saying than, 'Father, equip me from
your Fatherhood—your relationship with me—for the work of the
Cross."?

When we see that from time immemorial the Spirit was aiming
at, and working towards, the work of the Cross, we can scarcely
believe that he was not permitted to share in that work. When we
see that he was one with Christ—in the

! That is, that Jesus was not truly man, genuine flesh, blood and humanity, but an
appearance of a human being, an accommodation to human finiteness. Even if we
reject Docetism (which we must), we have not resolved the problems raised by the
two variant views given above. The co-existence (in Jesus) of his deity and
humanity is a mystery to human comprehension. That they co-existed in him must
not be denied. How they co-existed must remain a mystery. We cannot separate
their work in the action of the crucifixion and resurrection, but we must insist that
his humanity in this work was true humanity. All the resources available to
obedient man were available to him. What such resources constitute is difficult for
us to say, but they were the full resources of the Father and the Spirit, and we
doubt not but that he (Jesus) drew on them fully.
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roles of aide and guide—in the conception, birth, life, baptism,
temptation, ministry and transfiguration of the man Jesus, then in
his resurrection and ascension,” we can scarcely believe he was
absent from the work of the Cross. Just as it can and must be said,
'‘God was in Christ [i.e. in the Cross], reconciling the world unto
himself', so it must be said, 'The Holy (Eternal) Spirit wasin Christ
reconciling the world unto the Father'.

The modes of the presence, in the Cross, of the Father and the
Spirit, are significant, and our inability to define them precisely
does not invalidate this claim. We can define some of the modesin
which they were not present, i.e. we can say that neither the Father
nor the Spirit were crucified, neither the Father nor the Spirit bore
the sins and pollution of the world, and neither Father nor Spirit
personally battled with the power (and powers) of darkness, but we
cannot say they were not present in supportive and aide roles.

What we can say is that everything which is spoken of as being
carried out by Christ is also—though in another mode—attributed
to the Father. Consider the following statements:

‘whom God put forward as a propitiation’;

‘.. hemadehimwbesin..."

‘sent his Son to be the propitiation for our sins;
‘...theLord haslaid on him the iniquity of usall'.

In the Isaiah passage quoted immediately above, it would seem at
first sight that it was the enemies of the Servant who caused him to
suffer. In away that is correct, but it is certainly no mistake to think
that 'we esteemed him stricken, smitten of God, and afflicted'. All
that happened to the Servant came from God, for ‘it was the will of
the Lord to bruise him'. In that sense, there were things which Jesus
could not himself do. He could not, unaided, take up the sins of the
world. The Father had to lay these upon him. His identification with
the whole body of humanity in the hours of the Cross must have
been a task beyond his humanity. That is why 'he offered himself
through the eternal Spirit'. | he Spirit of life had to be the one to
identify Jesus with the

! We anticipate part of the story here, but see Rom. 1:4. 8:11 and Eph. 1 :19-20.
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ruach or pneuma of each person within that body of humanity, that
‘old Adam' which Paul says was crucified with Christ.

Thus the Father and the Spirit were aides in the manner of

Christ's suffering but they did not (except possibly by some kind of
empathy, if that were needed) participate in that suffering. When
Jesus became one with humanity (‘we judge that if one died for all,
then did al di€; 'l have been crucified with Christ'; ‘our old
humanity was crucified with him'), then Jesus needed an aide for
that total identification.
In any case, whether our argument above fits or does not fit the
case, Jesus was surely aided by the Father and the Spirit and not
deserted. The cry of dereliction, 'My God! My God! Why did you
forsake me?—whatever its meaning and purpose—does not cover
the entire period of the Cross. Also, the past tense of the cry means
the event was over. His initial and last cries were made in total
fellowship with the Father.

Jesus, the Spirit and the Cross

Whatever stormy waters we may have traversed in our argument
above, the point is never in doubt throughout the New Testament
that the Son and the Spirit are inseparable in the matter of the
Cross. John's powerful presentation of the
'‘Lamb-as-it-had-been-dain’ in the Book of the Revelation shows the
Lamb as having seven eyes and seven horns. It is said of them,
"These are the seven spirits of God'. 'The seven spirits of God' are
mentioned four times and may well be understood as 'the sevenfold
Spirit', seven being used over fifty times in the Revelation, and
having the idea of fullness, completeness, perfection. Thus, in this
vision of the seer, the Lamb and the Holy Spirit are one, as much
one as when Paul says, 'Now the Lord is the Spirit, and where the
Spirit of the Lord is. . .the Lord who is the Spirit'.

