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FOREWORD

The Person and Work of the Holy Spirit isa companion volume
to TheGod and Father of Us All (i.e. The Pa son and Work of
the Father), and The Person and Work of Christ. These three
sets of dudies were used in Schools conduded by New
Creation Teaching M inigry. They were orignadly set out in
duplicated nate form.

We bdlieve the maerid is vauable. Even though we have
published other maerid on the same theme, eg Spirit-
Baptism: Spirit-Living (1978), and The Day of the Spirit (1985),
we bdlieve this set of studies has its own vaue. The sudies
themselves are concise, contain enough materid to fill out ther
subjects, and as atatal work aover the person and work of the
Spirit quite thoroughly .

All gudy books leavesomehing to be desired, sincethey have
little opportunity to be descriptive and gpplicaive. Even so, the
great themes of this sudy book, with thepanoramic view of the
Spirit'swork in higory, can beof immense value.

To get themod out of the book, the reader needs to have his
Bible with him, and to look up the references, reading them
adong with the written maeria of this volume. Then the
amazingwork of the Sirit will come to life, and into the light
of underganding To know the Spirit pesondly is as rich in
experience as knowingthe Father and the Son. Indeed it is nat
realy possible to know one or two Persons of the Godhead
unless one knows the Sirit. In fad we only know them truly
whenwe know them simultaneously .
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May we then goproach both the Person and the subjed with
humility of spirit and with avein our hearts.
Geoffrey Bingham,
Coromandd, June1985.



STUDY ONE

Introduction to the Theme

The Sudy, of Pneumatology; The Holy Spirit Himself

1. THE STUDY OF PNEUMATOLOGY

Pneumaology isthe name gventothe, sudy of the person and
work of the Holy Soirit. It derives from the Greek word
pneumawhich can mean "breath”, "ar", "wind'. We derive our
Engdish word "pneumatic" from it, meaning ar-driven or air-
filled. In the Helbrew the equivadent word to pneuma is ruac
and has dmad identica meaning. The quesionwe have before
usis, "How can we possibly gudy the person and wark of the
Holy Soirit?' The dovious amswer is, "From the materias
provided in the Bible, and, possibly, from our own peasona
experience of the Jirit himsdf". Our problem is redly the
way's in which we gudy the mateids available. For example
we believe we have a fully developed doctrine of the Holy
Soirit presented inthewhole Bible. For this reason - whether or
not we are correct inour clam - we haveto redisethat down
through higory this 'fully developed doctrine was nat available
aswesee it nov. How did those in early times undergand the
Holy Soirit? How didthey think of him within the times of the
'mgjor prophds’ and the 'minor prophets?How indeed did they
think of him intheperiod covered by the Gogpd accounts, ad
then, laer, in the period covered within the Book of the Ads?
Surely there has been adevelopment o regression of doctrina
ideas withinthescope of church higory, whilg today there are
paently many and varied views of theHoly Spirit.



This is enough to point out that the gudy of the peson and
work of the Holy Spirit isnat a al sinple when we seek to
gysgemaisethe available maerids. By naure of the case we
may even do despiteto atrue underganding of hisperson and
work. We will try then, asfar aspossibleto proceed dong lines
which gveus (&) An overdl view of the plan of God in which
theHoly Sirit continudly works, and (b) The manner in which
his work relaestous a persons in God's cregted world. It will
be seen tha these two dements ae closdy relaed, and are,
redly, very much the one. Our plan, then, will be roughly as
follows:-

(i) TheHoly Spirit - Himsdf
HeisPerson. HeisGod

(i) TheHoly Spirit and Gad'sPlan
HeisAgent intheplan, workinginthe following- (a) Cregtion.
(b) Providence. (c) Svation Higay:- Pre-Abraham history,
thePatriarchs, Israd, the Prophets, John the Beptigt, Jesus, the
Church, Current Work of Chrig, the Eschaton.

(iii). TheHoly Spirit and Man as Person
Theprevenient work of grace, love, convidion. The gftsof
repentance, faith and forgveness. Life and sandificaion.
Present relaionships. Ultimae gorification.

(iv) TheHoly Spirit with the Father and the Son
Recapitulaion of certain eements reating to Messiah, the
church and man. The Holy Soirit and the Faher. The Holy
Soirit and the Son. The Holy
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Soirit and God's People. The interna reaionships of the
Family. The ultimate end of man and his @ernd relationships.
Thisis an ambitious programme. It will certainly be difficult to
confineto sixteen Sudies Suderts are advised to make further
reading according to the bibliography & the end of the study
notes. Certain gopendiceswill aso need to bestudied.

2. THE HOLY SPIRITHIMSELF

(i) TheHoly Spirit isPerson

Psydhologcaly wesay apeason is one who has inteligence,
will and fedling. It canbe easily showntha the Holy Sirit has
these three dements, but such a gaement is nave, seeing
Scripture shows him to bethe Soirit of life, ad so the very one
from whomwe deriveour elementsof life, namely inteligence,
willing and feding. We cannot easily describe life itsdlf,
athough we insist tha human life has the three dements we
have named. Wha infact we areseekingto guard againd is the
impression that the Holy Spirit isto bethought of inpersondly,
as aforce or fluid, an 'tt', ar simply away of gpesking about
Godspower in ad without the Adion being the Spirit himself.
Part of the difficulty comes fromstaements in baththe OT and
theNT wherethe Soirit issaid "to comeupon’, "fdl uypon", "to
fill", "moved in" and like terms. The words "ruach" ad
"pneumd’ lend themselves to this kind of thinking. In our
Engdish translations the Soirit, by reason of the Hebrev and
Greek languages has often been translated "it". No one can
complain abou this, but. in the NT epecidly the use of
masculine pronouns even agang the neuter antecedent hes
sought to point
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to the pasondity of the Holy Soirit, and even to make the
Soirit masculing, athough "irit" in some languages is
necessarily tramslated in the feminine gender. In fact the
Hebrev word ruach is femining which is sinply a fad of
gammar.

(@ TheHoly Spirit Wills

Viewing the dodrine of the Holy Spirit from the oneness of
Scripture, i.e. seeing dl Scripture as an integrated whole and
therefare seeing the work and person of the Spirit from the
puview of Genesisto Reveaion (and, of course, Revelgion to
Genesis), thenwesee him asone who willsto fulfil hiswork &
Agent in thewhole méater of God's plan. From cregtion to the
ultimate aeation he sds about doing tha which is his owvn
paticular work. Aswe will consider more degply, heis dways
the" Soirit of", i.e. of the Lord, of God, of Chrig, of the Son, of
holiness, etc. Hence in this sense hedoesthe wark of the Lord,
of Gad, of Christ, and so on. We see his will as srongy
defined.

Through this will he causes certain agion, such as credion,
renewd, the utterances of the prophes the designing of the
tabernacle and its fumiture, the defeat of Israd’'s enemies, the
conception of Chrig, his minigry, his resurrection and
ascension. Inthe NT he leads the churdh into wha it mug do,
and to "wak inthe Soirit" istodo thewill of the Sirit. In this
way Philip goes to Gazaand Pderto Caesareaand "as mary &
areled by the Sirit of God arethe children of God". One, then,
ether "walks by the Sirit" o is "led by the Sirit". Isaiah 63
depids|srad as expeded to do jud this, which it did not. It
vexed the Holy Spirit,i.e. wert againg his will. Ephesians 4:30
e d wans agangd gieving the Sirit since he is the
eschatdogica Sirit. Heisthe onewho seals
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with aview to the day of redemption.

Will, for the mogt part in the human scene, is acconmpanied by
action. Sripture depids the Sirit asthe oneof adion. His will
is dways atended with adtion, and very powerful action, be it
creative, redemptive or eschaaogca. He fulfils hiswill. This
we recogniseto bepat of truepesonhood.

(b) TheHoly Spirit Feds

The Andican Article No. One has it, "Gad is without body,
pats, and passions'. This confessional gatement isto preserve
theology against crude anthrogpomaphism, i.e. making God in
our image, a merely enlarged human being. The Article thinks
of Gad as impassible. Wha ever its meritsit is neverthdess true
tha inthe Bible Gad is depided as feding love, tenderness,
anger, frugraion, change of mind, and so on. The Article seeks
to guard us from imputing (falen) human ways of feding to
God. We are generdly the dbjects of our fedings and nat the
subjects. Godis awaysthesubjed of wha He feds. He cannot
be caught up by passions, nor are His fedings arbitrary. They
are consigent with His basic perfedion of naure.

The Holy Soirit feds. We have seen in bath Isaiah 63 and
Ephesians 4 tha the Holy Soirit can be grieved or vexed. In
some places he is depided as the Sirit of burning or of
judgement, in which case he comes asterrible fire (e.g M &t.
3:11-12, Isaiah 4:4). TheHoly Soirit, once vexed, can be angy
(Isa. 63:10). At the same time he is the Spirit of love (Rom.
15:30, Gd. 5:22, Rom. 55, Col. 1:8). In faat dl of his work,
from creationto the end-time mugt beseen & the outworking of
his love. His very tender and intimate feeling is portrayed
beautifully in Romans 8:26-27 where



"the Soirit himsdf makes intercession within us with groanings
which cannot be uttered” ("sighstoo degp for words"). Romans
8:14-17 with Gadl. 4:4-6 depicts the Sirit as crying "Abbal™
("Faher!), and so generaing the same cry from the believer,
thus cemerting the reationship between man and God.

We will see, eventudly, tha relationships aretheprimary work
of the Holy Soirit. This is naura, he beingthe Sirit of love.
For the res hewho is the Sirit of joy and peace and similar
emotiona and affectiona saes can scarcely, himsdf, nat be
said to fed!

(0 TheHoly Spirit Thinks

It may sound simpligtic to gpeak of the Holy Spirit as thinking,
but inthe way of accommodatingto us God says "I know the
thoughts that | think towards you, saysthe Lord" (Jer. 29:11).
He dso says, "My thoughts are nat your thoughts" (Isaiah
55:8). We do nat mean tha God has to think in order to
undergand, but tha wha He thinks is wha truly is. Snce
thinking (raiocingion) ispart of wha it isfor a humanto be a
person we are helpal to undersand the Soirit as Person when
we see hethinks.

Tha heisintdligent is axiomatic to hisbeingif he is the Sirit
of God. He is agudly cdled "The Sirit of wisdom and
underganding, the sirit of counsd and might, the irit of
knowledge..." (Isaiah 11:2), and when bezad is chosen to
design the tent of meeting and its furniture he is said to be
"filled withthe Soirit of God, with ability and intelligence and
knowledge..." (Exodus 31:3). However on a much wider frame
of reference the Soirit is cdled "the Sirit of truth', thus
embracing dl wisdom and knowledge and truth. In | Cor. 2:9-
14 he
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searchesthe"degpsof God', and reveals great myseriestothe
elect of God. In John 16:12-15 heleads "into dl thetruth', and
in fact until man is rebarn of this $irit he can neither see nor
enter God's Kingdom (John 3:3-6). In Ephes. 1:17 he is "the
Spirit of wisdom and of revelaion intheknowledge of Him".
In every way, then, the Soirit isthe Sirit of inteligence. In fact
he done is the means by which man may know true wisdom,
and think truethoughts.
This one then, the Holy Spirit, wills and feels and thinks in
wha we may cdl "the pure way". If pesonhood consigs in
thesethree dements, not as separate agpedsor atribues, but as
the one integrated whole, then far from the Sirit merey
resembling true pasonhoad he is its very epitome, its perfed
actudion, its tata being Whils he may be powerful in
influence, whilst his adions may well be likened to those of
fire, wind (even tempestuous wind), and waer (even turbulent,
flowing waer), and symbols of light ad oil, and even of a
dove be asaibedto him, heis nothingif nat truly Person!
For this reason any true sudy of the Holy Spirit must be
humble, reverertia, and loving. Were weto gudy any person
such dtitudes would be essertia. How much morethen inthe
case of this Personwhois hinmsdf the very Soirit of God!

(i) TheHoly SpiritisGod
When we recognise tha the Bible is not a book which is
sysemaic theology, and which does not go about to "prove"

our dogmas, & such, thenwe can understand there is no formal
"proof" assuch, for
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the faa tha the Soirit is God, or, to pu it anather way, hes
deity. The knowledge tha he is God (athough not G God)
comes through in the whole' thrug of his acclam within the
Scriptures, hiswork, and his accomplishment. "Gad is Sirit"
of John 4:24parales withIsaiah 31:3, "TheEgyptians are men
and nat God; andtheir horsesflesh and nat sirit". Only God is
Soirit. AlsoGod is nat agpirit, but Sirit.

In the OT the Sirit is "the Sirit of God', "the Sirit of
Yahweh", "the Spirit of the Lord’, "His Holy Spirit", "Thy
Holy Soirit". This must mean tha the Soirit is sinply the
manifestaion or ation o God Himsdf withot being
hypostaised, tha is gven personhood or discree being within
himself. However, the generd thrugt o the OT, whilg making
the Sirit the very manifesdion of God Himsdf, aso gves
him discreie being and persona gperaionsuchas in"The Sirit
of Gad was moving over the face of the waers' (Gen. 1:2).
This could of course be translated, "The wind of God was
moving acrosstheface of thewate's" in which casewind is an
entity, and nat to say, God Hinmsdlf, ather than in the form of
manifestaion. It is wha hgpened as a result of the wind
("Spirit", ruadh) moving tha gves the dynamic of the action.
C.K. Bardt says, "The ruach dohim wes, dong with the
creative gpeech of God, the agent by which the present existing
world was brought out of the inchode primevd wagé€'. (The
Holy Spirit and Gaspel Tradition, SPCK. 1954, p.18).

Hence whenwe say, " Sirit of the Lord", ad s0 on, we dway's
mean the adtion of God through this means or Agent. Whils he
is "The Sirit of the Lord" and 0 does the work of the Lord
and nat some work of his own, it istrueto say tha the work
which ishis own, isthework of the Lord. He does
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what Only Gad can do! How then does he do this without being
God? Wewill seetha heis inthework of cregion, of dl of
sdvation higory, sdvéaionitsef, and the consummeation of the
eschaton.

We have then bu to see the kind of wark the Spirit does to
redise tha he is God. We aretold that "God islove', and we
see tha he isthe Sirit of love. He isthe Sirit of the Father
(Mat. 10: 20, cf. Luke 10:21, John chs. 14, 15, 16), the Spirit
of the Son (Gal. 4:4-6), aswdll as beingthe Soirit of Messiah
(Romans 8:9-11). The high gaementswhich cdl him the Sirit
of life and ascribe crested and redeemed lifeto him place him
above being a mere emanation of God. See Psam 104:30,
"When Thou sendes forth Thy Soirit they are aeated, and
Thou renaved the face of the ground” (cf. Isa 32:14-15). See
aso Ezekid 36, 37, Romans 8:2-3, 11 Cor. 3:6, Romans 7:6,
John 3:6.

When we concludetha the Soirit of God is God we may know
veay little of wha we are saying and meaning. When we gpesk
of him as Person we may gill undergand very little. To know
God is nat merely an intellectua matter, and most of ushave no
ontology of God. Much less do we know the redity o the
Personhoaod of Father, Son and Soirit. Howeve we do havethe
very same Sirit, the Jirit of God to teach us, and he is of dl
theteacher (see John 14:25-26, 16:12-15, | Cor. 2:12, etc.). To
thosewho are redeemed the gpostle John says, "You have been
anointed by theHoly One and you know everything', and "His
anointing teaches you about everything, and istrue..." (I John
2:20,'27).

Let usthen pressonto read, learn, and undersand the pason
and work of thiswonderful, Holy Spirit.
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STUDY TWO
The Holy Spint and God's Plan—I

Introduction Knowing the Spirit by His Work,. The Plan of
God. The Spirit and the Plan of God; Tile Spirit and Creation,.
The Spirit and Antediluvian Man,” The Spirit of God and the
Covenant with Abraham,. Tile Spirit and the Masaic Covenant

[. INTRODUCTION KNOWING THESPIRITBY HIS
WORK
God has away sbeen "theGod of adtion” or as some have said,
"Gad is pure action”. It is nat possible to conceive of God
without agion, and indeed without incessant ation. In any case
we generdly learn of aperson from his acts, especidly when
those acts aretrue and nat maey simulaed or deceptive. The
Scriptures containthe account of God's acts. Through them we
cometoknow thekind of GodHeis.

When wetabulate, from the Scriptures (a) The plan of God as
we see it in ads, inpredidion, and in fulfilment, and (b) See
the paticipaion of the Soirit in this plan, then we come to
know much of his person and work. However to this point we
have assumed tha God has aplan, and now we need to see tha
indeed Scripture tells us of this plan, and shows to us much
concerning the intertion of God, His predidions of the same,
and the fulfilment, & least to our time in higory of tha plan
We would exped predidion of its end and fulfilment as adso
indications that this is in the process of hgpening. This is
precisely what the Scripturestdl us.
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2. THEPLAN OF GOD

Biblica histary* would be incompréhensible, inthelight of the
natureof God if it commencal somewnhere only to go nowhere
in paticular. The creation of man was followed by hisfal. In
Genesis ch. 3 we see the punishment of the man ad the
woman, and the exclusion of the human race from paadise.
Man had been offered access to the tree of life, but had
negected to use it, choosing indead the forbidden tree of the
knowledge of good and evil. Thestaement of Genesis3:15was
propheic and predicted the defeat of the serpert by the seed of
woman. This indicaed someplan inhigory.

The firgd eleven chaoters of Genesis pregpae the reader for the
remainder of the book which has to do primarily with the
Abrahamic covenart, and the selective mamer in which his
seed is chosento bear the covenanta promise, urtil the tribes of
Israel are formed. The books Exodus to Joshua show the
working out of God's purposes for those tribes. Likewise the
prophdic books from Joshua to Nehemiah indicae the wider
planof God for Isradl. Isradl in exile hears itsprophespredid a
retum totheir land, andthishgppens. A second tenple is huilt,
thesacrifices renaved, and I sradl seems set for thefulfilment of
the Abrahamic covenant, which, beyond the covenant gven to
Moses is a covenant of grace. This, in fad, does not hgppen.
Isradl is congtantly ravaged and brought under the domination
of militant nations, even up tothetimesof theNT when she As
pat of the great Roman Enpire.

* Biblicd history is dedt with in full ddail in the cmurse "Salvation
Higory" (N.C.T.M./B.C.SA. Short-TermBible Schod No. 1, 1977). These notes
areavaileblefromN.C.P.l1., and should be d osely studied.
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Withthe coming of the promised M essiah, Jesus, Isradl should
fulfil the prophecies and be a great nation & peace, living in
righteousness and progpeity. For the most part the Jews did not
recognise Jesus as their M essiah, but officially denounced him
as a blagphemer and an impodor. Hence they Judged and
crucified him. Whilg his followers claimed hewas provedto be
the Son of God (Messiah) by resurredion from the dead, this
was never officidly receved by the naion. However,
Chrigianity began with the outpouring of the Holy Spirit. The
church began. A new erawas commenced, but again, it was not
recognised by the Sanhedrin, the officid body of Jewish
leaders. At thebest Chridianity wastoleraed as acurious sed.
At theword it was heavily persecuted fromtimeto time by the
Jews.

It isintheNT that the prophetic writings flower. It is in them
tha the plan of God is discussad, its outworking rationalised,
and further predictions added. Thisis agudy al of its own. The
reasonwe mertion it here istha the NT rounds off the OT in
the following manner:-

a) It damstha the OT prophes spoke of the Messiah to
come and that these predictions referred to Jesus (cf. |
Peter 1:10-12). TheBook of Ads is sudded with claims
tha they, the preachers, proclam only wha the
prophdspredided, the very things Jesusfulfilled.

b) Sncetheprophedicpredictionswerefulfilled then Jesus
was the Messiah of the Kingdom of God, and him ad
his Gogpel they proclam o that men, epecidly Jens
mug have repentance towards God and faith in Jesus
Chrid.

¢) They camtha Godsplan, seded inits
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intertion by the Cross, Resurredion and Ascension is to
be consummated a the end of the present age. the
presert age. This will be by the parousia or gpearing
of Jesus. The same end-everts as predicted in the OT
praphecies concerning "the lagt day” or "the day of the
Lord" will befulfilled.
Ephesians 1:4-14 gpesks of God'splan for his elect people. This
mus necessarily relate to the Abrahamic Covenant (cf.
Gaatians ch. 3), for this covenant involves nat only the people
of Isradl but dl the nations of the world. Ads 3:21 speaks of
Jesus being held in the heavers "urtil the time for esablishing
al that God spoke by the mouth of His holy prophds from
eternity”. Rev. 10:1-7 gpesks of God shortly fulfilling "the
mygey” (i.e. the plan) which He had anounced to His
servants theprophets. Amos 3.7 has it, "Surely the Lord God
does nothing without reveding His secre to His servarts the
prophds’. Fromthis we concludetha (a) Theewastheplan o
God. (b) He reveded wha needed to be known of this planto
man, by His prophds.(c) His intertion for higory has been
being fulfilled, and ultimaey will find its find and ultimae
compleion.

3. THESPIRITAND THEPLAN OFGOD
Doubtless the portion of the plan which most intimately
concerns us is our own savation, sandification and ultimee
dorification. Hencewe mod essily reldeto the Sirit in these-
aress, paticularly where his minigry would touch us
persondly. Nevetheessit is good for usto see His work, & is
often said, holigicaly. Many treatments of Scripture have
divided the Bibleinto gpochs or digpensaions. Doubtless there
are such, but in every gooch it isthesame Sirit, asit isasothe
same
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Father and Son. Some treat merts seethese gpochs aomigically
and nat holisticaly . Weshauld seethem as integrd parts of the
whole of savaion higory * Wha we are redly saying is tha
we havethesame Sirit gperaing in every gpoch and with the
sameam or god or plan in mind. This does hat mean tha he
does the same thing in every age, for each epoch is a further
instament of theplan of God. It is jug tha we must nat see any
epoch as afalureon Godspart, or anev gyoch a arevision of
His plan. Nothing He does is ever an expedient to meet a
contingency .

When weseethework of the gpochs holigicaly this hepsusto
undergand what Gad is about in each age, and to beter
undergand theperson and work of theHoly Spirit. In fad it is
difficult for us to truly understand the Sirit gpart from his
agency intheplan and work of God from creation to the end-
time.

4, THESPIRITAND CREATION
Without doult, aswe haveseen, the Soiritispresent & creation
(Gen. 1:2). When he moves across the face of thewatas it is
not as abird broodsover its eggfor he has nathingto hach out!

When wesay "sdvaion history" wedo nat mean there are two
histories, one "secular” and one "religous”. There is only one
history - Gad's adtion, Hisplanworking out for the salvetion of
His dect. All higory is savaion higory, but since few see it
tha way there are ather rationalisations of history. Hence we
designate sdvdion higory to diginguish it from secular
underganding.
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It isout of the chaosthat he brings form and order, purpose and
beauty. Thisispardlded by the doctrine of siritua new birth
or re-birth & seen in John 3:3ff. Out of the inchoae and
disordered chaos of the fallen man comes the new true aeation
(I Cor. 5:17, Gdl. 6:15). 11 Cor. 4:6 shows Gaod as saying "Let
light shine out of darkness”, i.e. nat on it, or into it. The Spirit
then is the Sirit of cregtion, form and order. Hence in Job
26:13 "By His ruach the heavens were made far", and Psam
33: 6 wehave bath the commanding word, to makethe heavens
and "l ther host by theruach of His mauth”.

Further, in Psalm 104:20-30 the ruach from God is the
principle of life. The animal crestures die when it is removed.
Thewriter says, "When Thou sendest forth Thy Spirit (ruach)
they are creaed; and Thou renewes the face of the ground”.
Doubtless he is gpeaking of the initid cregion, but aso of
creation continued and sustained. TheNT passages such as Col.
1:15-17,Heb. 1:2-3,1 Cor. 8:6, John 1:1-4 spesk of dl creation
as created for God and cortingent for its true and continued
being upon Him. Also & the same time the Son upholds
creation by "hispowerful word", and "inhim al things subsig™.
Herethe Soirit isthe cregive Sirit of life.

This is seen in Gen. 2.7 when God breghes into man. He
bresthes nat the ruach of life, but the neshemah of life, ad
man becomes"alivingbeing'. Thisis taken to mean the Sirit
comes to him and gves himtrue being. This true being is nat
simply animaed clay being, but giritua being*

*  See A.B. Cone's detailed and powerful tregment in his book "Human
Spirit and Holy Spirit". He maeintains aganst monigic, bipartite, and tripartite
theories tha man is truly spirit, as man who is contingent upon God who is
essantialy Spirit.
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We say this becauseto thirk of the Sirit being the Agert in
creation, and nat to understand the natur e of that creation, isto
miss the naure of God & Fathe, as Berna Son, and as Holy
Spirit (cf. Psa 19:1ff, Romans 1:19-20). This "living being'
compasses thewhole varigy, cgacity and ability of man & a
human creature in relaionship with God.

The renewing creative powers of the Sirit we have seen in
Psam 104:30. They are dso pointed out in Isaiah 32:15 ad
context, but itisin Ezekid 36 that the"new Sirit" pointstothe
miracle of the"new heart” or, as Jesusput it "being born anen™.
Likewise in Ezekid 37 the ruach of God comes to bring
nationa renava. He comes & the wind, similarly to his
opeation a cregtion, and laer, & Pentecog. Henceto cal him
"the Soirit of lifein Christ Jesus’ may mean he is the Sirit of
life, or he is the Soirit of life in Chrig, but then Il Cor. 3.6
geaks of (the guilt of) the law bringng death, but the Spirit
gvinglife, athought repeated in Romans 7:6. When, than we
undergand that the Spirit is the great credive power, we are
awed and agonished tha he is present to every ddail of
creation, gvingit initid lifeand sustainingitin life. The gft of
redemptive life by the agency of the Sirit is doubtless
connected with cregion, but we will gpesk of it elsewvhere.

5. THESPIRIT AND ANTEDILUVIAN MAN
If our claimis carrect - tha man ascreated is cregure of irit -
then we mugt acoept that his fal brought a difference to him.
He died, paticularly in relationship to God, and so to himself
and to the woman (his neighbour). This does nat mean he did
not remain a iritua being, but in this ease a contradiction of
that truespiritua being, a
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peverse iritua being, and from God's point of view, dead
(Gen. 2:17). What isintereingto nate is that one son "was of
tha Evil one' (I John 3:11) and the ather, a righteous man, in
fact aprophe

(I John 3:12, Hebrews 11:4, Luke 11:51). Cain is omitted from
the "generaions of Adam", Sah beingthe subgitute for Abe
(Gen. 4:25 - 54). We draw the conclusion then, tha through
grace men like Abd and Enoch (for exanmple) were true men of
the Soirit (cf. Gen. 521-24, Jude 14), being prophds (cf. |
Peter 1:10-12, |1 Paer 1:21).

When we come to Genesis 6:1-3 it seems tha the godly line of
Seth andthe ungodly line of Cain "sons of God and daughters
of men" are now Joinad and such evil takes place as can be
cdled "evil with a high hand", i.e. the evil of presunmption. At
this point God changes His patem of the use of His ruach.
Gen. 6:3 can mean anumber of things, but generdly it gppears
to meantha man has forsaken his creative being of sirit, ad
has becomeflesh. This is apeaversion of histrue cregsted being.
For this God will judge, or aandon him, eventhough 120 years
will eapseinwhichNoahwill proclaim the truth of God (cf. Il
Peter 2:5). We assume then tha deypite the Fdl, the Soirit
worked nat only in his cgacity of cregtive and sustaining
Spirit, but dso with man to gve him the powers of true
siritud being TheFlood came as judgement upon sinful man.
Only Noahfound gracein the ey es of the Lord. He, of al, mugt
have been aman o the Sirit.

6. THESPIRITOFGOD AND THECOVENANTWITH
ABRAHAM
Thefird covenant of graceis gven, through Noah, to markind.
Judgement, in the naure of the Flood will nat again come to
man, no mater how degply hesins (Gen. 8:21-22). The norma
rhy thm of
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creation will proceed wninterrupted by this kind of judgement.
Man, then, sees what grace is. Nevethdess a covenant of
(grace) blessing is nat gven universaly urtil God gopears to
Abraham. See Gen. 12:1f, cf. Ads 7:2ff. It is clear from
Genesis 10 ad 11 that man does na intend to obey the
creationa mandae (Gen. |:28ff), not even in its post-flood form
(Gen. 9:1-7). Nimrod disobeys it, and the men of Babe soum
it. Yet God gopearsto Abraham.

In the text of Genesis wehave no explicit reference to Abraham
and the Spirit. However Gdatians 3 and 4 speak not only of
Abraham being justified (Gen. 15:6) but his son Isaac was
"born of the Sirit", and nat like Ishmad, "of the flesh'. If
Isaac, the heir of the Abrahamic promise is a man of the Jirit
S0, even more, is Abraham. Even Sarah seems included in this
as "the free woman'. Abraham, of course, is known & a
prophd (Gen. 20:7), asprophéds are, in same sense, men o the
Soirit, aswe have seen. Jacob, Isaac's son is dso aprophet, as
Genesis 49 well shows (see egecidly v.10). Of his son,
Joseph, Pharaoh asks, " Can wefind such a man asthisin whom
is the Spirit of God?' We take it then tha the Soirit moved
amongst these (covenantd) pariarchs, ad of caursethis fad is
pointed out inHebrenvs 1:1.

Later we will see tha the covenant which was gven to
Abraham, athough for an epoch corfined, so to gpeak, within
the Mosaic covenat, evertudly flowers out (in accordance
with the prophecies) into the Nev Covenart, which is the
covenant of uwniversa blessing, embracing bah Jev ad
Gertile. For the moment, however, we need to examine the
Soirit and theM osaic Covenant.
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7. THESPIRITAND THEMO SAIC COVENANT
As we examine these gpochs we should see them as forwad-
moving stepswithintheplan of God, and nat endeavours upon
thepart of Godtorectify regretteble errors and rebellion on the
pat of man, and even His own chosen people. We will see
then, that the Soirit was doing tha work which wauld build
towardsthe ultimate intention God had for His cregtion.
Mases is depicted as a man of the Sirit. Nat only ‘does God
appear to him personally and gpesk with him in a way which
even other progphds had nat (and would nat) expeience
(Numbers 12:6-8, cf. Deut. 18:15f), but it is explicitly sated
tha Moseswas a man of the Sirit (cf. Numbea's 11:16-29). In
anothe sense athers are equipped with the Soirit for specid
artisan's works. This we see in Exodus 28: 3, 31:1ff. Under
Moses the seventy eders have the Sirit come upon them
(Numbers 11:16ff). Joshuais aso aman of the Spirit (Nunbers
27:18, Deut. 349). Laer we see explicit hgppenings of the
Spirit coming upon the men who God gopointed & judges in
Isradl. Seefor thisthe Book of the Judges.
In Isaiah 63:10-14 we seetha theHoly Sirit was present with
Isradl in the exodus from Egypt to Canaan. In the Book of
Judges (see 3:10, 6:34, 11:29, 13:25, 14:6, 19, and 15:14) we
see the Spirit move on such men as Gideon, Jephthah and
Samson. Thisisto teach, rebuke and save the pexple of Isradl.
In Hagga 2:4-6 God spesks to Zerubbabe and Joshua - the
prince and priest of His people, telling them to be courageous.
He says, "My Sirit abides among you; fear nat". The sense
could be, "My Sirit has dways been among you, even in exile,
and he is hee now, and will 0 remain". We know from the
praphecy of Ezekid that the gory of the Lord Ieft Israd & the
exile, and yet we are dso
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to understand tha God neve left Hispeaple. The praphecy of
Ezekid 36:24-28 was intended to convey, dong with Ezekid

37:1-15 tha God would renew-His peple in the Soirit, and
wondefully beyond anythingthey had ever known.

