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NCTM, Monday Pastors’ Study Group. 7th. Feb 1994. G. Bingham

Study One: Christ the Prophet

Introduction: The Practical and Pastoral Significance of Christology

In his work The Oracles of God ! Calvin said, ‘Whoever does not know the office of Jesus
Chrigt, can never trust in God, nor make prayers and supplications. he will always be in anxiety
and doubt and dissimulation. Unless faith comes and shows the way, it is certain (I say) that we
shall never have access to God'. This is a sobering statement especialy if our people do not
really know the office of Christ.

There can be no question but that the Christian world, the constituency of Christian
churches, has as its primacy the idea of the person and work of Jesus Christ. Various churches
and sects may often be in heresy as regards the orthodox interpretation of Christ, but these hold
to him as they see him. There would no group calling itself *Christian’ which not hold that
Christ is unique amongst human beings. Other great religious leaders would not be put in the
same class. There can be no escaping the fact that the life, vitality, power and praxis of any
group is dependent upon the view it takes of Christ. There is no theology worth the name which
does not evidence itself in the life of the believer. Hence if belief iswrong or asymetrical so will
the worship be deficient and so will the ethical, moral and vocational life of the group be awry.
Church history has shown us that churches have died out because they have had the wrong view
of Christ.

The Problem of Belief and Practice

Few thoughtful Christians would deny that their lives have had risings and fallings according to
their perception of Christ. If there are such persons as ‘nomina Christians' then the being of
Christ will mean little to them. If they are orthodox in the form of their belief then there will be
consequent orthopraxis, rightly speaking even if some of it may be mediocre. Where belief is
nominal, this will not result in any great action of life. Thus the rising and falling of our praxis
will be to some degree dependent upon our personal and intimate belief in Christ, especially asit
is aided by the Holy Spirit. If we can talk of mere cerebral belief, then arational system will be
built up which we would call ‘Christian living’. Where existential knowledge of Christ is
lacking then the form of the life will differ from those who have existential knowledge, personal
conviction and whose understanding of Christ as Saviour, Lord, Prophet, Priest, King and the
Mediator of creation, redemption and the final renewal of the creation. Nominal Christianity has
always held to some kind of morality, the fruits of aformer vital Christian community.

1 Trandated by T.H. L. Parker (Lutterworth, London, 1947, p. 150). Calvin was commenting on Luke 2:9-14.
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In immediate, practical terms the life and the vitality of the Christian person will be
present in proportion to his or her living, intimate, persona and existential knowledge of, and
relation to, the person of Christ. What is not always evident to us is that we can accept al the
Scripture teaches of Christ and yet have little or even no dynamic comprehension of Christ
himself. Holding the doctrine of Christ may not be holding to Christ, or living in him, even
though we may have atheology of the same.

To test out this Christological belief, let us ask ourselves how we really see Christ and
relate to him. The test is not simply an emotional one, but it contains the affectional. If it lacks
this then the statement of | Peter 1:8 is void, ‘Without having seen him [Jesus Christ] you love
him; though you do not now see him you believe in him and rejoice with unutterable and exalted
joy’2. If we ask what the offices of Christ mean to usin terms of our relation to the man Christ
Jesus, then this will further reveal who and what Christ is to us. For example, if Jesus Christ is
the Saviour of the world then that disenfranchises any other person from being that. No other
human being can claim to be as him. If we deny the necessity for being saved, then we deny his
Saviourhood and so deny him. If salvation has not been, and is not being, the experience and
reality of our lives then all ideas of Christ are valueless. The same test could be put to his other
offices and would bring similar results, namely evidence of a non—belief in Christ.

In any given church or sect the life of the group and the persons within it would be
evidenced by their knowledge of, and belief in Christ in his offices. For example, what does the
continuing intercession of Christ at the right hand of the Father mean, in practice, to members of
our congregation, especially to those who seek out every human aid in order to be pursue their
living, especially when problems and crises confront them. Do they rest in his intercessory
power? Do they trust his Lordship over al creation and al events of human living? Do they see
that only his Lordship over principalities and powers—with whom believers wrestle—assures
them of afinal good outcome?

For those of us who are Christian pastors and leaders how much does Christ’s person and
work figure especially in the practice of life and ministry? We need to be able to give some kind
of answer to this question, and we need to ask whether we have in us the dynamics of belief and
of the person of Christ. Even more, we need to inquire whether the lack of genuine vitality in
our churches does not arise because of a personal lack of faith in Christ and thus in subsequent
practice. As pastors we need to inquire whether we have had made the theology of Christ central
but not Christ himself. It may be that the many cosmetic (‘make up’) elements that we employ
may be because we lack personal, intimate, existential—and hence dynamic—relationship with
Christ.

A Note: In our Christological studies we recognise that there is not a true Christology which is
not at the same time one with Patrology and Pneumatology. All Persons of the Godhead must be
viewed as one and in one. To come to know Christ is also to know the Father and the Spirit.
Christ can only be comprehended within the Trinitarian perspective. The second point our note
concerns is the historical Jesus. Attempts to demythologise, to contextualise Jesus of Nazareth
particularly by trying to get the mind of the early community of Jesus so as to find the true
historical figure is an attempt bound to fail. Any epistemology must work from the position of
revelation, Christ as God's revelation, Christ revealed by God, and God revealed by Christ.
Christ’sclaims

2 We will remember that this key verse was foundational to Jonathan Edwards A Treatise on the Religious
Affections. Edwards virtually claimed that if one lacked the affectional, one lacked true faith.
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reveal him to be history and whilst he is a person in history he is more than one of history, for he
is over history. That our rationalising of him should produce the true Jesus, the historical Jesus
is an impossibility. We must therefore see him as a person in history, but not think we can treat
his ‘case’ by our investigative methods. ‘ The mystery of Christ’ is, like al God’'s mysteries,
only known by revelation, and whilst rational thinking may exist within the appropriation of
Christ through revelation, it cannot, of itself, appropriate Christ.

The New Testament, the Old Testament and the Presentation of Christ

Formal Christologies have sought to begin with the prophecies of the Old Testament in regard to
the person and work of Christ, and there is much sense in this method. Even so, the New
Testament begins, asin Mark 1:1, ‘ The beginning of the gospel of Jesus Christ, the Son of God,’
an assertion of the being of Jesus. Mark 1:2 refers to the Old Testament as its basic terms of
reference. The New Testament as a whole presents us with the Jesus of Nazareth who is the
Chrigt, the Son of the living God, and who is Immanuel, ‘ God with us’ in the flesh. In fact it is
not difficult for us to work out the offices claimed for him. Th congregation of Israel in the time
of Jesus did not accept, and so did not authenticate these offices. For this reason formal
Christologies present the offices predicted in the Old Testament of One to come, and combines
them so that they are to be found in the one person, and seeks to show their ordination is of God,
and that Israel in the flesh opposed the will of God in not recognising, and not accepting Jesus as
His Chosen One.

The New Testament and the Old: An Interpretation

One thing is clear from the Gospels, the Acts and the Epistles and that is that Christ appointed
apostles to proclam what he had accomplished, and that these apostles believed in their
apostolate, and were convinced of the apostolic truth committed to them. It could not be
apostolic without apostles. By ‘apostolic truth® we mean the events [or, event] of Christ as
interpreted in the light of the Old Testament and the Old Testament as interpreted in the light of
the events [event] of Christ, so that a new formulation of truth which was not singly the Old
Testament or singly the event’s of Christ, was now proclaimed. The New Testament proceeds in
the understanding that the apostles were given full revelation of the person and work of Christ.
Apostolic truth, then, should not be understood as a formulation or a body of theology or a
credal setting out of elements to be believed for salvation and incorporation into the people of
God, but should be seen as Christ himself so revealed by the Father and the Holy Spirit, that he
is the revelation of the Godhead and of the work of God as God has planned it for history and
for the telos which concludes and completes it. Whilst the kerugma—the preaching formulation
of the gospel—does seem like a body of truth to believe it was Christ who was to be believed for
salvation (Acts 16:31; Rom. 10:9). The kerugma simply revealed the person and work of Christ.
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On this basis of the Old Testament and the New Testament comprising a unity3 the
inherent Christology of the Old Testament is important4. As each Testament sheds light on the
other so an understanding of the person and work of Christ is enlarged. The few words of Luke
24:25-26 and 24:44-48 show us Christ’s mind on the relation of the Old Testament and his
incarnation—redemption event.

And he said to them, “O foolish men, and slow of heart to believe al that the prophets have spoken! Was it
not necessary that the Christ should suffer these things and enter into his glory?’ And beginning with Moses
and all the prophets, he interpreted to them in all the Scriptures the things concerning himself.

Then he said to them, “ These are my words which | spoke to you, while | was still with you, that everything
written about me in the law of Moses and the prophets and the psalms must be fulfilled.” Then he opened
their minds to understand the Scriptures, and said to them, “ Thus it is written, that the Christ should suffer and
on the third day rise from the dead, and that repentance and forgiveness of sins should be preached in his
name to al nations, beginning from Jerusalem. Y ou are witnesses of these things.

Again, we must take into account the matter of the Law and the Gospel. Christ came to be the
end of the law (Rom. 10:4; cf. John 1:16-17). The term ‘law’ is specifically used for the law to
Israel but generically for the whole of the Old Testament. In this sense he was the ‘end of the
law and the prophets’ . What ‘the end of the law’ means exegetically is linked with the passages
from Luke 24 (above) and has to do with ‘fulfilment’. Thus there is an organic unity in the Old
and New Testaments, and without Christ and the Gospel the whole Scriptures do not make
sense. ‘ The testimony of Jesus is the spirit of prophecy’ (Rev. 19:10) certainly fits with what we
have said, and enhancesit.

For the purposes of this Study we will not now and here refer to the predictions of the Old
Testament except to state some of the titles which can be the materials for research. Not all
scholars agree that such titles should be attributed to Christ but through the internal references of
the New Testament, most can be shown to refer to Christ. They are then, Son of Man, Son of
God, Messiah/Christ, Davidic King/Son of David, Righteous Branch, Suffering Servant, the
Prophet. To these could be added by inference Immanuel, King of Israel, Judge of All, Law—
Giver, and so on. Since thisis a specialised subject, worthy of much attention, we will leave it to
another more confirmatory Study. | propose in this Study to take up only the office of Christ as
Prophet. First, however, we need to see the meaning of the term ‘office’ and to recognise that
any one of these offices cannot be viewed separately from the other offices attributed to Christ.
We shall take alook at Calvin’'s understanding of Christ’s offices.

3 The New Testament was not written even early in the apostolic ministry, but its elements were all present,
active and operative. The enscripturating of the apostolic truth and action added nothing to them but was essential
for the continued understand of the community, especialy as the apostles ceased to be, and because oral
transmission is always open to error.

4 Here we have to take as accepted that Christ isin all the Scriptures

S See Romans 3:21 and parallel texts where ‘the law and prophets’ really constitute the whole of the Old
Testament. To say Christ was ‘the end of the law’ does mean the law was ended, but, rather, fulfilled. Thus the
prophets and prophecy were also not ended.
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Calvin’s Understanding of Christ’s Offices

J. F. Jansen in his Calvin’s Doctrine of the Work of Christ sets out Calvin's understanding of
Christ’'s officesS. They are Redeemer, Messiah, King, Priest, and Revelator of God. Jansen
points out that whilst Calvin uses the term ‘Prophet’ for an office of Christ comes to include it
under ‘Messiah’. Within the office of Redeemer Jansen shows that Calvin speaks of Christ as
Victor, Ruler and Judge. We may ask ourselves whether we define these latter elements in or
preaching of him as Redeemer. Indeed, we may ask whether we have existentialy appropriated
the five—perhaps six, if Prophet is valid—offices, and truly proclam them for the life and
practice of our congregations.

Calvin was the Reformer above all who spoke of the triple office of Christ as Prophet
Priest and King, but this dogmatic pronouncement is not supported by him exegetically, so that
ultimately Calvin sees Messiah as having the two offices of Priest and King and these being
indissolubly joined. Whilst in some senses the Messiah has prophetic overtones, yet Prophet is
not an office. We will seek to see whether there is not an exegetical link that makes Messiah
consist of atriple office or offices.