Our point is that they are one in al things, and most certainly in
the matter of the Cross. The letter of Paul to the Galatian church has
been called 'The Letter of the Spirit and the Cross. Certainly in the
third chapter to 'begin at the



JESUS, THE SPIRIT AND THE CROSS 65

Cross is to 'begin in the Spirit'. It is to come into justification and
receive the gift of the Spirit smultaneoudly. The fruit of the Spirit is
the gift of the Spirit, but then that gift is dependent upon the flesh
having been crucified at the Cross. Throughout the Galatian letter,
the emphasis is made that the one crucified with Christ, whose sins
have been borne on that Cross, is the one who walks in the Spirit
and is led by the Spirit. It is impossible for that person not to have
the Spirit.
Paul is the one who understands the unity of Christ and the Spirit,
and who knows that the Word alone brings faith to birth and action,
but for him there is no Word without the Spirit. For him the Word is
primarily 'the word of the Cross. He understands that that word
aone (i.e. with and through the Spirit) can save human beings,

'For since, in the wisdom of God, the world did not know God through

wisdom, it pleased God through the folly of what we preach [the word of the

Cross] to save those who believe'.
The word of the Cross to the intellectual is foolishness and to the
Jew it is a scandal. This is another way of saying 'the unspiritual1
man does not receive the gifts of the Spirit of God , for they are
folly to him, and he is not able to understand them because they are
spiritually discerned'. Hence Paul says to one church, ' . . . our
gospel came to you not on/v in word [it did come in word!], but also
in power and in the Holy Spirit and with full conviction'. This
principle is expressed in other placesin the New Testament, notably
in the Book of the Acts, where the apostles preach in the power of
the Spirit.
We are not for the moment concerned with the principle of the
word of God being powerful through the Spirit, so much as
knowing that the word is, indeed, 'the word of the Cross’. This word
only becomes intelligible because 'God has revealed to us through
his Spirit. For the Spirit searches all things, even the depths of God'.
When we ask, 'What are the depths of God ? we have to answer
that they are depths that are beyond human depths. We can thus say
that the principle of the Cross—God's love

1
Some translators have 'natural’ or 'soulish'.

65

Part2.13

Gal. 5:22-24

Gal . 5: 18-26

1Cor. 121

1Cor. 2:14

| Thess. | :5

1Cor 210



Part 2.13

Psa. 104:29-30

66 THE ERA OF THE SPIRIT

in redemption—is not comprehensible unless the Spirit search that
depth and make it intelligible to man. He is the Spirit of truth, and
Christ said he would lead men into all the truth. We can see, then,
that unless the Spirit is one with Christ in the work of the Cross, he
cannot (and we speak here most reverently) disclose in full what is
that work. In disclosing it, he must have so related to both Father
and Son in the atonement that now his revelation comes to man as
the full-orbed truth.

In this sense, it is not at al naive to say that 'Christ offered
himself through the eternal Spirit', even though we may understand
little of what that statement means.

14. JESUS, THE SPIRIT OF LIFE,
DEATH AND RESURRECTION

We have aready seen that creationally and in providence—the
sustaining of life in the universe—the Spirit is the Spirit of life.
This principle is of far-reaching dimensions. It embraces all
creation.
"When thou takest away their breath, they die,
and return to their dust.
When thou sendest forth thy Spirit, they are created;
and thou renewest the face of the ground'.

We do not understand the mystery of human spirit, but we know
it is dead—though existent—unless the Spirit vivify it.

Death we do not understand. It is as great a mystery as sin, which
we cannot know either. Only the revelation of the truth can help us
to comprehend life. We do not, therefore, understand the dying part
of the crucifixion of Christ We can follow the events until he cries,
‘It is finished!" but we do not understand 'Father, into thy hands |
commit my spirit', and the statement 'he bowed his head and gave
up his spirit'.