It iswhen we cometotheprophes, as we shdl see in our next
section, that the Spirit is seen nat only to be in Israd,
ministering through the prophds, but through the prophes
makes promises so wonderful & to be amast inconceivable.
All of theserdateto Israel, andto the Kingdom of God. In fact
the Kingdom of God and the Kingdom of Isragl gopear to be
identica inthepropheic teaching and predictions.
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STUDY THREE

The Holy Spint and God's Plan--11

TheHoly Spirit, the Prophets and Prophecy; Conclusion as to
the OT Times and theHoly Spirit

1. THEHOLY SPIRIT, THEPROPHETS AND
PROPHECY*

In Revelation 19:10 we ae told tha 'thetesimony of Jesus is
the soirit (or, Sirit) of prophegy”. This is dded as a generd
principle. Hebrens 1:1 seystha in may waysand & various
times God spoke o the fathers by thepr ophets. It campares this
with what hgppens inthe lag days, "In these lag days He has
sooken unto us by () Son'. Yet tha Son is the subject of dll
prophecies. This isseen in Luke 24:25-26 and 24:44-47. In the
Gogpdls Jesus is sad to fulfil the prophets by wha he is and
does, ad this claim is made in Ads that he has done these
things, whild the epistles assumethesame. | Peter 1:10-12 says
quite eplicitly tha the Holy Spirit, speskingto and throughthe
prophegswas "the Sirit of Chrig".

We need to seethenthat the line of prophes spread from Abe
to Zechariah (Luke 11:51) and ultimaely to John the Baptid,
whose minigry we will regard. Without doubt pragphegy in a
vey secid way began a differet course from Samud
onwards. Thisisverified by Ads 3:24 and 13:20 (cf. Hebrens
11:32). However, as we have seen, the first nomin-

*  For afull and detdled treatment of this subjed see Living Faith Study
No. 7, "Prophecy: Its Meaning, Scope and S gnificance”.
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ated prophda was Abd. Enoch is dso aprophd. The pariarchs
had prophetic ministry to some degree. Bdaam is a prophe
declaring oracles even though he would wishto curse Isradl for
money. He is forced, propheicaly to divine a gorious future
for this people of God, Isadl. David & fird sight would nat
appear to be aprophd, but I1 Sam. 23:1ff makesit clear he was
a prophd. Of Bdak it had been sad, "And the Spirit of the
Lord came upon him, and he took up his discourse and said,
‘The oracle of Baaam .... "' Of David weread, "The oracle of
David, theson of Jesse... The Spirit of the Lord speaks by me,
his word is upon my tongue. TheGad of Israel has spoken ... "
In Ads 2:30 Pder, using Psdm 16 says, "(David) being
therefore aprophd”. In Ads 4:25 ancther prophegy (Psam 2)
is accorded to David. David, then was very much a prophet,
and many of his psams spoke of the Messiah-King to come.
Our main point, however, is tha it wa by the Sirit he
prophesied (I1 Sam. 23:2).

The Spirit and the Prophets
There is no true prophegy without the Sirit of God. Phaaoh

recognised Josgoh'sdreams as prophecy or divingion, and this
was consonart with Nunmbers 12:6 where God says hegpeaksto
theprophdsin dreams and visions. Hence Pharaoh said Josegph
was a man "in whom is the Sirit of God' (Gen. 41:38). In |
Kings 22:24 the tes of thefadseprophd and the true prophd is
the onein whomthe Soirit of Gad is. In fad Micah s& out the
principle, "1 am filled with power, and with the Sirit of the
Lord, and with Jugice and migt to declare to Jacob his
transgression andto Isragl hissin" (M icah 3:8). In Isaiah 48:16
the prophe say's, either of himsdf or another, "And now the
Lord God has sent me, and His Soirit." In Ezekid 11:5 the
classicd patern is shown of the prgphet and the Soirit, "And
the
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Spirit of the Lord fell upon me, and he said to me, 'Say, Thus
saysthelord ... " When the Soirit came upon the severty
elders they began to prophesy, even though only on tha
occasion (Numbers 11:25). In Ads 2 asimilar thing happens
whenthe Sirit fals ‘onthe onehundred and twenty, and intha
goecid book of prophegy, the writer is "in the Sirit on the
Lord'sday”, ad it is & that point he commences "the word of
theprophegy” (Rev. 1:10, cf. 1:3).

In | Peter 1:10-12 the writer tells us tha the prophes prior to
Chrig were moved by the Soirit of Christ. This, surely was “the
tegimony of Jesus", the sametegimony tha John thewriter of
the Revelation is exiled for, to the Isle of Patmos. The principle
of prophegy isgated in |l Paer 1:20-21, "First of al, you must
undergand this, tha no prophecy of Scripture is a mater of
ones own interpretaion, because no (true!) prophery ever
came by the impulseof man, but men moved by the Holy Spirit
gooke fromGod."

If we add to this such gatements as in Zechariah 7:12 that the
Lord had sert the law and thewords by His Spirit through the
forme prophets (i.e. the adion and gperaions contained within
the books from Joshua to Nehemiah), and Nehemiah 9:30,
"M any years Thou didg bear with them, and didt wam them
by Thy Spirit through the prophets, yet they would nat heer ...
", then something of greet importance begns to emerge. It is
this:-

Na only is the Sirit the Soirit of crestion and sustaining
providence, but heisthe $irit who has to do with every phase
of man's higory. Whil& man is dependent upon him for his
biologca existence, he is & one with God the Cregtor-
Redeemer in making suretha theplan of God is known, and in
paticular tothe covenant peopleof God, Isradl.
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The prophegy which he gimulaes and controls nat only has
prediction but warning and exhortation. A sudy of prophetic
ministries in Israd's history shows that men of the (prophetic)
Sirit were marked out from athas. Maoses wished tha God
would pour out His Spirit on al flesh, and nat confine it to the
70 eders, so powerful wasthe effea of the Soirit.

Of coursethere are grange things such as when Saul suddenly
becomes as anather man when the Soirit grips him. A prophet
may even be caught up and translaed in a Srange manner to
some digant place (cf. 1 Kings 18:12, 11 Kings 2:16, Ezekid
8:3, and 11:24). If heis caught up, ‘then the Spirit catches him
up. It has been dbserved by some commentaors tha the laer
canonica prophes - the mgor and minor prophets - raher
seemed to play downthe manifesaions of the Sirit for in fadt
they were raher sent with the word of God than came &
persons under some passession of the Sirit which we today
might cal psychic. Yet while it is true they come with the
Word, it is dso true tha the earlier prophds came with the
word of God. Whilg the modes of the prophdés may have
differed in various generations or goochs they gill experienced
the same thrust-the prophets were those through whom the
Soirit of God communicaed. Hosea 9:7 has it tha the prophe
is the man of the Spirit.

The Substance of the Prophetic Word
Each prophe was intended to spesk to his own pegple and their
circumstances. As we saw they brought "the wards and the
law" and they wamed, & well as predided. It was of gresat
importance tha a prophe was presat to the people, even
though the words of the prophe often caused them to reect
him, persecute him, and in many cases kill him. Aswe have it
inl Sam. 3:1, "Theward of the Lordwas
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rarein thoseday s: therewas no freguent vision™. It was of this
matter tha the writer of Proverbs gpoke: "Where there is no
prophegy (vision) the people cast off retrant” (Proverbs
29:18). This makes the minigry of the Sirit, 0 to oesk,
indigpensable to the exercise of continuous redrant or
condraint. The Sirit then must cortinuously relate to the
people in this prgphdaic manner. Hence the significance of a
staement such as | Sam. 3:21 - 4:1, "And the Lord gpeared
again at Shiloh, for the Lord revedled hinsdf to Samue by the
word of theLord. And theward of Samud cameto dl |gad”,
i.e. theword now was nat sorarein Isragl!

However there gradudly grew to be awider word of the Spirit
through theprophets. Some cdl it the eschaologca word, for
the horizon widens far beyond the times corntemporary to the
prophd who uttered the praphecy. It even seemed, often, to
extend beyond Igad and become universa, and sometimes
reached to the end o time and higory. None of these gresat
themes was unreladed to Israd's pligt a the time o the
prophd. If they were unde judgement, and going into exile,
thentherewasthepromise of theresoraion of the Kingdom to
Isradl. If they were judged because of ther idolatry and
impurity, then atime would come when they would be washed
and renewd, reurned totheir own land, and the name of God,
far from beingpraofaned would again be honoured by the (new)
holiness of Hispexple.

SO geat themes emerge, the themes of the new covenart, the
Kingdom of David, therenewd o God's peaple, the greastness
and victory of the M essiah, or the Son of Man, & dso the
myderious not-easy-to-beunderstood references to the
Suffering Servant. The later could possibly bethe nation or a
person, or eventhepureseed, the holy remnant of the elect.
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Whatever these great themes, there was an enormaous dynamic
of haope gven through the prophes, and this was the widening
ministry of the Soirit asheprepared the covenart people for the
eventsto come.

We would haveto be honest and say tha few, if any, would
have thought of “the girit of prophecy" as "the tetimony of
Jesus". Some may have seen much o it & "the Testimony of
Messiah". Certainly a great ded of teaching was gven about
the Soirit himsdf. In Isaiah 11:2 he is the sevenfold Spirit (cf.
Rev. 56, €c.), & wdl as, & the same time, the Sirit of
Messiah. Likewvisein Isaiah 61:1-3 he is the Spirit of M essiah,
enabling him to do his varied and dynamic work. In Isaiah
59:16-21 God raises up His powerful Intecessor who
intervenes for his pegple. God promises (v.21) tha the Sirit
will remain upon His covenant peopleto al generations, and &
a consequenceso will His word befor ever in their mouths.

The Sirit is greatly conneded with renewa in many Isaianic
passages. It isprobably to oneor mare of these that Jesus refers
in John 7:37-39, and even, possibly in John 3:6-10. Such
passages are 32:14ff, 35:1-10, 43:18ff, and 44:3ff. There are
many such reneva passages nat conneded diredly with the
Spirit. In Ezekiel 36 and 37 we find such passages, whilg in
Jod chapter 2 isthe explicit prophegy of the pouring out of the
Soirit in "the lag days'. The "lest days' or "the day of the
Lord" are often spoken of graphically, & times of caamity and
catasrophe aswell as of retoration. But then they are aso the
days of M essiah, the days of the new covenat and the days of
theKingdom.

With the advent and compldion of the minor (canonicd)
prophes thepropheic series omesto
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aclose. Doesthis mean, then, tha the sirit of praphecy is nat
working?The answer is tha the subgance of the prophds, i.e.
the propheic dgposit is now before God's people. It remains
now only for the predided eements to be fulfilled. It is
obligatory upon God's pegple to regpond to the exhortaions,
warnings and admonitions of the prophets, and be people true
tothe covenant Godwhoistheir God of grace.

Theprophdsthen are not amatter of antiquarian interest. Thelr
praphecies aredy namic. Thepeople must anticipaethe coming
of M essigh or the 'Son of man'. They mug prepare for the full
restoraion of the Kingdom which is now in bad shgpe. They
mug aticipae the new covenat with its promise of the
forgveness o sins, and they must look to see the universa
outpouring of theHoly Spirit of Gaod, i.e. "on dl flesh" with the
consequent minigry of prophegy fromits recipients

These and athe matters must occupy them, and it is true tha
many of these matterswere inthe minds of thepeople of Israd,
the Jews of Judea and Galilee. Some of ther nations werehazy,
some quite avry, and some-for very fev—quite clear. It needed
the coming nat of false messiahs or fierce revolutionary zedas,
but the coming of John the Baptid, the las and greastes of al
the prophds to gpear. He was to be the catays who
cryddlised the expedaions of his people. He was to be the
trueprecursor to M essiah himsdf.

2.CONCLUSIONAS TO THEOT TIMES AND THEHOLY
SPIRIT

Thethemeof theHoly Sirit, prophecy and the praophes redly

extends, vitaly, intotheNT, andthiswe shal see. However, as

we have dbserved,
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the series of the prophéds "from Abel to Zechariah', and even
more from Samud to John the Baptis seded off apeiod in
which God had worked, dl with a view to the need for the
coming of M essiah, & aso consonart with this, the fulfilment
of the Abrahamic Covenart.

If we see the fird deven chapters of Genesis preparing man
(and his undersanding) for the Abrehamic covenart, then we
undergand thethrug of salvation higary, o, simply, higay. If
we natethepresence of the Spirit in the patriarchs, Israd itself
from Egypt to Canaan and then in Canaan, then we will dso
undergand the nature of God's purposes for Hispeopleto be a
priest naion among al the nations of the eath (cf. Exodus
19:5-6, cf. | Peer 2:9-10).

We see that the Spirit then is the Sirit of savation higay,
dways ating as the Agent of Gad in the events of higory.
Some theologans agualy cal him "the adtion of God". He is
presert in the exodus, in the leaders who bring Israd into
Canaan, and guards them through the work of the Judges. A
king such as David is clearly a man of the Spirit. Whilg the
kingdom of Igael in Canaanwasfilled out by this man, ad his
son, Solomon, following, the division of the kingdom, the
gowthof idolary, thetrug inather lordsthan the true Lord dl
seem to gesk of the demise of a geat people hut ther
geatness liesna in themsdves, but the God who has cdled
them & His dect pegple. Hence we see the Sirit who will
anoint their great and coming M essiah with the sevenfold gfts
and graces of the same Sirit. Wesee that he will be a liberator
of an orde nat before conceived. We seethe newv hope grow in
Israel, expecidly amongd the eect and holy remnart, and al
thetime, through one means and anathe it is the Sirit caring,
quiding, exhort-
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ing, warning, teaching, predicting, gving birth to the living
hope of theOneto-come, M essiah, the Suffering Servart.

When we seethe expeddion flow up to, and into, the coming
of Johnthe Baptist and then of Jesus, Immanue, then we know
tha higory isnat epoch afte epoch of falure, or even falure
corrected and compensaed for, but gpoch upon gpodh in which
Father, Son and Spirit aresurely and purpasefully fulfilling the
plan of God for man, for time, andfor eernity .
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STUDY FOUR

The Holy Spirnt and God's Plan—Il|
The Spirit-and the Fulfilment of Prophecy
TheHoly Spirit and the Coming of John the Baptist; TheHoly
Soirit and Jesus: Jesus Unique amongst Men Because of the

Soirit

If wewereto say tha the Sirit is nat only the Agent of God,
but in apaticular way the Guardian of higory, we would not
be wrong, ye bath arethe one thing. We will further see tha
God'splan for higary isthe redemption and gorification of His
cdled ones. In this sense the Soirit is not sinply &ove the
peopleof God, and the manipulator of higory, but rether, &
loving Person he is yeaming over each whom he brings to
redenption, with no less love than that of the Faher and the
Son. This intimately persond dement mug aways be kept in
mind. Jus how this relates to human beings as persons is
shown in the adion of the Sirit and the coming of John the
Baptist.

1. THEHOLY SPIRITAND THECOMING

OFJOHNTHEBAPTIST
For some four hundred years there had been no propheic
ministry of the Sirit whichwas explicit. Inthisperiod scholars
had tended to tum back on law & an end in itsdlf, and had
occupied themselves with theprinciples, and often, the minutae
of law. Hencethe preponderance of lawyers, scribes, and the
sect of the Pharisees who were quite legdl in ther goproach to
life. The ruling caste of Jews was that of the sect of the
Sadducees, who did nat believe in the supernagurd, life after
death,
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angdls and theresurrection. They had heldthe reign of political
power. They were the rulers, primarily, of the Temple. They
were scarcely likely to welcome any "spiritud” movemernt. If
they were religonists, then they were hard-headed in tha
direction, and in faat quite political in their use of ther control
of theTermple.

The four Gogpds clearly show John the Baotid as a man who
contained within himsef authority . Luke's Gogpel spesksof the
remarkable evertswhich atended his birth. The ather sy noptics
show him as a man who had spat time in the wilderness and
who gppeared asthepraophet par excellence. He is described as
the prophe or precursor to Messiah by the use of Isaiah 40:3.
Luke uses Isaiah 40:3-5. In Lukés account an angd of the
Lord, prior to John's conception by the aged couple Zechariah
and Elizabeh, uses M dachi 4:5 of John that is tha he will
comein the Soirit andpower of Elijah to turn the hearts of the
fathers to the children. Jesus, aso, laer uses this reference in
regard to John (Mat. 11:14). Mark aso uses Mdachi 3:1,
"Behold | send my messenger beforethy face who shal pregpare
thy way", and conflates it with Isaiah 40:3. Thismessenger is to
oo before the Lord, the messenger of the covenart, and his
comingis going to congditute aheavy confrontaionfor Isradl.

The import of these uses is to didinguish John as an
exceptiond prophe. Apart from "theprophet” of Deut. 18:15ff,
no praphet's coming has ever been prophesied. John denied he
was tha prophe (Jon 1:21), so then he was an exceptiona
prophd. Jesus said that "al the lav and prophets prophesied
until John" (Matt. 11:13), meaning tha an era had finished,
with the coming of John. He also said tha John westhe greatest
of men barn of women. He added that the very least in the
Kingdom wes greater than Jom. His meaningwas, "Jom is the
greatest
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prophd. His coming has been prophesied. By coming he
fulfilled the prophecies mncerning himsdf, but more, wha
they prophesied, and what he prophesied has now happened in
my aoming, of which hewastheprecursor”.

The resson we lodk at ,John is that he was very much the
climax of the series of Sirit-enabled prophds. It was said of
him tha he was to be filled with the Sirit even from his
mother's womb (Luke 1:15, cf. Luke 1:41). John was surely a
geat prophe o the Sirit. His message was tha Messiah was
near, even on the doorge. He, John, beptised with water,
promised forgveness of sins (to come) and commanded the
baptism of repatance with tha in view. Howvever, Messiah
would baptisewith the Holy Spirit, he wouldtake avay thesins
of the world, and with him would Come the very Kingdom
itsdf! | Pder 1:10-12 spesks of the prophets knowing the
principles they prophesied, but nat the actud times or events.
John knew bath. Hence his greatness as aman of the Soirit.
From our point of view of looking a thepeason andwork of the
Spirit we can see tha the many centuries of preparaion of
mankind, of the pegple of God, and of the holy seed, the true
elect remnant, were now about to havetheir fruition.

2. THEHOLY SPIRIT AND JESUS
Without doult Jesus is "the man of the Soirit" as laer the Sirit
himsdf can be known as "the $irit of the man'. By this we
mean tha al prophds and ather men invesed with the Sirit
acted differently fromthosewhowere not anointed or filled by
the Sirit, yd Jesus, even beyond Johnthe Baptist isthe man of
the Sirit. Heis uniquely 0.
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The evidence of the Gogpéls, taken at face value, tdls us that
from begnningto end his lat was tied in with the Soirit, and it
is this we have to invegigate. Howeve, we fird have to
consider one matter - was such a man of the Sirit predided in
theprophds?Istheuse of OT Scriptures merely a justificatory
rationdisaion of Jesus, and an attificid atenpt to make him
congruous with the prophecies, or is he indeed the vay
fulfilment of theprophecies, and so, truly the man of the Sirit,
and no meretheologca concoction as such? For example, we
have seentha JohntheBaptid isna someonewho, as it were,
gppears out of the ar. He is autherticated by hgppenings and
theprophecies.

We have seen tha there is a figure upon whom the Spirit
comes, and in whom the Spirit dwels. This is shown in Isaiah
11:1-9, 42:1-4, and 61:1-2. Also, though without reference to
the Soirit assuchthe angd quates Isaiah 7:14 to Josegph (Métt.
1:23). In Luke 1:30-37 Mary istold tha there will be a birth
(whichwouldwell accordwith Isaiah 7:14) and it is said, "The
Holy Spirit will come upon you, and the power of the Mog
High will overshadow you: therefore the child to be born will
be caled the Son of God".

As to the Spirit coming upon Jesus, Jesus himsef goplies the
passage of Isaiah 61 to himsdf (Luke 4:18-21). Isaiah 421 is
aso gplied intheFather's affirmation at the bgotism, where it
is conflaed with Psa. 2:7. The 11th chapter of Isaiah is goplied
by Paul to Jesus in Romans 15:12. However it is not mere
applicaion of prophetic proof-texts tha interets us It is the
full figure of Jesus as he emerges inthe Gogpels. Heis certainly
the man of the Sirit. Thisweseeinthe followvingways:-

(a) Hewas conceived in and by the Soirit. Tha we have dready

seen. It isreasonable to



assumetha even morethan Johnthe Baptig he was filled
with the Spirit from his mather's womb.

(b) Hegrew up in the Spirit. The two passages of Luke 2:40
and 52 indicae good human growth. Wisdom is one of
the dementstha is twice predicaed of him. In this we
are reminded of Isaiah 11: 2. However it is the events
which atend his birth which show us how the Soirit is
active concerning him. In regard to John's birth, bath
Zecharigh ad Elizabeth are filled with the Spirit. In
regard to Jesus, Smeon has the Holy Soirit uponhim and
prophesies ove Jesus. Doultless Anna, aso was aperson
of the Holy Soirit. We can concludetha Jesus grew uwp in
the aid and power of the Soirit.

(e) Hewasbaptised in the Spirit The four Gosgpd accounts are

aware of this. At his bagptism Jesus is anointed M essiah, a
term which seems to be synonymous with "the Son of
God' (cf. Mat. 16:16, 26:63). Acts 10:38 spesks of this
anointing as producingthe minisry Jesus wrought. Jesus
himsdlf inteprds it from Isaiah 61:1f, whilst the Faher
uses, & we have seen, Isaiah 42;] and Psdm 2.7 to
describethe significance of the evert.
We have sad tha men of the Sirit could only
accomplish what was demanded of them by wha had
been gven to them by the Sirit. This mug be so, aso,
with Jesus

(d) He ministered in and by the Spirit. Both Acts 10:38 and
Maitt. 12:28 ecify that Jesuswrought hismiracles, signs
and wonders, hedlings and exorcisms by the Jirit. We
see tha he was led by the Spirit into the wilderness to
have his Sonship tesedby Satan. There is no diminution
of the Spirit through this event since "Jesus reurned in
the power of the Soirit into Gdlilee .... and he taught in
their sy nagogues being dorified by dl". As
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human spirit he was undoubtedly fulfilled and enabled by
Holy Sirit.

He rardly gpesks of theHoly Spirit during his minigry,
but douhtless he undersgood the minigry of the Spirit to
himself. His profound gaemernt in regard to worship of
God through the Soirit (John 4: 23-24) mug have come
out of his own experience inthe Spirit. In Luke 10:21 we
see him in suchworship and prayer.

(e) He offered himsef through the eternal Spirit. This is a

commentary of Hebrews 9:14. It patly refersto the fad
tha he went to the Cross unblemished and so was the
truesacrifice. However, sinceJesus did al things through
the Sirit we assume he dso fulfilled the work of
redenption by the Sirit. Doubtless the union of the two
in this work gpeaks of vay degp dimensions in regard to
his love, his suffering, and his batle with the powers of
darkness.

() He was raised from the dead through the Holy Spirit.

Romans 1:4 and 8:11 do nat diredly say tha Jesus was
rased from the dead by the Spirit, but tha thrust is
unmigakable. The Spirit is going to raise us, hence we
assume he raised Jesus. Jesus rose through the sirit of
holiness, and we assume his sirit had its holiness
through the Holy Spirit. The care of the Sirit in tha
experience of degth must mean tha & no poirt did the
Soirit sgparae fromthe onehe had anointed and aided.

(9) Jesus ascended by the powe of the Soirit. Ephesians 1:19-

21 gesks of thepower which raised Jesus from the dead.
This same power has s him & the right hand of the
Father. Thispower in Romans 6:4 is caled "the dgory of
theFather", ya wetake it tha the operaive power isthe
Spirit himself. This mugt beso since heisthespirit of
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life, the credive, and there-creative Sirit.

3. JESUS UNIQUEAMONGST MEN BECAUSEOF THE
SPIRIT

Having said dl that we havein the seven categories above, we
need aso to understand the consciousness tha the Soirit mug
have gven to Jesus, even before his Messianic anoirting, and
certainly following it. This consciousness was of himsdf, ad
his relationship to the Faher. He ocould cry "Abba" (M ark
14:36). Indeed when he prayed to his Faher his leved of
utterancewas high (cf. Luke 10:21). In Luke 11:1ff we seetha
he moved his disciples towart to pray in similar manner.

However, it is John's Gogpe which gves us an extraordinay
view of Faher-Sonship & Jesuslived it. Thisis nat confined to
theGaogpd of John M dthewv 11:27 has long intrigued scholars
as it suddenly confronts us with the fad tha Jesus has unique
knowledge of God, as Faher, hebeing uniquely Son. In fact he
seems to suggest that one does nat know God redly - nat in
depth - unless one knows Him as Father. Obviously no one can
have his own unique relaionship with God, but he is pregpared
to reved God as Father to those to whom he chooses to do so.
Unless he does, man will cortinue in ignorance of the full
natureof God.

Aswe have sad, John's Gopd derts us to the unusual nature
of Jesus as man. It is nat tha his humanity is of anather qudlity,
in thesensethat he is mare than a man in his humanity, or that
he has a super humanity. In fact nothing about his humeanity
gppears to differ from that of athers. There is however this
puzzling quality of relationship which he clamsto have with
theFather, God. Nar is it simply aclam. Heisvirtudly saying
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tha if his hearers knew God & Faher they would recognise
him as Son, indeed would undergand - his humanity and al
gvenin - tha he had come fromthe Fether.

At nopoint does he explicitly point to the Sirit as the means,
cause or agent for this knowledge of God which he possesses.
However it isPete who later gves us theindication, "Jesus of
Nazaeth whom God anointed with the Holy Spirit and with
power, who went about doing al manner of good and hedling
al thosewho were oppressed of the devil, for God was with
himt". Pete is saying tha God was with Jesus, the man from
Nazaeth, and so relaed to him tha he was possessed of great
powver and accomplished wonderful things - hedings, signs,
miracles, exorcisms, and the like - thus gving evidence of a
humanity exercised in an incomparable way. None had been or
done like him befare.

In John 2:23 - 3:14 Jesus does nat trust the sudden acceptance
which he meds from pegple who are inpressed by his signs
which he has done. He tells a member of the Sanhedrin,
Nicodemustha it is nat enough for himto say, "We know that
you area man come from God;, for no man can do the things
tha you do, unless God be with himi'. He says, "Excegpt a man
be born again he cannot see the Kingdom of Gad", implying
tha Nicodemus hasnat beenborn again. He adds, "Unless one
is bornof wate and of the Sirit he cannot enter the Kingdom
of God".

Heis gvingus aclueto his own knowledge and experience of
God - the birth of man by the Spirit. If a man wereto have this
he would undergand Jesus. Jesus is a man of the Spirit. He
worshipsthe Father in Spirit and intruth, and does so uniquely.
Knowing this we begin to see that the man Jesus is different
from al men who havewakedthe earth.
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This is enormously importart for atrue Chrigology.* It does
not mean that when we have anaysed the Scriptures, gudied
the Chrigologca categories we find there, ad pu them
together & best we can that wewill be much closer to redly
knowing him. Unless wetoo are men and women of the Spirit
we will never understand this one whom Luther cals “the
proper man', i.e. thetrue man of the Sirit.

We mean tha inthe OT there aepraophecies of Messiah, of the
son o Jesse, the Davidic king of the new and extended
kingdom, the Son of Man who is gven authority over al
nations and peoples and tribes the one who is Wonderful
Counsdllor, the mighty Gad, the everlagting Faher, the Prince
of peace, the one who is the coming King, riding into Zion
upon an ass, that is the colt, the foa of an ass. He is dso the
Quffering Servant bearing man's griefs and sorrows, having
man's tata iniquity laid upon him, and by his degth jugtifying
many. He is the prince of the newv covenant, the covenant of
peace. Heis dl of thesethings.

Tha so many things can be contained in one man, and mugt be
comprehended inhim is a greast mysery. A Christology which
does not cortain them within the man Jesus is obviously a
deficient Chrigology. Yet to underdand such a peson gart
from the Soirit is posing the inpossible. Hence Jesus' kind
encouragement tothe disciples, "Shdl nat your heavenly Father
gve the Holy Spirit to them tha sk Him", and his fina
teaching in John chapters 14, 15 and 16 conceming (a) The
Father, (b) The Son, ad (c) TheHoly Soirit. When the Spirit
was

*  Adetailed gudy of Christology is available from N.C.P.l. in note form
from the Third Short-Term Bible Schoadl (1978).
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come they would undergand bath him and his Faher. To these
staementswe mug add the Lukan eemernts in Luke 24:48-49,
and Ads 1:5-8. In the light of these a sinple but profound
underganding of this man of the Sirit would come.

Of the Soirit Jesus said, "He is amongyou (in my person and
actions), but he shdl beinyou." (John 14:17).




STUDY FIVE

The Holy Spirit and God's Plan--1V
Messiah Fulfils the Scriptures through the Spirit

Jesus' View of the Holy Spirit; Jesus the Fulfil ment of the Prophecies;
The Outworking of these Prophecies,” The Universal Outpouring of the
Soirit
1. JESUS' VIEW OF THEHOLY SPIRIT
We need nat doult tha Jesus knew the events attending the
birth of John the Batig and his own birth. He would have
known of the evidences dof this pecid wark of the Spirit; Our
view of him when he is in the temple, taking with the learned

doctars, is enoughto show his consciousness of his being.
Hetaks about "my Faher's house', whichto say the lesst is an
unusud phrase. At his bgptiam hewould have been conscious
of the anoirnting, and this would be verified by the Father's,
"Thou at my bdoved Son, inwhom | am wdl pleased'. His
Messianic designationis linked with the anointing of the Sirit.
This must bethe reasontha he acceptsthe leading of the Soirit
immediately, and enough to be led into the wilderness (cf.
Rom. 8:14). His experiencethere was one o triumph and we
saw tha hereturned inthepower of the Sirit to Gdilee. Yet it
is from ather passages that wesee hishigh regard for the Spirit.
It is nat too much to say he submits to the Lordship of the
Spirit. A conparion of M dt. 12:31f, Mark 3:28f, and Luke
12:10 (cf. Luke 11:18ff) shows us that Jesus clams that if one
geaks aword against the Son of Man he will be forgven, but
whoever gpesks aword against the
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Holy Sirit will nat be forgven, nat only inthis life, but dso in
the next. Such speaking is caled blagphemy againg the Holy
Spirit. In this sense Jesus places the Holy Sirit far above
himself asthe Son of Man.

Theressonfor thisisseen inMatt. 12:28 where Jesus say s that
if he casts out demons by the Holy Spirit then has the Kingdom
of God come upon the pegple. Luke 10:9 supports the same
principle, epecidly when linked with Peaer's explanaion of
Acts 10:38. In ather words,' where Jesus isthe Kingdom is, and
isin action. However it is only where the Sirit is present that
Jesus can betheKingM essiah, for his very anointing is of the
Spirit, and indeed, the Sirit himself.

We can draw the conclusion, then, tha Jesus saw himself as the
fulfilment of theprophecies, but knev such fulfilment was only
through the power, diredion and enablement of the Spirit
himsdlf. Aswe havepointed out, Luke 10:21 shows avay high
moment when he is conscious o the Faher, and the Father's
will, and praises his Father for that will, when in fad some of it
seemed to indicate rgection of himsdf, falure to undergand
him by those who were "wise and prudent”!