The Term ‘Office

Thisis no exegetical term but a dogmatic one. Because the word is not literally used in Scripture
does not mean its principle is absent. If Christ is Prophet, Priest and King, then these must be
offices though none of these may be understood apart from the others. ‘Office’ can have the
thought of a ministry into which someone is installed, a position or a place, service, work or
function. How can we speak of Christ being Priest and uniquely so unless God—his Father—has
so appointed him (Heb. 5:5-6)? How can he be King without a similar appointment (Heb. 5:5—
6)’? The meaning of ‘office’ lies in his position, his function and his work. Whilst in some
situations a person may be elected and appointed to an office, the difference with Christ was that
he was not just fulfilling an office in the way we might understand it in our culture, that is a
position which may be given to another or which may cease for certain reasons. The office took
its meaning from him. Otto Weber says of Christ, ‘The concept “office” seeks to remove the
activity of Jesus from the sphere of the private, the arbitrary and the accidental. That iswhat is
justifiable about it’.8

Christ as Prophet

Traditional Exegesis of Christ as Prophet: Deuteronomy 18:15-22; Acts 3:17-26

The traditional way of showing Christ to be the unique Prophet is to take Deuteronomy 18:15—
22 which speaks of God ‘raising up’ and thus appointing ‘a prophet like me’,

6 Calvin's Doctrine of the Work of Christ, James Clarke, London, 1956, especially pages 60—102.

7 We will later see that Psalm 2: 1, 6, 7, 8 speaks of one being made King (‘his anointed’, ‘my king’ ‘my son’)
and Psalm 110:1, 4 tells of one being made Priest after the order of Melchizedeck—King—Priest—thus showing that
Messiah is King-Priest.

8 Foundations of Dogmatic Vol 11, p. 170 (Eerdmans, 1983).
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and to prove that in the New Testament Christ isthat one, especially by the use of Acts 3:17-26.

And now, brethren, | know that you acted in ignorance, as did also your rulers. But what God foretold by the
mouth of all the prophets, that his Christ should suffer, he thus fulfilled. Repent therefore, and turn again, that
your sins may be blotted out, that times of refreshing may come from the presence of the Lord, 3:20 and that
he may send the Christ appointed for you, Jesus, whom heaven must receive until the time for establishing all
that God spoke by the mouth of his holy prophets from of old. Moses said, ‘ The Lord God will raise up for
you a prophet from your brethren as he raised me up. Y ou shall listen to him in whatever he tells you. And it
shall be that every soul that does not listen to that prophet shall be destroyed from the people.” 3:24 And all
the prophets who have spoken, from Samuel and those who came afterwards, also proclaimed these days. Y ou
are the sons of the prophets and of the covenant which God gave to your fathers, saying to Abraham, ‘And in
your posterity shall al the families of the earth be blessed.” God, having raised up his servant, sent him to you
first, to bless you in turning every one of you from your wickedness.

In this passage Peter was saying that this prophet has come, and not to listen to him, that is not
to obey him, isto be destroyed. This principle had never been spoken of any of the prophets, not
even Moses. To be ‘sons of the prophets must mean, among other things, that those of Israel
were part of the prophetic community and were liable to hear the prophets and that each member
of Israel was not a prophet, just asto be *a kingdom of priests' (Exod. 19:5-6) did not mean that
each was an appointed priest, but that they were a community linked with the appointed
priesthood, and therefore a people of worship®. At this point we might ask whether, pastorally,
we teach and confront our congregations with the facts that they are ‘sons of the prophets and
‘sons of the covenant’ and should act in conformity with this identity—the prophetic and
covenantal categories and their demands.

If we only exegete Deuteronomy 18 from verse 15 we miss the full import of the verses
9-14 and so of the theme of the true prophet. Verses 9-14 forbid ‘ abominable practices which
are then nominated as the occult which is the pagan equivalent of what the prophet is about. As
we will see the prophet teaches, and his words have the power to predict what will happen as
well as to teach the way of life in the law. Human beings desire to know the future and so seek
divination in its occultic forms, but divination is linked with the idols and their laws. The unique
prophet who will come will speak the words God desires him to speak and an entirely (that is
unique) situation will arise with his coming.

Traditional Exegesis. ‘Morethan Morethan a Prophet’

In John 1:19-23 the priests and Levites sent by the Jews from Jerusalem asked John—among
other questions *Are you the prophet? He said, ‘No.” Jesus said later of John, ‘What went you
out to see? A prophet. Yes, and | tell you more than a prophet.” He went on to show that John
was—to that point in time—the greatest born of women. This would seem to be a testimony to
John’s being ‘the prophet’ but it was not. In Matthew 16:13 in answer to Jesus asking them
“Who do men say that the Son of man s,

9 Exodus 19:5-6 can be exegeted to show that Israel as a people, a corporate entity was the priest-nation for and
among all nations. The use of this passage in | Peter 2:9-10 can show that the church ‘aroyal priesthood’ as such
for being a people of worship, but also for proclamation. Our Study on ‘ Christ as Priest’” will seek to show that the
church is incorporated into Christ’s Priesthood and so does not have one of its own. It is not ‘the priesthood of all
each believer’, but ‘the priesthood of all believers', that is a corporate entity..
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they replied, *Some say John the Baptist, others say Elijah, and others Jeremiah or on of the
prophets’ . Jesus asked Peter directly what the apostles thought, and Peter replied, * *You are the
Chrigt, the Son of the living God’, thus raising Jesus above John the Baptist, Elijah and ‘ one of
the prophets' . He was unique.

Jesus certainly referred to himself obliquely as a prophet when he said. * A prophet has no
honour in his own country,” though it could be argued that he was arguing generally for the fact
that Israel had always rejected the one who came with the word of God. His apostrophe to
Jerusalem in Matthew 23:37-39 could be interpreted in either of these two ways or especially as
meaning he was the unique prophet about to be killed, especially as he says in the Lukan
paralel, ‘I must go my way today and tomorrow and the third day for it cannot be that a prophet
should perish away from Jerusalem’. This surely includes him in the prophets. In Luke 7:11-17
the raising of the son of the widow of Nain is reported, and Luke reports, ‘ Fear seized them all;
and they glorified God, saying, “A great prophet has risen among us!” and “God has visited his
people!” * What was meant by ‘a great prophet? The woman at the well (John 4:19) said, ‘ Sir, |
perceive that you are a prophet,” for he had told her al that she had ever done. Even more to the
point was the conclusion people came to in John 6:1-14, following the feeding of the 5,000,
“When the people saw the sign which he had done, they said, “This is indeed the prophet that
was to come into the world!”* This was surely a reference to Deuteronomy 18:15-22. In
Matthew 21:11 (cf. John 7:52), ‘the crowds said, “This is the prophet Jesus from Nazareth in
Galilee.”* Otto Weber suggests these are more suggestive of the office of Messiah than of a
separate office of the Prophet (op. cit. p.171).

Having said all this can we maintain that no less than being Priest and King, Jesus was—
and is—Prophet? Calvin certainly spoke of him as Prophet but a close reading of his writings
may lead us to believe that whilst he had spoken of the triple office/s he was eventualy only
confident in speaking of the double office/s—Priest and King, both of these being one in Christ
as Messiah.19 In his Ingtitutes of the Christian Religion he said 11, xv, i11), ‘the office enjoined
upon Christ by the Father was in three parts. He was given to be prophet and priest and king'.
This seems clear enough as do many of his similar statements to show Calvin believed in this
officel2. Calvin then goes on to describe the office of prophet. Referring to Isaiah 61:1-213 (cf.
Luke 4:18) he says, ‘We see that he was anointed by the Spirit to be herald and witness of the

10 Calvin certainly made claim that Christ was Prophet but Jansen points out that Calvin seemed to subsume the
prophetic office under the term ‘Messiah’. Calvin sees the work of the prophet as a revelatory and so a teaching
one. Jansen (p.58) says, The real question, however, is whether this revelatory aspect of Christ’s mission is for
Calvin best understood in terms of a formula of offices which would place it aongside the kingly and priestly
offices. Thisis precisely what later theology does, but apparently Calvin does not do this. If we read carefully, we
find that the revelatory character of Christ’s work does not receive a separate or ‘typical’ treatment—rather it
belongs to his de persona, it permeates his kingly and priestly work’. Jansen says the offices are concerned with
redemptive work, ‘Nowhere does he [Calvin] relate the prophetic office to the Cross (p.58). | think Jansen is
unconsciously using specia pleading as our Study will attempt to prove.

11 The version we are using is the one edited by John T. McNeill and translated and indexed by Ford Lewis
Battles, Westminster Press, 1960.

12 Jansen (op. cit.) quotes the following ancient and medieval fathers as speaking of Christ’s threefold office,
Eusebius (d. 339), Chrysostum (d. 407), Petrus Chrysologus (d. 450), Thomas Acquinas (d. 1274). He also refersto
the pre-Reformation Osiander but does not think Calvin would have drawn from this source which he disliked

13|t is often argued that in the Old Testament kings and priests were not necessarily actually anointed in aritual
of applied oil. In Kings 19:16 Elijah was told to anoint Elisha in his place, but we hear of no anointing other than
Elijah cast his mantle on Elisha. In Psalm 105:15 * Touch not my anointed ones, do my prophets no harm!’ seems to
be a parallelism. That Jesus was anointed is shown by his reference to Isaiah 61:1-2 and Peter’s statement in Acts
10:38
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Father’s grace. And that not in the common way—for he is distinguished from other teachers
with a similar office. On the other hand we must note this: he received anointing, not only for
himself that he might carry out the office of teaching, but for his whole body that the power of
the Spirit might be present in the continuing preaching of the gospel. This, however, remains
certain; the perfect doctrine he has brought had made an end to all prophecies.’ (op. cit. p. 496).

Other Reformed writersl4 speak of the prophet as one who ‘ousted ignorance’, was
‘bound to instruct by giving teaching anent salvation’, by ‘teaching the will of the Father and
sealing his teaching by miracles’, for ‘It is by his prophetia that Christ has fully and plainly
revealed God's will for our salvation shown directly to himself’, ‘It includes (i) “the outwards
promulgation of divine truth” and (2) “the internal illumination of the mind”*. These writers say
that Christ as Prophet came to ‘instruct his people in the truth of doctrine legal and evangelical’
and he has that ‘ prophetic office by which by which he deigns to reveal to his own the will of
God fully, and perfectly known to himself’, and emphasise that unless Christ taught the nature
of law and true righteousness, propheticaly, then the hearers would not be prepared for the
nature of his redemption. Prophetic preaching was thus a prophetia evangelica and in such
preaching Christ was from eternity as essentially Prophet as he also was Priest and King. If it a
prophetia evangelica then it is difficult to see how it is not related to redemption.

We now seek to see that if John was ‘more than a prophet’ and Jesus ‘ more than more
than a prophet’ was John nevertheless not a prophet, and was Jesus other than a prophet through
with merely some prophetic elementsin his Messiahship? Isthe ‘from eternity’ of Christ’s being
as Prophet not indeed valid? We recognise that often dogmais formed not purely from exegesis
whose statements are irrefutable, but from a wide view of Scripture. For example there is no
pure exegesis of the Trinity, but the dogmaisirrefutable.

Christ the Prophet: His People the Prophetic Community

For a moment let us refer to the fact that Christ was clearly appointed Priest and King (Heb.
5:5-6; Psalms 2 and 110; Matt. 3:17; 17:5). If we take the term *Christ’ to contain these two
appointments and offices, then we can scarcely escape applying the same principle to Jesus as
being appointed to the office of Prophet. Matthew 3:17 is the time of his anointing to be
Messiah, and Acts 10:38 confirms and explicates this. ‘ The Prophet’ cannot be said to cease
being Prophet because his prophetic ministry is said by some to have been fulfilled up to the
time of the crucifixion. This would be to say that Christ’s community would now be priestly and
roya but not prophetic. What we will proceed to discuss below will show that argument is
fallacious. All prophetic activity in the community would have to spring from itself and not its
Head, which is unthinkable. Paul’s statement * prophecies shall cease’ must mean they have not
yet ceased. If prophetic ministry was intrinsic to Christ’s earthly ministry it is intrinsic to his
present ministry asit is exercised through his Body, the church.

It is clear from the day of Pentecost that outpouring of the Spirit had to do with making
the community a prophetic one.