What isit to go down into death? We do not know until we come

to that point ourselves, and perhaps not even then. Even if we could
understand our own death, we would not
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be able to understand the death of the Cross, for it is unique in al ~ Bat214
man's history. No one ever died as did he, athough his death was
truly human. He had said, 'No one takes it [my life] from me, but | John 10:18
lay it down of myself. | have authority to lay it down and | have
authority to take it again'. Whatever did he mean by this? Did he
mean, 'If they (the enemy) seek to take my life, they can only do
this if | give them permission'? The answer lies, in part, in Peter's
statement in Acts that, on the one hand, the Jews had killed Jesus,
but what they had done was in accordance with God's
predetermined plan. it is true that in history human beings have
willed to die and have died. In Jesus, case it was different. He did
not die because life was no longer good, but because his death was
indispensable for the redeeming plan of God. Further, it was a death
which was with a view to the Resurrection, for the Cross without
the empty tomb was to no point, just as an empty tomb without the
Cross could be to no point. If, then, he gave up the spirit to the
Father, what did that mean in terms of death and resurrection?

First of al, it was the attitude with which he died that mattered.
Peter quotes the psalmist on this score:

For David says concerning him,

"| saw the Lord always before me, Acts 2:25-28
for heisat my right hand that | may not be shaken;

therefore my heart was glad, and my tongue rejoiced; Psa. 16:8-11, cf.
moreover my flesh will dwell in hope. Acts 13:35

For thou wilt not abandon my soul to Hades,
nor let thy Holy One see corruption.
Thou hast made known to me the ways of life;
thou wilt make me full of gladness with thy presence" '.

We take it from this that Christ did not face death with fear, for
he did not see corruption coming to him. His flesh 'dwelt in hope'.
That hope was the Resurrection. Paul speaks of this Resurrection:  Rom. 1:4
"...designated Son of God in power according to the Spirit of
holiness by his resurrection from the dead'.

We saw earlier that this 'Spirit of holiness referred to above may
in fact be Jesus own spirit of holiness. The writer may be saying
that the fact that he rose from the dead—i.e. did not see
corruption—proves his own spirit was holy (i.e. without sin) and so
death could not hold him asiit
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could a sinful person. Given in that Jesus own spirit was holy, and
we have no reason to doubt that, there is still the question whether
Jesus' spirit in death and in rising was unaided by the Holy Spirit.

The New Testament states, on the one hand, that Jesus was raised
from the dead by the Father, or simply that he was raised, without
giving the medium. On the other hand, it also says that Jesus rose.
The two statements are not mutually exclusive. We take it that
Jesus actually rose, and also that he was aided in rising. Because
death and resurrection are a mystery to us, we cannot say how all
this happened. Paul says in one statement that he ‘was raised from
the dead by the glory of the Father'. In another statement, referring
to the resurrection of believers, he says,

'If the Spirit of him who raised Jesus from the dead dwells in you, he who
raised Christ Jesus...will give life to your mortal bodies also through his Spirit
who dwellsinyou'.

Paul is surely saying that we who are in Christ cannot rise from
the dead without the aid of the Holy Spirit, and our guarantee is that
he presently dwells within us. At the moment of need, he will be
there to raise us from the dead. Was this, then, the case with Jesus?
Note in the verse quoted above, that Paul does not say the Spirit
raised Jesus from the dead; but is this not inferred? Is not some sort
of aparallel inferred, such as 'God raised Jesus from the dead by the
Spirit, so he will raise you by the same Spirit'?

Surely Christ's humanity—sinless and spotless though it was—
was in need of the work of the Spirit. When we come to Ephesians
we read of Christ's resurrection and ascension:

' ..according to the working of his great might which he accomplished in Christ

when he raised him from the dead and made him sit at his right hand in the

heavenly places...
Did not the Spirit—so to speak—see him not only to the Cross and
death, but also to resurrection, and then to ascension. Did not 'the
man' need the Spirit up to the point of death, resurrection and
ascension? Is his death not—in some sense—a paradigm of our
own, and is this not the same with hisresurrection? If it is so, then it
encourages us that the Spirit of truth, who is the Teacher, will take
us through the
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mysteries of death and resurrection. He has already done thisin the
vicarious death and resurrection of Christ, and that assures us he
will do thisin our own death-resurrection at the end-time. What we
cal the death-resurrection action of the Gospel in the life of man
who comes to repentance is something we must consider later onin
our story of the Spirit. Here, it is sufficient to say that this work is
subjectively supplied in the believer by the Spirit.