2. JESUS THEFULFILMENT OF THEPROPHECIES
Elsewherewe have gven dedails of (@) The prophecies and (b)
Ther fulfilment* Wha we prgpose to do hae is show tha
Chrig and the gostles undertood he had fulfilled these
prophecies. If

* Thatisin "The Person and Work of Chrig" N.CP.l. Short-Term Bible
Schoal, 1978.
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then we kegp in mind tha the Sirit was the author of those
prophecies, then we can see how intimae ishis comection with
Chrig in leading, empowering and enabling him to fulfil them.
This would congtitutepart of fulfilling the large programme of
sdvaionhigory.

In Luke 24:25-27 Jesus spesks of having fulfilled dl tha the
propheshave spoken. This, hepointed out, was wha it was dl
about! In Luke 24:44 he says, "These are my words which |
sooketoyou, while | was gill withyou, that everything written
about meinthe law of Mases and the prophes and the psalms
mug be fulfilled". Having said this he opened their minds to
undersgand (these criptures). He then added, "Thus it is
written, that the Chrig should suffer and on the third day rise
from the dead, and tha repentance ad forgveness of sins
should be preached in his name to al nations, begnning at
Jerusdem”.

Naticethat nat only in hislife, minigry, desth and resurrection
has he fulfilled the Scriptures, but tha further fulfilment of
these will bethepreaching of rgpertance and remission of sins
acrossthewarld. TheGaogpesshow us, and often in meticulous
detal, how Chrig fulfilled the Scriptures, S0 much so tha often
their fulfilment seems dmaost mechanica, dthough of course it
is nat. Jesusthenwaked every sep of thepropheicaly lad out
pah. He do fulfilled al the offices we have referred to of
Messiah, Son of M an, Messianic King, Suffering Servant, and
so on. These detalls are many, and the working out of them
quite conplicaed. Ye they are there tha is wha méters.
Chrig isthe fulfilment of the Scriptures.

Shortly wewill seethat their fulfilment is not sinply inorder to
justify the prophecies for that
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would be futile The prophecies are there because ther
fulfilment isprimarily indigpenseble to theplan of God and the
savation of markind. Their fulfilment certainly "authenticates"
Messiah, if tha is cdled for, but it is wha ther fulfilment
accomplishes tha is the red point. Before proceeding to this,
let us seewhether Chrig's followes, after his resurredion and
in their proclamation undergood and proclamed him as the
fulfilment of theprophecies.

This is so. The Book of the Ads, paticularly in the sermons
gven by such e Peer, Sghen and Paul corstantly reiteraes
this point. These gpekers kegp quating actua prophecies in
reation to the life and minigry of Jesus. They see them as
autherticating the Cross, Resurredion and Ascension. Ads
17:2f says, "And Paul went in (to the synagogue) as was his
custom, and for three weeks argued with them from the
Scriptures, explaining and proving tha it wes necessary for
Chrig tosuffer andto risefromthe dead..." In his first recorded
sermon Paul says of the Jewish rulers "...because they did nat
recognise him nor undersand the utterances of the prophds..
fulfilled these by condemmning him' ..." And we bring you the
good news that wha God promised to the fahers, this he has
fulfilled toustheir children by raising Jesus fromthe dead, &s it
is written..." Later Paul clamed he was "saying nothing but
whé theprophes and M oses said would cometo pass...” (Ads
13:27, 32, 26:22). Smilarly inl Cor. 15:3-4 Paul says, "For |
delivered to you & of fird impatance that which | adso
received, tha Chrig died for aur sins in accordance with the
Scriptures, tha hewas buried, tha hewas raised on the third
day in accor dancewith the Scriptures.”

We conclude then tha the early church saw Jesus & the
fulfilment of the Scriptures. Far from making these prophecies
redundant, it showstheir dynamic
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and through them conduds us to degoer views of M essiah.
Morethanthis, it reminds ustha the Soirit who is both behind
the utterances or the prgphecies and then their fulfilment is
indeed the Lordthe Spirit, God's urresting and active Agent in
the fulfilment of Hisplan.

3. THEOUTWORKING OF TH ESEPROPHECIES
Wonderful, and even aurious as it would be for a pason in
history to fulfil prophecies concerning him, it could
conceivably be pointless aso. Therefore it is the nature of the
praphecies which redly maters These, in the OT are of such
high level and value tha their fulfilment is nat only astonishing
but eminently useful. We must limit the varidy and ddails of
theseto certain basic headings. They are (a) Messiah and the
Kingdom. (b) The New Covenart. (c) The pouring out of the
Holy Spirit on "dl flesh". Thesethree inturn relae to furthe
themes such as the pegple of God, the forgveness of sins, the
universd reign of Chrig as Lord, and ya mare eements
implied by these we have jut gaed. They involve the
redenption of man, his sandification and dorification. They
involve theodicy, the judtification of God, and the ultimae
revelation of Hisgory. It may nat be easy, a firg sight, to see
the comections, but they arethere.

(i) Christ, Messiah-King and His Kingdom

This is the theme proclamed by John. The Kingdom wes &
hand. InMark 1:14 Jesus takes it over from John. As we have
seen, his being acclamed M essiah-Son by the Faher, ad
anointed for tha ministy means that the Kingdom is in
opeation wherever he works through the Soirit, or perhgs
better gill, the Soirit through him.,

However, whilg thisis good, it isnat good
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enough. The victory o the Kingdom mug be seded for dl
time. Satan, theprince of thisworld must bedefeated. This was
thethrug of the origna prophecy of Gen. 3:15. Jesus clams to
be the drongerthanthedrong man (Luke 11:21ff), and
pronounces the doom of Satan in John 12:31 (cf. 14 30-31).
Hencethe Cross constitutes the defed of evil, principidly. In
thissensethe Kingdom is seaured.

John the Baptig alied the bagtism of repentance for the
remission of sins with the Kingdom. Messiah then has to
ddiver hispeoplefrom Saten by bearingther sins. This vidory
isindicated in Helbrews 2:14-15, and Col. 2:14-15. All enemies
aredefeated,’ ad expecidly degth (Rom. 5:10, cf. | Cor. 15:55
56) 0 that when Chrig rises from the dead his people can be
(and are) "transferred from the powers of darkness into the
Kingdom of the Son of His love' (Col. 1:13). This is linked
with the forgveness of sins (Col. 1:14).

We would exped this message of the Kingdom to be
proclamed as a result of Messiah fulfilling the Scriptures, and
soit is inthe Book of Acts, with references to it, often, in the
Epistles.

An dlied theme with this vidory becomes the primary point of
proclamation by the early church. It is this:- " Jesus is Lord!"
Later we will see how the Lord through the Spirit, and the
Spirit throughthe Lord work out the Father'splan to fulfilment.
However, & this point we mug see tha there is no Kingdom
unless Jesus is "King of kings, and Lord of lords" (Rev. 1.5,
17:14, 19:16, cf. Ads 2:36, 10:36). He mug be the King of
Psadm 2:1-7 and Psam 110. We mug nate that it is nat simply
the @ernd Son o Logos who is Lord, but Jesus, tha is his
humanity has gained this title and authority, through the Crass
and the Resurredtion.
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(if) Christ and the New Cov enant

NowhereintheOT isthe covenant with Abraham rescinded. It
is by naureof the case inthe ultimate, universa. The covenart
with lgad, as Israd, egecidly as it redes to Paedine, has
conditions about it. Some scholars consider God has rescinded
it; athersdo not. However this may be, Jaemiah 31:31-34 ad
related passages make it clear God will make a new covenant
with the house of Israd which is "nat the covenant tha | made
with them when | brought them out of the land of Egypt ....
which covenart they broke' (Jer. 31:31ff). It is to be a new
covenant. It is to be a covenat which evokes spontaneous
obedience in accordance with the law intemalised in the heart.
Ou of this heart thing will cometrue (relational) knowledge of
God. Thiswill come fromthefree and tata forgveness of sins
which has no reference to the Mosaic sacrificid ritua and
cultus.

The Benedictus in Luke 1:68-79 makes it clear that the new
covenant is redly the flowering out of that made with
Abraham. Mathen 26:28 dso makes it clear that the Cross
fulfils this covenart. The writer of, Helrews develops his
theme of the bdter covenat, better mediaor of covenart,
better sacrificia drudue, beter oucome - manly full
forgveness and complee accessto God. Laer we will see how
the Sirit applies the Covenart, but hae we see that by his
ministry in and through Chrig the Spirit brings the mediaor
(Jesws) to full pitch as the covenat-medigor. It is aso
intereging to natetha Kingdom-victory through the Cross and
Resurredion bring the forgveness which becomes the
covenant-gift.
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4. THEUNIVERSAL OUTPOURING OF THESPIRIT

Thispromise - the universd outpouring of the Sirit - is closely
connected with the promise of the restoration of the Kingdom
to Isradl. The resoraion of the Kingdomto Israd inthe Ads
and BEpidles does nat sinmply embrace Isad but takes on
universal charader, and this, too, is in accordance with the
propheciesof theOT Inthis sense the Kingdom, the Covenart,
and the outpouring of the Sirit ae inter-rdlated prophecies,
epecidly in reped of ther fulfilment. For example the
restoraion progphecy of Ezekie 36:24-28 accords very closely
with the covenat promise of Jer. 31:31-34. Again the
restoraion of Isradl, and of itsKingdom is describad in the full
chapter of Ezekie 37. In the first haf the outpouring of the
Spirit on Isradl is described, and in the second haf the uniting
of Isradl's Kingdom under the Davidic King. Also God will
make a covenart of peace with them, and they will congitute
His sanduay - a theme which is taken up & the end of
Ephesians 2, reldingtothe church, and inthe opening verses of
Revelation 21 whereHispegple constituteHis sanduary .
We have dready seen that thee are many promises of the
outpouring of the Sirit and the renewa o Isad’'s Kingdom.
Such passages are Isaiah 32:14ff, 35:1-10, 43:18ff, and 44:3ff.
In thesethe Sirit is diredly referedto. In other passages such
as Isaiah 55 and 59 the reference is nat direct but the principle
is the same. Hence in Acts 1:3-8 we see the theme of the
Kingdom being goeled out by the risen M essiah, and aso the
promise of the outpouring of the Sirit. The gpogtles naurdly
enough conned the two and ask wheher there will be an
immediate resoraion of the Kingdom to Isadl. Jesus does nat
deny there will be a resoraion but says tha the times ad
seasons are in the Father's hands. Their job is, having received
theKingdomto



48.

be about the Kingdom's business, and leave the outworking to
theFather Himsdlf.

When John the Baptigt promised that M essiah would baptise his
hearers in (or, with) the Holy Soirit he was pointing to a
ministry. of Jesus. Jesus taught his disciples tha the Spirit
would comeprimarily fromthe Father, but tha hetoo would be
involved. He would ask the Father, who would send the Spirit
(John 14:16). TheFather would send him in Jesus' name (John
14:26). In fadt the Son will send him from the Faher (John
15:26). Jesus must go or the Soirit will nat come (John 16:7). In
Acts 1:5 Jesus says they will be batised in the Spirit shortly,
and in Ads 1:8 say sthe Spirit will come upon them.

When the Jirit comes & Pentecost Peter explains the event
from Jod 2. This too is a chgpter embracing bath the
restoraion of | sragl'skingdom, and theoutpouring of the Spirit.
In this case it is "upon dl flesh'. The interesing poirt,
however, is in Ads 2:33 where Peter says of Messiah, "Being
therefore exdlted at theright hand of God, and having received
from the Faher the promise of the Holy Spirit he has poured
out this which you see ad hear”. That is Messiah is the one
who pours out theuniversa gft of theHoly Sirit! The man of
the Soirit hasnow becomethe manwho paursout the Sirit, so
tha the Spirit is now the Soirit of thisman

It isimpossibleto calculate the significance of this change. To
this point the Sirit has dways worked in aegation, through
history, sustaining the life of man, and working through
prophes and persons to usher in the day and events of Chrid.
This too he has done, and has so enabled the man Jesus to be
thetrueMessiah and Lord of theKingdom, and the madiator of
the covenart, tha true savaion has
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become the new order of the world, rightly undersgood. Now
tha man, Jesus, being raised from the dead and seatal at the
right hand of God has received the gft of the Holy Spirit to
gve to dl men. Not sinply & before will he anoint certain
leaders, kings, Judges, prophds, artisans and priests, but he will
cometo dl men inanew and unprecedented mamer.

This, inthe eyes of theHoly Sirit, must be ane of the greatest
elements of fulfilment of the prophecies. Somewhere behind
thislies theprinciple, "The Sirit of prophegy is the tesimony
of Jewus'.

And of course the tegimorny of the Son is in redity the
tetimony of the Faher.
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STUDY SIX

The Holy Spirt and God's Plan--V
The New Era of the Spirit

Pentecost and Its Sgnificance The Spirit the Apgdicator; TheNew
People of God: The Proclamation of the Gospd; The Current
Programme of Jesus the Lord; The Spirit at the End. Time

1. PENTECOST AND ITS SIGNIFICANCE

Acts 1:3-8, with the teaching concerning the Sirit in John,
chapters 14 to 16, gves the primary significance of Pentecod.
Add to this Luke 24:4549, the passages of the Gogpd
commission including John 20:19-23, and the pupose of
Pentecog ismadeplan. Up tothe ascension of Chrig the Soirit
has been aiding Jesusto conpleethework of savaion, to sed
thevidory of theKingdom, andto bring in forgveness of sins.
Now the redemptivework of the Faher, through the Son (and,
by the Spirit) has to be proclaimed and gplied in the human
scene.

Topu it anather way: Wha bodts it to shgpe higory up to "the
proper Man™, and for prophegy to be fulfilled in him, and the
Spirit to lead and empower him, if he, now becomethe Lord of
dory should fail to be proclamed to men? What boats it if
savation has been made available to man and man not know it?
What hope, dso, of man knowing and redly hearing if the
Spirit of truth does nat cometo goply theword of redemption
in which he has been so powverfully the enabling Agent? The
significance of Pertecod is that the Spirit has come, and come
in anew way, and come far theproclamaion of the Gospd, the
opeation of the Kingdom, and for the birth and grownth of the
Body o Chrig, the Church, thepeople of Gad.
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Wewill now gve our dtertiontothesedetails

2. THESPIRIT THEAPPLICATOR

One of the quirks of textud higory in regard to the Sirit has
been the use of a preposition in Jomn 16:13 (King James
Version) whereit issaid of the Holy Spirit, "Hewill nat speak
of himsdf". Thiswasgenerdly taken to mean "about himsef",
however the Grek preposition gpo means "from", and is
translated inthe RSV "on his own authority”, & an equivaent
staement of Jesus in John 14:10 where Jesus said "l say
nothing of mysef' now translated "on my own authority” or,
"from mysdf”. Because o this misunderganding the Holy
Soirit was often cdled “the anonymous one', as though he
sought (modestly) to hide himsdf. In fact from Genesis to
RevelationtheHoly Spirit reveds much of himsef, to wit tha
we can writethese nates on dl tha is goparent concerning his
person and work.

Secondly therehave beenthosewho have said, "The only work
of the Spirit is to gply thewark of Christ". If we add "sick"
after "only" then the baance is resored. Given his work is
applicaion, thenwha awork! However we know he was agent
in the preparaion for Chrig's coming, and in the redeeming
work of Chrid. It is therefore gven to him to gply it, and
without this goplication the work of redenption is gaic and
ineffective. Wesay thiswith greet reverence.

It isnat owr purpose here to examine the modes or even the
results of his goplicatory work. We will go into great detail in
later gudies into his work of redemption, sandification and
dorification. At the moment we sinply wart to see that the
people of God are those through whom the Spirit works, for
Pentecog was dsothe birthday of the church.
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3. THENEW PEOPLEOF GOD
| Peter 2:9-10 makes a direct transference of old Isradl to the
new peopleof God by gplying Exodus 19:5-6tothem. In Ads
2:36 Pdersays," Let all thehouse of |5rad know assuredly tha
God has madehim (Jesus) bath Lord and Chrig”. When 3,000
accept the word and are baptised Peer then exhorts them,
"Save yoursdves from this crooked genergion”, i.e the
generation which having crucified Jesus will nat now, even
with the fadt of the resurredion and the outpouring of the Holy
Sirit repent and turnto him. Inthis sense anew people of God
has been born, athough with rea continuity with the old. The
one hundred and twenty uponwhomthe Spirit has bean poured
are Jewswho have believed in Chrigt. Now they are joined by
none but Jawswho believe at Pertecod.
The mode and manner of this new people, as they live out their
life has continuity with the old life, for they worship & the
tenple and obsave the cusoms of ther fahers. However, it
has discorntinuity aso. Because much, if nat most of prophecy
has been fulfilled in M essiah, because he is Messiah, and is
Lord, they are under nev modes of life." They worship by the
Spirit (Phil. 3:3). They have newv and unusud powers and gifts
from the Soirit. They have wha is cdled "the unity of the
Soirit", and this has been ensured by the supreme gft of the
Spirit - love (Rom. 55).
All this gven in - a new peoplewith nev mades o life - it is
wha the nev people of God do which is o primay
importance. They proclam the Kingdom, and the Gospe of the
Kingdom. In ancther term this is caled "witnessing to
Messiah" (Ads 1:8), but it is witnessing in the context of the
outworking of the Kingdom of God in the affairs of men - "to
the end/s of the earth™.



53.

4, THEPROCLAMATIONOF TH E GOSPEL
Isthe new pegpleof Godto be composed of those who imitae
Chrig, or dothethingswhich Jesusdid? Arethey an extension
of his ministry such as was seen in Paesine? Do they sinply
multiply the operations and effeds of tha minigry, or do they
have aproclamation of wha he did which is effective, because
wha he did is wha redeems man? Is then ay imitaion of
Jesus a mere by-produd, a sin-off as it were of beng
incorporaed in him, and not the basicwork of the Sirit in the
people of God? These quesions need (and will have) their
answers, but for the moment the important fact before us is tha
thepeople of God mug proclam theGaospd.

They mug proclam because Chrig has commanded tha they
do so. This is evidet from the closing portions of the four
Gogpds and the opening portion of Ads. They must proclam
not merely to obey acommandfor if they love Chrig they will
automdicaly and spontaneously be about dbedience (John 14:
15). No, they mug proclam because tha is Gad's burden in
history. Man is log and perishing, man is in existertia anguish;
man is under the doom of judgement; man needs liberdion
from his morta enemies. Man cannat truly live urtil the love
and judtice of God has freed him.

Moreover the Kingdom is in agion and power (I Cor. 4:20,
Rom. 14:17). At Pertecod the Sirit fals on"dl flesh”, at lead,
as Pentecost signifies, the "firg-fruits® of the ultimate harved.
Inpaticular, those of Israd are anointed. In Acts 8 theeis an
anointing, in principle, of the Samaritans, and in Acts 10- 11 of
the Gertiles. This is the firg fulfilment of "Jerusdem and al
Judea, Samaria, and the end/s of the earth”. If we look & the
references to the Kingdom (eg. Ads 8: 5-12, 19:8 20:20-25,
28:23, 30-31) in Ads and the gigles we see tha those who
hear theGospe must
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bedieve tha Jesus is Lord, Messiah of the Kingdom, and that
thepower of God is working to effed salvaion inthe eect, ad
to bring judgement to the evil powers and impenitent man.

| Cor. 1:21 showstha only "the foolishness of the proclamation
(kerugma)" can save men. Its modes may be foolish ("nat with
enticing words of men's wisdom", "in weakness and in much
fear andtrembling') but its substance iseven morefoolish: "To
theJews asumbling block ("ascandd™) and to the Greek (the
intellectua) foolishness'. Yet it isthe only way, the dynamic
way of saving men. However, it only saves because of the
power of the Sirit. This is seenin | Cor. 2:4f, | Thess. 1.5, |
Peter 1:12.

We need nat enter into dl the ddails of the kerugma. Roughly
geaking they are these-

In accordance with the propheci es Messiah has gppeared. Hewas
anointed, atested to by God through thesigns and wonders which
atended his ministry. Hisdegth, though normdly speakingto be
regarded as ascandd , y et was beforehand ordained by God. Being
rased fromthedead dtestshimtobe Messiahand Lord, and,
indeed, Son of God. One must bdiev e and repent, and so receive
forgiveness and eternd li fe. One will dso receive thegi ft of the
Soirit. One will have gained entranceinto theKingdomof God.
Those who rg ect must remember tha God will one day judgethe
world by this man, Jesus. Meanti me heisactively Lord over
cregion.
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5. THECURRENT PROGRAMMEOF
JESUS THELORD

Thesignificance of Pertecod is seen in that the pegple of God
are now in the minigry of prophecy or thetesimony of Jesus
(Ads 18, Rev.19:10, cf. Acts 2:15-21). This means tha Jesus
is in action, gill working in higory. Revelaion 2:26 and 3:21
(cf. Ephes 1:19-23) show tha Messiah is & the right hand of
God, theplace of reigning, and tha & head o his dhurch he is
directing his people in the plan of action which the Feather has
for higary.
In Mat. 28:18-20 Jesus makes it clear tha as the googles
follow his diredtions so they will be fruitful, and that he, the
Lord will bewith them to the consunmation of the age. The
end of Mark depicts him as working with them, confirming
their word by signs and wonders. This thought is repested in
Acts 14:3 "..the Lord, who bore witness to the word of his
gace, granting signs and wonders to be done by ther hands'
(cf. Ads 19:11, 20). It is gopaent that the Lord was presant,
primarily, in and by theHoly Spirit, but wha méters isthat he
was presert.
This articipaion of ultimate victory because of the Cross is
staed clearly inHebrens1:3 and 10:12. By virtue of his Cross-
victory he is eectant of ultimate victay. This principle is
seen inthe opening section of Reveation 5. In| Cor. 15:24-28
it isput together well. He will ultimaely subdue in action, the
enemies he has defeated principidly and legdly & the Cross.
It scarcely needsustopoint out that inthis eraof the Sirit it is
the Sirit who guides the people of God. Romans 8:14, and
Gal. 5:16-26 set thisprinciple out clearly . God's people walk



56.

accordingtothe Soirit or are led by the Soirit. Howeve inthe
Book of Ads weseethis in pragice. From Pertecos onwards
the gpodtles and athers are led by the Spirit, bath in the interna
actions of life and discipline within the church, and in the
externd ministry of proclamation. Peter goes to Caesarea by
the guidance of the Sirit, and an angd and the Spirit guide
Philip to the chariat of the Ethigpian eunuch. Paul and
Barnabas aresent aut onthe guidance of the Holy Spirit to the
church & Antiodh, whilg the council a Jerusalem will make
only that movewhich "seemed goodtotheHoly Spirit and us'.
Paul and Silas are forbidden by the Soirit to gpeak theword in
Asia When they attempt to go into Bythinia they are
preverted by the Sirit.

Tothis many things could be added, wherethe Sirit warns and
quides, paticularly through prophecy. However these things
may be, the Holy Soirit, sent by Messiah, is leading Christ's
peoplein theplan of the Faher. Hence Paul's injunction to "Be
not foolish but wise, knowing the will of the Lord", and
immediately adds, "Be filled with the Soirit", knowing it is
through him that that will is madeknown.

Praphegy as our Lord outlinesit in the Olive disoourse, and &
Johnrevedls it inthe Revelaion, and asPeer and Paul depid it
in the prophetic passages of ther ldters, dl indicate tha the
day of the Lard is coming, tha isthe endtime. In Ads 2:14-21
Peter pointsout tha intheprophegy of Joel the eraof the Sirit
wasto commence with theoutpouring (Pertecos) and cortinue
unto when "theday of the Lord comes, the great and manifest
day". This means, then, tha the Holy Spirit is working his
work, the work of the Faher and the Son, which can be
summed w in "thetestimony of Jesus' from Pertecost to the
day of the Lard, and certainly onthe very day of the Lord itsdf,
be
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tha aday or aperiod of time and gperaions. Thisiswhy heis
cdled the eschaologca Spirit.

Tobethe eschaologica Spirit does nat mean he will work only
a the end-time, but that he has dways been working for the
end-time. If we can ek of his shgping up higory far the
incarnation and minigry of Chrig, and if we can gpeak of his
shgping up man to redenption and man in redenption unto
dorification thenwe can begn to understand the whole inport
of theperson andwork of the Spirit. This isthe real meaning of
his being called the eschatologca Spirit. Of coursein the same
sense we can ek of "the eschatologca Father” and "the
eschatologica Son", as incongruous as those gatements sound.
God has aways had His true and in view, and it is of those
thingswe will presently spesk.

6. THESPIRITAT THEEND-TIME

In the OT the Soirit is often cdled "the ruach of His mauth".
By this ruach we saw aegtion made. In Isaiah 11:2 the ruach
of the Lord regsupon "the shoat from the stunp of Jesse’, i.e.
theDavidicM essiah. This isthe sevenfold Sirit. The anointed
one - the one yon whom the Sirit comes - will judge the
world, and "heshdl amitethe earth with the rod of his mouth,
and with theruach of his lips heshal slay the wicked." Hewill
judge then with Word and Soirit, and the Sirit shal execute
judgement.

In Isaiah 4.2 weread of "in that day' when al shal be cleansed
and holy following judgement. There will be a ruach of
judgement, and aruach of burning. This relates to the warning
of Johntothe Pharisees and Sadducees, "You brood of viperd
Who waned youto flee from thewrath to come." Herefers to
snakesfleeing before adesert fire. He
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adds, "Bear fruit tha befits repentance, and do nat presumeto
say to yaursdves, 'We have Alraham as our faher', for | tel
you tha God is able to raise up from these stones children to
Abraham. Even now the axe is laid to the roat of the tress;
every tree therefore tha does not bear good fruit is cut down
and thrown into the fire'. What, then, istha fire? He adds, "I
baptise you with water for repentance, but he who is coming
after meismightierthan | ... hewill baptise you with the Holy
Spirit and with fire. His winnowing fork is in his hand, and he
will clear his threshing floor and gether his wheet into the
ganary, but the chaff he will burnwith unguenchablefire
"..with the Holy Spirit and firé" is a form of Hebraic
pardldism. The Holy Spirit is fire, and fire is one of his
symbols as was seen on the day of Pertecod. The same fire
burns up the dross but purifies where there is need. Jeremiah
had the word of God as fire in his bones. This is the fire of
energy. Hencethe Holy Spirit is "the Sirit of judgement, and
the Soirit of burning" since "our Gad is a consuming fire." |
Cor. 3 shows that the ultimate judgement will be ates which
will burn up the dross but, purify thepure and true mdad. Again
in 1l Thess. 2:8"the breach of his (Jesus's) mouth" will destroy
"thelawvless one'. Thisis ause of theruach of Isa 11:4 and is
aso eschaologca.

On the one hand, then, the Soirit will be operating & the
judgement. Yet we know - and will further see - tha he isthe
eschatologca Spirit in tha he sanaifies and dorifies the
bdiever. Thisis avery intimatework, but it isthe climax of his
tatal work throughout higary as he works with the Fether ad
the Son. We find him, a the end of the Revelation saying with
the church, the Bride, "Come!™ The firg "Come!l" is to the
Bridegroom, for the marriage of the Bride and the Lamb is a
blessed con-
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summaionto higory. The second "Come!" isto dl who, sy,
have nat drunk of the water of life, fredy (cf. |saiah 55:1ff).
We can closethis chegpte of our gudies by saying tha when
the dorification of man is manifesed then the gory of God is
shown in full. That is the point where the plan of God is
complded, andwe recognise with ave, gratitude, and love, tha
thetirdess Agent who works ceasdessly to fulfil this plan is
the one who is called the Holy Soirit, the Spirit of dory, and
the Sirit of theFaher and the Spirit of the Son.



60.

STUDY SEVEN

The Holy Spirit and Man as Person—I

What isMan?; Created Man and theHoly Spirit: Man and the
Soirit of Holiness

1. WHAT IS MAN?

Thisis avery important question. On it dgpends underdanding
of the work of the Soirit, as dso reciprocdly the work of the
Spirit helpsus, then, to undergand more of what and who man
is.

(i) Man is Spirit
We can only undergand the nature of man in the light of the
nature of God, so tha our gatingpoirt, then, is God. M an is
made in theimage of God. This must meantha he reflects God
in WhoHeis ad what He does, by being in tata cortingency
uponHim. Man is cregure, and no less than cregtures, but then
heis dso cregtureinaway in which no other being is cregture.
Noneis intheimage of Gad, but man.
If man is an emanation or extension of God then he is divine.
Man is na divine, the various references to his gphemerd
nature- eg "dl flesh is a grass' - show tha if we can spesk
about him essertidly, then he is dust. However it is into tha
dug tha God has breghed, and man has become "a living
being (soul; Heb. nephesh)". Unfortunaely the prevaence of
"Bible-psy chologes" has sought to meke man ether bipartite
(Body -soul, withthespirit and thesoul one) or tripartite (Body -
soul-spirit), whereas the Hebrev Scriptures think of man as a
tatal being, without the kind of divisions we make in our
analysestoday. A. B. Come, "Human Spirit and Holy Spirit",
and G. S Hendyy, "The
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Holy Spirit in Theology', e adso Henrikus Berkhof, "The
Doctrine of theHoly Spirit' have made out avery good case for
thinking of man primarily as "girit". One of the gatements of
falen man - "iritualy dead" - is probably awrong saemert.
Probably "spiritualy perverse’ would be a better saement, but
anyway it pointsto the fact of man's sirit-being. However, by
"girit" we do nat mean tha which is immaerid or ehered or
merely unseen, but tha which congitutes true personhood,
having the dement of discreéeness. We mean having basic
affinity with God Who ‘is Sirit. We seek to define, but with
difficulty wha spirit is.

An example d thisisthe "body of dory" (cf. Phil. 3:21, | Cor.
15:51ff). This can mean "a dgorious body", but now a body
composed of (ehered) dory. It will be atrue body, a dorified
body, but abody, aswasthat of Jesus "having flesh and bones".
Thepeson will be"siritua"” accordingto | Cor. 15:4550, yd
wewill be"girits', each being "irit". Hebrews 12:23 spesks
of "the spirits of jus men made perfed”, ad 12:9 gesks of
"theFaher of sirits’, an obvious reference to Numbers 16:22
"the Gad of the spirits of al flesh" ("flesh” here means
"mankind").

Someone has pointed out tha man can never redly be just an
anima. He may try to be 0 but cannot succeed. Nor can he
succeed in being (as) God. He is nether. He is more than
anima and lessthan God: heishuman. Heis sirit. Fallen man
(cf. Psdm 8:3ff and Romans 3:23) isan anomaly, but a iritua
anomay. He has to be consonart with being irit but he will
not. Jesus gavethe cluewhen he said, "Gad is Sirit, and they
that worship Him mug worship Him in spirit and in truth
Surdy he meant, "They must be irit and be truth (i.e. live
truthfully and livespiritualy) and so
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have affinity withtheFaher whoisthetruth and who is Soirit."
Tha is "Deg cdls untodegp”, or "Like cdlsurto like". If this
were nat so then man could be permanertly hgppy and
contented with less than God. Some of this truth may be
expressed in Eccles. 3:11, "You have put dernity (or, the
world) into man's heart so that by searching he cannat find out
the end fromthebeginning." M an cannot be conterted with less
than the all tha has been gven to him. Being sirit he needs
Godthe Sirit. With God the Spirit heistruly man.

(i)Man, as Man, is Always "Becoming”

Passages such &s Isaiah 43.6-7 and Ephes. 1:4-14 with | Cor.
2:6-12 indicae tha man, even as creged, was nat conmplee
within himself, nor intended to be. Before cregtion God had
planned man's dorification bu had na dorified him &
creation. Inthis sense man is creged to grow into his fulness.
Whilst the fal can be said to have "sa him back" man did nat
change, essentidly, from being "sirit". Cal fdlen man "bad
sirit" if we will, but he was ill sirit ard could only
essertialy be contented with the fulness of God. Even if he
does not seek God (Roman. 3:11, Psam 14:1-2) he isdriven to
seek something. In fad idolary - in some form or ancther - is
his must. He must have a god, and a god, rightly undergood is
not man.