14 From this | am giving the essence of Reformed writing, using Heinrich Heppe's Reformed Dogmatics (Allen
and Unwin, 1950, pp. 452f.
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But Peter, standing with the eleven, lifted up his voice and addressed them, “Men of Judea and all who dwell
in Jerusalem, let this be known to you, and give ear to my words. For these men are not drunk, as you
suppose, since it is only the third hour of the day; but thisiswhat was spoken by the prophet Joel:

‘Andinthelast daysit shall be, God declares,

that | will pour out my Spirit upon al flesh,

and your sons and your daughters shall prophesy,

and your young men shall see visions,

and your old men shall dream dreams,

yea, and on my menservants and my maidservants in those days

I will pour out my Spirit; and they shall prophesy.

And | will show wonders in the heaven above

and signs on the earth beneath,

blood, and fire, and vapor of smoke;

the sun shall be turned into darkness

and the moon into blood,

before the day of the Lord comes,

the great and manifest day.

And it shall be that whoever calls on the name of the Lord shall be saved.’

The ‘last days are from Pentecost to the Parousia so that Peter’ s statement does not confine his
explanation to Pentecost itself. An exegete like Jansen would have to say that the prophetic
element of Jesus ministry was completed, and that the matter of prophecy was thus not
extended to the church. Ephesians 4:11 includes ‘prophets in its description of the various
ministries, and in | Corinthians 12:28 apostles and prophets are again mentioned together.
Ephesians 2:20 speaks of the *household of God'—the church, the *holy temple’ as being *built
upon the foundation of the apostles and prophets’ and whilst the meaning of thisis debated what
must be conceded is that there was no doctrine or teaching which was not living in that it was
one with the teacher, through the Holy Spirit, under Christ. If we say the foundation of the house
of God was the doctrine of the apostles and prophets then it was not just a block of doctrine as
we would know it, nor was it apart from Christ, who alone is the foundation (I Cor. 3:11). In
Ephesians 3:4-6 the ‘mystery of Christ’ ‘has now been revealed to the apostles and prophets by
the Spirit’.

In this sense then, the church is the community of the Prophet: His prophecy—so to
speak—emanates through the church. The objection that all necessary teaching had been given
by the Old Testament prophets, John the Baptist and Christ as the Prophet until his ascension
does not hold water. The difference between Christ as prophet and others as prophets is well
shown by James who rightly points out that the prophets came with a message, with arevelation
from God, but he says that this was not so of Christ. He did not so much as bring the word as he
was the word: he did not so much reveal as he was, himself, the revelation. But surely this does
not invalidate a continuing prophetic ministry, emanating through the church, from Christ. Acts
1:1-8 should be understood in the light of prophetic ministry. ‘Y ou shall receive power when
the Holy Spirit comes upon you and you will be my witnesses . Withessing and prophesying are
intimately linked. In Revelation 19:10 ‘The testimony of Jesus is the spirit [Spirit 7} of
prophecy’. To witnessisto testify and thisis the essence of prophecy from the proto—evangel of
Genesis 3:6 to the end of the prophecy of the Book of the Revelation. Throughout this book the
believers are in prophetic—that is, withessing—mode. In 1:2 John is said to have borne ‘witness
to the word of God and the testimony of Jesus Christ’, and he is on the island of Patmos ‘on
account of the word of God and the testimony of Jesus'. In 6:9f. are saints ‘who had been dlain
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for the witness they had borne’. In 12:17 the dragon is angry and goes to make war with ‘those
who keep the commandments of God and bear witness to Jesus In other words the teaching,
exhorting and inspiring ministry of prophecy is never ended. | think Jansen’s utter separation of
the prophetic teaching ministry of Jesus from the work of redemption is not valid since Jesus
entire word was redemptive and the seven words of the Cross are certainly involved in
redemption. Prophetic utterance does not cease prior to the Cross

An interesting window on to the prophetic community is found in Paul’s discussion
regarding worship in | Corinthians 14. In verses 23-25 he shows the power of prophetic
ministry.

If, therefore, the whole church assembles and all speak in tongues, and outsiders or unbelievers enter, will
they not say that you are mad? But if all prophesy, and an unbeliever or outsider enters, heis convicted by all,
he is called to account by all, the secrets of his heart are disclosed; and so, falling on his face, he will worship
God and declare that God is really among you.

‘If al prophesy’ may be a hypothetical statement, but its must not be confined there. Paul
isfirm in this context about the ministry of prophets and prophecy. There is no suggestion in the
New Testament that the New Testament prophets—and there are these—add to Old Testament
canonical prophecy, but they certainly speak in the light of it and the prophecy of the Book of
the Revelation is certainly ‘ The revelation of Jesus Christ’, showing that his ministry as Prophet
comes upon John the Seer and within the canon of the New Testament there is plenty of
prophetic teaching which is probably the extension of Jesus' prophetic teaching given before his
ascension.

What isa Prophet and What is Prophecy?

It may seem rather late in our Study to raise this question and attempt definition, but the
materials above have themselves helped to delineate the matter of prophet and prophecy. One of
the best descriptions of a prophet is found in Exodus 6:28—7:2.

On the day when the LORD spoke to Maoses in the land of Egypt, the LORD said to Moses, “| am the LORD;

tell Pharaoh king of Egypt al that | say to you.” But Moses said to the LORD, “Behold, | am of
uncircumcised lips; how then shall Pharaoh listen to me?’ And the LORD said to Moses, “See, | make you as
God to Pharaoh; and Aaron your brother shall be your prophet. Y ou shall speak all that | command you; and
Aaron your brother shall tell Pharaoh to let the people of Israel go out of hisland.

Moses will be as God to Pharaoh and Aaron will be Moses' prophet. A prophet is one whose
word comes from God, and who is God’'s mouthpiece. He does not make the word, for it is not
his, but he does deliver it. Numbers 12:6—7 gives us further light.

And he [God] said, “Hear my words: If there is a prophet among you, | the LORD make myself known to him
in avision, | speak with him in a dream. Not so with my servant Moses; he is entrusted with all my house.
With him | speak mouth to mouth, clearly, and not in dark speech; and he beholds the form of the LORD.
Why then were you not afraid to speak against my servant Moses?’

Here we see that ordinarily prophets received their messages from God through dreams and
visions (cf. Jer. 23:23-32; Acts 2:17-18). Mosesis unique in that (i) he was
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entrusted with the whole of the house of Isragl, and (ii) God spoke to him ‘mouth to mouth’.
Whilgt, in this context, Aaron and Miriam had had prophetic ministries they were not in the
same quality or vein as that of Moses.

The prophets aways cried, ‘ Thus saith the Lord!” and it was mandatory for Isragl to hear.
Whilst it is true that Jesus never said anything but what the Father told him he was in a vastly
different position to the prophets and even John the Baptist. He and the Father were one. He was
the word of God incarnate. He spoke from the Father because he was with the Father and they
were in one another. The statement of Hebrews 1:1, ‘In many and various ways God spoke of
old by the prophets; but in these last days has spoken to us by a Son,” does not mean that the
ministry of prophecy has been abrogated but, as we observed above the Son spoke from the
Father. Just as there was need for prophecy prior to his coming so there was after his ascension,
‘you shall bear witness to me’, hence the need for prophets as well as apostles, evangelists and
pastors and teachers. As in the former covenant Israel was to be a witnessing people and so
prophetic (Isa. 43:9-12) so in the new covenant of Christ his people are to be witnesses. As not
all in the former covenant had the office of a prophet, so in the latter covenant not all had or
have this office, for whilst there were prophecies given in the congregation by men and women
(I Cor. 11:4-5) these were charisms (gifts) rather than proceeding from an office and such an
office needed to exist and did. | Corinthians 14:26-32 gives a picture of worship; only two or
three prophets should speak, and then one by one and what they said should help all to ‘learn
and be encouraged’. In this ministry the spirits of the prophets were subject to the prophets
which | take to mean that the message of a prophet isjudged as valid by other prophets and that
such asanction is needed. Some think it means that prophecy is under the control of the prophet,
as against an undisciplined use of the ministry.

The Pastoral Use and Power of Prophecy and the Prophetic Community
of Christ

This is an important part of our Study. One of the defects of our inquiry has been that we have
scarcely linked the ministry of Christ as Prophet with the other two offices of King and Priest.
None of the three offices can be understood fully apart from the other two. Even so, | think we
have established the fact that Christ did have the office of Prophet, along with the other two
offices. In al his ministry he was prophetic. At his baptism the Father said, ‘ Thisis my beloved
Son in whom | am well pleased,” and this surely is the event to which Peter referred in Acts
10:38, ‘how God anointed Jesus of Nazareth with the Holy Spirit and with power: how he went
about doing good and healing all that were oppressed of the devil, for God was with him’. This
was undoubtedly prophetic ministry. At the Transfiguration the Father said, ‘ Thisis my beloved
Son, with whom | am well pleased: listen to him.2>* Theword ‘listen’ is perhaps not as strong as
‘hear’, especially as to truly hear is to truly obey (cf. Luke 8:4-21) but in any case it surely
refers back to the unique prophet prophesied in Deuteronomy 18:15f. and spoken of in 3:22-23.

15 Incidentally the words of Il Peter 16-21 are interesting, for the writer speaks of the event of the
Transfiguration and says, ‘And we have the prophetic word made more sure’ which seems to mean that what
happened was in accordance with the prophetic word, and so underlines the event of Transfiguration as authentic,
not that he ever thought it was not. His discourse on prophecy in verses 20-21 is superb telling us that the source of
all prophecy is not human but God Himself moving prophets by the Holy Spirit.

11



Christ The Prophet

We have seen something of the prophetic ministry of the community following Christ’s
ascension when ‘ he gave giftsto men’, one of them being the office of prophet. The gift then, is
Chrigt’s gift and in Christ, but as with Christ’s use of the office on earth it was to be by the
power of the Spirit. Just as the community is a priestly one and a royal one and is these only
because it is the expression and operation of his Priesthood and Kingship, so prophetic ministry
will come from, and be ordered by Christ the Prophet. In | Corinthians 14:4—6 Paul speaks of
desiring prophecy above other gifts, not that he demeans the others. Prophecy edifies the whole
church whereas tongues edifies only the person exercising glossolalia.

In a previous Study we have claimed that ‘apostles, prophets, evangelists, pastors and
teachers are really a functional love-hierarchy, al members being in tandem and each
necessary to the others. This principle certainly fits with the former covenant where king, priest
and prophet were all necessary within the covenant system and in a sense a hierarchy for the
community’s sake. That former covenant was a prophetic, priestly and roya community whose
source was God. Many claim that it was Christ who exercised his three offices in that covenant,
but we do not have time to consider this concept. We will see how the new community functions
under the offices of Christ’s Priesthood and Kingship, but some elements are essential for us to
understand in our pastoral situations and they are these,

(1) Christ is till Prophet and his ministry pervades, directs and enables our prophetic ministry.

(ii) We are, by grace, obligated, all of us, to exercise prophetic ministry. This will be in and to
the community as well as to the world in the sense of our witnessing to Christ.

(i) Such ministry isto teach, edify, exhort and encourage, as well asto keep alive in the minds
and hearts of the community the eschatological and teleological movement of ‘the ;last
days. We must recognise that as the Prophet all eschatology and teleology is Christ
himself. and not just a procession of events which have been predicted. The Book of the
Revelation makes no sense apart from such an understanding as this.

(iv) The word of God is of immense power, and so the community must be the mouthpiece of
the word of God, and not just a manufacturer of sermons, worship services, formal credal
statements and cultural mores and demands. Each must voice the word of God by lip and
by life. Thisis the true community at its proper work.

(v) All must be witnesses for thisis the prophetic action of the community. Thisis linked with
the other 4 points just above.

What we have to keep in mind that just as Christ is perpetually active in his offices of
Priest and King, so heisin his office of Prophet. Thisis at once an encouraging and confronting
act. It encourages because it indicates that our churches do not have to be limp, pathetic and
lethargic. Nor do they have to be frenetically active in selfjustifying and self extending works.
The power of Christ through his Spirit is actively working. ‘ The testimony of Jesus is the Spirit
of prophecy’. We can al be—and must be—alive to the prophetic vocation given to the
churches. The cultic and cultural elements we have developed must give way to dynamic
ministry of the witness and the word. Human efforts and techniques, borrowed from a world
which does not know the Prophetic, Priestly and Kingly leadership and presence of Christ must
be abandoned and we must be renewed in the spirit of our minds and joined to the present action
of Christ asour True Head.
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The Marvellous High Priesthood of Christ,
The Son of God

Introduction: Christ’s M arvellous Offices

Special Note: We must keep reminding ourselves that Christ had one office, that of Messiah.
For this he was anointed, yet anointing surely covered his being the Prophet, the Priest and the
King. Whilst we may call these separate offices they are one in the office of Messiah. As we have
said, we have difficulty treating them separately when we examine these modes of his being. If
we keep that in mind then we can proceed usefully. It is helpful for usin considering the three
offices to see a sort of perichoresis operating between the three so that they constitute an entity.