Christ is alive

He has died; he has risen; he is ascended: and if our reasoning is
correct, then all of these events were aided by the Spirit. As we
have inferred, it is difficult to see how the Spirit could be with Jesus
in his life-events and be absent from the last three of these. Paul's
use of an early Christian hymn covers Christ's remarkable life:

'He was manifested in the flesh,

vindicated in the Spirit,

seen by angels,
preached among the nations,
believed on in the world,
takenupinglory'.

Whether 'vindicated in the Spirit, means 'vindicated by the Spirit,
ie. attested to as righteous and as Messiah, does not much matter.
The truth is his own spirit is full, and as to humanity, filled by the
Spirit. That is what we will have to consider later in regard to
ourselves. Is there a fullness of the human spirit—by the Spirit of
God—which just makes us truly human, and which does not
necessarily require charismatic manifestations such as Jesus had?
Or are such pneumatic expressions part of the 'full spirit' of true
Christians? Does Christ live in all believers as Paul suggests, and
does this mean that by the Spirit his life is actually worked out in
them, and through them, both personally and corporately in the
body of the church?

The Holy Spirit is truly the Spirit of Jesus

If readers have thought that some of my writing in this section
comes close to 'special pleading’, then they may well be
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right. However, it is not an arguing for a case, so much as a
conviction that for the Holy Spirit to be the Spirit of the Son he
must have shared in the actions of that Sonship when Christ was
incarnate. For him to be the Spirit of Jesus must mean he was one
with Jesus the man. For him to be the Spirit of the Lord must mean
he was present in, and an aide to, the Lordship of Christ.

At first glance, this insight may not appear to have any great
significance. But it has! We have |looked at the fact that the Spirit is
the Spirit of truth. Now we can see that, as Jesus came to bear
witness to the truth, and said, 'l am the truth' (meaning, 'As the Son
I am the witness to the truth of the Father’), so the Spirit, who has
been so wholly with Jesus, is able to convey this truth to the human
mind and heart. God is omniscient, and so is the Spirit. But the idea
that he knows all does not move us so much as does the knowledge
that he has shared with Jesus in all that he was and did. So the
statement, that the Father 'has sent the Spirit of his Son into our
hearts, is electrifying. The Spirit comes as 'the Spirit of his Son',
i.e. he reveals the relationship of Jesus as Son to the Father. What is
more, the Spirit himself is crying, '‘Abbal’ (i.e. 'Father!") and this
causes us to know the Sonship of Christ within us by the Spirit, so
that we cry 'Abbal’ ourselves, involuntarily, and the Spirit witnesses
with (not to) our spirits that we are the children of God.

15. THE HOLY SPIRIT,
THE SPIRIT OF THE MAN

When we briefly review the goals of God according to his eternal
counsel and decrees, we see how the Spirit has been the sovereign
aide of the Father. The salvation that God has planned for men, the
new birth and adoption that forms the people of God, the processes
of holiness that have their genesis in this life, and the direction in
which the believer heads in the Spirit (i.e. glorification), are all
fruits of the ministry of the Spirit.
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It is because all of Christ has been shared by the Spirit, that it is p ;515

essentia for Christ to go to the Father and be in session at his right
hand, there to reign and rule in the interests of his people and the
will of the Father. Jesus spelled out clearly the need for his going
and the coming of the Spirit.
"I will pray the Father, and he will give you another Counsellor, to be with
you for ever, even the Spirit of truth, whom the world cannot receive, because
it neither sees him nor knows him; you know him, for he dwells with you, and
will beinyou'.
The apostles (and those after them) will need ‘another Counsellor’,
i.e. another one such as Jesus, who will never have to leave them,
and who will live in them, and constantly bring the truth to them.
'‘But the Counsellor, the Holy Spirit, whom the Father will send in my name,
he will teach you all things, and bring to your remembrance all that | have said
toyou'.
The Holy Spirit, having the truth, will be the Teacher. Through him
they will know all things, and will recall the things which Jesus did
and said, this time really understanding what they meant.
'‘But when the Counsellor comes, whom | shall send to you from the Father
even the Spirit of truth, who proceeds from the Father, he will hear witness to
me; and you also are withesses, because you have been with me from the
beginning'.
The point mounts up. Man does not receive Christ as the truth, but
the Spirit will show that he is. This will enable the followers of
Christ also to bear authentic and compelling witness.
‘Nevertheless | tell you the truth: it is to your advantage that | go away, for if |
do not go away, the Counsellor will not come to you; but if | go, | will send
him to you. And when he comes, he will convince the world concerning sin
and righteousness and judgement. . . | have yet many things to say to you, but
you cannot bear them now. When the Spirit of truth comes, he will guide you
into all the truth; for he will not speak on his own authority, but whatever he
hears he will speak, and he will declare to you the (hinge that are to come. He
will glorify me, for he will take what is mine and declare it to you. All that the
Father hasis mine; therefore | said that he will take what is mine and declare it
toyou'.
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He is saying that it is better that he go and the Spirit come. The
Spirit will convict the world of sin, righteousness and judgement. In
one sense, that was more than Christ was fully able to do. Again,
there is the promise of knowing the truth. Note that it is not to, but
into al the truth that they will be guided. Truth is something that is
known in the living of it, lived in the knowing of it. He will still be
the Spirit of prophecy, revealing what is ahead, both immediately
and ultimately. He will show the full glory of Christ as the Son, and
so glorify the Father.