Romans 8:17-25 indicatestha redeemed man iswaiting for full
redemption. Phil. 3:21 shows the hunger of redeemed man for
the body o dory, i.e. full and mature sirithood. Il Cor. 3:18
tells us tha judified man is increasing in dorification even
whilg on this earth, and 11 Cor. 4:16ff shows us that sufferingis
the mode or means of dorification and tha the process is
douhtless ensuing whilg the redeemed are living in thisworld.
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What we need to see is the connedtion of the person and work
of the Spirit with man in dl his "ages and gages”, that is in
cregtion, the fal, the process of savaion history and the end-
time. Does the Sirit leave falen man to "un-bemming’ or
does he undo this and bring man to full and proper
"becoming’? If s0, what is man & the end of timewhen he has
fully "become'? Surdy the answers to these quedion, if
demanding, mug be some of the mog thrilling a human being
can know!

2. CREATED MAN AND THEHOLY SPIRIT

TheHoly Soirit isthe Sirit of dl creation. He is the Sirit of
might and srengh and through him everything has life. No less
thantheWord of God is the Sirit of God operatingto bring dll
things into being, virtudly out of nothing (cf. Helrews 11:3,
Psadm 33:6, 104:29-30). However, the creging of life, and the
suganing of it, wonderful astha may be, is nat the primary
guegtion. The primary quegion is, "What kind o life is
created?’ Romans 1:19-20 indicaes tha it istha sort of life -
in dl its modes and forms - which indicates to us the kind of
BeingGod is, nat merely aproof tha He is, that He exists. So
when manis creged our undasanding of thework of the Spirit
(and so the person o the Soirit) will arise from the kind of
personman is, & cregted. Some of this, of course, we haveseen
above.
Tha man is remarkable is a mild undergaement. Elihu made
thestaement, "The Soirit of God has made me, and the bregh
of the Almighty gves me life'. Tha is profound enough, but
the question is "Wha kind of life?" The answer to tha is seen
in Genesis |:26ff. It is a0 seen inPsam 8, | Cor. 11:7, Eccles.
3:11, and 7:29, amongst other passages. If we undersgand man
to bespirit, and then undergand what is irit - egpecidly man-
wise
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- then we recognise the brilliance of man, his amazing powers
and cgpacities, epecidly in comparison to other cregures, and
we see one who if left to himsdf can accomplish amost
anything (Gen. 11:6). Man's brilliance is nat mached by an
essertial mord power to accomplish great things in the moral
rem. In this sphere man can do nathing except he be
contingent upon God. Romans 7:13-25 is probably the maost
famous passage ever written in describing man's morad
impatency.

If we lock & man-remarkeble, and add to tha picture the
insights we have seen & to his gopointed end (gorification)
and his presert "becoming’, then we see the messure of the
Spirit's cregtivepowers. Wha we began to see in John 4:23-24
of God being Spirit and man having to be girit is linked with
thewider truth of God being Father, and of course Chrig being
Son. Man is by nature a on o4 the Cregtor-Faher. He has
come to creged being by the Spirit, but then the Spirit is,
eterndly, the Soirit of the Faher and of the Son,
simultaneously . However, having touched upon this point we
will leaveit for later amplificaion.

3. MAN AND THE SPIRIT OF HOLINESS

We have gaed, often, that the Spirit has, as it were, nathing of
his own. He is the Sirit of the Faher ad of the Son, of
Yahweh, of Jesus, of Chrig, and soon. The term Holy Spirit is
not really usedto diginguish him, say, from"unholy spirit", but
is redly "the Soirit of Holiness". This is the thrug of Psam
51:11 "Takenat Thy Holy Spirit from me", is redly "Take nat
away the Sirit of holiness, i.e. the Sirit who cregtes in me a
clean heart andputs anew and right irit within me" (v. 10).
Hence, as we have seen in Isaiah 4:4 the filth of Zion's
daughters, and the bloodgains of Jerusdem are washed avay
by the
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"Spirit of judgement, and the Soirit of buming'. Our sedion on
cleansing by fire(above) shows usthe sameprinciple.

(i) The Spirit and Holiness in the OT

When we come to the subject of holiness itself inthe OT we are
met with a dynamic confrontaion of the holiness of God
Himsdf. TheHebraev words godesh and gadosh which have the
idea of sgaraion or an doject set gat are the adjectives,
mainly used. Ther use is prolific. God is holy, His people are
holy, the tabernacle (tenple) with its fumiture is holy,
Jerusalem isthe holy city of God, the law isholy, worship must
be holy, life must be holy. God is likened to fire, and this fire
will desroy dl tha isnat holy and purify dross avay from that
which is intended to be holy. God's holiness is worshipful and
God regjeds ruthlessly anything nat commensurée, in warship,
with His holiness. Indeed His wrah is basad on His holiness.
Man's fear of Him should also be based on His holiness. His
holiness is dynamic, destroying tha which is impure and evil.
At the sametimeHis holiness is known in sinplicity and love.
In Isaiah 57:15 He is & once the high and lofty One who
inhabits etemity and whose name is Holy, but aso dwells with
him who is of a contrite and humble irit. He dwells thus to,
"revive the sirit of the humble and to revive the girit of the
contrite". Again in Hosea 11:9 He could essily desroy Isradl
but refuses to do 0. He has aways loved Isragl. Hence He
says, "l will nat execute my fierce anger, | will nat agan
destroy Ephraim; for | an God and nat man, the Holy One in
your midst, and | will nat come to destroy”. He gves the
compassionate warnth of His covenart love for Igad's true
security.
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All through the OT we see God zedous for His people, tha
they may be holy. Exodus 19:5-6 is the locus classicus of this,
and it is related to many other passages. God teaches His
peoplepurity, bath in ceremonia and ritua, as in lav. Howvever
it isthe heart which He requires to be pure, and this is where
we seethework of the Sirit. As we have seen in our wider
sweq of savaion higory, the Sirit who has created us in
purity wishes to kegp us in purity, for that is commensurae
with being a true human, and, more so, with being the true
peopleof God. That iswhy God is angy & anything which
goes beyond or away from His created order in worship,
righteousness, truth andlove.

We have seen in Genesis 6:1-7 tha mankind, from being
"goirit" had become "flesh". Then "wickednesswas gregt in the
earth, ad every imagnation of thethoughts of man's heart was
only evil cortinualy". Inthis context the Lord said, "My Spirit
shdl nat abidein manfor ever”. The meaningmay have been
tha the Soirit would nat dwell in man, thus eandoning him,
even moreto "flesh”. It may have meant that the ruach which
keeps man alive as abeing would be withdrawn, or it may have
meant tha God would gve 120 years beforethis ad of taking
away the Sirit or ceasing to restrain man from ultimae evil.
What is clear is tha the Spirit relates to man's currert living
and his ultimae judgement. In 1l Thess. 2:6-8 the "one who
restrains” is considered by many to betheHoly Soirit.

When we come to the stary of David we cometo thefact tha
David hadfdlen intoterrible sin. It was nat astha sombre kind
of sinwhichwas Saul's. Thisking had a curious &titude which
brought on fits of remorse but never good repentance. It was
tha of agubbornheart. David was clearly fleshly in hissin of
adultery and murder, but from Psadm 32 we gather tha as he
hid hissin
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it fesered within him, bringng him to rdributive forms of
anguish and destruction. Theword of theprophet to him, "Thou
art the man:" redlly liberaed him to repentance. Psdm 51 is the
classica passage of repentance in the Scriptures. Nat without
cleansing and forgveness can his quilt be destroyed - and it is!
It is cleansed by "the Spirit of holiness". David sees tha God
"requires truth in the inward pats' ad aks, "Teach me
wisdom inthe secre heart”.

In the stary of Israd in the wilder ness we see the Holy Spirit
leading the peopleto the promised land. Isaiah 63 says "They
vexed the Holy Soirit". This means, "They were unclean. They
were nat consonart with the true sirit of holiness man must
have, and expecidly thepeple of God mug have." A study of
Ephes. 4:26 - 5:2 gves us a Newv Tesdamert pardld of the
samekind of sin, the sinwhich grievesthe Sirit.

Finally we come to the prophets, by whom, as we have seen,
the Sirit expresses himsdf richly. They point to a holiness
Isradl lacks. Its polluting idolatry, its abominations, and its
unresrained immordity areso often castigated. The concept of
a pure people, living wholly to the Lord changes to the
recognition tha under Israd inthebulk is the true Israd, the
elect remnart, the holy seed. This is Israd's true hope, and in
fact the truth of God's eection. Had there nat been left this
stock, this sunmp, this holy seed, then Israel would have been
no more. But God has kept for Himself such apeople.

There arethepromises, as wehave seen them, of the covenart,
and the new heart. Ezekid 36 gpeaks of a nev heart, aheart of
flesh, a heart of obedience and a new irit. The new irit in
Israel comesfromtheHoly Spirit withinthem. God will
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have punished and purified Israd, and will retore ther
fortunes beforetheir ey es and bring them back to their land for
the sake of His holy name! In Ezekid 37 Israd is tatdly
renewed from its ertireloss as apeople.

What is clear from the covenart promises is tha with the new
heart there is new dbedience. This is consonart with Deut.
30:6-10, wherethe circumcised heart loves God and kegos His
commandmerts (d. John 14:15). In the Psams (see Psans 19
and 119 exyecidly) obedience follows the "enlargng of the
heart”. We can sum dl this up by saying tha God insigs on
having a holy people who are consonart with their holy Gaod.
The Sirit works & this holiness in man, and is grieved when
the demands of God ae rgeded and his own efforts
(seemindy) thwarted. Propheticdlly he promises a rich
redemption which will purify and warm the heart of man and
make him true "sirit" again. In that day there will be a holy

people.

(ii) The Spirit and Holiness in the NT

We have to admit that so far we have nat described true
holiness in its full meaning The idea behind godesh and
gadaosh which isthought to derive fromthe verb "to cut" seems
to be that of sepaation. Man is nat intrinsicaly holy, but
contingently holy. If helivesobediertly in contingency then he
is livingin holiness. Such holinessis nat merely refusing to do
evil, or seeking legdisticaly to keg with the lawv, but it is
dynamic, negating evil on the one hand and warmly espousing
true obedience on the ather. True obedience is nat sinply
moralistic gperations, but paticipation in God's world ad
God's purposes.

When we come to the NT wefind theHoly Spirit in powerful
overt gperaions. Theseconcernthe
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birth and minigry of John the Beptig, the conception, birth,
life, baptiam, minigry, desth and resurrection of Jesus. The
Holy Sirit is greetly & work in the years of Jesus' ministry,
and, if possible, even more in the early church. His shaing of
the work of redenption through Chrig, so tha the gft of
redemption can cometo man isthe gory of the Gogpds. His
gvingof that gft isthegsay of the Ads. The significance and
outworking of dl thisisthethrug of the pidles. It isfartosay
then, that we mugt firs gpesk of the gft of redemption coming
to man beforewespesk 8f holiness comingto him.

Two things are before us. The first is Jesus' constart anger a
theworking of evil. He rebuked the foul infestation by demons
of human persons. To him it was an afront to his work of
creation, and acaricature of wha aperson was to be before his
Father, God. He liberaed pegple from binding diseases, and
even death. He freed some from the intolerable burden (and
effects) of quilt. Finaly he seded the liberation from pollution
by going to the Cross. In this first operation the Spirit is
presert. It is by the Spirit that Jesus exorcises heds, raises
from the dead and forgves sins. This, then, is a work of
holinessby the Sirit.

The second matter concerns various Scriptures which make
sanctification precede savéion, and even judification. In |
Peter 1:2 Peter addresses thosewho are "chosen and degtined
by GodtheFather, and sandified by the Spirit for obedienceto
Jesus Chrigt, andfor gprinkling with his blood". " Obedience to
Jesus Chrig" is actudly belief in the Gogpd, ad 9,
redemption. Here sandification precedes this. It means tha as
theFather has chasen out, prior to redemption so has the Sirit
set gpat. Thesameideais repeded in 11 Thess.
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2:13"...Gad choseyoufromthebegnningto be saved, through
sanctificaion by the Soirit, and bdief inthetruth". Aganin |
Cor. 6:11, "You were washed, you were sandified, you were
justified inthe name of the Lord Jesus Chrig and in the Soirit
of our God." This latter is somewha different from the former
two, but & least shows sandification by the Spirit precedes
justification. All of this is contained, athough nat explicitly in |
Peter 2:9-10 where the OT holy pexple are now the new true
people of God, "a chosen race, a royd prieshood, a holy
nation, God'sownpeople".

Snce in the fagdua order of expeaience repentance, faith and
forgveness follow intha order and add up to sanctification we
will ded withthemtha way, but we may obsave heretha by
the end of the NT it is seen who are the holy people of God.
Their course is followed in the Ads, and they are spdken of
much in the Epigles but the Reveation shows their suffering
and trids, and their ultimate emergence, a the end of time, as
the holy people of God. Heisnat ashamed to dwell with them.
What arethese people? They are those who have or hold or
bear "thetestimony of Jesus'.
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STUDY EIGHT

The Holy Spirit and Man as Person--I|
The Holy Spirit and the Gift of Salvation

TheGift of Christ; The Giftswhich are, and which bring Life

Inl Car. 2:12 Paul says "Now we have received not the sirit
of the world, but the Spirit which is from God, tha we might
know the things fredly gven to us of God'. These gfts, or
things fredy gven, in the context, petain primaily to the
ultimate maters of dorification. Howeve Paul cetainly refas
to al gfts. Romars |:21ff tellsusthat man inthe past, knowing
God rgeded Him and was "unthankful”, i.e. he did nat wish to
seewha he possessed as "the gfts of God". He has an inbuilt
objection to ascribing these to God. He would raher ascribe
themtothe gods! Whenthe Spirit comes he reved sthese gfts.

1. THEGIFT OF CHRIST

The gfts of Christ (Ephes. 4:7-10) arethe gfts gven by Chrid,
but thegft of Chrig is al tha God gves tous in Christ, no less
than Chrig himsdf. In Il Cor. 9:15 Paul cries, "Thanks be to
God for His ungpeskable gft!" Na even the disciples redly
undergood the gft of Chrig. At the birth of Jesus the angdls
goke of God's geat grace to man, and John later recorded,
"Thelaw came by Moses but grace andtruth by Jesus Chrid. . .
.and of his fulness have we received, and grace upon grace.”
Tha however was on laer refledion.

Onthe night of his beraya Jesus said of the
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Spirit that he would teach, would bring into remembrance all
tha Chrig had gpdken and finished by saying , "When the
Spirit of truth comeshe will guideyou into al thetruth, for he
will nat gpesk on his own authority, but whatever he hears he
will gpeak, and he will declare to you the things tha are to
come. He will dgorify me, for he will take what is mine and
declare it to you. All that the Fathe has is mine; therefore |
sad that he will take what ismine and declare it to you'.

Paul sums it up, so far as our pasona gan is concerned. "The
wages of sin is degh, but the gift of God is eternal life in
(through) Christ Jesus our Lord". (Rom 6:23). The gft of
Chrig cortains al tha is our savaion. That salvaion comes to
us by the agency o the Sirit. He mus show us the gfts; he
mug evokeustoreceive thegfts.

2. THEGIFTS WHICH ARE, ANDWHICH BRING,
LIFE

Paul asks gpropos of a certain mater, "What do you have tha
you havenat received, andif you have received it, why do you
boagt asthough it werenot agft?' (1 Cor. 4:7). This could well
be appliedtothe gft of etemd life, and would include the gfts
by which the gft isreceived. Ephes. 2:8-9 shows clearly tha
gace and savation are gfted, nat eamed. How could they be
earned?

How does a man see the sdvaion of God? Jesus told
Nicodemustha new birth, by the Sirit was essertia to see and
enter the Kingdom. In | Cor. 2:14 Paul says the naurd
(psy chica) man does nat receive the things of the Soirit for
they arefoolishto him, being only iritudly (not psychicaly)
discerned. Here John 16:7-11 is petinent. Jesus said the Sirit
would convincetheworld of sin,
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righteousness and judgement. Hebrews 6:4-6 seems to gpesk of
aministry of theWord and Soirit which brings a man up to the
place of true repentance. If, having been illuminated he
ddiberately refuseswha heknowsto bethetruth, then his case
is hopeless. The Sirit gves the gft of illumination and
conviction, but man must respond. It is logca to exped a
positive reponse, but man does nat necessarily repond. His
refusa brings judgement. He has been proffered the gft, but he
reects.

(i) Repentance
In Ads 5:31-32 Peter seeks to explain the significance of the

ascension. "God exdted him (Jesus) at his right hand as Leader
and Saviour, to giverepentanceto lsrael and the for giveness of
sins. And we are witnesses to these things, and 0 isthe Holy
Spirit whom God has given to thase who obey him." In Acts 2
Peter saystha God raisad Chrig up tothe throneto "shed forth
thiswhichyou now bath see and hear". He means the coming
of the Holy Spirit. The coming of theHoly Sirit andthe gft of
repentance are bound together. In Acts 2:38 Pder commands
repentance and bgptism and promises forgveness and the gft
of the Spirit. InActs 10 - 11 the Gertiles have the Sirit come
upon them and obviously receive the forgveness of sins. Later
thisis described as "God hes dso granted to the Gertiles (the
gft of) repentance untolifts.”” Repentancethenis a gft of God
which comes viatheHoly Sirit.

Somethingwe must recogniseistha repentance is evoked by a
sight of God and aknowledge of wha He has donefor man (or,
has gven man) in Chrid. It isthe Holy Spirit who brings this
revelation.
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(i) Faith

Theologans debate whe her faith or rgpentance come fird. It
does not much mdter; "Repent and bdieve' o "Beieve and
repent” bath seem goproprige. Ephes. 2:89 and Phil. 1:29
suggest that faith is a gft. Romans 10:14-17 enunciates the
principle tha without proclamation how could one have faith.
The conclusion is tha with proclamaion fath can come, so
"Faith comes by hearing, and hearing by the word of Chrig".
Whatever this means it mug include the fact tha the word
preached in the power of the Spirit (1 Cor. 2.5, | Thess. 1.5, |
Pet. 1:12, cf. Gd. 3:1-3) evokesfaith. The mysery of reponse
or rgection, aswe havesuggested, isbeyond our know]edge or
ability to discem.

What is clear istha there is no true word without the Spirit,
any morethan there is true Sirit without theword. The Sirit
of truth o works in man tha theword is known &s true, and
man mug do something, either by way of reponse or reection.
It is difficult for us to trace the psychologca eements, the
interior working of the Spirit. In the everts of repentance and
fath he done knows the true naure of man, even falen man,
and the inteior requirements to effed his results. He is, of
course, & once bath the Sirit of grace and the Spirit of
judgement. Jesus spoke of "remittingsins” and "retaining sins'.
This for us is mostly amy gery.

(iii) Forgiv eness of Sins
Acts 2:38, 3:19, 5:31, 10:43, anongt mary aher passages
geak of the forgveness of sins. In these passages forgveness
is a gft. In these passages dso there is either the work or
mention of the Holy Spirit. Wha we omitted to observe in
regard to repentancewasthat the gft of repentance to |gradl
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was athought which erraged the Sanhedrin. Why should Isragl
havetohave agft of repentance?They had virtudly asked this
of Johnthe Baptist when he had demanded repentance. It seems
fromthepropheciestha repentancewasto be asign of the new
heart, or the precursor to the change of the heart of sone to the
heart of flesh. Repertance is of course (Gk. metanoia) "a
change of mind".

Likewise to spesk of the gft of forgveness for Isradl was
equdly insulting. Did she nat have her cultus of sacrifice for
forgveness? Had they nat sad Jesus blagphemed when he
forgave? And so on. Yet forgvenessof sinswasa very definite
mark of the New Covenant (Jer. 31:31-34, Ezek. 36:24-28,
etc.). Now it was agft, not only for Isragl but for the Gentiles
If the former was amazing, the latter was Sunning.

One thing is paent. The gft of forgveness is the mog
humbling of dl gfts, insigingas it doesthat man isso sinful as
to need forgveness, and Gad so gracious as to send His Son to
dieto effed tha forgveness. Paul's expasitions on forgveness
are powerful. It takesnat only acrossto datan our forgveness
but aresurrection to sed tha sameforgveness (I Cor. 15:17,
cf. Rom. 4:25). Forgveness is costly andthespirit of man is set
aganst such grace-obligation which ensues from actua
forgveness. This iswhy it is inpassible to know forgveness
gpat fromtheHoly Sirit.

Let us look & some cases. The fird is tha on the day of
Pentecod. Pete had the advantage of the remarkable everts of
the coming of the Soirit and the transformed undersanding and
expression of the recipients of the Spirit who told "the
wondeful works of God". Since they had been led into the
truth, they were able to spesk with truth and
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convictionn. When Pder gooke powefully (& Of the
resurredion of Chrig and (h) Of his (now) evidert Lordship,
seated a5 hewas & theright hand of God, many of the hearers
knew Chrig had defegted desth and so had defedted sin, and so
was Lord and so ought to be obeyal. Pder gave them the
wondeful promisetha if they repated and were baptised in
(to) the name of Chrig they would recelve fargveness. Already
they had cried ou "Wha shal we do?' and here was the
answer. The Sirit had brought convidion of sin, righteousness
and judgement and now they were ready for regpentance and
forgveness. The Soirit, in degpth, had shown them the wonder
of grace through the Cross and Resurredion.

This is virtualy wha hgppened in the case of the Gertiles &
their "Pertecod”. Acts 10 shows Paul preached the Lardship of
Chrig "Heis Lord dl" (v.36). Then the promise of forgveness
is made, if andwhen they believe, which they do. Immediately
the Sirit fadls on them, and we assume, they recave
forgveness. Again the Jirit reveals forgveness in depth and
applicates it. Thethird exanmple (among mary) is that of Saul
of Tarsus. He is confronted by the Lordship of Jesus on the
road to Damascus. Seated for three days in blindness he mugt
have "put it al together”, i.e. his own underganding of the
Hebrev Scriptures, wha hehad heard Christians say, and whé
Jesus had said. Ananias came in with a compound message,
namely (i) Wha are you waiting for? Arise and be baptised,
washing away your sins (ii) You areto befilled with the Spirit.
Again, forgveness and the Sirit, or the Sirit and forgveness.
The Sirit gves interior underganding. The Sirit helps us to
know "the gfts that are freely gven of God'. As we have sad,
and asisindicated in Romans 8:26-27 the interior work of the
Soiritis very degp, very tender, very intimae. If, according to |
Cor. 2:11-
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12 aman'sown Sirit knowsthethings of a man, and the Spirit
thethings of God s0 tha he searches "the degos of God', then
how much beter can he search our degps, who is the Sirit of
truthwheress our Sirits are nat, of themselves such? None will
ever be ableto gauge or caculate the degps of man into which
the Soirit pendraes and inwhich heworks.

(iv) Cleansing

The degpes humiligion of man must lit in his pollution.
Created to be pure and to have purity a his habitat, impurity
brings him to degp shame and inferiority, abet he refuses to
objectivisethis shame. David did when he cried, "You require
truth in the inward parts. Purge me with hyssop and | shdl be
clean; wash me ad | shdl be whiter than show.” We saw in
Isaiah 4 tha the Sirit would come and cleanse. We saw in
Ezekid 36tha hewould washthemfrom dl ther idols and all
their filthinesses, whenthe newv heart and the new spirit would
beinternalisal.

The great debateamongs the Jawvs concerning the Gertiles was
tha they were impure. God had to gve Peter a gecid vision
and tdl him, "Wha | have made clean, makethou nat unclean.”
Peter had undergood this, and knew tha when the Holy Soirit
visited them they were now clean. He explained to the Jaws in
Acts 15:8-9, "And God who knows the heart bare witness to
them (the Gertiles), gving them the Holy Spirit just as hedid
to us; and he made no digindion baween us and them, but
cleansed their hearts by faith." Ananias had told Paul to be
baptised washing away hissins, andto be filled with the Spirit.
| Cor. 6:11 gpeaksof beingwashed .... by the Spirit of our God.
This accords with Titus 3:3-7 where there is "the washing of
regeneration and the renewd of the Holy
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Spirit".

How then, comesthis cleansing by theHoly Soirit? If he can,
of himsdf cleansethe sinner, then why the Cross? The answver
is, "He gopliesthework of the Crass; he cleanses by the blood
of Christ". Hebrews 1.3 has it, "When he had made purification
for sins”, and Hebrews 9:14, "The blood of Chrig purge yaur
conscience from dead works". The same verse gesaks of the
offering for sins being made through "the etema Spirit". In
Hebrens 10:22 the writer, after quating Jeremiah 31:31-34,
geaksof its conclusion, "L us drav near (to God) with atrue
heart in full assurance of faith, with our hearts sprinkled from
an evil conscience and our bodieswashed withpurewaer".
The old indélible gains, the ingrained pollution, the shameful
inner filthiness, dl of this has gone in the amazing work of
Chrid, gplied degply and intimaedy by the Spirit. We ae
thasewho have made our robeswhite inthe blood of the Lamb
(Rev. 7:14), but nat without the aid of the Soirit of Holiness
who had once aided Christ to bear the iniquity of us al. Though
our sinswere as scarlet, they have become whiter than snow,
though they wereoncered like crimson, they are now as white
as scoured wool.

Now man isback in his naurd habitat, the very holiness of
God. Suchpurespirit can have finity with God who is Sirit;
can worship himin girit and intruth.

(v)Justification
Judtification can be looked & from various anges. It can be
undergood as the nonrimputation of (the guilt of) sin (Psam
32:1-2, Romans 4:1-8,
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[l Cor. 5:19), or the acquittal from guilt (Romans 5:18 RSV,
6:7, 8:1), add from anather point of vien as the accounting of
Chrig's obedience asrighteousness (Rom. 5:12-21, Phil. 3:9). It
reatesto lav and its demands for (legd) righteousness. Paul's
staement in Ads 13:39 "everyone who believes is judtified
from everything from whichyou could nat be jugtified by the
law of Moses”, and his Romans 6:7 "hetha has died is jugtified
from sin', means, in accordancewith Romans 5:14-15 "We are
convincedtha if onedied for dl thendid dl di€", meaning that
every believer has died for his sin in Chrig, or Chrig for him,
and heis now jugified from sin, i.e. cannat (and need nat) die
again for his sin. Christ has borne this quilt (I Paer 2:24, 11
Cor. 5:21, @c.). Such justificgion is by the amazing grace of
God.

Also, gat from the Spirit men cana know judtification.
Romans 8.:1-3 has this message-"We are no longer under
condemnaion. We were; but the lav of the Spirit in Chrigt
Jesus has sd us free (Justified us from) the lav of sin and
death. The mord law, when wesin, becomesthe lav of sin and
death to us. Man oould not (and did nat) keegp the law. The
Gogpd came in the Crass but it required the Spirit to make it
real to us, and that is the law of the Sirit of life in Chrigt
Jesus™' T his equateswith I1 Cor. 3:6, "The quilt of the law kills
(cf. Gd. 2:19) but the Sirit (through the Gogpd) gves life".
Thisisseenin | Cor. 6: 9-11 whee those caught in theterrible
slavery of sin are"washed.. sandified...jugtified, inthe name of
our Lord Jesus Chrig, and by the Spirit of our God." Again it is
theGogpd as goplied by theHoly Spirit.

Nor doestheHoly Sirit leaveit there. Man now is justified by
faith, i.e. nat a dl by sight. The Jug shdl live by faith, batle
by faith,
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undergand by fath. Hence "..through the Sirit, we wait for
the hope of judtification (righteousness)’ (Gd. 5:5). Our dally
underganding of Jugtification is cortingent upon the Sirit (cf.
Rom. 5:1-5). He gves the firg-fruits as some tangble evidence
for hope, and inRom. 55 it isthe actud and ever presert love
of Gad, again based onthe Cross (Rom. 5:6-10).

(vi) Conclusion

"Wherethe Soirit of the Lord is, thee is liberty (freedom)” (11
Cor. 3:17). 1l Corinthians 3 gves us acontragt beweenthe eras
of law and grace, and bondage and the freedom of the Spirit.
The same principle found in Romans 8:1-3 is in Il Cor. 3. In
thischapter Paul pointsout tha the law brings heavy legdism,
but the Gospe of grace brings freedom. It is, however, the
Gogpd as ministered by the Soirit. Hencethe disaussion in Gal.
2:11-21 on nat reverting to law, but livingin grace. Alsoin Gal.
3:13-14 Paul makes it clear tha the blessing of the Gogpd is
justification, but judtification is with aview to the Covenant
blessing of theHoly Sirit. Bathare intimately tied together.
There are may ather themes under which savation is gpoken
of inthe NT such as ransom, redermption, the term 'savaion'
whichwe have scarcely considered, and so on. However these
are agpectud ways of seeingthe whole. We need not deal with
them in detall. It is enough to say tha ther experience and
gppropriaion by the believer is through the minigry of the
Spirit. Inthis the Sirit does wha is cdled a prevenient work.
In John 16:7-11 this is the work of oconvidion of sin,
righteousness and judgement. It may beover aperiod of time, it
may be, seemingy, indantaneous.
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It leads to the receipt of the Sirit's gfts of rgpentance and
fath. These gfts received, must be exercised by therecipient.
Then forgveness cleansing, judification, liberation come to
the believer, again gfts exercised in fath, the Sirit meanwhile
working in interior fashion within those he orignally created,
as he does his work of the "washing of regeneraion and
renewd" of theperson.

This brings wha is called the libety of the believer, and he
consigertly must beled by the Sirit, walk in the Sirit, and 0
livethelife of faith, and out of this the life of hope, and, & we
shall see, thelife of love.
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STUDY NINE

The Holy Spirt & Man as Person—Il|
The Holy Spirt and the Gifts of Love and Holiness
Introduction; The Girl of Love; The Gift of Holiness; Holiness
through Love

1. INTRODUCTION

It is nat aways tha we link love and holiness, yet it is
axiomatic tha God's love be holy love, and that His holiness be
loving holiness, no mate how severe it may gopear, even in
tha gae, to man. For man the driving force for holiness is the
love of God, and indeed his whole mativaion caomes from the
love of God. Love, in itsoutworking is holiness. For this resson
we will see how the gft of love comes by means of the Holy
Spirit, and then how it ingpiresto holiness

2. THEGIFTOFLOVE

"Gad is love' is agatement made by John twice in the fourth
chapter of his fird lete. He eplains, dso, how it is so. In
Romans 15:30 Paul comes closeto saying the Spirit is love. He
uses theterm "the love of the Soirit". This will only mean a
termto us until we go back upon the endless patient labour of
the Soirit from cregtion urtil now, anticipating aso the future,
and seeing how tireless the Sirit has been in helpingto effed
our salvaion and dl the marvellous gfts of dorification. In
fact wha the Sirit hasto dowithprimarily is love.
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In Colossians 1:8 Paul expresses his pleasureat hearing of ther
"loveinthe Soirit". Previously he has said that they have "love
for dl thesaints' which is quite asaying! He means tha they
wak inthe Sirit and so express their love.

However it isthe begnning experience which brings love. This
is simply tha "we lovebecauseHe first loved us" (I John 4:19).
Love of course is seen & the Cross (Rom. 5:6-10, where Paul
gpeaksof aur weakness, our ungodliness, our sinfulness and our
enmity in ite of which and for which Christ died), ad 0
when one recognises love, then one loves. How does one
recognise love? By none ather thanthe Sirit. This iswhy Paul
says inRomans 5:5tha the"love of God has been poured (or,
flooded) into our hearts by the Holy Spirit".