In this study we look at Christ’s office as High Priest, but we are not permitted to do this
without also looking at his offices of Prophet and King. The prophet speaks from God to
mankind, for God and with God, and for mankind who needs the word of God, whether it
desires to hear it or not. As King with the Father in the Kingdom of God the Son uses his roya
powers and prerogatives, so that just as Melchizedec was a Priest—King so the Son is such.
Granted that the three Offices reside in the one Person, yet we need to look at each particularly.
In I Corinthians 15:24-28 the Kingdom is of the Father and the Son and, likewise in Ephesians
5:5, it is ‘the kingdom of Christ and of God’ and this royal office isto do with Christ’s Sonship.
In Hebrews 1:23 and 5:5-6 the Sonship and High—Priesthood are coupled, and these both with
the idea of Christ being seated at the right hand of God which itself is an intimation of his
Kingship.

In order to understand Christ’s High—Priesthood we need to go back to the origins of
sacrifice and priesthood, especially asit is shown to usin the biblical tradition.

The Offering of Sacrifice and the Priesthood

Biblically we have the first offerings to God in the acts of Cain and Abel. Cain’s offering of ‘the
fruit of the ground’; is not accepted and Abel’s offering of ‘the firstlings of his flock and their
fat portions’ is accepted. This non—acceptance of the first offering is because Cain has * done not
well’ (Gen. 4:7), but the nature of the unbloody offering is not indicated as the ‘not doing well’
so much—it would seem—as the attitude of the offerer. In any case no priest isinvolved in this
worship. It has been said that the head of the family is the priest and this would seem to be the
case with Noah and Job. Noah's offerings is certainly received for ‘the Lord smelled the
pleasing odour’ and made a universal covenant with mankind. Job offered sacrifices on behalf of
his children so that they would not curse God if and when they sinned.
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The matter of Melchizedec is discussed in Genesis 14:17-20, and enlarged upon in the
Epistle to the Hebrews. In Genesis he was ‘king of Salem [peace]’ and * priest of the Most High'.
As priest he brought out bread and wine for the patriarch and blessed him and Abraham paid
homage to him, giving him tithes, a tenth of everything, a matter which the writer of Hebrews
takes up to show the uniqueness of the priesthood of this person. Abraham obviously offered
sacrifices to God, building altars in various places (cf. Gen. 12:7; 13:4, 18; 22:9f.); In Genesis
22 heis commanded to built an altar and offer up Isaac.

The familial priesthood of the head of the family changes with the inception of the Mosaic
covenant. A special tribeis set aside, the tribe of Aaron, so that priestly activity issue from them
and thisis God'’ s prescription. The forms of sacrifices now become prescribed so that departures
from these prescriptions is forbidden and innovations will bring forth punishments. This did not
have mean that the heads of families did not have some priestly ministry for the Passover meal
was led by them, and they were to teach their children to love the Lord (Deut. 6), and teaching
was a part of the ministry of the priest: father would have been priestly towards their families.
We note that in Israel the sacrifices were only offered up by the priests for the covenant people.
The other nations had their priests and their sacrifices but these are outside ‘the commonwealth
of Isragl’ (cf. Eph. 2:11ff.). Israel was made a ‘priestly nation’ or * a nation of priests (Exod.
19:5-6).

Some Elements of Sacrifice

We must be careful not to read too much in to or out of the offerings of Cain and Abel. At first
sight these seem to be in the form of thankofferings for the first fruits of the field and the flock.
All offerings constitute the worship of the offerer, whether good or otherwise. There are good
reasons for concluding that the worshipper was having fellowship with God, and in some cases
the fellowship of a meal. Certainly the offerings were often to do with the giving of satisfaction
to God against whom one had sinned, that is, the satisfaction required where sin had been done.
Yet God was the provider of the prescription, altar and victim for such sacrifices for (Lev.
17:11) relates that ‘the life of the flesh isin the blood; and | have given it for you upon the altar
to make atonement, by reason of thelife.’

The Priest and the Sacrifices

There can be no question that the priest in the Aaronic order was mediatorial in his ministry,
especialy as high—priest. The robes he wore were all significant—the mitre, robe and
embroidered coat, ephod and the girdle of it, with the breastplate of judgement on his heart the
names of the tribes being brought before God in intercession!. He had to do with the burning
coals and incense when offering the blood of slain beasts. The high—priest was appointed by
God primarily though the priesthood was inherited and in that sense can be said to be ‘chosen
among men’ 2. Whilst the sacrifices were for varied

1 In Exodus 28:2 Moses is commanded, ‘And you shall make holy garments for Aaron your brother, for glory
and for beauty . . . a breastplate, an ephod, a robe, a coast of checker work, a turban and a girdle; they shall make
holy garments for Aaron your brother and his sons to serve me as priests'.

2 The choice of succeeding high-priests does not seem to be by a special direct act of God, but the purpose of
the appointing is only from God. Hebrews 5:1-4 shows that it is to ‘offer gifts and sacrifices for sins', sins that
were his own and sins that were the people’s. Hebrews 5:5 shows that no one could legitimately exalt himself to the
office of high-priest.
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purposes, the primary one was ‘to offer gifts and sacrificesfor sins' (Heb. 5:1). Whilst the high—
priest was appointed by God yet it was he who represented to God the people of covenant who
were as yet sinners. ‘ If sacrifice was at the heart of Hebrew religion, oblation was at the heart of
sacrifice. No man could stand before God with empty hands. He must offer a gift as an
acknowledgment of adoration, gratitude and homage3; and, in as much as man is a sinner,
sacrifice must also be offered as an expiation for sins. The priesthood was instituted so that
priests might represent men before God in sacrifice’4. Surely the human experience of
conscience and human inability to pacify the conscience is one of the great keys to
understanding the need for sacrifice, and the nature of mediatorial priesthood.

Christ’sWonderful Priesthood

Given that man—sinful Man in particular—cannot ‘go it aone we are faced with the
indispensability of Christ’s High Priesthood. Whilst the high—priesthood of Israel was sufficient
for Isragl-in—covenant, yet even in the face of God's provision of the sacrificial cultus, and His
demand that the people worship none but he, Isragl had turned to other gods, other priests and
other worship and, as a result went into exile as judgement and punishment. The writer of
Hebrews sees Israel us under a covenant which was to be terminated or flow into the
‘everlasting covenant’ which we known as ‘the new covenant’. This new covenant would in
many senses be a different covenant, but at the same time is possible to link it with the covenant
God made with Abraham, a covenant which had universal connotation (cf. Gen. 12:1-3; cf.
Luke 1:68-78). It is in particular that the writer of Hebrews speaks of the High—Priesthood of
Jesus, but not all references are confined to that book.

Did Christ Come asthe High—Priest?

The Book of Hebrews does not ask this question. His incarnation certainly relates to his High
Priesthood. 9:11 says, ‘But when Christ appeared (paragemenos: ‘having appeared’) as a high
priest, And whilst this‘appeared’ may not necessarily mean the incarnation it certainly involves
it. 9:26(b) states ‘But as it is, he has appeared (pephanerotai: has been manifested’) once for all
at the end of the age to put away sin by the sacrifice of himself’. So also 10:5, ‘ Consequently,
when Christ came into the

3 We agree that sacrifice is ‘for sins’ and all that phrase means in its various biblical contexts but we must also
see that worship on the basis of sacrifice being initiated by God has as its goal the union of the worshipper and the
Worshipped. There is a divine perichoresis in the Godhead, and this flows out to the creation and to Man in
particular. The one who receives cannot contain the gift given, but must return it in the giving of sacrifice. Thisis
caled ‘the fruit of the lips' which is praise, adoration and thanksgiving—thanks for the giving of God. If we look
only at the grace which redeems we may miss the fact that grace—the personal action of God—flows continuously.
Hence the second element of priesthood—intercession—is indispensable. This continuing grace begets continuous
praise and thanksgiving.

4 H.W. Montefiore The Epistle to the Hebrews Blacks New Testament Commentaries (A & C. Black, 1964).
The heart of the matter is surely that Man, because of his sinfulness and inadequacy as a sinner, needs a mediator.
When we take up the term ‘oblation’ or ‘offering’ we find there is an element of mystery. What can be offered to
God which is satisfactory to Him? Had there been no prescriptions for oblations in the covenant, then we could not
begin to understand the idea of oblation except from a human point of view, and this would be corrupted because of
human sinfulness. It might seem to be abribe, a‘ payoff’ and the case of Cain seemsto indicate this.
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world, he said, “Sacrifice and offerings thou hast not desired, but a body hast thou prepared for
me,” and in 10:10, ‘And by that will we have been sanctified through the offering of the body of
Jesus Christ once for all.” The ‘body’ in these cases constitutes the oblation the High Priest
offers, so that it appears he was incarnate for high priesthood. In 2:10-18 the whole matter of his
incarnation with the goal in mind, ‘that he might become (NRSV ‘be’) a merciful and faithful
high priest in the service of God, to make expiation for the sins of the people’ makesiit clear that
without incarnation he could not have become that. 3:1-2 says, ‘ Therefore holy brethren, who
share in heavenly call, consider Jesus, the apostle and high priest of our confession. He was
faithful to him who appointed him.’

Whilst there is no explicit statement anywhere that he came as a high priest this thought
does seem avoidable. 5:5-10 seems to involve his ever being a high priest,

5: So also Christ did not exalt himself to be made a high priest, but was appointed by him who said to him,

“Thou art my Son,

today | have begotten thee”; 6 as he says also in another place,

“Thou art a priest for ever,

after the order of Melchiz' edek.”
7 Inthe days of his flesh, Jesus offered up prayers and supplications, with loud cries and tears, to him who
was able to save him from death, and he was heard for his godly fear. 8 Although he was a Son, he learned
obedience through what he suffered; 9 and being made perfect he became the source of eternal salvation to all
who obey him, 10 being designated by God a high priest after the order of Melchiz' edek.

Melchizedek is described as being ‘without father or mother or genealogy, and has neither
beginning of days nor end of life, but resembling the Son of God he continues a priest for ever’.
We note here that Jesus was not Melchizedec who ‘resembled the Son of God’ and so could not
have been the Son of God unless the language here is intentionally cryptic. However ‘the Son of
God' is here shown as eternal so that in 5:5-6 the quoting of Psalm 2:7 as ‘Thou art my Son,
today | have begotten you' and of Psalm 110:4, ‘Thou art a priest for ever after the order of
Melchizedek’ if linked with the gospels use of the Divine utterance at Jesus’ baptism, ‘ Thou art
my beloved Son in whom | am well pleased” must see the baptism not only as a coronation of
the Son of God, but also as the appointing of him as high priest. This may appear to be a mix of
Synoptic Gospels and Hebrews but it should stand, nevertheless because of the juxtaposition of
the two Psalms quoted. That Jesus was declared to be the Son of God—whatever that may have
been understood to be—means that he was virtually declared to be the high priest appointed by
God. He was already the Son of God and in that sense could be said to be already the true high
priest. We need not go into any eternal, ontological mystical application of the Melchizedekian
order, athough it may well be the truth of the matter.

His Becoming and Being the True High Priest

We have ventured to say that Christ came into world to be a high priest and in the sense of
Hebrews 10:5 and related passages came as the appointed high priest of God. Speaking on
Hebrews 7:15-16—' This becomes even more evident when another priest
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arises in the likeness® of Melchiz edek, 16 who has become a priest, not according to a legal
reguirement concerning bodily descent but by the power of an indestructible life' and especially
on ‘the power on an indestructible life' H. W. Montefiore says, ‘ The levitical priesthood had
been appointed “an everlasting priesthood” (Exodus xI. 15) but it was everlasting only in virtue
of priestly succession. Jesus priesthood is eternal because of the indestructible life of a single
priest and for this reason it supersedes the levitical priesthood.®* No priest has an indestructible
life but Jesus, this indestructibility being shown by his resurrection.