The man of the Spirit becomes the sender of the Spirit

Note that Jesus started off on the last night with his disciples by
saying that he would pray to the Father. He then proceeded to the
Father, sending the Spirit to them in Christ's name. He told them
that he would send the Spirit from the Father. In the opening of the
Book of the Acts he said, 'John baptised with water, but before
many days you will be baptised with [in] the Holy Spirit'. They
would remember that John had said that it was Jesus who would
baptise men with the Spirit.

When Pentecost came and the Spirit was poured out on the
faithful group, Peter said of Christ,

'‘Being therefore exalted at the right hand of God, and having received from the
Father the promise of the Holy Spirit, he has poured out this which you see and
hear'.

The Holy Spirit then, has become 'the Spirit of the man’ (i.e. the
man Jesus, the man now exalted and glorified). He has been sent
not only to transform and further edify God's people, but also to
carry out the will of the Son, who, in his turn, is carrying out the
will of the Father. That isto say, the Spirit is to continue that action
which will bring creation to the ultimate intention God has for it.
That is why the Spirit and Christ are so close. In the Book of the
Revelation we saw that the Lamb-as-it-had-been-dlain had for horns
and eyes the very sevenfold Spirit himself, 'sent out into al the
world'. The creation created and sustained by the Spirit of life is
now to be redeemed by the same Spirit. That is to say, the Spirit is
to take the work of the Father and the work of
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the Son—the work of redemption—and apply it to the human race
and to the whole creation in order to bring redemption, glorification
and the ultimate unification of al things.

This is what the Spirit—with the Father and the Son—is al
about.

16. THE HOLY SPIRIT IN THE WORLD
AND IN THISAGE

The Spirit comes at Pentecost

We have seen, from the statements in John's Gospel, that the Father
was about to send the Spirit. In this sense the Spirit is as | Luke
records, 'the promise of my Father', and as Paul records, 'the
promised Holy Spirit'. Probably, Paul's idea carries the thought of
the Spirit being 'the Spirit of promise, connecting him with the
promises of prophecy. Jesus statements in John's Gospel also show
his eagerness to share in the sending of the Spirit.

The event of Pentecost is of enormous importance. To be a little
imaginative we may say that the moral and spiritual power of the
Cross-Resurrection, i.e. the atonement accomplishment, remained
(and remains) locked up from humanity apart from the Spirit. Not
only was he to come as the Spirit of truth and so bring the truth to
the world, but he was to act upon humanity via the Word, i.e. the
word of truth. His objective teaching and his subjective impressions
on the spirits of men were needed in order to set free that great
dynamic of the Gospel. Paul, Peter and John all agree that it is the
Spirit alone who can communicate the Gospel, although he uses
men and women as his agents in order to do this.

Paul says: 'And | was with you in weakness and in much fear and trembling;
and my speech and my message were not in plausible words of wisdom,
but in demonstration of the Spirit and of power, that your faith might not
rest in the wisdom of men but in the power of God'.

Peter says: '...those who preached the good news to you through the Holy
Spirit sent from heaven, things into which angels long to look’,
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John says: And the Spirit is the witness, because the Spirit isthe truth'.

... you have been anointed by the Holy One and you all know for, you know
all things]' . . . his anointing teaches you about everything, and is true, and is
nolie. ..

This relates to what the writer of Hebrews says. . . .you ...have
become partakers of the Holy Spirit'. He insists that when the
apostles preached, then God 'bore witness by signs and wonders and
various miracles and by gifts of the Holy Spirit distributed
according to his own will'.