He does nat mean tha love is some quasi-meghysica
substance, some divine fluid or emanaion which is inseted
into our hearts, but he means a recognition (with regponse) of
the loveof God Himsdf. This isbeautifully shownin Luke7 in
the story of the woman who was a simer. "She has loved
much,” said Jesus, "because her sins which are may are
forgven". Theprinciple o this isthat only hewho is forgiven
muchwill lovemudh. In fad agudy of this passage dong with
Jer. 31:31-34, and | John 4:9-10 will show us tha propitigion,
or theremovad of guilt andwréah, is what sestheheart free and
beating with love. The grace of Gad is seen in its "abounding’
messure. We are convinced tha God loves us, because He has
forgven us.

Yet forgveness is not merely adodrind fadt but ady namic and
tata experience. Toknow onesdf to befree of the pendty, the
pollution, and the power of sin is to experience an incredible
happening. Thereis an interior release. This iswhy, and thisis
how loveis expaienced. If in




84.

any way the grace of God, and the tatal forgveness of God,
including tatd release from pendty, pollution and power, is
minimised, then love will be minimised. The Spirit never
minimises, but maximises. Faith mugt rise up to tha sunning
maximum.

The gft of loveis dways contingent upon the Soirit. That is nat
to say tha hewithdravsthe love a any point, but doviously
when he is gieved, or vexed, or quenched (Ephes. 4:30, |
Thess. 5:19), or his leading is rgjected (Rom. 8:14, Ga. 5:16,
18, 25), or wefail to be "agow withthe Sirit" (Rom. 12:11) or
"filled withthe Soirit" (Ephes. 5: 18) or to go on inthe Sirit to
maturity (Gd. 3: 3-5), then the tides of love must seem to
recede, and its redity to dim, & leat in our subjedive
appreciation. But as we are obedient to the Jirit and are not
negative in the ways jus nominaed, then that love is a red
matter to us. We canthenwak inlove (Ephes. 5:2), and jug as
we have beenforgven, so we canforgve.

A mater with which we will deal more in the tresgment of
holiness is "the fruit of the Sirit". This "haves", mertioned in
Ga. 5:22-23 is in cortrag to the "works of the flesh' where
loveis absent. Whenwe look at thefirg of the fruit we see it to
be love. In fad joy, peace, pdience and the ahers are dl
congituents of love. In Col. 3:14 Paul exhorts, "Over dl these
things put on love which binds everything together in
harmony ™.

We may now proceed to the gft of holiness, and then its
outworkingin and by love.

3. THEGIFT OF HOLINESS
We have dready seenintheOT prophecies tha in place of the
peopleof God who had pursued idol-
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atry and abominaions, God was to raise up a holy people for
Himsdf, and we sav that Exodus 19:5-6 now comes to be
applied to a people derived from bath Jewish and Gertile
origns. The Javs themsdves, that is the Chrigian Jewns
scarcely believed that

God wauld include the Gertiles. The event & Caesares,
amongst athes, convinced them. Hence Pete was able to say
tha God has "cleansed their (Gertile) hearts by faith". This
cleansingis sandification, for it includes them in the sgparaed
peopleof God.

Agan, Paul, when speaking of the commission Jesus had
persondly gvento him, described it thus, "..the Gertiles, to
whom | send you, to gpen their eyestha they may turn from
darknessto light, and fromthepower of Satanto God, that they
may receive forgveness of sins and aplace anong those who
are sanctified by faith in me" If they are sanctified by faith,
then it isnat by works and so is a gft. It reminds us of the
staement of Paul in Il Thess. 2:13 which has the samethrug,
but saysthey aresaved "through sandificaion by the Spirit and
beief in thetruth'. Tha isthey are cleansed by the Soirit and
included inthe holy people of Gad.

It ds0 reminds us that in God's intention this sandification by
the Sirit - i.e. this"sdting apart” - has hgppened long before in
the intertion of God.

In addition we have looked & what wehave caled “the interior
work of the Soirit". The gpplication of cleansing, the liberation
fromthetyranny of sin, the breaking of the bondage of Satan,
his powers and his world-sygem, ae dynamic fads and
happenings. Now thereis ahatred for evil, adigage of sin, and
a deep reluctance to be caught wp in its bondage ever again.
Thisisthethrug of Romans 6:2, "How shal wewho diedto sin
liveany longer init?' Theideais "Perish the thoughts" We see
thentha the Soirit nat only brings purifi-
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cationthrough the Gogpd, but apower to oppase sin, and this
is the basis of holiness.

Tokeg maters clear et us seethetwo elements or agpeds of
holiness. Thefird istha an interior work of cleansing has been
done and simultaneously wehave been madepart of the people
of Gad. Secondly thereis adaily process of outwarking on this
act of the Soirit. We fight temptaion, wergect uncleanness we
seek to live in positive obedience by dl the means of grace at
our digposa. Thefird agpect of holiness never varies. We have
been "caled tobe sants® andweare. This is motivation thento
live in holiness. Even so thisis nat aheavy legdlistic griving.
Behind our endeavaurs isthewhole of love, and whee we fall
fromtime to time grace covers the falure and kegps us free in
grace and love to continue the endeavour. Holiness must never
be seen asa seriesof negatives, and adread of failure. It is nat
a remorseless drive of perfedionist accomplishing, any nmore
than it is the flippant light-heartedness of an antinomian
carelessness.

Thebasic fadt to remember istha it isthe person of the Holy
Soirit ("The Sirit of holiness") who leads and gquides in the
matter of holiness. Being, initidly the Sanaifier, he continualy
leads in the méater of practica holiness.

Practical holiness is sinply obedienceto thewill of God. The
work of the Sirit which we haveto spesk about - and thiswe
will do later - isthework of bringing us to be sons of God. At
thispoint we will assumetheteaching of Romans 3:14-17, and
Gdl. 4:4-6. We remember tha Chrig said the Sirit would lead
into the truth of the Son and the Father, i.e. coming to the
Father through the Son, and the basic fact about the Son who
once cried "Holy Father!" (John 17:11) istha holiness of
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lifeis tha of sonsunder theFaherhood of God. This is seen in
| Paer I:14ff, whee, in invaking the Father (who is holy), we
too mug beholy. This is aso inplicit in the Lord's prayer. To
ask the Father's nameto be hadlowed isto present ourseves to
be holy, andto do Hiswill on earth.

The great point here is that obedience as sons is aperior to
obedience, merely, asservants. One becomes a son through the
work of the Sirit, then one is led by the Jirit (Rom. 8:14).
Gal. 5:16-18, 22-25 shows us the wholeprocess of holiness, but
shows it inthe context of thebeliever beingwillingto be led of
the Spirit, and sotowalk in theSpirit. In Gal. 5:16-18 Paul sds
out theprincipletha the believer isbesd by two forces

(a) Flesh and (b) The Holy Spirit. "Flesh" stands for dl tha is
evil and rebelious. It rdates to "the old humanity" i.e. Adamic
humanity, and itsways. Now onedoes nat have flesh, so mudc
asoneishesd by flesh. Yet oneis, rightly enough, beset by the
Holy Soirit. In between we are, & it were, caught. The flesh
would seek to hold us back fromtheways of the Soirit. Also
the Sirit would withhold us fromtheway sof flesh. If then we
"gveove™ (asshould be naura to God's children) tothe Sirit
and are led by him thenwe will nat fulfil thesrong desire (lug,
drive) of the flesh. Also we will nat be under law, tha is,
legal istic grivingwhich will ultimately, ayway, land us up in
fleshly living (cf. Gd. 3:1-5).

In Romans 8:11-14 Paul outlines a principle. He says tha
because of the Goypped and the Sirit we are under no
indebtednesstotheflesh (cf. Col. 2: 11-15), but if anything he
sayshy inference, we are indebtad to the Soirit to live after the
Spirit. Hesays, "If you, through the Sirit, do put to degth the
deeds of the body you shall live" Natice he does not say "the
deeds of the flesh’, but "of the
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body". Whilg body isflesh in onesense, it isna flesh in the
sense of which wehave been peaking. The body has right ad
natural desires such & egting, drinking, seeing, hearing,
pleasure, sex, eéc. None of theseiswrong, but each can be used
wrongy, say to excess, or for wrong reasons. When one is
about to be dominated by such a"deed of the body", theniit is
the Sirit who aidsus in putting to death that deed. If we do it
out of our ownwills we will finish up with "will-worship" and
thiswill be anathe formof "flesh" or "sdlf-achievement™.

It isinthissensethat Paul gpeaks in Col. 3: 1-10. He makes the
point that we have died, with Chrig, and are risen again (cf.
Romans 6:1-10, Ephes. 2:5-6), and because this is so we can
"put to degth” eemernts which gppear inus. We havepu off the
old humanity. We live, in the nev humanity, Christ, and are
being renewed in knowledge afte the image of Him who
created us. Holinessthen isnat so much an achievement as it is
living consonant with the new life and cortext which is ours,
abet we aredesgply opposad by forcesof evil.

We conclude then tha holiness is a gft of God, minigered to
us through the Sirit. At the same time it is a process which
followstheinitid crisis of sandification, but proceeds towards
the ultimate climax. John Murray in his commentay on
Romans has said, "Sandification is dorification begun.
Glorification issandification conpleted.”

4. HOLINESS THROUGH LOVE
We could equally say, "Love in holiness'. Unholy love is no
love, and loveless holiness is a dreary métter. It is, agan, the
Spirit who is presert to make bath asthey should be. Both love
and holiness inthe experience of the believer are
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contingent uponthe presence and operation of the Holy Spirit,
and that means, upon the willing obedience of the beiever,
being led by the Soirit andwakingin him.

Jesus said, "1f you love meyou will kegp my commandments.”
He means that love will mativate to obedience. 11 Cor. 5:14
say's, "Theloveof God condrains us', meaning that it is God's
love which controlsus in (to) dbedience. We know from human
experience tha thisiswha love acconplished. Natice it is nat
so much love for God as God's lovefor manwhich controlsand
motivaes man. We have dready seen in Deut. 30 tha the
circumcised heart isthe heart tha loves God and obeys Him. In
Jer. 31:31-34 it is the heart of theforgven personwhich hasthe
law written within it, and so dbeys. We have seen in Ezek.
36:24-28 that it is the heart tha is cleansed, which is of flesh
which now kegos God's commandments and His ordinances. In
other words, holiness in adion proceeds from love. This mugt
surely be equated with Romans 5:5 "The love of God has been
shed abroad in our heartsby the Holy Spirit, who, himsdlf, has
been gven to us." It dso links up with the numerous verses
which gpesk of the Spirit dwellingin the beiever, e.g. Romans
8:9-11, Il Tim. 1:14, 11 Cor. 1.22 and Ephes. 5:18.

On the doverse side, nat to love is certainly nat to live in
obedience. In Il Paer 1:3-11 the writer pesks of those who
gow and flourish in maturity, Sep by step. At thesametime he
geaks of one "who lacks thesethings ad is blind and cannot
see afar off and has for gotten hewas purged fromhis old sirs.”
His holiness of lifeisblurred or missing because he has denied
thewd|-gpring of love - forgveness. Likewisein Ephes. 4:26 -
5:2 thethrust istha what wedid unde the old humanity we no
longer do, or we gieve the Sirit. Nat to be tendehearted,
kind, loving, forgvingisto
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gievethe Spirit. In | Cor. 16222 hewhodoesna lovethe Lord
is anathema. In | John 4:20 hewho does nat love his brather
cannot say he loves Gad. Likewise hewho hates hisbrather is a
murderer.

We concludethen by sayingtha holiness is the way of life of
the true believer, but it is holiness prompted, mativated, and
enabled by love. In | John 5:3weread, "Thisisthelove of God
tha we kegp His commandmeris” We have seen tha
obedienceis mativaed by love. Now we seethe very desp truth
tha obalienceis love itsdf. Elsavherewereadtha thelaw, i.e.
the kegoing of the law issummed up in loveto neighbour. True
law is simply theway and manner of love, but in the era of the
Spirit the law which was formidable when written on tables
externd to man's person, is now intemalised, written on the
heart. It isthe Sirit who interndisessuchlaw. Tobeled by the
Soirit andtowak in him isto undersand thetrue naure of law
a evay point of experience and & every point where mord
choice hasto be made.

Such obedience, simply undersood, istrueholiness.




91.

STUDY TEN

The Holy Spint & Man as Person—IV
The Holy Spirnt and Christ's Dwelling in Man
Introduction." Imitation or Habitation?; Christs Indwelling
Man, especially by the Spirit; What is the Indwelling, What is
its Resultant Action, and its Goal ?

1. INTRODUCTION: IMITATIONORHABITATION?
Down through higory, within the Christian church there has
been a debae more generdly inplicit than explicit. Thomas a
Kempiss "Imitaion of Chrig" has been variously praised and
criticised. Are we asked to imitae Chrig or to goerde as
though his life werewithin us and being worked out through us
Isitimitéion, or isit (Chrig's) habitation? Infact it may nat be
an "either-or" proposition intheultimae.

Ephesians 5:1-2 quite definitey spesks of imitaion of the
Father. Nate, however, the children can only (and mug) imitae
the Father because (a) He isthe Faher, and (b) They arethe
children! In 1 Cor. 11:1 Paul urges his followers to be imitaors
of himasheis of Christ. He is gpeaking of high ethica living.
If welodk & | Cor. 4:16, Phil. 3:17, Il Thess. 3.7, and 9, |
Thess 1:6 we see tha Paul does nat hesitae to suggest they
imitate him. It is a though he enunciates principles, but gves
the pradice with it. He is saying, "Dont labour & trying to
work out wha hgppers in practice. Snply remember what we
did. That will be it." This seens like a high clam, bu it is
redly thesimplicity of pradice.

Whilst the Greek verb mimeomai is hereused, it does nat carry
the modern idea of mimic dthough mimic derives from it.
Mimic is a humorous or mock-



92.

ing repetition of an ad or person. Paul is gpesking about tha
very naure o things, i.e. a child imitaes its faher, a convert
histeacher, and so on. So we should imitate Paul who imitates
Chrig. Some, however, seein Thomas a K enpis's "Imitation of
Christ' an dtempt to do jus wha he did ad 0, somehow,
achieve a siritud leve of living. In the imitaion Paul is
goeaking of, he assumes regeneration, conformity to the image
of Gad, and paticipaion in Chrig and his Soirit. In athe
words, imitation is not at &l wrong if it issues from being
inhabited by Chrig and the Spirit, and of course, as wel from
dwelingin God, andHein us.

2.CHRIST'S INDWELLING MAN,
ESPECIALLY BY THESPIRIT

If the rather clumsy word "indwdlling" can be excused, then we
mean tha man is nat even aforgven, justified and sanctified
cregture, but that he is one in whom Chrig dwdls. We have
seen same of the Scriptures which point to this fad. The locus
classicusisGd. 2:20,"| live,ye not |, but Christ lives in me."
Aganin Col. 1:27 "Chrig in you the hope of gory". "In you"
could have a corporae meaning, "Chrid in your midst, anong
you", bu we camna exclude the thought, "In each of you.”
Again in John 14:16-23 we have the promise of Chrig tha the
Holy Spirit will dwell in the disciples and tha the Father and
the Sonwill come "andwewill takeup our abodeinyou.”

What, then, does it mean for Christ to dwell in us?How can the
risen man Chrig, ascended into heaven, ad seged & the right
hand of Gad actudly dwell inthe hearts of (redeemed) men and
women? Is this amygicd dweling, and if so is it en actud
dwdling? What for example does Paul mean



93.

when hesays, "..you ae in our heats, to live together and to
die together* (11 Cor. 7:3, cf. 6:11) ad "..I hold you in my
heart" (Phil. 1:7)?He surely meanswethink of you, expeaience
you intheplace of our love, thinking, and fedling. In this sense
Chrig must aso be in our hearts. However Paul mus mean
more thantha. Chrig does nat dwell according to the rise and
fal of our fedings, remembrance, and so on. There mugt be
some objectivedwelling in our hearts.
How can this be? When it hgpens, what, then is it? The
interesing fact istha Jesus tells us to abide in him, and Paul's
famousphrase"in Chrig"* isthe red basis of the Christian life.
In Christ everything hgopens - eection, regeneration, the new
man, victay, accomplishment of dl things, labouring,
witnessing, resurredion - in fad the whole gamut of Chrigian
experience in this life, and the resurrection fromthe dead. To
be in Christ is to come under the ertire impress, power ad
assigance of Chrig. How then can one be "in Chrig"? The
answer is tha whaever the mode may be does nat so much
matter as the fact. If a man is nat in Chrig then he is nathing
and hasnathing. The find authertic (true) things will be filled
up by Chrig, reconciled by Chrig and united by Chrig, so nat
to bein himisto be outside this grand findeto cregion'stad
events!
Tobein Chrig simply means to patake of him in every way
commanded and available to the beiever. The interesing truth
is that one cannat be "in Chrig" without the Messiah being in
him. Jesus

> For this whol e subj ect see James Stewart's famous treatment, "The Man

in Christ".
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sad, "Abidein meand | inyou" (John 15:4. Jesus gpoke of the
oneness of theFaher and the Son (John 17:21) "tha they may
al beone even asthou Father art in-me, and | inthee, tha they
also may bein us'. Wetake it thento be in Chrig (or for tha
matter "inthe Sirit" or "in the Faher") isto have rdationship
with the Faher, or the Son or the Spirit or al together. For
Chrig to bein (each oneof) us isto have mutud relaionship.
All tha is Chrig objedively becomes ours subjectively when
heisin us, as dsowearein him.

This may sound like a lot of words, put together to resson a
reasonable situaion. Yet thetext of Scripture makes no bones
about it. We are @the in Chrig, and Christ is in us, or we are
not in Christ and Chrig isnat in us. We will see this clearly
from Romans 89-11, a little later. Here we must make the
staemert, "When Chrig dwels in man, then man does nat so
much imitae him, a he lives out the life of the indwelling
Chrig - if he will!" We add wha we will anplify - "and this
only by fath andtheHoly Sirit": If then one seems to imitate
Chrig, it isbecause heis living out that which iswithin him.

The Spirit's Ministry Regarding the Indwelling

In anather gudy we have seen tha the Soirit dwedls in
regenerate man. Scriptures concerning this are Romans 8:9-11,
Il Tim. 1:14, John 14:17, | Cor. 6:19, Ephes. 5:18, Gd. 4:4-6.
The Sirit is often referred to as "the gft" and we wonder
where tha "gft" will be if nat in the heat and life of the
beiever as these references seem to suggest. Cortrary to
popular beief we donat so much receive Chrig (cf. John 1:12,
Col. 2:6) & webelieve on him and receive the Holy Spirit (I
Cor.
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2:12, 11 Cor. 1:22, Rom. 55, etc.).

This order is impartant. Ephes 3:14-19 speaks of our hearts
being strengthened by the Spirit sotha Christ maydwell in our
hearts by faith. The indwelling of Christ is by (a) The Spirit,
and (b) Faith. Thiscuts avay any mygicism a such. Some, of
course, oeek o "fath-mygicism”. However Jesus had said, "I
will nat leave you comfortless: | will come to you' (John
14:18). He is saying, "l will come to you through the Sirit".
This accords with hiswords & the closeof Mathew's gogpd "I
will be with you to the consummation of the age’. It as
accords with the fag that the Spirit will lead into the truth of
the Son and Faher (John 16: 15). In ather words "the ather
Comforter” (John 14:16) is the one who done can bring Chrigt
to his people, when he has ascended. In| Cor. 6:17 Paul says,
"Hewho is joined to the Lord is one spirit with him", and this
could, presumably, be translaed "one Sirit with him". John
aso says, "By thisweknow tha he abides inus (tha is) by the
Spirit whom he has gven us' (I Jon 3:24). In | John 4: 13 he
say's, "By this we know tha we abide in him and he in us,
because he has gven us of his own Sirit". This is a mogt
vauable verse when compared with John 15:4, for how would
we know he abidesin us, and we in him, gpart from the Holy
Sirit?

All of this prepares us for the passage of Romans 8:9-11. A
close gudy of this passage teaches us tha if anyone does nat
have the Soirit of Christ (i.e. the Holy Spirit) then he does not
belong to Christ. Why nat? Because to have the Soirit indwell
is to have Christ indwell, and not to have the Spirit indwel is
not to have Christ indwell. It is bes said, " First the Spirit and
so Christ'. The tes of the Spirit indwdling is nat Chrid's
indwelling but vice-versa. This accords pefectly
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with Gal. 3:26, ad 4:4-6. Chrig brings redemption and
sonship, but sonship is not fulfilled urtil the Spirit of His Son
enters our hearts. The Sirit isthe Holy Spirit, but for purposes
of our sorship, the Spirit of His Son must come since our
sorship deaives from his Sonship. But natice dearly, this
sorship comes only through the Soirit of (his) Sonship.
Anather way of saying it is tha Chrig could nat be the
M essianic Son on earth goart from the Sirit. Now the Sirit is
never gat fromthe Son, or, beter ill, the Son aways comes
to usthrough the Spirit. How this hgppens is nat for usto say,
nor need we know. Thase depths are nat for usto plumb. The
Spirit teaches, guides, controls, and many ather things as he
wills. Werecavetheimpact; tha is what meters' and curiosity
as to modes isnat called for!

In generd terms - leaving aside for the moment the mater of
Chridg's indwelling of us - Chrig and the Soirit are & one. This
waswdl said of the Faher and the Son. It may wel be said of
theFather and the Sirit asregstered in Mat. 10:20 (cf. Luke
11:13, 24:49, John 14:15f, Ads 1:4). However, jus & no man
can say "Jesus is Lord!" but by theHoly Spirit (cf. Ads 2:36,
10:36), so Jesus says wha he wills through the Spirit. In the
Book of the Revelaion John is in the Soirit, and Jesus dictates
letterstothe seven churches, ye Chrig admonishes them, "He
who has an ear, let him hear what the Soirit says to the
churches”, i.e. what iswritteninthe letters.

We may now come to aur conclusion regarding Chrig's
indwelling by the Spirit. (g Chrig's indwelling is a fact as the
various Scriptures show. (b) His indwdling is not mady a
localised tatd presence of him in hisgorified form, and so an
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objective presenceto sight, but Chrig communicaedto us by
the Soirit who is the Revedator and the Communicatar, the
Teacher, and the Counsdlor. Christ's dwelling by fath (Ephes.
3:17) isadwdling nat by sight, but by faith. This is aso seen
in 1 John 4:4, cf. | John 5:4. Likewise Chrig's indwelling by the
Spirit is persond, efficacious and red, bu is knowvn only
through the Sirit. If wemay say so, it is nat apresence which
gows or diminishes by the rise or fadl of ow fedings
concerning it, for we know nathing of the mode of the
indweling but sinply of the instrument, I{ .e. the Holy Spirit.
We should look again a | John 3:24 and 4:13 and contexts.
Faith will accegpt and live by this indwelling. The Sirit will
brace and srengthen us for it and in it, and bring the results of
that, namely the incresse of love, and our being filled urto al
the fulness of God.

Anather word may be said before we move on Go the pupaose
and god of Chrig's indwelling of us & persons and his peple,
by the Soirit. Whilg Ephesians 5:18 exhorts us to "go on being
filled with the Spirit (or jug 'girit’)", Colossians 3:16 in the
context of apassage very similar to the Ephesian passage says,
"Let theword of Chrig dwell inyou richly..." There may be no
difference from the "word of Chrig" to "the Holy Soirit", or,
again, "Chrig". These are insgpaable, even though again we
may be baffled as to modes. Romans 10:14-17 say s we cannct
bedieve until we hear theword (of Chrig), and then we believe.
Faith, the word, Chrig, the Spirit - dl of these are closdy
linked. Inpractice weseek to know they indwell us, tha iswe
arefilled by thesethings, and nat the enptiness of things ather
than them. In this sense we can experience thethings of faith,
theword, Chrig andthe Spirit.
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3.WHATIS THEINDWELLING; WHAT IS ITS
RESULTANTACTION, AND ITS GOAL?

(i) Contingency is Power, is Reality, is Action

When we go thoroughly through the following Scriptures:- (@)
Romans 11:36 (cf. | Chron. 29:11-12, Psam 33:6), | Cor.
11:12, Acts 17:25, | Cor. 8: 6a, Ephes. 4:6, Ads 17:28-29, and
Hebrews 2:10, then (b) | Cor. 8:6b, Col. 1:16 (cf. John 1:1-3)
and Hebrews |:2b, and then conpare Rev. 1.8 and Rev. 22:13,
we discover tha dl things are from God, and all through Chrig,
tha isthe Son. Nathing exists but in contingency upon God,
and God as Faher, ad at the sametime upon himwho isthe
Son. The Son isthe mediator of all things. Bath Father and Son
depend upon the Soirit to bring manto relaionship with God as
Father and Son. This is 0, cregtiondly, bu mae so
redenptively. In credion it was the natura order (Psam 33:6,
104:30, Gen. 2:7, Acts 17:25). In cregtionthe Sirit isthe Sirit
of the Lord, of the Word, o the Son. In redemption he is the
Spirit of theFather, the Sirit of the Son.

Hence 'for the Sirit to come ypon man gves him power. That
power istha he makes man son to the Father (through Chrig)
and the subject of Jesus the Lord, M essiah of the Kingdom (I
Cor. 12:3, Rom 10:9). Jesus' powe lay in his contingency, as
Son, upon the Fathe, through the Spirit. The redeamed pea son
and fellowship has itspower in like contingency. The power to
be (contingent) sons is the power to be true man, to be
effective servants in doing the will of God. For the Spirit to
come upon isno less, asfrom Pentecost, thanto enter and dwell
in man. Terms like"come upon”, "falen upon", "baptised with
theHoly Sirit" arethe equivadent of "were filled" "received"”,
and so on. Whenthe Spirit-visited man
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knowsthe inpaa of the Spirit he is committed to corntingency,
and contingency carieswithit thedemand and weight of doing
thewill of theFathe which is no less than doing the will of the
Son, the Lord. Wherethewill is donethepower ispresert. This
is the gory of the book of Acts (cf. | Car. 4:20, Rom. 14:17).
The Sirit kegps causingthe cry "Abbal™ which is the cry of
doingthewill of the Father (M ak 14:36, cf. Rom. 8:14-15).

(ii) Indwelling by Messiah is Personal and Corporate
Chrig isnat only in each redeemed pason (Gd. 2:20) bu in
hispeople as hisBody. Heisthe Head. They ae his menbers.
Heispresent to each of them. By the Soirit heiswith them, and
among them. As Isragl was the son of God (Exodus 4:22, cf.
Hosea 11:1) so it existed corporaely dthough each true

member of the covenat was a on (Deut. 14:1, €c.). When
Isradl's sonship passed to the Servart of God (Hosea 11:1, cf.
Mait. 2:14f end Mark 10:45, with Isaiah 42:1 and M &t. 3:17),
tha is to say, Jewus, then the true Israd's Sonship became
corporae inthe Son (Ga. 3:26-29, 4:4-6). Jus as Jesus' own
Sonship isM essianic (Mat. 3:17, Luke 4:17ff, Ads 10:38), so
the corporate Sonship of the church is nothing less than
Messianic. This themewe will see in later gudies. However,
we see d thispoint tha Chrig's indweling is nat sinply to be
the adetosomeprivate, individuaigic spiritua pilgrimage and
gowth. Any of that will bethesimple and naurd "sin-off" of
obedience to the plan of God in contingency upon Father and
Son as the gft and working (within) of the Holy Spirit. For
Chrig to indwell isno lessthan for the Sirit to indwell, and for
the Soirit to indwel means no less than we render sonship to
theFather within the Sonship of the Son!
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(iii) Conclusion as to Christ's Indwelling by the Spirit
We say there is no privatised indwelling of Christ. His naure
would nat dlow tha. The Spirit energses our fath, and as
Chrig dwells by faith, and so by the Spirit (or, vice-versa) then
life comes, thewill is mativated, and our adtions are energised
as our wills conformto God'splan. In another way of saying it
we mean Chrid lives out his life, nat as though he clathes
himself with abeieving person, or uses them & some passive
channel or ingrumert, but rather dravstheir willsto obedience,
and their lives and energes into paticipaion with his own
actions
The mdter of heart-devation, of holiness of life, of piety of
being must, eswe havesad, bethe simple and naud gin-off
of the reationship. The Sirit relates us to Christ. The
relationship is na only to us, but to us within us. Thisis why
Paul could say "Gad reveded His Son in me', and Paul could
pray for the deluded Galatians tha Chrig should agan be
"formed within you' (Gd. 1:16, 4:19), for thisis his powerful
and persond indweling.
We need dways to add, "By the power and (indwelling)
presence of the Holy Spirit."
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STUDY ELEVEN

The Holy Spirt with the Father and the Son

Introduction: Creation witha View to theGlory of God: The
Holy Spirit and the Father and the Son

1. INTRODUCTION: CREATIONWITH A VIEW TO THE

GLORY OF GOD
We do nat wishto be repditive, but must resume our theme of
the Sirit, theplan of God, and salvaion higory. We have seen
tha man's dorification was plamned before time, and tha
sdvation is no mere expedient to med a contingency, but the
intention of God from before time. We have seen tha the
Father, the Son, ad the Spirit have worked cortinudly to
effect thisplan, and ae now working. The prophecies leave no
doult tha the end purpose will be achieved. When it is
achieved then God, as Faher will be gorified in and by the
perfedion and presence of His people because they will
represent the true fruit and end of savation, truly dorified
humanity.

We have traced the work of the Faher, the Son and the
Soirit, fird in the OT with the pariarchs, Isragl, and the
prophes We haveseen thetheme of the pegple of God and its
blossoming in the NT Messiah, by the Soirit goes only to
complde his work of savaion, defeating evil and laying the
basis for man to come to new birth, redemption and adoption.
With this we have seen that the Sirit gplies the work of
Chrid, ispresent in the church, and leads the people of God on
to the eschaon. When tha has hgppened, as we have naed
above, theplanwill be complded in dorification.
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In treating the new era, the era of the new covenart, the Sirit,
and the church, we have mgored largey on the persond
savation and sanctification of those incorporated in the new
covenant. We have guarded ourselves somewhat by poirting
out tha savation is na something which is individudigic,
even though it is persond. It must nat be privaised, and even
devotion and pidy mus be wholesome and holigic. Such
savation hgppens in the context of the people of God and the
full plan of the Father. We are thus led on naurdly to the
church and thewark of the Spirit, and this must be discussed in
itswides context and perpedive. Wewill nat be ableto avoid
covering some ground aready traversed under former subjedt
headings.

2. THEHOLY SPIRIT
AND THEFATHER AND THESON

In the OT we have referencetotheHoly Sirit but for the mogt
pat we spesk of Gad as Yaweh, asthe Lord, as the Gad of
Abraham, Isaac and Jacob. Not urtil we come to the NT do
references to the Logos or Word take on much ddinegtion.
True, the Holy Spirit can be seen & an hypodasis, but it does
seem that the NT enphasisiswha delineates the Jirit as an
hypostasis. What then isthe OT truth of God as Father and does
thisinply an dernd Son, as NT references such as Heb. 1.2
and Gd. 4:4 with ther alied Scriptures of John 1:1-3 (the
Logos), Col. 1:15-17 and | Cor. 8:6 suggest?

If wetake Paul's view as supported by pagan writers in Acts
17:25-28,then Adamwas cregted as a on, and men may even
have been ddermined to be sons. The comparison of the need
to conquer in Genesis 1:28ff with Revelation 2:7 may aso
indicatethat true humanswere (true) sons of God. However, it
isinlsrad tha wefindtwo apeds
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(a) Covenart Igadites are children of God (Deut. 14:1, Isaiah
63:16, 64:8, cf. Jer. ch. 3, and Md. 2:10, amongs ather
references), ad (b) Exodus 4: 22 and Hosea 11:1 with
other indications show tha Israel, as apeople, was God's
son.