If we go back to the passages of 2:10-18; 3:1-2 and 5:7-10 we discover he had to be man,
he had to go through suffering, and had to ‘learn obedience through the things that he suffered’.
This does not mean he was ever disobedient, or that he had to learn how to become obedient, but
that the path and plan of obedience and al it involved had to be learned as he carried out the will
of the Father—’'Lo, | have come to do thy will, O God' (‘I delight to do thy will, O God’; Heb.
10:7; Psa. 40:8). In one sense this demand to be both victim and priest went beyond what the
law demanded of its covenant members. Thus he was learning to be both victim and priest as he
grew. Granted that he was a high priest then he was a high priest-in—training, or a high priest
being fitted for the task before him. The climax came as he offered his body as an oblation. So it
was fitting at that climax that God, ‘in bringing many sons into glory should make the pioneer of
their salvation perfect through suffering’. This must surely not mean that he was imperfect as a
high priest, lacking suffering, but that the Father made him the penal 7 suffering of all sins
without which there could be no sons coming into glory, i.e. the glory of salvation. Without such
suffering, or prior to it he was yet incomplete. When he bore the sins then he was complete as
‘the pioneer of their salvation.

Being the High Priest as Offerer of the Oblation

The Necessity of the Son of God Becoming Man in Order to Redeem It

The apostolic writings refer to this strongly. Without the Word becoming flesh there can by no
immanent, persona and effective word of God that speaks into history and becomes the gospel
in the person of Jesus Christ. In the soteriological statements of the apostles it is hisincarnation
which enables him to become Saviour and Lord of sinful humanity. He is born of awoman, born
under the law that he might redeem those who are under the law. God sends His Son in the
likeness of sinful flesh and for sin that there should henceforth be no condemnation to those who
were bound for death because of the law. So we might multiply these references which speak of
the Word becoming flesh to redeem Man.

S William L. Lane (Word Biblical Commentary 47, Hebrews 1_8, 1991, p.183) has a remarkable statement,
‘The promise was fulfilled in Christ who is actually what Melchizedek was symbolically, an eternal priest who
exercises his priestly prerogativesin anonlegal, universal ministration’.

6 Montefiore, op. cit., p.126.

7 The word ‘penal’ needs to understood and not as a ‘the punishment fits the crime’ concept. The suffering of
guilt iswholly existential and it is this coram deo—before God. The mystery of thisin the Cross and is beyond our
critical scrutiny and even sympathetic understanding. Whilst ‘ penal’ has a harsh note to it, the matter is a harsh one.
P.T. Forsyth once remarked that ‘Nothing will satisfy the conscience of man who does not first satisfy the
conscience of God'. Our verse really means God exacted of him all that was necessary for him to bring many sons
into glory’.
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At this point however we wish to look at some of the statements which show the
relationship between his incarnation and his high priesthood. These are set forth explicitly in the
Epistle to the Hebrews. In 2:10-18 the fact that Jesus is of a common stock with man—"have all
oneorigin’ (cf. Acts 17:26, ‘one blood’) is because Jesus * partakes of one nature’ with humanity
and this enables him to destroy the power of the devil over humanity, power which that creature
held by virtue of Man’s fear of death (2:14-15). Jesus ‘ had to be made like his brethren in every
respect, so that he might become a faithful high priest in the service of God to make expiation
[propitiation] for the sins of the people’. Only ‘because he has suffered and been tempted’ is he
able to help those who are tempted (2:16-18). In 5:2 a high priest can only be chosen among
men, because such priesthood is for men by a man ordained as a high priest. In 5:7-9 it was ‘in
the days of his flesh’ and not in the days of preincarnational powers® that he learned that
‘obedience through what he suffered; and being made a perfect [through this suffering] he
became the source of eternal salvation to all who obey him, being designated a high priest after
the order of Melchizedek'.

At the same time his humanity was without sin, though not without temptation.
Temptation is but testing and he stood every test successfully. The writer of Hebrewsin 7:26-28
sees his humanity as true, and no less true because he was perfect®. Such humanity is essential
for proper high priesthood.

For it was fitting that we should have such a high priest, holy, blameless, unstained, separated from sinners,
exalted above the heavens. He has no need, like those high priests, to offer sacrifices daily, first for his own
sins and then for those of the people; he did this once for all when he offered up himself. Indeed, the law
appoints men in their weakness as high priests, but the word of the oath, which came later than the law,
appoints a Son who has been made perfect for ever.

What all this meant to Jesus in his earthly life and ministry is not for us to probe. The
Gospels certainly give us a picture of his utter dependency upon the Father, and such
dependency is what every human being ought to have by reason of creation and his innate
creatureliness. Jesus undoubtedly found his power in knowing the natural weakness of man and
so being dependent upon the Father. The Gospels aso show his constant life of prayer, his
intimacy with the Father and his refusal to do other than His will. What we cannot penetrate—
though we can sometimes observe—are the feelings and pressures which came upon him
through, and because of his humanity, and because of that humanity being part of ‘the one
stock’ (2:11). We simply note that it all was part of being our appointed high—priest. It fitted
him to intercede for us for salvation, and that by the offering of himself as a sacrificia oblation.

‘It IsNecessary for thisPriest to Have Something to Offer’

There was no point to Jesus being high priest if he had nothing to offer. The writer of Hebrews
has shown us conclusively that whilst the blood of bulls and goats was essential for the system
of the former covenant, yet in fact such blood cannot wash away the sins of human beings. Such
sacrifices were but shadows of the reality to come, the reality being Christ. God had prepared a
body for him to offer, his blood was to be efficacious to the ‘purifying of the conscience from
dead worksto serve the

8 This does not mean he was not a high-priest ‘from eternity’ but that he did not suffer ‘from eternity’.
9 When we say ‘true humanity’ we must keep in mind that sin is no part of true humanity, and in having no sin Jesus
did not rise above what is humanity but only above what is fallen humanity.
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living God'. This oblation was to effect a perfect single sacrifice, effective for ever, thus
abolishing all other attempts, in all cultures and sacrificial cultuses, to effect salvation by human
means. Christ certainly had something to offer—himself!

Jesus Always Priestly With a View to the Oblation

Before the offering of himself as an oblation at Calvary’s cross, Christ acted in priestly manner
throughout his lifel0 of earthly ministry beginning at his baptism. It has long been observed in
the Synoptic Gospels Jesus on three different, successive occasions predicted his death and on
the last night at the Supper said the shedding of his blood was for the remission of sins. In Mark
10:45 he spoke of giving hislife aransom for many. The statements at his birth such as *he will
save his people from their sins' do not explicitly define this as a priestly act, but many were
bewildered by his forgiving the sins of those who came to him. Their minds were undoubtedly
occupied by the ideas of priest and sacrifice, and since certainly Christ never declared himself
explicitly to be a priest, much less the high priest of all, they were puzzled. Thoughts of a priest
after the order of Melchizedek were absent: they knew only the levitical and its sacrifices Even
S0, the passage of John 6:35-69 has at its heart the statement ‘1 am the living bread which came
down from heaven; if any man eats of this bread he shal live for ever; and the bread which |
shall give for the life of the world ismy flesh’. Thisis the oblation, so to speak under a veil, but
itisthere.

On the one hand there is the constant intercession that Jesus offered up during his ministry
for his people, but the passage of John 17 which has generally been called ‘ Jesus' High Priestly
prayer’ certainly shows his priestly care for his people. A more powerful and all-embracing
prayer is not extant in al history. We do not quite know its linkage with the agony of prayer in
the Garden of Gesthemene, where he said, ‘My soul is exceeding sorrowful even unto death’.
He certainly experienced death—throes in that garden, and surely they were the preparation for
offering and being the oblation. Some see—and | believe correctly—that Jesus' offering up ‘ of
prayers and supplications, with loud cries and tears, to him who able to save him from death’ is
certainly the action of prayer in Gesthemene. When it say such prayers were offered ‘to him
who was able to save him from death’ and adds ‘and he was heard for his godly fear’ then it
surely must mean he was under the immediate threat and pressure of death in Gesthemene, and
was saved from this that he might die not of agony in that garden, but in true redemptive, blood—
shedding, sacrificial action on the cross. | believe that there can be no doubt that all Christ’s
actions from his baptism to his ascension must be seen as priestly, even as they must also be
seen as prophetic and kingly. The constant consciousness of his coming death of the cross, and
the statement of that fact in Mark 8:31; 9:31 and 10:32 bear witness to his understanding of the
priestly act to come. This is confirmed by the event on the Mount of Transfiguration where
Elijah and Moses spoke of his ‘coming exodus which he was to accomplish at Jerusalem’. That
death and resurrection constitutes the heart, the core substance of the four Gospels. When the
Spirit came at Pentecost he led the apostles and the church ‘into all the truth’. Whilst the
Epistles for the most part do not seem to be taken up with explicating Jesus' High Priesthood,
yet the key that the Epistle to the Hebrews supplies shows his redemptive

10 His regard for the Temple, his attendance there, his discussion with the priests and Levites, his regard for it as his
Father’s house, and it being the ‘ house of prayer for al nations' tells us much. Again, his constant ministry of intercession
during his time with the apostles for them, and for the people links with his eternal heavenly intercession which is a
powerful mystery. It is seen in his apostrophe to Jerusalem as he entersinto it, as also on the Cross.
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work to be priestly. This is also emphasised in the Book of the Revelation. Nothing could be
more explicit than Ephesians 5:2, * Christ loved us and gave himself up for us, afragrant offering
and sacrifice to God'11 and John's reference (I John 2:2) ‘but if any one does sin, we have an
advocate with the Father, Jesus Christ the righteous and he is the propitiation for our sins, and
not for our sins only but for the sins of the whole world" surely shows Christ as the continuing
effective oblation.

The Oblation

In offering his body Jesus was performing the oblation of the high priest. The writer of Hebrews
points out that blood is essential for the forgiveness of sins (9:22) but also points to the fact that
the blood of bulls and goats could not take away sins (10:4). The body then must make that
sacrifice of blood which is true atonement for ‘when Christ had offered for all time a single
sacrifice for sins' that sacrifice was ‘the offering of the body of Jesus Christ once for all’
(10:11). In writing thus we seem to be looking at Christ’s offering of his body in a manner
almost too objective, and too detached. If the metaphor were not offensive we might say ‘too
cold-bloodedly’. Certainly nothing in the annals of Man was so hecessary, so indispensable, and
so magnificent an act of love. No other act has worked so effectively upon the heart of Man to
bring him from his sin and waywardness to the loving Father. Indeed, it was the act which
revealed not only the love of Jesus as Saviour, but the love of the Father, the Initiator or all
redemption. Hebrews 9:14 says that Christ offered himself ‘through eternal Spirit’ and however
much his own spirit can be said to be eternal by virtue of his ontological Sonship, as a man he
certainly was assisted in offering himself as an oblation by the Holy Spirit.

The Effects of the Oblation

These are set out explicitly in the Book of Hebrews. In 9:26 is written plainly, ‘ he has appeared
once for al at the end of the age to put away sin by the sacrifice of himself’; in 9:28, ‘so Christ,
having been offered once to bear the sins of many’; in 10:10, ‘ And by that will [pertaining to his
sacrificial death] we have been sanctified through the offering of the body of Jesus Christ once
for al’; in 10:14, ‘For by a single sacrifice he has perfected for all time those who are
sanctified’. As a conclusion to such effective work the writer exhorts his readers to take
advantage of the oblation and of the priesthood that effected it, and which now continues to be
at work efficacioudly, ‘ Therefore, brethren, since we have confidence to enter the sanctuary by
the blood of Jesus, by the new and living way which he opened for us through the curtain, that
is, through his flesh, and since we have a great priest over the house of God, let us draw near
with a true heart in full assurance of faith, with our hearts sprinkled clean from an evil
conscience and our bodies washed with pure water’. These powerful words speak of the new
people of God under the new Priest—Mediator of the new covenant, and of the abolishing of the
former temple and all its connotations in favour of a new community which has immediate
access to the “holy of holies” which is nothing less than access to the Creator—Redeemer—Father.