The significance of Pentecost

Jesus had given the disciples a number of reasons for the coming of
the Holy Spirit. Most of these we saw in John's Gospel. Generally
speaking, the coming of the Spirit is intelligible simply in that
man's spirit needs the Spirit of God to fill it with life. We may speak
of this enlivening and refreshing in many ways such as new birth,
regeneration and the new creation, describing this initial event as a
crisis. This crisis then leads to a process, namely the constant
presence of the Spirit in terms of filling our spirits continually, and
leading and guiding us in the actions of life, obedience and service.
Whilst all these things are true, Jesus gave his disciples the
foremost of all reasons, prior to his ascension. To see them, we
need to read the relevant passage:

'In the first book, O Theophilus, | have dealt with all that Jesus began to do and
teach, until the day when he was taken up, after he had given commandment
through the Holy Spirit to the apostles whom he had chosen. To them he
presented himself alive after his passion by many proofs, appearing to them
during forty days, and speaking of the kingdom of God. And while staying
with them he charged them not to depart from Jerusalem, but to wait for the
promise of the Father, which, he said, "you heard from me, for John baptised
with water, but before many days you shall be baptised with the Holy Spirit.'
So when they had come together, they asked him, "Lord, will you at this time
restore the kingdom to Israel?' He said to them, -« not for you to know times
or seasons which the Father has fixed by has own authority. But you shall
receive power when the Holy Spirit has come upon you, and you shall be my
witnesses in Jerusalem and in al Judea and Samaria and to the end of the
earth".'
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The passage highlights the following elements:

(i) Jesus and his disciples discussed the Kingdom of God
throughout the forty days he was with them following the
Resurrection.

(i) Jesus demanded that they should remain in Jerusalem, pending
the coming of ‘the promise of the Father', i.e. the gift of the
Holy Spirit. He talked about them being baptised in the Spirit.

(iii) the apostles obviously saw the Kingdom of God and baptism in
the Holy Spirit as being linked integrally. The reason for this
lies in the fact that in every place in the Old Testament where
there is a promise of the outpouring of the Spirit, there is, in
that same context explicitly or inferred, the promise of the
restoration (or, renewal) of the Kingdom.

(v) Jesus reply must be seen in the light of the four points above.
His words were, It is not for you to know times or seasons
which the Father has fixed by his own authority. But you shall
receive power when the Holy Spirit has come upon you; and
you shall be my witnesses in Jerusalem and in al Judea and
Samaria and to the end of the earth'.

(iv) The apostles, seeing this link, were moved to ask whether the
Kingdom was to be restored to Israel at that point of time, i.e.
at the outpouring of the Spirit. Their question was an extremely
intelligent one in the light of the prophecies.

Jesus was saying that the time of the restoration of the Kingdom
to Israel was not for them to know—not anyway, at that stage. That
knowledge and happening belongs to the Father. Their part was to
receive the Spirit and so receive power, by which they would be
witnesses to Christ. This witness had to be to the Jews (Jerusalem
and al Judea), the Samaritans (Samaria) and the nations, i.e. the
Gentiles (to the end of the earth). To witness to Christ should be
understood as proclaiming the Gospel in al the world, but then
proclaiming it in truth, which—as we will see—includes his
Lordship, and the offer of forgiveness, justification and the gift of
the Spirit. Of course, it includes much more than this.

What we can easily miss is that the Spirit and the Kingdom are
linked. No Spirit: no Kingdom. The outpouring of the Spirit is
linked with the restoration of the
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Kingdom, yes, but not only to Israel; it is to include Samaria undo
the Gentiles. In other words, the Kingdom is universal. 'To the end
of the earth' is taken from Psalm 2, when God says to the one just
appointed as his Son, 'Ask of me' and | will give the nations your
inheritance, and the ends of the earth your possession’, meaning
"Your Kingdom will embrace all nations. This. then, must be linked
with Jesus' baptism, the anointing of the Spirit, 'bringing judgement
[mishpat] to the nations, as in the prophecy of Isaiah. It must also
refer to Jacob's ancient prophecy, And unto him shal be the
obedience of the peoples [i.e. the nations!'. In fact the Messianic
witness is really Christ bringing in his Kingdom, via the Messianic
victory of the Cross and Resurrection.