These referencesteke on significance, egpeciadly when the man

Jesus is said to bethe Son incarnae (John 1:14) and aso the

Logos incarnate. Hebrewns 1:2 gves him gernd reference, and

the use of "one God, the Faher" in | Cor. 8:6 links Him with

"one Lord," Jesus Christ". Thisperhgoswould nat be significant

except tha each NT letter peaks of "The God and Faher of

our Lord Jesus Chrig". Chrig's own teaching points to éernd

being with God, and with God & Faher (cf. John 17:1-5, 24,

and the references to being the Son and being sert by the

Father).

For the Jews there would have to be prior reference to such a

Son, and the NT brings into condant use Psam 2, epecidly

linking theM essiah with the King (anointed ong and the Son.

This figure is M essiah-King-Son. The coming M essiah who

wastobe Kingwas old enough coinage, and The M essiah-King

was redaedtotheKingdom of God. It canbe shown that Psam

2, epecidly verses 7-8, is used aoncerning Jesus' bagotism,

transfiguration, death, resurredion and ascension.* As we will

seeit is aso linkedwith his on-going mission in theworld (cf.

Psdm 2:8 and Acts 1:8 "the ends of the earth”, "the uttermogt

pat of the eath").

* For afull tregment of these e ements see N.CP.l. notes on "The Person
andWork of Chrig" (Short-TermBible Course No. 3, 1978).
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Onething which it is nat easy to define, epecidly in John's
Gogpd iswheaher Jesus dways clams Sonship as being prior
to his incarnaion, and tha the promises and prerogetives he
exercises belong to tha prior Sonship, or wheher he is
clamingthat having becomeflesh, heis gven these, as a man.
It does not greatly mater, for wha emerges in the over-dl
pidure is that (a) He is derndly Son, (b) He is as man, truly
the Son of God. Some would see, epecialy in the synoptic
Gogpestha heisprimarily Messianic Son,* tha istha a man
heis anointedto be the Son of God, and complete the work of
being M essiah of theKingdom, and to esablish the Kingdom.
When we come tothe Bpiglesweseethey tredt hiswork as the
fulfilment of the prophecies and are nat worried that God's
Fatherhood as such has not been fully explicated in OT times.
They seeit fully explicaed inthe incarnaion of the Logos and
in the ministry he has effeded. With this they seethe Sirit &
the ane who nat only revelaes Faherhood and Sonship but
communicates its fruits and benefitsto man in the presert. The
reveation of essertid Faherhood (and Sonship) may have
come late in man's higay, but it is certain that-God did not
becometha lae in history. Always the Faher was Faher, the
Son Son, andtheGogpd and the Sirit have reveded thistruth.
Our task isto see how this Fatherhood and Sonship relae in &
least two aress:- (a) TheKingdom of God, and (b) The Church,
the Body of Chrid.

* Doubtlessa Jew could accept that in some sense Messiah was a son of

God. The Gogpels seemto meke Messieh and Sonto be synonynous or virtualy
synonynous. See Matt. 16:16, 26:63mcf. John 1:49 with 1:41.
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The Kingdom of God -

Fatherhood, Sonship and the Spirit
In oldtimes, and even in modern times the king or ruler of the
people has been seen to be or desired to be, the faher of his
people. Thereisplenty of evidence for this idea. Snce fathers,
notoriously, have become despats, or been seen as despats by
revolutionaries, so have kings and leaders. Nevethdess,
idedly, thekingis faher.
TheKingdom of Gad is the Kingdom of the Feher. This is so
cregtiondly. This is the thrug of Paul's message to those of
Athens (Ads 17:24-28). Paul cotinues his message by
pointingto the uter futility of idolatry. God must be seen as
Father. At the sametime He is "The Gad who made the warld
and everythingin it...Lord of heavenand earth”. In Mat. 25:34
Jesus said, "ThentheKing (now Jesus) will say to those on his
right hand, ‘Come, O blessed of my Fathe, inherit the kingdom
prepaed foryou from the foundation of the world'. It seems
theFather prepared it. Jesustaught, inthe Lord'sprayer tha we
wereto sa, "Our Feher...Thy Kingdom come'. Herethe King
and the Father arethe one. Natice too in the same prayer that
theFather providesfor His children, but dso demands His will
to bedone, in the Kingdom. The Kingdom is (now) contested
by evil, but He will aways overcome and deliver His children.
In addition, thesermon onthe mount has as its basic subject the
Kingdom of God One mus firg seek this and the heavenly
Father will provide dl that is necessary .
The Kingdom is never diredly cdled "the Kingdom of the
Father" but there are many such references. The one in the
Lord'sprayer isvery clear. Jesus
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on at lesst two occasions spoke of doing the will of his Father
(M at. 7:21ff, Matt. 12:49-50). No one will enter the Kingdom
who does nat do the will of the Father (his Father). On one
occasion Jesus encouraged hisdisciplesto press on in regard to
the Kingdom: "Fear nat little flock. It is the Faher's good
pleasure to gve you the Kingdom" (Luke 12:32). In Luke
22:28-29 he gpesks of having been gpointed a (ie. the)
Kingdom by his Father, and so gpoints them a (i.e. the)
Kingdom. In Colossians 1:13 it is cdled "the Kingdom o the
Son of His love'. All we need to see here is that the Father is
theKing and that uniquely Christ is the Son of the Faher, the
King, and by entrance into the Kingdom we tco, become sons
of the Father-King.

The Spirit and the Kingdom

We have dready seen in the OT that the outpouring of the
Soirit wes related to the restoration of theKingdomto Isradl, or
as wenow prefer, thefull coming of theKingdom. This is seen
intwoways:- (a) The anointing of theMessiah of the Kingdom
(Isa. 11:1f, 61:1f). In Psalm 2 this anointed one is the Son-
King. (b) Thepouring out of the Spirit upon dl flesh.. (Jod 2,
Isaiah 32:15, etc). Thus with the coming of John the Batig
who was filled with the Soirit from his mother's womb came
the immediae promise of the Kingdom, o the forgveness of
theKingdom, and of the autpouring or baptism with the Soirit.
On John's heds followed Jesus who himself was anointed &
Messiah-Son, and who declared the Kingdom to be right on
hand.

Following this Jesus & M essiah is aided, enpoweaed and led
by the Soirit (Ads 10:38, Luke 4: 17ff, Mdt. 12:28). We saw
tha nat only in his birth and bgptism but in his temptation,
ministry, deah, resurredion and ascension the Sirit was
presert inpower. This adl rdlatedto "If | by
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the Soirit of God..then is the Kingdom come upon you'. We
noted that his degh-resurrection-ascension events were to sed
thevidory of theKingdom, sotha the Kingdom could now be
proclamed as an incontrovertible fad, and a conclusive and
present inpower (I Cor. 4:20).

We can cometo no other conclusion, egpeciadly when we look
a theactioninthe Adsthat it is (a) In the power and purpose
of the Spirit, and (b) That it is the proclamation and action of
the Kingdom. The fird is so evidet as to need little
documentation. Weread, time and again, "And he (they) being
filled with the Spirit ... " Thus the ation hgpers. In the
second case - the proclamation of the Kingdom - we need to
remember that & the Kingdom came upon people with
proclamation in the Gogpes (Matt. 12:28, Ads 10:38, Luke
10:9) s0 as in Ads 8:4-5, 12) hedings occur and denons are
exorcised and pegple cometo peace. The proclamation and the
action are normaly the one. See, then, Ads 19:8, 20:25, 28:23,
31 and contexts.

In al this action the three elements are present which John
promised - the Kingdom, the forgiveness of sins, and the Soirit.
Hence when Jesus' Lordship is sealed by the cross-resurrection-
ascension conplex of everts, it is the Spirit who proclams
Jesus as Lord, who upholds Chrig's Songhip, and reveates the
Father (John chs. 14-16, | Cor. 12:3, | Cor. 2:4f, | Thess. 1.5, |
Peter 1:12, €c.).

The Son, the Spirit and the Kingdom
Whilst John's Gospd gives us a superb description of Jesus as
the Son, doing nathing but the Fether'swill, being one with the
Father, saying only what He prompts doing only wha he
requires, even to the degth of the Crass, ya whild this is nat
sty led after the same mamner inthesy noptic
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Gogpdsit isno less present. Luke 10:21ff and Matt. 11:25-28
show usthat dl his adionwastha of the Chrig, the Son of the
living God. No one knows the Son save the Father, and the
Father save the Son and he to whom the Son is pleased to
reved Him.

Nevetheessthe Sonworks in relaionship to the Kingdom. He
is Son of theKing. That iswhy true Isradites are " sons of the
Kingdom", & they are "sons of the prophds" and "sons of the
covenant” (cf. Mat. 8:12, Ads 3:25). When the wark of the
Kingdom isto pass fromJesus, a such, to his followers (Luke
22:28-29, cf. 12:32) thenthey too will need the same anoirting
which he reguired and recelved as Messiah-Son. This is the
anointing they arepromised and we mug seeit in its cortext.

In Ads 1:3-11 we see the following- Jesus gpoke of the
Kingdom for forty days. Findly hesaidthey would be baptised
in the Sirit nat many days hence. Because of the OT corntext of
Kingdom and the Soirit's outpouring they concluded the
Kingdom wes abaut to be restored to Isradl. Whilg he did not
deny this or affirm it, hesimply pointed out tha in wha they
were going to do - be witnesses to him - they would need the
anointing (baptism) of the Sirit. Thenthey would have power.
What power?Power to witness. Witness to wha? To Messiah.
Witness where? To the ends of the eath. All of this pointed
back to Psalm 2:6ff. The Son is to ask and (so) receive the
nations for his inheritance (cf. Heb. 1:2) and "the ends of the
earth" (Ads I:8b, Psdm 2:8) for his possession. Conclusion:
The Kingdom will not be only for Isragl, but universal. They
will need the Sirit's anoirting for the (warld-wide and time-
long) task of theKingdom.
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Anointed he was Son. Anointed, they will be like the Son. They
will be sons. They will be 'sors of the Kingdom'. By dl thiswe
mean tha Messiah'swork will go on under his diregtion (" Jesus
is Lord!") and the Soirit's immediate leadership for, "as many
as are led by the Soirit of God, they are the sons of God." Thus
theprogramme of | Cot. 15:24-28 (d. Hebrews 10:12-13, Rev.
11:15, 10:1-7) will be conplded by the sons, i.e. the
"M essiahites” who being baptised inthe Soirit are dso anointed
for the task of the Kingdom, or, to put it anather way "Those
who, having the Sirit of His Son (cf. Mat. 10:20) will share
the Sonship o the Son, and so do the will of the Father, the
King of the Kingdom." By this we mean tha Chrig will have
the naions of thewarld for his inheritance andthe "ends of the
earth” for his possession, but he has them by the sons, who,
anointed of the Sirit share in tha fulfilment of the Faher's
promisetothe Son.

What then doesit meanfor thesonstopray to the Father, "Thy
will be doneon earth asit isin heaven.... Thy Kingdom come"
if it does nat meaninthe here-and-now the children are shaiing
in thebattling of theKingdom, or & Paul says "the Kingdom of
God for whichyou are suffering...”" (Il Thess. 1:5)? If nat then
there is no neal to fear thetegting in which they may fdl and
the evil from which they ak the Fatha's deliverance. Only a
mind gripped by maordistic thinking could think of obedience
within the Kingdom as keging the law & such, or as a
privaised devation which in its inverted exercise evades the
world-wide and time-wide batle and adion, the adion which
the Sirit empowers and for which he anoints.
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STUDY TWELVE

The Holy Spirt with the Father & the Son—II
The People of God—Fatherhood, Sonship & Spirit
The Soirit and the Family; The Chur chthe Family, and its
Mission,' The Spirit and the Gifts

Peter in | Peter 2:9-10, tranders, aswe haveseen, the saement
of Exodus 195 to this new family composed of Jews,
Samaritans and Gertiles (cf. Acts 1:8). They arethe pegple of
God, akingdom of priegs, aholy naion. They have atask, "to
declare the wondaful deeds of him who caled you out of the
darkness into his marvellous light". He reminds them, "Once
you were no people, but now you are God's people; once you
had nat received mercy, but now you have received mergy "

In the same chater Paer has reminded them that they are
living stones built into a spirituad house. This conceot is dso
used by Paul, dthough in a slightly different way,. when he
seesthe household of Gad as children being built as a sanctuary
for God. It isto be a dwelling place far God Spirit. "In the
Soirit" must mean the Sirit is helping to build it, and this fits
with the ertire chapter of Ezekiel 37 whereGod resurreds dead
and log Israd (Isradl without hope) and makes it into a new
nation, by the Sirit. The lag verses of tha chepter accord with
thefirg few verses of Revelation 21.

Paul aso sees the church as the bride of Chrig, and gadly
subject to him because of his love in redeeming her. In
Gaaians 4 the bride, thewife of the Lamb & we see her in
Rev. 21, isthe Jerusa-
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lem which is a&ove. T his isthe one John sees descending from
heaven. Paul cdls her "the mother of us al”.

Ancther and powerful picture of the church is that of the
household of Gad. Thisis ot for Ephesians for it is the eidle,
of al which gpeaks of the many agpeds of the Faherhood of
God, endthe minigry of the Soirit, epecidly inregped to love,
unity, forgveness, familyhood. In Ephes. 2: 11f, Paul traces the
londliness o the sinful Gentile world, and spesks of ther
enmity againg lsadl, and how by the Cross tha enmity has
been detroyed, and the two (Jewish race and Gertile race)
have been made one. This is, in fadt "one nev humanity, in fad
the nev man Chrig himsdf in whom al are new. Paul says
"We (bath) have access by Chrig, through the Soirit, urto the
Father." Tha is the sory, we are no longer srangers and
pilgrims, but fdlow-members of the family (household) of
God. Nate, tha this is by the Soirit.

1. THESPIRIT AND THE FAMILY

When Paul is taking about the Cross he is nat gpeking of a
theory of reconciliation, the principle enunciaed in Il Cor.
5:19. Hehasseen it hgopen as afad, inhistime. Nat with esse,
of course. The command of Chrig wastotakethe Gogpé to the
world, with the gatement tha having received power by the
coming of the Sirit they would witness to him in Jerusaem
and al Judea, Samaria and the ends of the earth. The problem
faced wasthat theJews did nat see Samaritans and Gertiles as
pat of thepeopleof God. In Ephesians 2 and 3 Paul works out
wha he cals "the mygey", tha is the plan of God that the
Gertiles should be fellow-members of the people of God, the
fellowship of Messiah's people.



112.

He could say this because it was true, but also because, as the
Book of Ads desaibes the hgppening, Javs, Samaritans and
Gertiles had become one in the family of God. This did nat
happen without a Srugde and a certain amount of difficulty.
Even late in Paul's minigry some sought to exclude the
Gertiles or to make them observers of the Jewish law,
including the rite of circumcision.

By thistimewe may have log our thread of thought that the
Holy Soirit from aeation orwards is ceasdessly adive in
building up and fulfilling theplan of God. T hat planwe see has
to do withthe family of God We sav in Ads 15:8-9 tha Peter
claimed, concerningthe Gertiles tha God made no digindion
between them and the Jews - He gavetheHoly Soirit to bath of
them! He cleansed the hearts of theGertiles by faith, i.e. by the
renewing and washingwork of the Holy Sirit as he goplied the
Gospd. This illustrates Paul's comment in Ephes. 2:18 "We
both (Jav and Gertile) have access, by the Sirit, to the
Father". Thé is what makes family .

Tha iswhy the Soirit is, not for nothing, caled the Soirit of
unity, of love, and o fellowship. He krings into the family, by
theGogpd. Hewarks as "the Sirit of His Son" and causes the
involuntary "Abbal" None can truly cry "Abba" and nat cry
"Dear brather!” or, "Dear siger!” Thus when the Sirit gves
the persond sense of sorship, he aso gves the persond-
corporae sense of bratherhood, and familyhood. This is
because we reate to Chrig a brather (Heb. 2:11, cf. Rom.
8:29) and Gad as Faher, ad because the Sirit of the Faher
and the Son inhabit us. We nmug then seethat the Church is a
mog important fador in theperson and work of theHoly Spirit.
Wonderful & is familyhood, and being children of God and
brethren oneof anather, this corporae beingis no end in itsdf.
If there
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isany "end" then it isthe mission of the Church.

2. THECHURCH THEFAMILY, AND I TS MISSION

We have seen dready that "sons of the Kingdom" must be
conquerors. In Gen. 1:28 and Rev. 21:7 the true children of
God overcome, ad prove worthy o being inheritors. This is
precisdy what Chrig did, through the Spirit, and so he
overcame and inherited (see Rev. 2:26, 3:21, Psam 2:8, Heb.
1:2). Thus he who is in the ministry of the Kingdom is
empowered by the Soirit to proclam the Kingdom. We would,
however, be making a migake if we idenrtified the Kingdom
and the Church, tataly. We can never say "Thy church come"
with congruity.  Jesus said, "I will build my church’, but the
Kingdomis dready. It comes. It isthe power of God. It isthe
reign of God. It subdues evil. It exablishes righteousness The
church is involved inthework of the Kingdom and y it is not
theKingdom itsdlf.
Whilst the redeemed are in one sense in the Kingdom (Col.
1:13),yd in asensethey areyd to inhait it (Mat. 25:34, Ads
14:22, éc.). The church, & we saw is cdled to proclam the
Kingdom. This isthethrus of the commission passages & the
end of each Gogpd and in Ads 1:.7-8. That is why, when we
gpesk of the Spirit and the church, we are called to look & two
agpects of the minigry of the Sirit. They are as follows:-

(@ The Sirit seeksto bring the church to birth, to equip
it for its-internd life, and to keg it drong and
vigorous. The family maters. Thepeopleof God mugt
know their God and Faher, and obey their Lord, and
follow the Soirtit.

(b) The church isthepeople of God who mug proclam

theGaogpd in Jerusalem, Judea
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and dl Samaria and to the end of the earth, and so
accomplishtwo things: (i) Theingathering of the eleat
and (ii) The ouworking of the defeat of Saten and his
forces. Put together thesetwo things mean thetriumph
of the Kingdom.

We now look to see how the Spirit equips and leads his church.

3. THESPIRITAND THEGIFTS
If wekesp in mindtha the internd life of the church is nat an
end in itself, thenwewill nat think of the gftsof the Sirit in a
privaised sense. The gfts areto maintain the well-being of the
church in order tha in its tum the church may exercise a
vigorous externa minigry of proclamation and defest of evil.

(i) Baptism in the Spirit

What did John mean when he said, "Hewill baptiseyou with/in
the Soirit and with fire'? He meat tha in regard to the
Kingdom and the forgveness of sins tha Jesus was the one
who would gve them the gft of the Spirit. Not only did they
have records of Sirit-visited men in Israd, but they knew the
prophds themseves men of the Spirit, had foreold the day
whentherewauld be a universal outpouring of the Soirit. Jesus
scarcely mentioned this gest promise of the Sirit. He
encouraged the disciples to believe the Faher would gve the
gft (Luke 11:13), andin John 7:37-39 he gave an invitaion to
drink of himsef, which would mean those who drank would
have the Sirit flowing fromthem. In John dhs. 14-16 he sooke
to his disciples onthe last night of the Sirit, but then he odke
more of himsdf andyé& much moreof theFather. He said
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tha hewouldpray totheFaher, theFaher would send, and he
would also send fromthe Father the Spirit of truth.

We have seen in Ads 1:3-8 tha Jesus relaed the bgptism of the
Spirit to the coming of the Sirit to the disciples, and they
receiving powa to witness to him. At the end of Luke's Gogpe
the Soirit is "the promise of the Father" (cf. Ads 1:4, cf. Luke
11:13), and he mugt be received bedore "preaching repentance
and forgveness of sins amongst dl nations”. In John 20 Jesus
bresthes on the disciples, much after the mamner described in
Genesis 2:7, and tells them to receive the Sirit. May have
sought to raiondisethis a "aJohamine Pertecog™. Only ten
of the discipleswerepresent, and whilg it may havebeen, s to
ek, an indadlment of wha was to come laer, we do nat
know, and goeculdion is fruitless. Wha we do know istha it
wasreated to the forgiving, and retaining of sins.

Without doult, whilst the term "the baptism in the Holy Spirit"
is nat found in Scripture, the 120 were beptised in the Sirit &
Pertecod, and presumably for thepupase Chrig had told them
- "to witness to me'. Doubtless this weas wha they did. They
told "the wonderful works of God', but they told them in a
dynamic way, and not only then but in the days, months and
yearstha followved. The gft was nat a privatised mdter, nor
primarily for persona education but for witness.

What, then, was witness? Pertecost and laer show us what
witness was. We need only to use a concordance to see tha
witnesswas dynamic minigry of such nauretha ther enemies
(of the Sanhedrin) could say with wonderment, "They have
been with Jesus”, i.e. "They do the sort of things he did in the
sort of way he did them", that is, it was as though Jesus was
present! We, then, can seetwo
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things hgopening. The word is being preached and aded with
power. Jev, Samaritan and Gertile are being brought togethe
in the one family. As they, too, receive the gft of the Sirit
they jointhe witnessto (or of) Jesus.

A good dudent will take every evert where the Sirit comes,
fals, fills, is received, comes ypon, and so on, and he will
undergand that this expeaience of being baptised in the Spirit
adds up to recelving the gft of theHoly Spirit. Acts 2:38is a
good verse for this. The evert & Caesarea is aso linked with
forgveness.

(if) The Gifts of the Spirit
Hebrewvs 2:3 goesks of "gea sdvation" and says, "It wes
declared a first by the Lord, and it was attested to us by those
who heard him, while God aso bore witness by signs and
wonde's ad various miracles and by gifts of the Holy Spirit
distributed accordingto his own will." Here"gfts of the Holy
Spirit" could mean portions or affusions of the Sirit gven
fromtime to time. We aretold tha people like Sghen, Peer
and Paul, athough they had aready received the Spirit were, &
certainpoints "filled with the Soirit", asthough they were gven
a gecid afusion for agpecid situaion. On the other hand, it
could mean gfts which belong to the Spirit. Here it is
noticesbletha the Lord digributes according to hisown will.
In Ephesians 4:7-11 the gfts gven ae, in fad the gfts of
Chrig. Some of these are mertioned in | Cor. 12:28. In | Cor.
12:28 it seens the gfts ae gven through the Soirit rather than
directly fromthe Sirit. If they are the gfts of the Lord, the
Son, then this may well bethe "fulness” of which Paul gpeaks
in Ephes. 1:23, and even of
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which John speaks in John 1:14-16. Certainly it is Christ who
fills all things (Ephes. 4:10), and it seems this filling relates to
the gving, and then the use of the gfts. The lifewe recave is
Chrig's life (Romans 6:23), tha charisma ("gft") out of which
the church operdes.

Naticeit is the Sirit who digributes, andthe Spirit is the Lord
(I Cor. 3:18). Christ is head of the church, but the Spirit rules
and cortrols as beingpresert to the Body. Chrig indwells by
the Soirit and by faith, but the Sirit indwels & the present
powver by whomwe are ableto withess to Chrig. We see tha
there are gfts by the Spirit, "varieties of workings" and
"varieties of services". In Cor. 12:7ff each gft seems to be a
manifestation of the Spirit. In linewith the twin-adtion of the
Spirit and Chrid, they dso may be cdled " manifestations of
Christ’, but in ay casethey are under the dired cortrol of the
Spirit. Thistwin attion of Chrig andthe Sirit isseen in 12:12-
13, "For Just asthe body is one and hasmany members, and al
the members of the body, though many, are one body, so it is
with Christ. For by one Spirit we weae &l baptised into one
body - Javs or Greeks, slaves or free - and wee all made to
drink of one Spirit." In John 7:37-39 wedrink of Chrigt; here of
the Soirit. To drink of Christ makes us one. To drink of "one-
ness Sirit" makes us one. The gfts, then are out of this one-
nessof Chrig and theone-ness of the Soirit, and sowe are one.
If we see the gifts al flowing from Chrig, through the Spirit,
then their action isthe witness to or of Christ. We have seen in
former sudiestha the Soirit is deermined to bring through the
plan of theFather and the Son, and this he does by the Church.
Hence the anoirting or gft of (or bgptism in) the Spirit is
essertia for theunity of thebody, the life of the family, the use
of the
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gfts and power, and aut of al this (and through it) comesthe
powerful witness of Chrig. We have to say it somehow. We
have to say tha since through the Soirit Chrig inhabits the
members of his body, eachpersonaly, and dl corporaely, then
thewitness of Christ is the life, action, powe and utilised gifts
of his people. This is Christ working.

In regard to this we need to do a close gudy of the term
tegimony, i.e. witness (in Greek the same words) in the Book
of the Reveation. There they have or hold the testimony of
Jesus. For this they are persecuted, exiled, pursued by Satan,
marty red andthe like. What Satan cannot gand is seeing Christ
in action in themids even though he is reigning a the right
hand of God. In fad this is how he reigns, or theresult and fruit
of hisreigning. This isthetrue witness of Jesus.

(iii) The Spirit and the Witness

We mug kegp seeingtha the Sirit, though the Soirit of love is
never week. It is dangerousto grieve him, or quench him, or to
do despitetohim (Ephes. 4:30, | Thess. 5:19, Hebrews 10:29).
In the Ads the Soirit is pressing for adion, and adion in
power. Judgement comes uypon Ananias and Sgpphira He
quickly heds the breach thregening between the widows. He
ensures Peer goes to Caesarea. He sandifies the hearts of the
Gertiles. He guides Peer to Caesarea, Philip to Gaza Paul ad
Barnabasto centrd Asia, and evenforbids Paul and Silas going
to certain points. Hewho has shgped higory up to the Jesus-
events, and has been with the Son in al his work, and the
events of the death, resurrection and ascension, and who has
now been sert by tha Son (and the Father) to fulfil the mission,
does not brook anything which would stand in the way of
fulfilment. Hence his gft of power, of gfts, of love ad
fellowship, the abil-
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ity toproclaim and the use of prayer, dl of these are ements
he wills to hase in action. Hence we see the enarmous
importanceof the Church, nat only as the family together, but
as the people of God proclaiming the Gogpd, witnessing to
Chrig, and minigeringin the service of theKingdom.

If at the end of the Book of the Revelation wefind him, with
the Bride saying "Come!" to the Lord o the churdh, 0 in
chapters 2 and 3we hear him gpesking to the churches, again in
tha twinaction with Chrig who waks amongs the
candlesticks. We scarcely, then, see ay room for academic
goeculation, but only deermined obediencetowha the Sirit is
sayingtothe churches- now. Whenwe hear and obey then this
will conditute thetestimony of Jesus, andthis, s we have seen
is the. girit of prophegy. It is the Sirit of prophecy who is
leading us to witnessto Jesus or "hold the tetimony of Jesus”.
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STUDY THIRT EEN

The Spirit of Love
Introduction." Handmaid of Love; The Spirit's Revelation of
Love The Spirit and Love-asa Whole; Conclusionon the
Soirit and Love

1. INTRODUCTION: HANDMAID OF LOVE

We have no difficulty, from Scripture in showing that the Holy
Spiritisthe Sirit of love. Such verses abound as would prove
thepoint, but then verses are as nathing urtil the very heart of
them comes dive tothe readers and those uttering them. As we
have sad, theHoly Soirit, though discrae, does nat do 'his own
thing, for if he has his own thing it isthe thing of. the Fether
and the Son. Thuswhenwesee the gaement, "God is love' in
| John 4.8 and 16 we know that whilst this is probably the most
theologcd staement of dl, yet it needs the Sirit to make it
revelaionto us, or, to put it even bdter, we mug see what he
revelates, for there is no rdudance or inability on his part to
make tha poweful revdation. The Sirit is the handmaid of
lovein that he constantly bringsto usthe loveof theFather and
of the Son, and in his own love cortinues to work the loving
will of God, for man.

2. THESPIRITSREVELATIONOFLOVE

(i) Revelating the Father
| John 4:9-10 with Romans 5:5-10 makeit clear tha it is & the
Crosswe seethelove of God, primarily. As wewill again see,
the cregion was God's aa of love, and His providence is
continuing love, but tha is not seen because man has
ddiberately blinded his eyestothe naure of God, and es-
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pecialy the naure of God aslove. When the Cross is revealed,
then God's love is reveded. When oneknows Gad is love, then
one can seethd love in everything, eventhough previouwsly this
had nat gppearedto beso.

How then isthe Cross love, and how does the Soirit show tha
love? In answer thefirg thingto be grasped istha even prior to
creation God had puposed the Cross. | Peer 1:19-20 gpeaks of
theprecious blood of the Lamb which redeems, and says, "He
was destined before the foundaion of the world but was made
manifest a the end of the times for your sake'. 1l Tim. 1.9
geaksof "God, who saved us and caled uswith a holy caling,
not invirtue of our worksbut in virtue of his own purpose and
grace which he gave us in Chrig Jesus from etemity”.

Then we mus gagp somehing of the holiness and
righteousness of God. His righteousness demands the jus
punishment of the law. His holiness demandsthe destruction of
our unholiness. He is wrahful only where there is evil, and
only becauseof it, sinceby naureHeislove. It mus be His
love which somehow takes into itself the judgement of law, and
Hiswrah upon unrighteousness and unholiness. This concept is
too difficult for us to understand, and higory shows tha men
have nat redly gragpedthetrueintent of God but have scorned
the Cross ether condemning God for alowing His wrah and
judgement to come upon His Son, or refusing that this could be
so, and so denuding the Cross of its dynamic of grace. They
have chosen many thearies, some very ingenious, to raiondise
tha Cross. Urtil wesee 'thewrah of love we do nat redly see
God & love. Thelove of theCross istha it destroysthe quilt of
man and sds him free. From the Cross flows forgveness,
justification and cleansing. Nat one jat of this is deserved by
man. Nat onetittle can be eamed by him. This isthe offence of
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the Cross but dsotherevdaion of God a5 love.

When we undergand history, and the labour of the Sirit to-
train man in the meaning of sacrifice, Israd in undersanding
the righteousness and holiness of God, and his work in the
praphdsto bring through the message of the Suffering Servant
to comewho would dso prove to bethe Messiah, liberaing his
peoplefromsin and evil, then weseethe loveof the Sirit.
Jesus came asthe Son of theFather, peling out truesonship in
human terms, and so making God's Fatherhood inteligble.
Agan, Jesus md the obgtacle of men's rgection of God, and
the remaking of Gad in the image they cared to have Him in.
Jesus makesit very clear inJohn dhs. 14-16 that it is expedient
for him (the Son) to go away, so tha the Sirit can come in
definitive minigry to revelade him (the Son) so that he can
revelatethe Faher. In fad this iswha he did At Pentecog he
cane, and so gipped the 120 with the truth that they
powerfully communicaed "the wonderful works of God". At
thispoint thepersonand minigry of Jesus became clear.

Nor was this dl. Gaaians 4:4-6 sums up the whole gamut of
sdvation and adoption. The Son redeems from the lav. Men
receive sonship (adoption). The Spirit is sert into their hearts
crying"Abba" They know the Fahea. They know He is love.
They know becausethey have been fargven. It is the Son who
dies for ther sins but it isthe Father who initiges tha degh,
and it isthe Father who forgves sinsand Jugtifies men.

(i) Rev elating the Son
Studies in Christology show how profound is the person of
Chrig. His many so-cdled "offices’ such
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as Son of Gad, Son of M an, M essiah, King of Isragl, and the
like require much contemplaion. Jesus said of the Spirit, "He
will take thethings which are mine and will show them urto
yau". The many staements in the NT concerning the love of
Chrig, eg. Il Cor. 5:14, Gd. 2:20 (cf. | Pet. 1:8), Ephes. 5:2,
aresinply words urtil the Sirit translates the attion of Chrigt
intothetruth of love which we canundersand. As hetakes the
things of Christ sowe beginto undersand the brimming love of
Chrig. Wesee his love for the Faher, and his lovefor us

It isin his yearning to die for us, ad it is in the depthless
suffering he enduresto bringusto God. To bear our sinsin his
body, totakeon himthe iniquity of theworld, to bear our griefs
and carry our orrows to be made sin for us - these ae but
staements which are bewildering and unintdligble until the
Spirit leads us into thetruth of them. This hedoes, and then we
know the Sonis love.