11 50 many statements the Apostolic Epistles refer to his giving himself in sacrifice and they surely demand
something like the rationale that the writer of Hebrews gives in showing Christ to be both priest and oblatory
sacrifice. Such arationale is not explicit in the Epistles and this is by nature of the case. The apostolic writers did
not have the exact thesisin mind that occupied the author of Hebrews.
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Where Did Christ Present the Blood?

We need to ask this question because of the RSV and NRSV trandations of Hebrews 9:11-12
which are as follows,

But when Christ appeared as a high priest of the good things that have come, then through the greater and
more perfect tent (not made with hands, that is, not of this creation) he entered once for all into the Holy
Place, taking not the blood of goats and calves but his own blood, thus securing an eternal redemption.

This passage ought to be trandlated ‘the Holy of Holies' instead of ‘the Holy Place’;
‘taking . . . hisown blood’ should not be ‘taking’ but ‘by virtue of’, and ‘thus securing’ ought to
be ‘having secured’ 12. Christ’s sacrifice was in this world, the ‘courtyard of Calvary’ where his
blood was shed, and in the form of propitiation as known to Israel, and where his blood fell it
remained. If we make a special ‘creature’ of the blood we find ourselves in difficulty.. If we
have Christ carrying the blood into heaven we also have an insoluble difficulty. The passage is
really saying that Christ, by the shedding of his blood had the right of entry into the holy of
holies as the high priest had the right when he had shed the blood of the atonement. That the
high priest then sprinkled the blood on the mercy seat does not mean Christ must carry his blood
to heaven to sprinkle it on the throne of God. His oblation offered began at Calvary and ended
there because it was completed there.

Some see this exegesis as being contradicted by 9:23-suggesting that in the tabernacle or
temple of Israel ‘the copies of the heavenly things being originally sanctified by sacrificial
blood-shedding rites, so ‘the heavenly things themselves needed Christ’s blood-shedding to
purify them when he entered into heaven. The blood—shedding rites which purified ‘the copies
of the heavenly things' were not the rite of the atonement. It is difficult to see how anything in
heaven, as such, needed purification. The earthly counterparts needed such purification because
they were not innately heavenly. In any case There is no direct mention that Christ bore blood
into the heavenly sanctuary to purify ‘the heavenly things. If such were needed then the
sacrifice on earth would have accomplished that. It seems to me that the whole argument is
clinched by the fact that he had to be man to be high—priest and his sacrifice—he being oblation,
altar and high—-priest—had to be in a mundane situation, not some transcendent place which
would tend to portray elements of Platonic presentation

Therefore, brethren, since we have confidence to enter the sanctuary by the blood of Jesus, by the new and
living way which he opened for us through the curtain, that is, through his flesh, and since we have a great
priest over the house of God,

10:19-22 (above) indicates that we enter into the sanctuary by the blood of Jesus, and that now
we have a great priest over the house of God, that is, Jesus. What, then is ‘the house of God'. Is
it the heavenly sanctuary? Y es, and no: for the house mentioned in Hebrews 3:1-6 is the people
of God and 3:6 says, ‘We are his house if we hold fast our confidence and pride in our hope’. So
then, the sanctuary into which enter is the spiritual house signified by the temple, and especially
that shrine of it called ‘the holy of holies'.

12 Thistranslation is borne out by H.W. Montifiore, F.F. Bruce and P.E. Hughes in their commentaries.
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We can, then, assume that in some sense the present temple is the people of God, and that
in some sense also it isjoined with and is one with the heavenly sanctuary. Thisis of course a
mystery but it is evident from Hebrews 12:22-24 that we have holy communion with
‘innumerable angels in festal gathering’ and ‘the assembly of the first born who are enrolled in
heaven’, even ‘the spirits of just men made perfect’. In one sense the line between the celestial
and the terrestrial is not a dividing, but a uniting one even though for us at this time it is a
veiled. For our purposes we can conclude that the sacrifice of the Cross was such that no blood
was collected to be taken into heaven, and that if any sanctuary was purified by his sacrificial
blood it is that temple we call the people of God, the new temple, which is Christ.

The Primary Effects of Christ’sMediatorial Priesthood

The first and obvious one is the ‘putting away of sin’ (9:26). One single—never to be
repeated—sacrifice for sins has ‘perfected for all time those who are sanctified” (10:14).
Because forgiveness of sins has been effected there is no further call for any sacrifice. The
blood of Christ has purified the conscience from dead works [sing] to serve [worship] the living
God' (9:14). Summed up, this effect means that every believing person has been freed from sin
in its pollution, penalty and power even though the latter two elements are not explicated as such
in the Hebrews reference.

The second wonderful effect is entrance into the holy of holies, the way that has been
opened up for worshippers to enter into the presence of God and live in it. The presence of God
iswhat Man was created for, and it is that he which needs most of all. Until purified by Christ’s
oblation he could not enter: Christ has therefore become the new living way into the heart of
God.

The third element we now mention is not so much an effect asit is the very character of
Christ our high priest and that is his intercessory ministry. We have seen that the whole of his
life was the expression of his innate priestly being, and his obedience and suffering were true
preparation for it. His act of offering himself as an oblation was of intercessory priesthood and
one transcending the Aaronic type of high priest: he was after the order of Melchizedek, priest
of the Most High and king of peace. What we may call his saving [soteriological] mediatorial
ministry is followed by his present intercessory ministry at the right hand of God. He had such
an intercessory ministry before his death, resurrection and ascension, but following those events
his ministry is that, not only of a man on earth, but a man in heaven—the Man of heaven! We
will now proceed to examine thisthird effect or element.

Christ, Man’s Only M ediator and I nter cessor

Paul said, ‘There is one mediator between God and man, the man Christ Jesus.” He aso said,
‘Christ Jesus, who died, yes, who was raised from the dead, who is at the right hand of God,
who indeed intercedes for us'. John the apostle said, ‘If any man sin we have an advocate with
the Father, Jesus Christ the righteous and he is 13the

13 Jesus Christ was the propitiation for our sins, but also is that propitiation. This is comforting to those who
need the sense of the continuing efficacy of the atonement. Christ is personally that propitiation which makes the
matter intimate, and not just theological. All intercession in heaven is on the basis of his soteriological work and
victory on earth.
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propitiation for our sin.” These statements do not explicitly refer to high priesthood, but they are
understood better in the light of it: indeed they cannot be understood apart from it.

It isinteresting that the writer of Hebrews makes two points, (i) that the Son of God had to
become man in order to be high priest, in order to offer himself as the saving oblation, (ii) it is
as man that he perpetually offers up his intercession as high priest for us, in the present which
we experience as ‘ the now—time'.

Whilst his humanity is undoubtedly glorified it is not transmuted into deity, nor absorbed and
dissolved into his deity. His deity was ever his, never absent from him as man, and is not absent
from him in heaven, but as humans—especially humans of faith—we are comforted, encouraged
and reassured that it is the man who knows our weaknesses, the temptations that assail us. We
therefore * have confidence to draw near to the throne of grace, that we may receive mercy and
find grace to help in time of need'.

Christ’sEarthly Intercession

We have established that Christ was appointed a priest forever after the order of Melchizedek
and that his priestly nature was for ever in action throughout his life. We have seen that only did
he revere the temple, but called it ‘my Father’s house’, and was found there as a child. His
concern for his people was evident in his identification with them in his baptism—'It becomes
us to fulfil all righteousness, that is, to fulfil the Father’s will in being of ‘one origin with his
brethren’. His life of prayer is not revealed to us in all its details and intimacies, but it was
certainly concerned with his people at every point. We are tempted to speculate about what
happened on those nights of prayer when he withdrew from his disciples, but his statement to
Simon Peter, ‘Simon, Simon, behold, Satan demanded to have you, that he might sift you like
wheat, but | have prayed for you that your faith may not fail; and when you have turned again,
strengthen your brethren,” reveals something of his intercession for his disciples. His lifting of
his eyes to heaven on occasions of healing and the prayers accompanying these occasions, his
weeping for Jerusalem as he was about to enter it, and his teaching concerning intercession all
indicate his high priestly ministry.

The Intercession of John Chapter Seventeen and its Effects

Nothing, however, stands out so much as this prayer of John chapter seventeen. It is known as
his high priestly prayer. It is patient, persistent, methodical, and formulates both the will of the
Father, and the Son, as they are one, but it is uttered out of a full heart, is practical in its
petitions, lofty in its passion and goal. The Christian church contemplates the fact that its effects
go on from generation to generation, century after century, and its intention will be ultimately
fulfilled in the glorification of the church. If this is how he prayed on earth then we know
something of what he prays in heaven. In John seventeen he prayed in the light of the coming
crucifixion and resurrection. In heaven he prays in the light of these accomplished elements: the
work has been completed and the power of an indestructible life assures us that nothing can
defeat hisintercession, or—as we fully understand it—intervention.

What is notable is that prior to that prayer he taught his disciples to so abide in him that
they could ask of the Father what they desired and it would be done. Hitherto they had asked
nothing in his name: now they were to ask in his name. Indeed, they are to ask in no other name.
Christ is the home and centre and medium of al intercession. This teaching is linked with the
coming of the Spirit into them, as also the coming of
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the Father and the Son to dwell with them. It is no wonder that from Pentecost onwards the
people of God give themselves to ‘the prayers as well as to ‘the apostles doctrine, the
fellowship and the breaking of bread’. They have become an interceding people. This fact is
underscored by the prayers in the Book of the Acts, and in all the Epistles. The people of Christ
are no strangers to intercession. We read the various prayers of intercession. Paul, the great
apostle, constantly desires their intercessions and no less because he knows that Christ above
intercedes, and the Spirit is ever making intercession within his own heart. We can reasonably
say that al intercession proceeds from the prayer of John seventeen.

High Priestly Intercession at the Cross

Christ’s prayer at the Cross proceeds itself from his prayer in Gesthemene. The prayer in the
Garden seems to be primarily for himself, and one in utter loneliness, a loneliness in which he
had wished his disciples might have shared. but it was to be for him alone. His first great cry
from the Cross—' Father forgive them, for they know not what they do!’—revealed his oneness
with Man. He knew, as a man, the deceitful nature of sin. Many of that maddened mob thought
they were doing God a service (cf. John 16:2, ‘indeed, the hour is coming when whoever kills
you will think he is offering service to God’) and in any case he knew sin to have its own
unbuilt deceit. So he interceded with depthless love. His terrible cry of dereliction, ‘My God!
My God! Why hast thou forsaken me? indicated the dreadful limbo of the lost into which he
was sent, into which he had gone for the salvation of the lost. It was not simply an intercessory
utterance: it was the heart of intercession itself, the very act of intervening against al evil to
liberate sinful humanity. His cry concerning his own unutterable thirst indicated that his
fountain of life had run dry for humanity; his cry of triumph that he had won the battle for the
new humanity, and his last word of giving up his spirit into the arms of the Father tell us that he
was returning to his true home: all his crieswere all cries for men from aman, the Man..

In terms of the apostolic teaching of the death, passion and resurrection his oblation was
powerful beyond description in entering into the heart, mind, life, death and history of every
member of the human race, and corporately of the whole human race. ‘We are convinced that if
one died, then did all die'. ‘He died, not for our sins only, but for the sins of the whole world'.
‘He, himself, bore our sins in his own body on the tree, that we being dead to sins might live
unto God.” ‘ For our sake he [God] made him to be sin who knew no sin, so that in him we might
become the righteousness of God'. ‘God . . . sending his Sin the likeness of sinful flesh and for
sin, condemned sin in the flesh.” * Christ redeemed us from the curse of the law having become a
cursefor us'. ‘Hedied, thejust for the unjust, that he might bring usto God'.

These and more references tell us of his personal, intimate, loving and effective
identification with us in those terrible hours of the Cross. To take that death as some kind of a
transaction separated from his humanity, or to see it as played out in some sphere with God as a
forensic act of judgement and punishment worked out in an arena alien to Man, and simply to
satisfy and impersonal moral law, and so ‘satisfy’ the legal anger of God is to miss all the
humanity in it of the Son and all the Deity in it of the Father, and all the Triune participation by
the God who is love. It is to miss the essential nature of soteriological intercession and makes
the rich passages of the
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Hebrews Epistle into something of a liturgical ritual which perforce must happen for Man's
redemption, but which can be contained in, and as, some kind of theological rationalisation.
When the heart of the Godhead remains unperceived then theology becomes purely rational, and
continues in cerebral expression and understanding. No: the Cross is the event of all history
when intercession istotal, and is in essence dynamic intervention.