The outpouring of the Spirit is for power. Without this power
how could the apostles 'convince the world of sin and of
righteousness and of judgement"? How could they evidence the
powers of the Kingdom except through the Spirit by whom Jesus
himself performed his signs and wonders, and thrust back the
kingdom of darkness?

Pentecost and the people of God

As we will see, Pentecost was the beginning of the Spirit being
poured out upon all flesh. This was eventually to include Samaria
and the Gentiles, but in fact the Pentecostal outpouring was general
for al three branches of the human race, as it was aso specifically
for the Jews. Samaria—so to speak—was to have its own
outpouring when Peter would go to Samaria, and the Gentiles when
he would go to the house of Cornelius in Caesarea. We saw that
Jacob's prophecy was that al nations would be gathered in
obedience to the Ruler of Judah. He would be Ruler over a!. We
saw that the Abrahamic covenant envisaged the nations being
blessed through the father of the faithful.
The new community was to be a prophetic one: we must not lose

sight of this:

". .. I will pour out my Spirit upon all flesh,

and your sons and your daughters shall prophesy...
| will pour out my Spirit; and they shall prophesy'.
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They were to be a prophetic people, proclaiming the truth as 'the
oracles of God'. Yet this witness had to spring from a community
which was itself the fruit of the work of Christ and the
(communicated) truth of the Spirit. At Pentecost, then, was born the
people which has been called 'the third race,’ i.e. neither Jewish nor
Gentile, but the new humanity minted at the Cross, 'one new man'.
Paul goes to great lengths to explain this saying: '.... for through
him [Christ] we both have access in one Spirit to the Father'.
Elsewhere, he tells us that this Spirit is 'the Spirit of his Son', which
he has sent into our hearts, and by whom (as also with whom) we
cry, 'Abbal’ He also speaks of ‘the unity of the Spirit' and 'the
fellowship of the Spirit'. He speaks of Christ where 'there is neither
Jew nor Greek, there is neither dave nor free, there is neither male
nor femal€', and he tells us that it was 'by one Spirit [that] we were
all baptised into one body —Jews or Greeks, slaves or free—and all
were made to drink of one Spirit'.

Another way of saying all this is that the Spirit did what Jesus
said he would do; he led them into all the truth. This truth is the
nature of God, what he does, has done and will do. It discloses to
the human heart the great redlity of God as Father, as Creator, as
King and as Redeemer. The persona elements of repentance and
faith, forgiveness, cleansing, justification, regeneration and the
like—all of which amount to the reality of new birth—were of such
nature as to release the recipients of grace and the Spirit from their
sins, their guilt and their pollution. It turned their alienation from
God into fellowship with him. It restored them to true human status
and life. In breaking down the barriers between them and God, it
broke down the horizontal barriers between them and others.
Pentecost, then, gave birth to the new people of God. Doubtless, as
the one hundred and twenty who received the Spirit on the day of
Pentecost were Jews, there was continuity with the old
congregation of Israel. That congregation (gahal) now became the
new congregation (ekklesia), so that the new had both continuity

! | understand this it the term used by the Christian historian Adolf Harnack (born
1851). The first race is Israel, the second the Gentiles and the third the Christian
community.
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and discontinuity with the old.

The reality of this people was seen in the immediate action of
love and concern. Their four unities, 'the apostles teaching, the
prayer, the fellowship and the breaking of bread', were expressed in
the immediate sharing of their goods, concern for the poor, the
widows, and the orphans. They were 'of one heart, and one soul and
one mind', which was a remarkable state not hitherto achieved in
Israel. Out of Pentecost was to flow the stream of those who
ventured on to Samaria and to the Gentiles. This remarkable family
was not to be confined to those blessed at Pentecost, but was to
reach out to the end of the earth. This was the true mission of the
Holy Spirit, for it was the mission of the Son, and the mission of the
Father. Before time began, the Lamb had been dlain end the people
of God predestined.

17. THE SPIRIT AND THE KINGDOM OF Gob

Pentecost and the Kingdom

John the Baptist's message was that the Kingdom of heaven was on
the doorstep. He called for people to share in a baptism of
repentance with a view to the Kingdom of God. He linked
forgiveness with the baptism and the Kingdom. Those who came,
but whom he discerned were not truly repentant, he refused
baptism, sending them away until they brought forth fruits which
befitted repentance.

Not all his message was peaceful. Certainly, one aspect of the
Kingdom is peace for the righteous, but there is also judgement fo