(iii) The Revelation of Love
Revelator of Creation as Love
The Sirit is the one who revelaes Faher ad Son. Yet he
revelaes them as the Father who is love, and the Son who
loves; nat just as Father and Son. We seetheir love - each for
the ather - andwesee thar love, for us. This is quite stunning.
Love, as comnonsensetells us, if it isthe love the Scriptures
geak of, iswithout degree. John 17 gpesks of the mutud love
of the Faher ndthe Son, and saystha thisisthe love Gad has
for His people. Hence when the Spirit revelaes love he
revelates it through this Faher-Son rdationship which is
primarily understood & the Cross.
However, whenwe go back to cregion, and especidly
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whenwe seeits beauty , itsorder ad its essertid fundions, we
can, now, undasand the love of the Sirit, as dso the love of
theFather andthe Son. This Triune God sets out to cregte, and
God is a"faithful Creator”, that is Henat only ensures tha the
processes of creation are "very good" and kegps them o, but
He has loved enough to meet man's need, and credion's need
by the work of redenption through His Son. Nor is tha dll.
Whilst areationis continuous and providence uncessing, He has
aso planned for the proper consummation of His credion. In
this sense He is nat a faithful Cregtor, and Redeemer, and
Consummator, but He is "faithful Creator" because inherert in
Hispurpaoses istha lovewhich will bring it to its ultimeae and
full perfection.

Rev elator of Redemption

Again we needto emphasise the Spirit's persigence in bringng
theworld to redemption, or, raher, redemption to the warld,
and then theworld to redemption. We can seetha through the
creation and dl of man, through the times of the patriarchs, of
Israel, and thetimes of the prophds he had been shgping up
redemption, pregpaing the world for “the fulness of time'. In
Chrig hehad beenworking until the hour of the Cross. We do
not know, precisely, hisovnwork within thet Cross, for it was
primarily thewark of the Son. Yet, aswe may see, it was aso
thework of the Father, as "God was in Chrig reconciling the
world unto Himsdf, not impuing their trepasses agang
them". We cannat dogmatically eqound “who through the
eternd Sirit offered himsdf without blemish to God". The
word Sirit may need to be pdled with asmal "s" .. irit -
but even 0, on wha did Chrig's sirit draw if nat the Soirit,
and in what sense was Chrid's 9irit, as a man, éernd? The
exegetes. have not yet been ableto elain. We know tha in
someway,
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and somevery degp way the Spirit was inthe work of the Cross
as in every other work of the man Jesus.

Yet aswe saw, the Sirit had to come in a new, different and
epochd way (at Pentecos) to becomethe Soirit of conviction,
of reveation, and of goplication. It is hewho makes thework
of the gogpd an interior work. He works through the knowing,
willing, fedling e ements of man to show him the "degos of
God' andthe"gfts of God". andto evoke repentance and faith,
and to aid man into, receiving the gft/sof savaion

We have denied tha the Soirit is inpassible, in. the sense that
he doesnat fed. We have dso denied heispassibleinthesense
tha he isthe objed of any passion. Wha wedo' know is tha
heisthe Sirit of love. Romans 8:26f shows how tenderly and
intimately he works in each beiever so tha the heart of that
person is asthe mind of that Spirit! What of the degp-seded
goans which cannat be utered? What of the dynamic
outpouring through the proclamation of the gpogtles? What of |
Cor. 2.5,1 Thess. 1.5, | Peter 1:12 and ather descriptions of
life-changng ministries? Was this without the Spirit? NO:
Then every nuance, every grongtouch, every exercise of power
came from the Soirit, tha man might know the living truth of
theGospd.

Think too o the application of the Gogpd. Paul's geeat
staemert "Thelaw (i.e. its guilt) kills, but the Spirit gives life".
Thisis "thelaw of the Spirit of life in Chrig Jesus' which has
"made me free from the law of sin end degth". Also, "Where
the Soirit of the Lord is, there is liberty”. Who can gauge the
revelation of the Faher as Father, as "the Sirit of His Son’
takes over the regons of the heat. Who can gauge the
reponding love for theFather, and for the Son,
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once the depths of Cavay are known by the believer? "We
love because hefirs loved us' criesJohn. " She has loved much
because she has been forgven much', says Jesus of the
forgven progitute. Who can see or know, or eperience
forgveness from merewords? Who makes it red in the depths,
but theHoly Spirit?

Rev elator of the New Creation
In Il Cor. 5:16 Paul gpesks of afase underganding of others,
and a fase underganding (previously) of Chrig. He infas
"Thiswas after the fleti". Now he has a beter inference. "Let
us judge after the Spirit!" Judge whom? Judge the true believer.
Judge him according to the flesh (RSV "a human way of
thinking") andy ou will make mistakes. Why ? "For if any man
is in Chrig he is anew cregion'. We see athers differently
under the Sirit's love. "Love covers the multitude of sins".
"Love is nat sugpicious". The love of God has been flooded
into aur hearts by theHoly Spirit.
How hasthat love been flooded in?Theanswer is, "Love isthe
naturd (evoked) regponseof manwhen he sees, acknowledges,
and comes under the love of God. This love the Spirit has
reveded. This love now takes its naturd course, filling up old
river beds that had run profoundly dry. Now man loves God,
loves his neighbour andloves himself. No psychologica urgng
of himto love himsdf will get anywhere. Only when he sees
how Gad loves him can he lovehimsdf. Only then can he, and
will he love athers. The Sirit goes on inhabiting him, and
taking him to degper dgpthsof love.
If the Spirit revelaes thenew cregtion now, be aso reveates
wha it will beinthenew-time of etemity. | Cor. 2:6-14 makes
this clear. Here the "gfts of God" primarily refer to
dorification.
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They ae soguming as to have noparald in thisworld or age.
Yet the Spirit reveds them, these very degps of God. Wha a
man will be, i.e. his hope greatly influences what aman now is
(I John 3:1-3). The future kegps coming towards us,
powerfully, as we kegp moving towards it. Wha will be is
geatly helpingwhat is now.

This, then, is further revelation of the love of

God.

3. THESPIRITAND LOVE- ASAWHOLE

(i) The Fruit of the Spirit

John 15 isthe great chapter on abiding in Chrig and 0 being
fruitful. Inthis sensethe fruit of the Soirit are redly the fruit of
Chrid. If wethirk in terms of man coming to Chrig, then that
may be termed "fruit”. In Isaiah 53:11 we see the Suffering
Servant, and aretold tha "Hewill see the fruit of the travail of
his soul and shall be satidfied". Redeemed men are his fruit.

Yet we d0 gagp from John 15 tha true fruitfulness is the
expression of our lives. Jug as Mdt. 5:16 says our works
dorify God, sothefruit of our lives dorifies the Father. At the
same timethe fruit of the Soirit or, better fill, "the harvest of
the Soirit" istha fruit of love, joy, peace, paience, kindness,
goodness, fathfulness, gentleness, and sef-cortrol. It may
seem to be charadter developmernt, traits which we begn to
make habitud in our lives, by some assistance from the Sirtit,
yd thisis not fully the case.

The love of which we ek is the love of which we have
gooken, that is the reponse of loveto the Gogpd of love The
joy of whichwe gpek isthe
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"joy of savation", and the peace is "peace with God through
our Lord Jesus Chrig". So we could go down the line. These
aredl the fruits of grace (cf. Titus 2:11f). They cometo be in
us because the Jirit has sown theseed of the Gagpd which has
brought his own harves of love, joy, peace, and so on.

(i) The Way of Love
This fruit of love with its concomitants is the nev way o life.
Ga. 3:1-6 gesks of "begnning in the Sirit", and inplies
"going on in the Sirit" and even "being complded in the
Spirit". Actudly this istheway of love, aswe shdl see.
In Romans 5:5 we aretold tha our hearts have been flooded
with love by the Sirit who, himsdlf, has been gven to us. We
assumethd if he dwels with us, then the exercise of lovewill
bethenorm for beievers | Peter 1:22 suggests tha this is the
pupcse of the Gogpd, tha we should love one anather
sincerely, fromthe heart, and inafervent mamer.
Without here going into the modes of love* we seetha the life
weliveis lived inthe Sirit. Tha is why Paul gpeaks inthefirg
chapter of Colassians of the lovewhich they (the Colossians)
haveto all the brethren. He say s he has heard of their "love in
the Sirit". Snce the Sirit has been warking on God's age-old
patern of love this is not surprising. Through him Jew,
Samaritan and

*  Foradetdld study of loveand its modes see Living Faith Study No. 1
(N.C.P.I1.1976) "The Nature& Meaning of Love".
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Gertile have come, in practice, into the one Body. Each has
been causedto cry "Abba" so dl cry to one another as brather
and siger.

So oftenthe Spirit is referred to in tams o love, of unity, and
of fdlowship. Many miss the basic thrug of | Cor. 12:4-31.
Because it has within it one of the fev mentions of the gfts
they see it as an egosition of the gfts. In fact it is an
exposition of the naure of the unity (love) of the Body, and
redly it is about nathing ese. Verses 4-8 should be sudied
closdy. Their theme is "unity in, and because of diversity”.
There is diversity in gfts service and working, but they dl
relatetothe unity. The body is one, the members are one. It is
the "Oneness" Soirit who has baptised them into the "One-
ness' Body, and each (and dl) has drunk o this "Oneness’
Spirit. Wha canthere be, then, but "One-ness"?That is, love.
On the way persons have become beguiled by the means of
love, i.e. the gfts. They have made them ends in themselves
Snce gfts simply make love concréde and are deeds which
meet true needs, they are subsidiary to love itself. Hence the
powver epaositionof | Cor. 13. Thethrug is this:- Gifts without
love are empty and a cotradiction in terms Gifts are for love
and no athe purpose. Love itsdf is limitless in wha it does,
bears, believes, hopes and endures. It is never negative, hodile,
proud - which some ae who see gfts as an end in themselves
One day the gfts will be gone, their interim purpose having
been fulfilled. Then lovewill be seen asthe one eternd thing.
Whilst in thisworld loveis never gpart from faith and hapetit is
geater thanthem.

Paul then suggests tha the gfts which edify mog (cf. | Cor.
8:1-2) should be used. These are closest to love, & the sevants
of love.
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(iii) The Goal of Love
The gfts, under the Soirit arethe meansof love. Yet loveis nat
amless. Paul cdlsit "the highest way" (I Cor. 12:31). It isthe
way to somewhere, it isthe mode of something. It has its god.
This is the god to which the Sirit leads. He leads & we
proclam God's love to athers as we live it ourseves, & we
share it in the family of God's people, as we evidence the
harves of the Spirit inour lives. Yes, and the thrust of the lagt
versesof | Cor. 13 istha whenthepartid has vanished the true
and full will be manifesed.
| Cor. 3 gpesks of what we do here, and of the laying of eernd
materid in the building of God's building. Firewill tes it, and
wha is nat etema will be consumed. Wha is g@ernd will
remain. | Cor.13:8tdlsustt is lovethat is eernd.
Looked & fromanather poirt of view, only tha which is sowed
to the Soirit will be there & the end - dbett with its harvest!
(Gd. 6:8). In "The Spirit and the Eschaon" we will see the
ultimateharves of the Sirit, but in Ephesians wereadtha it is
Chrig .inwhom al things will be united, and in him al things
will be filled full. Nevetheless we are ssked to maintain “the
unity of the Soirit", i.e. to ad in accordance with it. It is Chrig's
fulness which will "fill full al things" (cf. 4:10 and 1:23), but
we areto go on being filled with the Sirit. Col. 1:22 tells us
tha Godwill reconcile dl thingsto Himself through the Cross.
We mean tha in these gods (or, this goad) of God the present
opeaations of loverddaetothe end consummation of love. The
Spirit wishes us to underdand tha the presert life and
opeations are, infact eschaologcd. Ther fruitswill be seen



131.

a the end, and in a mamer of gpeaking will corntribute to the
climax of theend. Tha is the present gperaion of love is bath
contributory and processive, and not merely a trid run or
pradice with aview totheultimee. Having begun in the Spirit
we must become maure in the Soirit. Tha way of maturity is
theway of love. Tha isthe burden of thefina verses of I Cor.
13.

4. CONCLUSIONON THESPIRIT AND LOVE

We have to confess tha we have barely touched the edge of
thissubject - the Sirit and love. Love can be spoken aout, but
in fact it is alifeto be lived. The Sirit can be gpoken abou,
but he is a Person to be known, a Lord to be obeyed, a
Counsdlor from whom to receive wisdom The one way to
gieve (vex) himis to livethe negeatives of non-love. It is o
theway to go contrary towhat God has plannedfor us, namely,
"theday of redemption”. Theway of the Soirit, wereped, isthe
way of love.
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STUDY FOURT EEN

The Flesh and the Spirit
Introduction: The Two Realms; Evil Seeking to Subve't the
Creation, The Mind of the Flesh, TheMind of the Spirit;
Newness of Soirit by the Spirit; The Continuing Mind of the
Soirit; The Way of Walking in the Spirit

1. INTRODUCTION: THE TWO REALMS

In Romans 8:5-11 Paul spesks of "the mind of the flesh” and
"the mind of the Soirit". Some, who see a duadism within
human nauregpesk of apart of man being flesh and part being
irit and thesetwo in conflict. This is found in certain Greek
formsof thinking, and in Eagern religous duaism. Often it is a
thinkingtha anything materid is evil or' of a lowver order of
being, and anything unseen is siritua and of a higher order.
This is inno way Judaic or Chrigian thinking. Because God
has created man he is a person, and does nat have higher or
lower, or good and evil eemerts. M an gves himsdf over to
evil dementswithinthe univase, if he chooses tha way, or he
obey stha which is God, and so, good.

Paul can spesk of some human beings having "the mind of the
flesh" or of having"the mind of the Soirit". Wha then, does he
mean? Within the world we have bath good and evil powers.
The Scriptures do nat peaulate as tothe genesis of evil powvers
Certain Scriptures lead us to believe tha Satan was a high
celestid power who became filled with pride in himsdf, and
ceased to submit to God. In fact he rebelled and took athird of
the angdlic powerswith him. (Rev. 12:1ff).
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Because of his rebdlion Stan has s up a sygem of his own,
and inthis nat only fallen angels but other soiritua powers take
pat. Amongst them is fallen man. Hencewe have a duaism of
asort, but we can in noway cal this a dualism of credion. At
the bet it canbe caled a duaism within cregion, but it is not
redly of aeation's essertia order uponwhich God pronounced,
a its conmpleionthat "it is very good".

The term flesh can have the simple meaning of bady, or of
humanity, and generdly in its wesk gde ("All flesh is &
gass'). However it has a very powerful comatation of evil,
and thiswe will trace. Someone has described flesh in this evil
sense & "humanity as conditioned by sin'. Tha is so, athough
it does nat cover all apeds. We mus be clear that the body is
in no sense evil. It may be usal for evil purposesbut its various
powers and abilities and cgpacities ae na themselves evil.

We are avaretha there is flesh and irit. There is likewise
Satan and God, the world-sygem and God's order. There is the
kingdom of darkness, and the kingdom of light. There are the
children of the devil and the children of God. Thee isthe old
(fallen Adamic) humanity and the new humanity, i.e. the
humanity which is Chrids and in which the redeemed
paticipae. All these evil dements are linked in one whole
gysdem jud as dl the good eemerts are linked in one whole
sysem. Hence when there is bétle with one portion of ether
thereisbatlewiththewhole. It is onthis undergandingthat we
may proceed tothediscussion of theHoly Sirit andthe unholy
flesh.
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2. EVIL SEEKING TO SUBVERT THECREATION
We have argued somewvheretha man is primarily spirit. He is
body and mind, soul and ather ements, but they are dl of one
being and tha is irit. When man is true man he can waorship
God inspirit andin truth, in other words, being in the image of
God he has afinity with God, athough he does nat have Deity .
Heis, if we wish "man-girit" and Gad is "God-Sirit". The
terms are unsatisfactory but indicative of our thought. As man
was creged it is doubtful that Jesus would have used the
staemert, "That which is born of the flesh is flesh and tha
which is born of the Sirit is irit". Adam, unfalen had no
need to be re-born, and whilg abadily creature did not havethe
connatation Jesus suggested was that of Nicodemus.
Manwas formed o the dust of the earth and God breathed into
him and man became "a living being (soul)* Hewastold he
would die (become a dead being) if he ate of the tree of the
knowledge of good and evil, and we assume tha is what
happened. His physica deathwasto follow, but he had death of
some kind through hissin.
This is described in Romans [:19ff where man rgected the
natureof God and refused knowledge of him. Hebecame, as an
existent "deadto God'. Snce God isthetrue source of life ad
he refused this heremained in a g&ae of death (cf. Ephes. 2: 1-
3, Heb. 9:14, Romars 5:12ff). We saw that & thetime prior to
theFlood Gad said, "My Soirit shal nat away s srivewith man
because he has become flesh”. Bodily man had dways bean
"flesh”. now he isjud flesh. Jesus desaibed the days priar to
theFlood saying that they were"eating and drinking, marrying
and gvingin marriage”. There
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is surely nathing wrong with doing these things, but there is
someahing wrong in doing only these things. Man is na
reaching out, fulfilling thepowersof hisbeing as created Firit.
Helivesinthe desthstae of sgparaion from God and explores
the "deathside’ of his falen being.

Weread the Bible with blinkers if wedo nat seethe extent of
man's fal into idolary, his sdfishness, violence and cruelty.
True, he does grand things dso, and thismay well be tesimony
tothefad tha heisin the image of God wheher he likes it or
not. Even in his degth-existence he can never accept his stae &
the cregtional norm. Satan is the god of this world, and blinds
men's ey esto the grace of Gad (11 Cor. 4:4). We have seen that
fromthe Fall God praophesied His plan of redemption. Man aso
had to rgect this.

In Ephes 2:1-3wefind tha man is gill irit, dbet na living
consonant with his crested gae. Paul says he waks according
to the caurse (modes) of this world according to the prince of
thepower of the arr, the girit who now energses the children
of disabedience. Man is spiritually eng gised by evil spirit. If
man were not Pirit in somesensethen irit could nat energse
him, even evilly. Likewise in Ephesians 6:10ff Paul describes
"spiritual wickedness in the heavenlies'. He is spesking about
wicked spiritswho gve vert to spiritual evil. Such iritua evil
is redly the perverse use of cregted powvers as creded beings
within God's crested universe,

We mug now try to answver more fully our own quegion,
"What is fleh?' When Jesus said to Nicodemus, "That which is
born of the flesh is fle" he meant tha man & he is now born
does not have spiritual comprehension. He is limited to where
he has committed himself. Only when anew adtiontakes
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placein him, from above, and by the Sirit can he became true
(i.,e. regenerated) man. Naurd generation from human
parentage doesnat dlow himto have comprehension he wauld
have were hetruly spirit as God had created him.

In 1 Cor. 2:6-14 Paul puts forward the proposition tha unless
the Soirit teach redeemed man he will nat know the gfts of
God. He adds, "The naura man receives nat the things of the
Spirit, for they are foolishness unto him and he cannat know
them becausethey are iritud”. The natura or psychica man
cannot know, of himself, things of thetruespirit or Sirit.
Anather way of saying thisistha man is blind. He cannot see
the universe as it redly is, because he cannot see God & He
redly is. His mind has been gripped by evil, athough hewould
be the last to think he was redly evil. His mind has been
conformedto thewarld, tha istha aeonor sysemwhich Sgan
controls. | John 519 says (inthesame vein asEphes. 2:1-3, cf.
Heb. 2:14-15) that "thewholeworld lies inthe Evil One'. Even
the Jewish religous leaders who thougtt (and claimed) tha
they weretruly of God weretold by Jesus, "You are of your
father thedevil, and his desiresyou do'.

3. THEMIND OF THEFL ESH

In Romans 8:5-11 Paul gpesks of "the mind of the flesh”, or as
it hasdso beentranslaed "the mind-s¢ of theflesh'. Theword
used is "incorrigble’. "It is nat subject to the law of God,
neither indeed can be." Thiswas "the mind-s¢” of the people
priortotheFlood. God saw tha "every thought of theheart was
only evil continudly". This is pardleled in Romans 1:19-32
where man se's about to dowhat he will. He seeks auton-
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oy, and hopesto cortrol his ownworld of his making In one
sense he reckons without Satan, who desires to have man for
himself, and in the process to debase him (John 10:10a, Heb.
2:14-15). Onthe ather hand, hereckonswithout Godwho loves
him and sds about to redeem him.

4, THEMIND OF THESPIRIT

The mind of the Holy Spirit is life and peace, as agang the
mind of the fleshwhich isdeath. The Soirit isthe Sirit of love,
and the Spirit of life, and hesdasout to fulfil theFather'splan to
redeem man. The Kingdom of God is sad to be
"Righteousness, peace and joy in the Holy Spirit." He seeks to
have man enter the Kingdom of God.

This, then, makes sense of the years of sdvation higay which
lead up to the coming of Messiah. None o those years is
waged. The Spirit is blowing for good! He moved for beauty,
life, and order across theprimeva degp. He moves across |gadl
as avalley of dy bones ad regenerates them, and this is some
of the praophecy to which Jesus refers when he goesks to
Nicodemus, "Areyou ateacher in Isragl and you do nat know
thesethings (of thenew birth)?"

We see now the inport of the Sirit and John the Baptig. We
see theimport of the Spirit and Jesus. We see the significance
of Isaiah 61:1-2 quated by Jesus He is to liberae men and
women fromtheir bondage, from sickness and disease, much of
which has its origns in evil, and to proclam the jubilation of
the jubilee year, the year when captives, slaves and debtors
were fully freed. It shows tile significance of the anoirting by
which Jesus overcame Satan & thetegting of thetemptation and
proved himsdf true Messiah to lead his pegple to victay. It
gves full meaning to Pder's (later) summay of Jesus
anointing and ministry, "Jexus of
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Nazaeth whom God anointed with the Holy Spirit and power
whowent about doing al manner of good, and healing all thase
who we'e oppressed of the devil." It makes sense of Jesus'
staement, "If 1 by the Spirit of God cast out demons, then has
theKingdom of God come uponyau.” Tha is the Sirit was in
Jesus, led Jesus, empowered Jesus so tha Saten and evil, the
fleshly eements of rebdlious cregion could bedestroy ed.

This is why the Cross "desroys the works of the devil" and
"degtroyed himwho has the might of deah, even the devil”,
and causes Chrig to triumph over "principdities and powers,
puting them to an open shame’, thus proving tha he is
"dronger than the strong man" (1 John 3:8, Heb. 2:14-15, Caol.
2:14-15, Luke 11:21ff). The death and resurrection of Chrigt
provided freedom from guilt, pollution, shame, and the fear of
death, and 0 crippled Saan and his hogs. On the paositive side,
when man sees the love of God, and the holiness of God, and
the padon of God he repents, believes, and receives his
freedom. T he Sirit hastriumphed over the flesh.

5. NEWNESSOFSPIRITBY THESPIRIT

" She hath been bound of Satanthese eighteen years' said Jesus
of a woman who had been jackknifed with a u-shgped
backbone. Jesus freed her. He cagt seven devils ou of M ary
Magddene. He liberaed the pardysed man from his sickness,
through forgveness. He hunted down demons and cas them
forth, he set out to free men from Sgan's cruety. He came to
gve life. M ot difficult of al were the religous leaders who
were of the mind of theflesh, but did nat know it, and would
not believeit.

Through Christ the Spirit was the Soirit of liberation. Through
the Soirit, following his ascen+
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sion Chrig wasthe Lord of liberation. In John 3: 1-14 Jesus
goesks of the Jirit blowing where hewauld. He would, if he
willed, blow across the primeva degp, the deadness of Israd,
and the firgfruits of the harvest - Pentecost. When he blev and
aman came under his influence, he was born anew.

The old flesh recelved its degh-blow. The Soirit worked first
upon man, and then in man, after which he worked through
man. His conviding power broughtt mento see the delusions of
the "mind of the flesh" and to desire new life The Spirit
worked "in thewashing of regeneration and (spirit) renewa”.
Man was born again, forgven, justified, sanaified in tha he
was now pat of the pegple of God, a member of the living
Body o the Church.

In this was the Sirit who had defegted the flesh, and had
brought man to betruespirit, the new cregtion, able to waorship
God 'ingirit and intruth'.

6. THE CONTINUING MIND OF THE SPIRIT

Two significant passages - Ephesians 4:20-24, and Colossians
3:9-11 - show us tha the old man, or the mind o the flesh,
fdlen man's paticipaion in Adam, was finished &
regeneration. M an is now "renewed in the irit of the mind".
This is an ad which has taken place. Cortinudly, d<o he is
"being renewed in knowledge after the image of Him who
crested him". Every day the Soirit is kegping the mind clean
and fresh and incressing experience of life in the Sirit. Man
then is in the Kingdom which is "righteousness, peace and joy
intheHoly Soirit".
At the sametime he isfaced with unceasing conflid. Theworld
around him is seekingto get him back to old ways of thinking.
Powers of evil are persigertly gving the old dreams, the old
principles. Faithless human reasoningistempted to get
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intothesaddle again. Old paterns of training and old habits of
the body seek to have expression. Whilg the nev man does nat
have themind of the flesh, the flesh is seekingto gve back to
him the mind he had!

The Sirit has a wide carvas on which he works, a broad
pegedive in which the plan of God is working out. He is
concerned personaly with each person but hewill nat dlow a
privetised holiness, asecluded ghetto sandification. Man mugt
be out wherethe bdtle is. The Sirit will make man grong in
Chrid, in the Body, in the family, and make him pure and
vibrant in action. He will nat sinply defed his sin, but raise
him up to be courier and proclaimer of victory. How will this
be if the man is cowed by evil, introvatal in some interior
pilgrimage of holiness, some individuaistic preoccupéion with
his problems?

Man mus have the continuing mind of the Spirit, being
condartly cleansed, refreshed, and defeating evil, even sin
within.

7. THEWAY OF WALKING IN THESPIRIT

(i) The Way of the Conqueror

Ephesians 6:10ff gpeaks of giritud warfare, ad tdls of the
armour, thespiritua armour thepeople of God mus wear (and
not just thepersons of Gad!). The batleisaclose hand-to-hand
combat, awresling with the very principdities and powers
defeated & the Cross. | John 2:14 speaks of young men being
strong and having overcome Satan. Il Cor. 10:3 spesks of
wegponswhich are nat warldly or fleshly, but spiritual, tha is
of the Spirit. Ephesians 6:17 gpesks of the "Swvard of the Spirit
which isthe Word of God'. Such asword Jesus used in his own
conflict against Satanwhen he sad, "It
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iswritten .... " By thishe defeated him.

Romans 8:34ff gpeaks of the believers being accourted &
shegp far the slaughter and being killed dl the day long, but
aso of being "maore than conguerors through him who loved
us". Revelation 12:10ff spesks of Satan oppaosing and accusing
the brethren and of them overcoming him.

Thesepassages show ustha athoughthe nev man in Christ is
not powerful of himsdf, he is powerful in the Spirit. Y& he
mug be prepaed far the conflid and mug fight every device
Satan brings into use such as threatening, gppressing, accusing
and even seducing. To have wegpons of the Spirit which are
mighty to thepulling down of many strongholds of the flesh is
apowerful thought.

(i) The Way of Being Led

In Gdaians 5 Paul peaks of anather kind of conflict. The new
man is caught between two powers. They ae the flesh and the
Spirit. Inregard to the Sirit this is the norma situation of the
new man. He mugt wak in the Sirit and be led by the Sirit.
Romans8:14 has it, "As may as are led by the Soirit of Gad,
they are the sons of God". Paul spesks of the power of the
flesh, griving lustfully against the Holy Spirit, and seeking to
draw the bdiever into old habits and paterns of theflesh. The
Holy Soirit fights the poison ad evil of the flesh. The
requirement of the believer isthat he "go alongwith the Spirit",
tha istha hedowha the Sirit commands.

One of the great temptations, having begun in the Spirit and
having become aware of new grength is to revert to one's own
ego-operaions. The old fed of "I can do it." The old delirium
of fleshly
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endeavour, of (imagined) human autonommy. These arethe ways
flesh comes And no greater delusion is thee than tha which
"law-way" provides. Law-way says, "You can do it". Paul say's
sintakes occasion by the law, decelves and slays (Rom 7:11).
So man revertsto wha he can do, ad nat to the lawv of love
(thelaw of Chrig) intemalised in the heart as part of the New
Covenat, ad obeyed by waking in the Spirit. When man
revertsto law he reverts to flesh. This is wha Paul means in
Gaatians 3: 1-6 by saying tha having begun in the Spirit will
they (the Gdaians) now end in the flesh? Did they receive the
Spirit by theworks of the law, or by the hearing of faith?
Waking in the Sirit has two agects. In Gal. 5:16 the word
Peripateo, meaning "wak abou" or, pehgs, "wak
everywheré', means that in every case walk by the Sirit, tha
is, of caurse accordingtothe leading of the Spirit. In Gal. 5:25
"If we live by the Sirit, let us dso wak by the Sirit" has
anothea verbwhich means to "march in step" as does an arny.
The sense is "dl of you wak concetedly together in the
Spirit".

Thepoint about dl thisistha the flesh is defegted as beievers
are subjed tothe Spirit, led by him and aidedby him. Theterm
"walk" isredly "live'. Ones wak is on€'s life. Other passages
such as in Ephesians 5, "wadk in lové' and "wak in light"
(repegted in John'sfirg Bpistle) show us the kind of lifewhich
is the opposite to "the mind of theflesh”.

We have by no means finished with the mater of the Sirit's
defeat of the flesh and dl forns of (iritud) evil. This ultimate
defeat relaestothe eschaon and the Sirit of judgement. Wha
weneedtoseeistha the Sirit gves rebirth, releases from the
realm and bondage of flesh. This he does when gplying the
work of the Cross and
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Resurredtion. He kegps the nev mind in condant renevad, and
leads thepeople of God in love and light, gving them pasitive
modes of living He involves them in the nmopping uwp
opegations which ¢gem from the time o the Cross and
Pertecod. Ultimaely dl evil will be cagt intothe lake of fire.
Until that timewe need to be dert, to be congartly filled with
the Soirit, and be led by him. True life persondly for each
believer, and corporately for the pegple of Gad is "waking in
theit", i.e progressing forward a his behes.
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STUDY FIFTEEN

The Spirit and Eschatology

Introduction: The Spirit of the Firstand Last Things;
The Spirit of the Things to Come; Conclusion

1. INTRODUCTION: THESPIRITOF TH E FIRST AND
LAST THINGS

(a) The Meaning of Eschatology

Eschatology isthe gudy of tile lag things, tha is the things of
the end-time. When fully discussed they include "the lagt days”
- which is a semi-technica term to cower the events of "the
Day of the Lord’, al tha leads up to the fina judgement. It
aso includesresurrection, the regeneration of the cregtion - the
new heavens and the new earth - the finad date of man in
dorification, and cther related elements

However it is difficult to definewhat are "the lag days". For
examplein Ads2:14ff, Paer explains the coming of the Spirit
in the light of Jod 2:28-32. "And in the lagt days it shdl be,
God declares, 'l will pour out my Soirit upon dl flesh”. Tha
shows tha the lest days grech from Pentecogt to the end. It
means we ae now in the lag days. Eschaology then, in a
sligntly different senseisthe gudy of the coming things. If we
usetha sensethenthe Sirit, from creation has been the Jirit
of the coming things. He has aways been eschaologicd. And
thisistrue. From Genesis 3: 15 prophecy has been extant, and
has been concerned with "things to comé'. On the night of his
betray a Jesus said, of the Holy Spirit, "Hewill declare to you
thethingstha areto come” Thishe has
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ever been doing, but inthis era, the eratha has been caled the
eraof the Soirit, he hasbeenteling us things to come.