The Pastoral Value of Christ’s High—Priesthood

In the next Section of our Study we will see (i) the value of Christ’s continual intercessory
ministry which is of immense encouragement and comfort to the believer as a person and to the
community of Christ over which he is High—Priest, and (ii) the way in which the worshipping
community worships in Christ, sharing that high—priestly ministry in intercession and
proclamation of the gospel.

It is these things we must teach time and again, and let our folk know their identity in the
trifold ministry of Christ as Prophet, Priest and King. This means that not only are persons
enriched and strengthened, but their turning outwards to the world which needs the salvific work
of Christ will help to transform them as persons and as the community of Christ. It will help to
fill out what they really think of Christ.
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The MarvellousHigh Priesthood of Christ, The Son of
God—I 1

Introduction: Christ, High—Priest I nter cessor

The Heavenly Intercession

In the Romans, Hebrews and Johannine passages! regarding intercession we gather the
necessity for the continuing intercession of Christ and the Holy Spirit. As we examine these
passages two elements emerge, the first being Christ’s intercession which issues in salvation,
and the second being Christ’s intercession for the redeemed that they may continue in the
experience of salvation especially as confronted by the world, the flesh and the Devil.. At times
it is difficult to distinguish these two threads—so bound they are together—but we need to
detect them both. What we must keep in mind is Christ’s vicarious humanity is that which
constitutes his present high—priesthood. What Christ does at the right hand of God is linked with
what the Spirit does in our hearts in that intercession which is accorded to him in Romans 8:26—
27. He is the Comforter whom the Father and the Son have sent so that our prayer will be
according to the will of God and it is he who gives us vocative access to the Father, existential
knowledge of the truth and communion with the Father and the Son.

I nter cession which Issuesin Salvation

Hebrews 2:14-18 speaks of Christ identification with us in our sinful humanity ‘that he might
become a merciful and high priest to make expiation [propitiation] for the sins of the people’. In
4:14-16 the event of the propitiation has been completed? and so one may draw near to the
throne of grace with confidence for help in time of need. This‘for help in time of need’ seemsto
belong to the second thread of our presentation, but it may also involve the first. In 5:7-10
Christ’s prayers and supplications, which were part of his earthly priesthood’ s intercession, were
essential so that, ‘being made perfect he became the source of eternal salvation to all who obey
him'. This is to do with his salvific act of the Cross. The long passage of 7:11-28 deals with
Jesus becoming and being a priest after the order of Melchizedeck and is linked with
redemption. Verses 23-25 are important in this regard,

The former priests were many in number, because they were prevented by death from continuing in office; but
he holds his priesthood permanently, because he continues for ever. Consequently

1 Hebrews 4:14-16; 7:25; 9:12; 9:24; Romans 8:34; | John 2:2; cf. Romans 8:26-27.
2 We mean the readers of the Epistle know the event of the Cross has happened in history, and is a past event.
In any case Christ’sintercession in heaven follows his trandation to the right hand of God.
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he is able for all time to save those who draw near to God through him, since he always lives to make
intercession for them.

It would seem that human beings may personally decide to draw near to God, but, in fact,
that is not the case. Paul, quoting the Psalms said there is no one who understands or seeks after
God, and Jesus said that no one could come to him except the Father draw him, and that he,
Jesus alone as the Son, knows the Father and can reveal Him3. It is clear, then, that Jesus
intercession draws men and women to God as God draws them to Christ. This drawing is
through the efficacious shedding of blood, and the way being opened up to God by the pioneer
of their faith (2:10). If we do not understand Christ’s identification with men in their sinfulness,
and if we are unaware of the high holiness of God and the impossibility of a human being
entering into the holy of holies, then we will not understand the intercessory ministry of the
Cross, and the intercession which draws sinners to God. A pure, direct revelation of God's
holiness would cause sinful humans to shrink away from God, indeed, even to flee into the most
terrible darkness, since that would be more tolerable than to face the High and Holy One.

It is comforting, then, for sinners to know that they have ‘such a high priest, holy,
blameless, unstained, separated from sinners, exalted above the heaven’ to be their Mediator
before God. At the same time we come to know that Christ does not have to plead our case
desperately in the face of our sinfulness, for he has concluded that case on the Cross, and as our
Advocate may press the claim of our salvation. It is better, till, to know that he does not have to
press a claim for our salvation has already proceeded from the Father as Initiator of it. Some of
our theology and hymnology depicts the Father as having to be pleaded to, and that Christ’'s
intercession eventually has its effect and the Father accedes. Romans 8: 31-33 shows this not to
be the case, for God is the Justifier.

Wheat then shall we say to this? If God isfor us, who isagainst us? 8:32 He who did not spare his own Son but
gave him up for us al, will he not also give us all things with him? Who shall bring any charge against God's
elect? It is God who justifies, who is to condemn? Is it Christ Jesus, who died, yes, who was raised from the
dead, who is at the right hand of God, who indeed intercedes for us?

God Himself will alow no one to bring an effectual charge against His elect for he has aready
justified them. We see in | John 2:2 that Jesus ever remains our propitiation, even when, as
believers, we have sinned. All of this, then, brings us to the second thread of Christ’'s
intercessory ministry in heaven where ‘ he ever lives to make intercession for us'.

Inter cession which is Linked with our Continuing Salvation

If Christ as high priest ever lives to make intercession for us, and always intercedes for us, then
to whom does he intercede and for what purpose or purposes? Hebrews 4:14-16 is obviously
speaking to those who are the people of God, and not those in need of, or seeking salvation.

Since then we have a great high priest who has passed through the heavens, Jesus, the Son of God, let us hold
fast our confession. For we have not a high priest who is unable to sympathise

3 Rom. 3:11-12, 1:28; John 6:44, 65; Matt. 11:27.
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with our weaknesses, but one who in every respect has been tempted as we are, yet without sin. Let us then
with confidence draw near to the throne of grace, that we may receive mercy and find grace to help in time of
need.

This is surely speaking of believers who recognise their weaknesses in the battle of
Christian living, who are hard—pressed by many things and who have a deep sense of need and
who are helpfully being directed to the place of effective intercession, that isto Christ, seated at
the right hand of the Father. If we link this with the Romans 8:31-33 passage quoted above, we
see that the believer is always beset about by forces that accuse and threaten him or her. We
need to read Romans 8:28-39 to get the complete context.

We know that in everything God works for good with those who love him, who are called according to his
purpose. For those whom he foreknew he also predestined to be conformed to the image of his Son, in order
that he might be the first—born among many brethren. And those whom he predestined he also called; and
those whom he called he a so justified; and those whom he justified he also glorified. What then shall we say
to this? If God isfor us, who is against us? He who did not spare his own Son but gave him up for us all, will
he not also give us al things with him? Who shall bring any charge against God’s elect? It is God who
justifies; who is to condemn? Is it Christ Jesus, who died, yes, who was raised from the dead, who is at the
right hand of God, who indeed intercedes for us? Who shall separate us from the love of Christ? Shall
tribulation, or distress, or persecution, or famine, or nakedness, or peril, or sword? Asit iswritten,

“For thy sake we are being killed all the day long;

we are regarded as sheep to be slaughtered.” No, in all these things we are more than conquerors through
him who loved us. For | am sure that neither death, nor life, nor angels, nor principalities, nor things present,
nor things to come, nor powers, nor height, nor depth, nor anything else in al creation, will be able to
separate us from the love of God in Christ Jesus our Lord.

In this passage the conflict the believer knows is indeed a fierce one. There is accusation,
and there is persecution. Both are powerful factors in any life and here they are used
relentlessly. Whilst we are not told who are the accusers or the persecutors, yet we gather they
are both human and supernatural. Ruthlessly they press the people of God, but Christ stands in
the breach. Is he interceding to God for the people whom God Himself justifies, seeing that God
himself is intervening? It appears we need to understand the hel plessness of the believer against
the odds confronting him or her. In 8:18-25 Paul speaks of the present convulsions of the
creation which affect not only the unredeemed but also the redeemed. He says in verses 26-27
that the believer is too weak to know what to pray for but that the Spirit intercedes and God,
hearing the groanings of the Spirit takes them as the petitions of the person. There is, therefore,
akind of prayer—traffic between the believer and the Persons of the Triune Godhead, the Father
ultimately effecting the matters which keep the believer free from harm. We have seen that Paul
seeks helpful intercession from his fellow—-believers* and that he is always interceding on their
behalf. Intercession is therefore important. In the Book of the Revelation (5:8) we see that the
twenty four elders have golden bowls ‘full of incense which are the prayers of the saints'. In
8:3-5 an angd is given much incense to mingle with these prayers of the saints—'and he was
given much incense to mingle with the prayers of the saints —and the results of these prayers
are powerful, deeply affecting the earth. Intercession, then, is no small matter.

4 See Ephesians 6:18-20; Colossians 4:2—4; Romans 15:30-31.
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We are led to think that intercession is not only arequesting of God for certain matters but
isthe very action of God and Man together, and by this we mean when redeemed Man sharesin
the ministry with God: fallen man refuses such a ministry and certainly does not think he needs
an interceder or intervener .

The ldea of Intercession/Intervention (paga) in the Old Testament

Whilst Christ is our High Priest Intercessor, the idea of intercession does not originate with him
in hisincarnation. It was not a new thing that eventuated with his coming. Intercession was not
limited to Israel, nor even the patriarchs. There has always been intercession. In Genesis 20:1—
18 is the story of Abimelech’s taking of Sarah and God's warning of the monarch. Speaking of
Abraham God told Abimelech, ‘ The man is a prophet, and he will pray for you and you shall
live,; and this was what Abraham did. ‘ Then Abraham healed Abimelech, and aso healed his
wife and female slaves so that they bore children’.

In the Old Testament the practical examples of intercession are innumerable. Kings who
intercede for their people are David, Solomon, Jehoshaphat, and Hezekiah. Prophets are Samuel,
Elijah, Isaiah, Jeremiah, Ezekiel, Daniel and priests who pray for the king and nation are Hilkiah
and Ezra (cf. Joel; 2:17; Malachi 9:1). Dani€el’s prayer of chapter 9 shows that intercession is of
great power and is so effective that the angel Gabriel comes to give him the answer to it. We
think of Moses' intercession for his people who had committed idolatry, and how he saved the
nation from destruction. Moses' intercession during the battle with Amelek is another rich
example from which we can draw intercessory principles.

In Isaiah 53:10-12 we have a picture of strong soteriological intercession, equivalent to
the principle of intercession we find in Hebrews.

Therefore | will divide him a portion with the great, and he shall divide the spoil with the strong; because he
poured out his soul to death, and was numbered with the transgressors; yet he bore the sin of many, and made
intercession for the transgressors.

If “made intercession for the transgressors' is the saving act of the Suffering Servant in
this passage then it gives us understanding of his utter identification with us in our
transgressions. In 53:6 the verb paga (to intercede) means ‘laid on him’ is ‘made to meet upon
him’ and in 53:12 ‘made entreaty for’, ‘interceded for the rebels', isthe idea. This ‘mediatorial
interposition’ is the very act of ‘persona sin—bearing’ by which the sinners are exonerated and
restored®. A.J. Motyer (op. cit) says of paga here, ‘ The base meaning is “to cause to reach” and
hence to “cause someon€e’s plea to reach someone's ears’ (“to intercede’) or ‘“to introduce
someone into someone’'s presence” (“to mediate”’). What we cannot miss in Isaiah 53:12 and
context is the amazing fact that this interceder mediates by means of allowing ‘to meet upon
him' i.e. ‘come upon nim’(paga) the sins of the transgressors. Bearing sins is here
‘intercession’. This,

5 See A.J. Motyer The Prophecy of Isaiah (1VP, 1993, pp, 438-443).

6 The point surely, is that the intercessor is not getting God to change His mind by some quality he possesses, or
some merit on whic h he can call, but that his relationship with the person/s intercded for, and his relationship with
God call on elements within him to work in some mediatorial ministry. Mere petition is not intercession. In Christ’s
case it was the giving of the oblation which was at once both the gift from God and the gift to God. The idea of a
striving is present in intercession: see Ephesians 6:1820; Colossians 2:1-3.
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surely, is the key to Christ’s intercession for his people. His intercession is not limited to
petitions but its nature is vicarious and redemptive suffering and in all true intercession there
must be something of this.