Two views areheldtoday, (a) Tha dl eschaology is futurigic.
It neva seenms to concern the actud present-time, and (b)
Eschatology is aready redised (caled "redised eschaology™),
tha is nathing has to be fulfilled. It has dl hgppened and we
have to live in the light of tha. There is athird way of seeing
things, namely eschaology is intheprocess of being realised. It
is hgppening at present and will go on happening.

Our main poirt, however, istha the Soirit began his work &
creation, and operated as Agent of cregtion, jug & the Faher
wasthe Initigor, and the SontheM ediaor of tha work. Intime
the Father has been the Initigor of providence and savation
and will be seen a the end-time to be the Initigor of the
regeneration of cregtion (d. M dt. 19:28 "the regeneration” or
"the new world"). The Son isthe Mediaor in al these things,
and the Spirit the Agent. We have seen adso tha the Sirit
yearns for the fulfilment of the plan of God and works to that
pupacse. Heisthe Sirit of life, of judgement, and of renewad.

(b) The Eschatological Feasts
Israel had three great Feads, those of the Passover, Pertecost
and T abernacles. Wewould scarcely see them as eschaologcal
except tha "Chrig our passover has been sacrificed for us”.
Cavay refers tothePassover, andthe old Passover passes into
the nev Communion, the celebration of the death. Whilg this
ordinance or sacramert looks back to Cavay it is dso
presertly showingthe Lord'sdesth, andthisis"urtil | come". It
lookstothefuture, and presages "drinkingthewine anew in the
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Kingdom of God', i.e. the Messianic banquet to which Jesus
oftenrefers.

Pertecos wasthe Feas of the offering of the firg-fruits. With
the coming of the eschaologca Spirit therewasthe offering of
the fird-fruits, redised in the offering of those of Israd,
Samarig, and the naions, i.e. the Gertiles. This fead then has
been fulfilled, or rather is being fulfilled in “the last days'. The
thirdfead - Tabemacles - isyet to befulfilled. It is the offering
of thewhole .harved, the gatheringin of theharvedt, and praise
toGodfor tatd fulfilmert.

In this regard it is interesing to nate in John 7:37-39, which
was & thetime of theFeast of the Tabernacles, that Jesus gave
his great cry for folk to cometo him, to drink and bedieve. If
they did o then out of their bellies would flow rivers of living
water. Tabernacles was conneded with lights, and with the
ritua of the priess bringng in water from Sloam, in golden
vessds whilg they chanted from Isaiah 12, "We shall draw
water, with joy, from the wells of salvation'. In Isaiah 12:4 it
adds" In that dayyouwill say..." It pointsto the ultimaetime.
Thewaer waspoured out by thepriess & the base of the dtar,
thus signifying tha savation, and (the water of) life is linked
with sacrifice, or as we see it, Cadvay. The flowing waers
fromthe bdiever are the Holy Spirit. In this sense the Holy
Spiritis "thefourtain of livingwaters® , a title normally
used for God (eg Jer. 2:13), but now for the Spirit. It is used
eschaologcdly in Rev. 7:17 and 22:17, and this amog
certainly for the Soirit. The Spirit thenis linked with Cavary
(thePassover), Pentecodt, and T eébernacles.
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(c) The Spirit's 'Salvation History'

Svation higory isof theTriuneGad, the entire Godhead. The
Spiritisthe Jirit of things to come. He bath shapes them wp,
and indicatesthemthrough prophegy. We haveseen the patern
from beginning to end. The Son is eschaologica in tha wha
he has creged (Col. 1:15-17) he will ultimately unify (Ephes.
1:9-10). The Faher is eschaologca in tha wha He has
crested He will reconcile by the death of His Son (Col. 1:19-
21). The Spirit is eschatologca in that what he creates he will
have fulfilled, purified, renewed. All higory nmoves this way.
Always from the vantage point of the present, everything is
building, mounting towards, the ultimate fulfilment. That is,
eschatology is intheprocessof being redised dl thetime. Thus
in theday sof NoahtheFlood is coming and is judgement. The
Spirit will nat grive or judge or dwel as he had. A new erais
coming. Following the Flood there is a new era of grace, Gad
covenanting with His whole cregtion, but with the inception of
the Abrahamic covenart dl the future is in terms of tha
covenant. The inception of the Mosaic covenart is gill within
the broader canvas of the Abrahamic which relates to dl the
nations, and evertualy |sradl looksto its fulfilment in the New
Covenart. This covenant has as its initid gft, judtification, and
as its consequent and subsequent gft, the Soirit himsdf (Gal.
3:13-14).

(d) The Testimony of Jesus is the Spirit of Prophecy
Jesus, the Son, theWord, theM essiah, has alway sbeenthe core
and subgtance of prophegy (cf.
| Peer 1:10). So hewill betothe end-time. His comingwas the
word of prophegy. Having come he was the fulfilment of
prophegy . Hiscurrent work
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is redlising eschatology, adthisisye to befully realised. Ads
1:8 says tha the coming of the Soirit will make his pemple
witnessto Jests, i.e. to have the tesimony of Jesus. The Book
of the Reveation expandsthis very powerfully. The conflict in
tha book is between Saan (and his powe's) and those who
"have' or "hold" or "bear" thetestimony of Jesus

This makes us look again at Pentecost and the nev minigtry of
thepeople of God. "It shal come to pass inthose days, says the
Lord, tha | shal pour out my Spirit upon all flesh, and your
sons and your daughters shdl prophesy... yea, on ny
menservans and my maidservants inthose days, | will paur out
my Soirit; and they shal prophesy”. This is what they did &
Pertecod, but it is gpoken of for dl theday s which are. the lagt
days "urtil theday of the Lord come, the great and manifest
day". The proclamation at Pentecost was a once kerugma
(proclamation, the evangdl) and prophecy. It is gpeaking about
wha God has done to save men, andwha Heis éout doing. In
this sensethe Sirit is showing "thingsto come".

We need to seetha ingeneral dl the new people of God are in
the ministry of prophets, athough conpaaivey fev are
prophds eg Agabus, Judss, Slas, €c., whilg prophdic
utterances may hagopen from time to time, but raher as
manifestations of the Sirit (I Cor. 12:7) than the minigry of
one cdled aprophd. Whatever, the demert that is of the Sirit,
whilg containing exhortaion for the present, is aso connected
with thework of Chrig, i.e. "thetestimony of Jesus'. In redity
"thetestimony of Jesus' istha adiveworking of Chrig, inand
through hispeaple, in order to fulfil theplan of God.
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2. THESPIRITOFTHE THINGS TO COME

(@) The Spirit of Judgement
We previously touched on this apped of the Spirit's work. We
need to repeat what we have said, in slightly expanded form.
John spake of Messigh who was to come, and his words are
couched in lIsaiah 40, Madachi 3 ad 4, rdaing to the
messenger of the covenant, and one coming in the "sirit of
Elijah". Jesus later showed clearly that this was John. He had
comein this Sirit.
John's gaement concemingM essiah wastha hewould 'baptise
with the Holy Spirit and fire".M essiah, of course, was the sum
and essance of thepraophecies of the las days. Hewould come
as judge (cf. dso Ads 10:42, 17:30). However his judgement
would be by the Spirit. He would baptise with the Soirit and
with fire. "Sirit" and "fire" ae Helraic pardldism, tha they
stand for the samething. Jesus himself wasto have a bgptism of
fire. In Luke12:49ff he says, "l cameto cad fireon the eath,
and wauldtha it were dready kindled! | have a batism to be
baptised with, and how | am condraned urtil it be
accomplished!" Hewas to go through the fire of suffering. He
was to take the judgement of the world. In so doing he would
prepaefor the Jirit's coming. Hewould gather the grain into
the ganay, bu, through the Sirit would burn up the chaff
with fire unguenchable. Hence he says to the cetain of the
Pharisees and Sadducess tha they are snakes running before a
gass or bushfire They see the judgement. In fadt they do nat
seeit! Neveathdessit is coming!
This "spirit of judgement and burning’ is mertioned in Isaiah
4:4 (cf. 9:19). Thefirein Scripturehas & leas four meanings:-
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() Judgement that destroys,
(i) Judgement tha cleanses and purifies, te&king away
the dross,

(iii) Firethat gvespower,

(iv) Firethat is suffering.
To gpesk of God a consuming fire is nat againg speaking of
Him as love. Inthe degpes undersanding thesetwo may well
be the one, even to "the lake of fire". Doubtless this is a
mysery. The Sirit who comes & Pentecod is theonewho &
the same time brings the remission of sins for some, and the
retertion of sins for athers. Tha is judgement cleanses on the
one hand and bums up on the ather. Hence & Pentecodt those
who repent (through the Soirit) receive forgveness and life,
and those in the Sanhedrin who hear the same word, and ae
"cut to the heart” and seek to dedtroy the gpodles have their
sins reained.
InIsaiah 11 - tha mog eschaologca of chgpterd- M essiah is
anointed with theseven-fold Soirit. He then proceeds to judge,
and exgecidly with "the ruach of his mouth”, and with "the
ruach of his lips he shdl slay the wicked". Likewise in Isaiah
42:1 the Servart will havethe Soirit put upon him and "he shdll
preach judgement to the nations". The same phrase "bregth of
his mouth' is used in Il Thess. 2:8, "And the lawless one will
be reveded, and the Lord Jesus shall slay him with the bregth
of his mouth and destroy him by his gpearing and coming.”
This latter reference is mogt inportat because it redly says
tha the ultimate judgement will be by the Holy Soirit, i.e. "the
Spirit of judgement, and the Sirit of burning’. Nat for nathing
is judgement picured in teems of fireeernd.
We should aso see that asthe Word isproclaimed in the power
of the Spirit, curertly thereis
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judgement teking place. It is ether grace received (the
forgveness o sins) or grace rgected (the reention of sins). The
one repenting seestha in fad his Judgement hastaken place on
the Cross and that Judgement hasfreed him (*"Hewho has died
is Jugified from sin"; Rom. 6:7). The aher refuses the
Judgement borne by Chrig and so must come into judgement.
In these "lest days' the Sirit is adive in Judgement. The
"wrah to come' hangs es doom over a sygem upon whom
climactic judgement mug come in “the day of the Lord".
Current judgements are described in powerful and terible
termsinthe Revelaion of John.

(b) The Spirit of Hope and Glory
From the raher fierce and shap judgmenta minidry of the
Spirit weturn to the beautiful minigry of hope This hope is
"thehope of gory" (Col. 1:27) and "the hope of sharing the
dgory of God" (Rom. 5:2)*. A number of Scriptures show us the
links of the Soirit and our hope of gory.
In I Cor. 2:6-14 Paul says in effed tha God had aways
planned our gory, bu tha the gory to come has never been
envisaged by man. Sinful man could not believe in such great
gace, and he has no criteria by which to undergand it.
Therefore the Soirit has bean sert to teach us, for he searches
God's degps andtdlsthemto us, and helps usto know the gfts
of God.
In | Peter thewriter peaksprimarily of suffering and shows us
tha suffering relates to ultimate gory (cf. Il Cor. 3:18 and
4:16), atheme which Paul aso epounds. He says "Reoice
insofar &

*  For adetdle treatment of hope see Living Faith Study No. 26 "The
Biblical Dodrineof Hope" (N.C.P.l. 1978).
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you share Chrig's sufferings, that you may aso be gad and
rgoice when his glory isrepealed. I1fyou arergproached for the
name of Chrig you are blessed, because the Soirit of gory and
of Gaod regs uponyou".

Paul, in Romans 8:14-30 has a whole thesis on this scare. He
saystha thosewho are sons of God are led by the Sirit. He
then says that the Spirit of sonship leads to suffering. "If we
suffer with himwe shall aso be dgorified with him." Suffering
is nat the cost of gory but the way to dory, or the way o
dorification (11 Cor. 4:16f). Hethen say s tha the sons of God
will be shownintheir gory and when this takes place cregion
itself will be released from its (current) bondage to corruption
It will share in "the dorious liberty of the sons of God'. He
shows inverses 28-30 tha suffering conforms us to the image,
i.e. tothedory of the Son. However in dl thishe is pesking of
hope, i.e. the hgpe of gory. In this passage the Sirit is the
Spirit of hope. He says tha cregtion groans, and even the
believer is convulsed with groaning, even though he has the
"firg-fruits of the Sirit". The firg-fruits can mean "the first
thingsthe Soirit gves, eg. thefruit of the Sirit, and so on (cf.
Rom. 5:5). Yet beter still it means the firg-fruits of wha will
be. The Spirit is gving us morethan atage o what will be.
Hence "hope makes nat ashamed because the love of God
(now) is shed abroad in our heats'. We now experience
somehing of what will be. The firg-fruits are nat the whole
harves but they are of thequality of thewhole haved.

The Soirit is dso cdled the guarantee or pledge (Gk. arrobon)
of wha isto come (cf. Il Cor. 1:22, Ephes. 1:14). This means
an immediate down payment, or a sod of the whole sail,
somehing onwhichwe
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can put our hand & an assurancetha wha has been promised
will cometo us Thisis na anly the gft of the Spirit to assure
us, but the life of the Soirit within uswhich kegps us oriented to
the gory and inheritance to come. The Sirit kegos us in this
anticipation. Astheultimae gory hagenstowards us, sodo we
hasten towads it. This is wha Paul means when he say's the
Soirit makes us long and groan for tha day, and his presence
rather than satiating us inthepresent puts a keen edge orto our
anticipation.

Of course our hape is not sinply for our own dory, athough
thisis wondeful, but seeing tha as sharing the very dory of
God Himsdf. Then we shdl "see Him face to face' and "we
shal be like Him", as Chrig changes these bodies of our
humiliation makingthem like his own body of dory. It is in
this hgpe tha the Sirit kegos us free and the dy namic of this
hope makes us live in useful manner withinthis present aeon.

3.CONCLUSION

In our gudy on the new pexple of God we say tha the Sirit
uses his church asthemeans of proclamaion, and so of conflict
with evil powers. He gves his people "wegpons of the Sirit",
and powerful gfts by means of which the enemies are beaten
down under the feet of Chrid. Thesethings may besudied in
the Revelation. It isthesaints, clathed in fine linen who follow
the Word on hiswhite harse ad do battle with evil. These are
empowered by the Soirit of powe.

We seg, too, tha & the world is convided of sin ad
righteousness and judgement that they who repent arefilling up
the role of the dect pegple of Gad, and so the end is being
hastened. In seem-
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indy dark ways, as in ways of holy light, the Spirit is shaping
things up to the end-time, looking for the consummation of the
plan of the Father when "the kingdoms of this world (shal)
have become the kingdom of our Lord ad His Chrig", and
"When every knee shdl bow, and evay tongue confess tha
Jesus Chrig is Lord to the gory o the Faher", i.e. "When he
shdl havepu down al rule and dl authority and power - when
every eney isput under hisfeet". At that timethe Son shall
turntothe Faher and gve him the Kingdom, that God may be
dl indl, or, "everythingto everyone".

Then shal the eschatologicd Spirit, aso, "see the fruit of the
travail of hissoul, and be satisfied".
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STUDY SIXTEEN

Living in the Spirit
Introduction. That Spirit who is Person,. Manunde the Spirit;
Experiencing the Spirit, Experiencing thr ough the Spirit,
Growth in Maturity: Habituation,'

1. INTRODUCTION: THAT SPIRITWHO IS PERSON
In our fifteen sudies onthe Person and work of the Holy Soirit
we sav tha he isperson, tha he is God, tha heworks in the
unity of the Godhead with the Faher and the Son, and that he
has degp love for the humanity he helped to crede, and-the
creation hehdpedto form and sustain. So dego is that love that
it goesto the depths in the Cross, Degth and Resurredion of
Chrig, and then goes on to gply tha work to the heat ad
mind of man urtil he is born anew, ad becoming a new
creation is empowered to bear the tesimony of Jesus to the
uttermod partsof the earth, ardtothe end of time. We arethen,
not sinply deding with a theologcd Entity, but with the
Person of the Soirit, God Himsdf, andto say it moretruly, heis
dealingwith us.

We have seen tha he is inpassible in tha passions do nat
control or manipulate him, but passible in tha he is the very
Soirit of the true affections such &s love, joy and peace. Being
the Sirit of goodness holiness and righteousness he is perforce
the Soirit of burning and of Judgement, else there were no
release for rgpentant man, and no righteous Judgement for the
findly impenitert.

What is most gumning is tha al mankind passes through the
hands of the Sirit. Wha is beyond belief is tha where man is
redeemed to God the great gft of the Sirit passes into man!
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2. MAN UNDER THESPIRIT

It may seem a drange term to use, but we use it; man is
processed by the Sirit. He passes through the hands of the
Spirit in order to be a created being Each person is created by
the cregive Soirit of life. In this sense he passes through the
hands of the Spirit. It is not as though he is neve touched by
the Soirit. It is adaring phraseto use of true man, but true man
is "degp irit", becausetha iswha aman is meant to be. He is
thisbecause heisto refled the fulness of the Father, and to be
fully ason under Him. Without the Soirit he cannat be "degp
sirit", and sotrue that he can worship the Father in "irit and
intruth'.

In new birth, being rebom, becoming a new creation, man must
be regenerated by the Sirit. How deg this work nmug be is
untdlable. Manwho isin sinis far goneindepravity asto defy
ether anaysis or description. Because the whole human race is
in this condition true objedivity regarding itsef or its evil is
impassible. At the best it can follow the reveldion of Gad in
Scripture, and especidly inthe living revelation of the Father
and Jeus! It is ot in apositiontotell how far evil has gipped
it. Jeremiah gpoke of it (17:9), Jesus poke of it (M ak 7:21ff),
and even Paul (Rom 3:9-18), but even so we cannat hear their
words, without the Sirit. Inthelabyrinthine depths evil has run
its terrible Course and marred and scarred the orignal beauty
and form of man, and impaired his vision of God, as aso his
true use of his faaulties. Thereis abias and atwig, too terrible
to betold. Hence the need of the depths of the Soirit to retore
or renew man to "degp irit". In regeneration man agan
passed through the hands of the Soirit. Thisis agrong,
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yd tender and intimate processing of the chaos and confusion
of the falen spirit. Being in his handswe should know him, ad
thetruth is we shal neve have passed through his hands. We
are dway sdgpendent upon him.

3. EXPERIENCING THESPIRIT

We have seen in Romans 8:9-11 tha "if any man have nat the
Soirit of Chrig heis none of his". Thetest of beingabeliever, a
regenerated person is na sinply that we have beieved Chrig,
but tha we havereceived the Holy Spirit, and henow dwells in
us. Infact the order of theNT is "bdieve on Chrig and receive
the Soirit", meaning that Christ comes to us through the Spirit
(cf. Ephes 3:16, Rom. 8:9-11). Whild it is true that the Spirit
leads usto believe on Chrig and does this in an anonymous
way, direding our dtertion to Chrig, it is aso true tha the
Spirit comes as God's gft at thepoint of rgpentance and faith
We have seen tha repentance and faith are gfts, and their use
is evoked by the Soirit through the Word (Romans 10:16-17,
Gal. 3:1-3, Ads 2:38). The coming of the Spirit is "the washing
of regeneration and renewva of theHoly Sirit".

This immense work of ceansing, bringng forgveness,
flooding the heart with love, renewingtheperson, gving a new
mind, is often caled conversion or Jugtification, and summed
up as regeneration. Others see this crisis & the begnning of
regeneration and sanaification. It does nat mater. It is acrisis
with aview to aprocess, and aprocesswith aview to a climax.
To this magnificent work athers add wha they cadl "the
baptism in the Soirit". This, they say, is a bgotism for power.
Some see it is a baptism for entire sanctification. The debae
rages endlessly around thesepoints andthevery
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mention of theterm "baptism inthe Sirit" is most emotive for
thosewho day it is asecondwork, and thosewho clamit is.
No médter. One who has been processed into cleansing,
forgveness, freedom and love should also be a man filled with
power, and free in the Spirit. If he is nat then somehing is
missing and has to be conmpleed, cal it what wewill. Leaving
aside the evert of the 120 recelving the Sirit (being baptised in
the Sirit), the 3,000 who repented and were batised into
Chrig for the forgveness of sins most surely received the gift
of the Spirit. Chapters 8, 10-11 and 19 of Acts must have one
thingin common. Thepower of the Sirit's coming made them
vocd about Chrig. If it did nat then it was to little, if any
pupacse. Acts 4:30ff is anather account of a great visitaion of
the Sirit uponthepeopleof God, the outcome of which was a
new surge of power.

Let the argument of the initid experience of the Sirit go on,
onethingis certain: hewho having experienced the Soirit does
not witness to Chrig, and live in power, service and
proclamation has denied the purposeof tha initial experience,
or it was never full enough. Why it should nat be full is a
matter for theologca debate, but & theword it is to do with
the rdudant will of the objed of the Sirit, man.

4. EXPERIENCING THROUGH THE SPIRIT
We saw thae are two mog significant uterances tha a man
makes when visited by the Soirit in the manner described
above. Thefird is "Abbal" tha is, "Dear Faher!". The second
is, "Jesus! Lord!" or "Jesus is Lord!". Thesetwo cries actudly
determine (and reved) how a man rdates to God. In the firg
case herdates as ason; inthesecord
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as aservant of Chrigt, or ayounger brather acclaimingthe elder
brother and being subject to him. It ds reveds his
underganding of creation, as flowing from the Faher, ad
underganding redemption unde the Lordship of Chridt, as dso
the confrontaion of evil inthe great M essianic mission.
Through the Spirit we have come into the nev and amazing
experience of éernd life, and this life is knowing the Father
and the Son (John 17:3), arelationship which is only possible
through the Soirit (John 16:12-15, Gd. 4:6, | Cor. 12:3, cf. |
Cor. 2:10f). Thispegk of experience of knowing the Father and
His Son (I John 1:3) iskept dive by the Soirit. Inthe context of
the Kingdom ("Righteousness, peace and joy in the Holy
Soirit") we live in the fruitfulness of the Sirit, "Love, joy,
peace’, dc. (Gd. 5:22-23). By the Sirit we know we abide in
him, and he abides in us (I John 3:24, 4:13), and by the Spirit
Chrig dwdls inus (Ephes. 3:16).

We could then tak of the experiences of praye, unity,
fellowship, exercise of the gfts, of the spiritual wegpons of
inner power, and so on. We have dedt with these, Wha
concerns us is what becomes red, pemanent and continuous
with us, nat momentay experiences, nor even flashes of grace,
but ageady huild-up in, and to, maturity. We will seek to
examine these.

5. GROWTH IN MATURITY: HABITUATION

We have seen tha Paul taked about "beginning in the Sirit".
This is easy to define, epecidly in its context. It is seeing,
knowing and living in the fad of the Cross, God's forgveness
and the grace of Gad. This initid revelaion by the Spirit of the
love of the Cross launches us into life in the Spirit, i.e.
begnning in the Spirit. Under the heading of "The Flesh and
the Soirit" we saw tha to
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seek to earn merit, jugtification or salvaion by works of the law
is a fleshly occupaion. It belongs to the pride of man. True
redemptionis dl of grace. Yet this is a revelation which has to
breek through the pride of man and humble him, which is
someahing tha will nat hgppen goart fromthe Soirit.

We then saw that "going on in the Sirit" mug be the same,
dependence ypon grace in every way . If weseek to live by the
principle of works, then we are again living according to the
flesh. To"be maured inthe Spirit" is again to dgpend upon the
Soirit who kegps bringing to us the grace of God. A little laer
we seethere is adaly experience of the Sirit "at the sretch”
which should be the norm for each person, and the people of
God in generdl.

Habituation in the Spirit

In 11 Cor. 4:13 Paul says, "Snce we have the same irit of
faith as he had who wrate, 'l believed, and s0 | poke, wetoo
bdieve, and so we pesk." In its context this verse shows tha
the adbedient bdiever is not dismayed or crushed by congart
and unreerting oppaosition. One is na gven, as a flash-
experience, "a irit of faith” but one has learned, by
habituaion to bring this spirit of fath to every situaion and
contingency. Again in Ephesians 1:16-19 Paul prays far the
Ephesians that they may be gven "a irit of wisdom ang
revelation intheknowledge of Him..." Heis askingtha they do
not simply have aflash of reveldion, but a seady and ongoing
Firit of wisdom and revelation inthe knowledge of God which
will build them up in hgpe and s0 gve agability to presert life.
Agan in Romans 8:15 Paul says"God has nat gven us a irit
of slavery again to fear, but a girit of sonship whereby we
(may) cry "Abba™" It is nat simply aoncefor-dl revelation, but
acontinuing
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lationship from this habituated irit. Yet again in Il Tim. 1.7
Paul says, "For God did nat gve us agirit of timidity, but a
Soirit of power and love and self-control." The possibilities tha
lie even in a trasient experience o power, love and sef-
control are good to contenplae. However, a life lived in an
habituaed spirit of thesethings would seem to be very rich.
How doesthis"irit" come? We need not think of such a sirit
as apersondised irit, anymorethan a "irit of slavery” or a
"goirit of timidity" should be thought to be demons or irits.
We develop such traits as the latter through negetive thinking,
and the former through the Soirit himsdlf.' He is the source of
love, power, a sound mind (self-cortrol, of fath, of wisdom
and revelation). It would nat be difficult to find Scriptures to
support this clam. However, it is as we reateto the Sirit that
we develop such " sirits". "As marny & are led by the Spirit of
God..." How easily areweled by him? How essily do we dbey
him, listen to him, walk in him? If na easily then we will
develop habituaion very slowly, if & al. This is "the powver
tha workeh within us" (Ephes. 3:20), bu when we are not
subject to him, then we live aur lives. We live by works and
flesh.

Habituation isof course, pradice. It is likethe ahlgetraning,
dieting, running his exercise. The"naturdig” Chrigtian lives by
the foolish nation tha if everything does nat hgppen, fdl into
place, come o itsdf, then it is nat spiritud because it is
unnaturd. They seethe use of the mind, and of habituaed
effort as being"carnd". Jiritua is something which is amost
permanently supernaura, or as some say "gpooky”. It does
appear that thosewho buffe their bodies, who toe the line with
the Soirit, who tegt things, who make haste slowly and wisdly,
avoid thepitfals of non-
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habituaion. Jus as a practised player seemstoplay a game so
effortlessly, so one habituaed will have pradised in faith,
power, love, and so on. The Sirit is thae to teach and to
habituae and (so) to maure us.

6. LIVING INTHESPIRIT

Abovewe have seen some o the eements of livingin the Sirit
- the initid and poweful act of conversion and cleansing, the
new birth and the incoming of the Sirit himsef. We saw tha
al of our living redly comes through him. The great fads of
worship, prayer, love, fellowship and witnessing flow from his
presence, empowerment and teaching.

What then mug concern us is aways being filled with the
Spirit. This isthe command of Paul in Ephesians 5:18, "Go on
beingfilled withthe Sirit". In fact it says, technicdly, "Go on
being filled in spirit”, i.e. in ones own irit. Well Ephesians
taks ageat ded abou fulness, and beingfilled, even "to dl the
fulnessof God'. Tha is agreat subject on its own.

A dancea Ads showstha certain men aregpoken of &s "filled
with the Spirit". In selecting those who wereto miniger to the
widows they looked for men "full of the Spirit" and found
seven such. Sephenwas one of these and he was "full of grace
and power”. At the end of his soeech we aretold, "He, full of
the Sirit .... " There seems to be two emphases. He was
habitudly full, but & a crisis unusudly filled for that
eventuality. Barnabas (Ads 11:24) is said to be"a good man,
full of the Holy Soirit end of faith'. All are filled a Pertecod,
but we assume tha even those filled thee have a further
affusion in Ads 4 when aecid eventudity arose. We mugt
away's go onbeingfilled.
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There are other such references. In Romans 12: 11 Paul says,
"Never flag in zed, be aglow with the Sirit, servethe Lord'.
This needs no comment. In Romans 15:13 he gpesks of
abounding in hope by theHoly Spirit, but this means, firstly,
abounding inthe Soirit, and the Soirit abounding in one. "May
theGod of hapefill youwith al Joy and peace in beieving, so
that by thepower of theHoly Spirit youmay abound inhope”.
In Philippians 1:19 Paul spesks of "your pray ers and the supply
of the Spirit". It could mean, "God goes on spplying the
Spirit", but aAmog cetainly means "tha which the Spirit
supplies'. Tha is, when we are filled with the Sirit we are
filled in oursdves, because the Sirit from his own fulness
supplies wha we need. In slightly different vein, in Galaians
3:5 Paul spesks of God who "goes on supplying to you the
Spirit". Thethought is nat he has come once, but tha al the
time God is making sure we have the Sirit. This mug mean
tha we live consciously needing the Sirit and consciously
living according to his presence and wha hesupplies.

These passages redly tel us we should live cortinualy in the
Soirit and & thestrech. Paul may nat meantha we must live a
acontinuous emationa "high", aways ébounding emotionaly,
but he does nat leave room for gpathy, lehargy, somnolence,
dullness end mediocrity. He knows the whole range of actions
and gperaions of the Sirit, and we are caled to beready for
al that "the Lord the Soirit" has for us. This is his age. He nat
only gopliesthework of Chrig, but enlivens for obedience and
paticipaion inwha God is doing.

Negatively we can fal to be led by the Spirit, to wak in the
Soirit, and we can gieve the Sirit and quench him. These
latter twowill bring swift
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and sad consequences. Wewill know we havefailed. However,
it isjudt that sheer passive neglect of the Soirit which can bring
us down into the doldrums and uselessness. Hence we areto be
obedient and to befilled, to be agow, to recaeive the Jirit in
continuing reationship, to recelve his suwply, to work
according to his dfts, to be led, to follow him, to be
empowered, to work in obedience. This is a decision of the
will. This is an attitude of mind. We will be filled or we will
not. Wewill liveinthe Soirit or wewill not.

From one point of view the whole matter is very simple. It is
one of adbedience. Just to dbey the Soirit means to be filled and
agow, and supplied and useful. Who, then, seeing the tireless
ministry of the Sirit for man and creation, and knowing his
ceaseless minigry to us, and on our behalf, who would not obey
him? Whowouldnat lovethis great Holy Spirit who has done
so much, and does so much, who is so intimae and tender, 0
strong and protedive, so vita and empowering?

If weredly see and undersand even asmall degree of his great
person and work we will be obedient, we will be congartly
filled, and be habituaed to those things which make for
character, for being filled with dl the fruits of righteousness
and whichtend to our ultimate gorification
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There are numerous works on the Holy Spirit by Pertecosd
write's, and charismaic stholars.M og of these are experience-
centred, but some aretheologcal. Even then, many of them are
a mixture of theology and exerience. Some Roman Caholic
write's have written onthe subject.

Two books which examine the Pentecogd-Charismatic
gpproachtothesubjeds are-

BRUNNER, Dde" The Theology of the Holy Spirit’
HOLLENWEGER, Wdter  "The Pentecostals'

It should be nated that astudy on the Person and Work of the
Holy Sirit should be taken goat from any movement of
renewd, i.e. should be seenwithinthe context of the Scriptures.
This meanstha the gpigemology used by Pertecoga and non-
Pentecogd theologans isnaturdly differert.

Atticles in the many Bible Didionaries or Dictionaries of
Theology, or Word Didionaries should be read as they are
generdly hepful.
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