The word ‘intercession’ (Heb. paga: N.T. Greek: enteuxis, verbs entynchano,
hyperentynchano) is trandated in Isaiah 59:16 RSV; NRSV; NEB: ‘as no one to intervene’,
whilst the AV has ‘no intercessor’ And the NIV ‘no one to intercede’. Other trandations have
‘no one to make entreaty’, ‘none to interpose’, ‘no one intervened’, that is ‘no one assailed with
petitions . There can be no doubt that ‘intercession’ and ‘intervention’ are synonymous. In the
context of Isaiah 59 the sin and degradation of Israel is such that Israel isleft initsimmoral, yet
pitiable situation. No one from outside will come and intervene: so God Himself comes to
intervene for Israel, and He does this with great zeal. In Ezekiel 22:30 we have a similar
thought, even if the term paga is not found. Itsideais certainly present.

And | sought for a man among them who should build up the wall and stand in the breach before me for the
land, that | should not destroy it: but | found none. Therefore | have poured out my indignation upon them: |
have consumed them with the fire of my wrath; their way have | requited upon their heads, says the Lord God.

‘Build up the wall’ and ‘stand in the breach’ conveys the idea of someone intervening by
attacking the evil of the land by revealing its dreadful nature and so stopping the rot. God has
sent Ezekiel to warn, but no intervener arises from the nation, and so God brings His judgement.
Had there been paga of atrue nature Israel would have been saved that judgement.

The Equivalent Idea of Intercessor in the New Testament

If we take this view of intercession in the New Testament, then certain passages begin to make
sense. Intercession is not only a matter of powerfully making requests but also of action. The
results of the prayers of the saints in Revelation 8 shows us this. In Romans 8:31ff. the
intervention prevents anyone or any creature from separating the believer from the love of God
whichisin Christ Jesus, and in this case there are very powerful opponents.

It isinteresting to note that in modern medicine and psychotherapy the term ‘intervention’
is used when the doctor or therapist has to enter into the client’s situation because the client is
helpless, not knowing what to do, and often lacking the power by which to proceed. Then
knowledge and ability of the intervener here is used to accomplish a change in the client. Its
biblical use must involve the actions of the three Persons of the Triune Godhead, and since
believers must also intercede it isreally away of action in the battle which aways confronts the
church. The gates of hell seek to prevail against the church but ultimately are defeated, being
unable to accomplish their intent. What we must understand is that prayer, whilst always
personal, should never be individualistic. Intercession is an intervention on the part of others.
Christ’s prayer as intercession is intervention. John 17 makes that clear: Christ is praying for all
the generations ahead until they see his glory in heaven. This means he is praying for all the
movements which we call ‘history’, the movements which happen in history.. Such are the
prayers of the saintsin the Book of the Revelation. God has so planned it that
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intercession—ntervention is one of the great powers He uses in working His plan to its telos, its
goal.

Jesus, a Priest after the Order of Melchizedek

The above explication of intercession as intervention makes sense within the threefold being and
offices of Christ as Prophet, Priest and King. The prophet speaks from God to his people, the
Priest mediates and intercedes to God for them, and the King is ‘King of kings and Lord of
Lords'. None is more powerful than him. Melchizedek was ‘ Prince of peace (Salem)’. Christ is
‘the prince of peace’ but he brings ultimate peace by ‘the sword which goes forth from his
mouth’, that is by intervention in the things of the creation and mankind. He is King—Priest. His
royal intervention is that action by which he preserves the truth and integrity of his people. As
Hebrews 5 links Psalm 2 and Psalm 110 together and shows him as the inheritor of the nations
and seated at the right hand of God, his enemies being placed under his feet, then we gain arich
insight into what istruly intercession.

The intercessory passages, then, are of the greatest comfort and assurance to the church,
and in particular personally to each believer. That ‘he ever makes intercession for us', and that
his priesthood is ‘ by the power of an indestructible life’ because he is ‘a priest for ever after the
order of Melchizedek’ grants the certainty that we shall never lack his intercession even when
we are not always applying for it. He does not intercede because we ask him to intercede, but he
intercedes because he is by nature and appointment our true High Priest.

It is this teaching we need to take to ourselves and share with others because it dissolves
uncertainty, does not allow us to think we work on our own, and is the active proof of Hisloving
care who said, ‘I will never leave you nor forsake you.’

The Priestly Community: the Community of I ntercession

In our presentation above we have referred to the true sanctuary as the new temple the church.
There can be no doubt about the fact that the ritual, cultus and being of the former temple of
Israel has been outmoded, rescinded and replaced by the new. The old temple had * copies of the
heavenly things but it is now with ‘the heavenly things that we have to do. We may think of
these as ‘above’ and as ‘in heaven’ and in truth the realities are transcendent, but the author of
Hebrews speaks of us entering that very sanctuary now (10:19-22) in which Christ is minister
(8:2).

Therefore, brethren, since we have confidence to enter the sanctuary by the blood of Jesus, by the new and
living way which he opened for us through the curtain, that is, through his flesh, and since we have a great
priest over the house of God, let us draw near with a true heart in full assurance of faith, with our hearts
sprinkled clean from an evil conscience and our bodies washed with pure water.

We have seen that ‘the house of God’ is the people of God (3:6), and this is borne out by
Paul in his statements * Do you not know that you are God' s temple and that God’ s Spirit dwells
in you? ‘So then you are no longer strangers and sojourners, but you are fellow citizens with
the saints and members of the household of God, built upon the foundation of the apostles and
prophets, Christ Jesus himself being the
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cornerstone, in whom the whole structure is joined together and grows into a holy temple in the
Lord; in whom you also are built into it for a dwelling place of God in the Spirit.” ‘. . . the
household of God, which is the church of the living God, the pillar and bulwark of the truth’.
Likewise Peter’s passage of his First Letter (2:4-5, 9-10), ‘Come to him, to that living stone,
rejected by men but in God's sight chosen and precious; and like living stones be yourselves
built into a spiritual house, to be a holy priesthood, to offer spiritual sacrifices acceptable to God
through Jesus Christ. . . But you are a chosen race, aroyal priesthood, a holy nation, God’s own
people, that you may declare the wonderful deeds of him who called you out of darknessinto his
marvellous light. Once you were no people but now you are God's people; once you had not
received mercy but now you have received mercy’ 7. The fact that the writer of Hebrews says we
offer up sacrifices to God (13:13-16) and Peter says the same (I Pet. 2:5) and that the writer of
Hebrews says we ‘have come to Mount Sion and the city of the living God, the heavenly
Jerusalem, and to innumerable angels in festal gathering, and to the assembly of the first—born
who are enrolled in heaven, and to ajudge who is God of all, and to the spirits of just men made
perfect, and to Jesus, the mediator of a new covenant, and to the sprinkled blood that speaks
more graciously than the blood of Abel’, not only gives us a high view of our worship, but
makes great sense of the writer's injunction, ‘Therefore let us be grateful for receiving a
kingdom that cannot be shaken, and thus let us offer to God acceptable worship, with reverence
and with awe; for our God is a consuming fire'8. Whilst the celestial side of al this is hidden
from us now it does not prevent us—who are in this terrestrial realm—from participating in the
sanctuary. Paul tells us that we are seated with Christ in the heavenly places, and so it becomes
comprehensible that we are the worshipping community under the High Priesthood of Christ. As
the writer of the Book of the Revelation states it, God ‘has made us a kingdom, priests to our
God', and we shall ‘reign on the earth’®.

The Community of Intercession

So much is the High—Priestly ministry of Jesus that of intercession that we must see how this
obtains in the church, the priestly community, for his intercession through the community is the
only intercession they know and can offer. We have noted that the intercessor must have
‘somewhat to give', that there needs to be a power of or gift that makes the intercession
effectual. Certainly there must be intimate identification with the objects of prayer: that is
priestly ministry. Jesus warned against ‘vain repetition’ and he was always ready to hear those
who interceded for healing and help. He commanded intercession in passages such as Matthew
5:48 and 9:38, and expected his followers to intercede. On the night of his betrayal he spoke of
prayer in and through his own name John 14:13; 15:16; 16:23-26). Prior to this they had not
asked in his name and now the source and authority for prayer has come through his oblation,
soon to be offered, and then to be there for all time. In John 15:7 he showed that to abide in
him—which is the same as ‘in my name' —meant that asking would receive its fruits. Prayer
outside abiding cannot be truly intercessory. In Matthew 18:18-20 there is corporate asking. In
Luke 11:5-13 asking for another (others) is atrue principle of intercession.

We see also the prayers of the early Christian community as they pray for healing, pray
for power for the disciples, pray for Peter to be released from prison and

7| Corinthians 3:16; Ephesians 2:19-22; | Timothy 3:1; | Peter 2:4-5; 9-10.
8 Hebrews 12:22-24, 28-29.
9 Revelation 1:6; 5:10; cf. 2:26-27; 3:21.
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so on. In the Epistles there are the prayers of the writers for their readers, and they request that
intercessions be made for them. Paul’s intercessions are many (Rom. 1:9; Il Cor. 13:7; Eph.
1:16-23; 3:1421; Phil. 1:311; Col. 1:3, 9; | Thess 1:2; 5:23) and he is sure such prayers will
yield effects. Just as God appointed Jesus as the Intercessor for mankind, so within Jesus He
appoints intercessors whose prayers will affect the course of history. This we can see in
Revelation 5:8 and 8:3-5. The very intercessions are also appointed by God Who has
determined that the community of the faithful should play their part in the processes of history.
Any talk of God's predestination must now see it as wooden, or God's immutability as
dispensing with prayer: rather it is the opposite. Therefore neglect of intercession is a
reprehensible matter. At the same time it shows the importance of abiding in our High Priest as
it shows we are helpless to pray authentically without the Holy Spirit who is always making
intercession within our hearts, since we, of ourselves, do not know what we ought to pray.

We need to keep together the prophetic, priestly and kingly elements when we think in
terms of intercession.

Being a Kingdom of Priests
| Peter 2:9-10 states,

But you are a chosen race, a royal priesthood, a holy nation, God's own people, that you may declare the
wonderful deeds of him who called you out of darkness into his marvellous light. Once you were no people
but now you are God'’ s people; once you had not received mercy but now you have received mercy,

and this should be understood in the light of Exodus 19:5-6 and Isaiah 43:20-21. In both cases
Israel is‘my own possession’, ‘a kingdom of priests and a holy nation’, *my chosen people’ and
their purpose is ‘that they might declare my praise’. ‘A kingdom of priests’ could be understood
as ‘the King's priests’ but is probably best thought of as just as Isragl was in one sense a nation
in which al constituted a priestly community, so also in another sense it was the one priestly
nation among all nations, for al nations. Basically it was a priestly nation because it was the one
nation alone which worshipped the true and living God. Certainly it was the only nation which
had a formulated worship of Y ahweh. Its refusal to have an idol or an image, and the fact that
the unseen Presence of the Most High was there in the tabernacle or temple gives it a true
priesthood. In the eyes of others it was virtually atheistic because it had no depictions of God
such as images and idols. The Presence of God, and the worship of Him marks it out from all
other peoples. Romans 9:4 speaks of true worship belonging to Israel—because they had been
given—'the sonship, the glory, the covenants, the giving of the law, the worship and the
promises’.

In the passage quoted above Peter says nothing of his readers being a new kingdom of
priests, nor does he contrast them with an old situation. They are now a kingdom of priests and
as such *offer spiritual sacrifices acceptable to God through Jesus Christ’. Likewise Hebrews
13:13 exhorts, ‘ Through him [Christ] let us continually offer up a sacrifice of praise to God, that
isthe fruit of the lips that acknowledge his name. Do not neglect to do good and share what you
have, for such sacrifices are pleasing to God'. We note that in both Epistles such worship in
sacrifices is offered up through Christ, and through him alone for Hebrews 8:2 says he is the
true
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minister (leitourgos) in the sanctuary9. It isimpossible that Christ would be High Priest and his
people not priestly since they are in him. That is why worship is the natural expression of their
personal and corporate being. In this sense they are a priestly kingdom, a worshipping people.

Revelation 1:6 shows that Christ’s people are *a kingdom, priests to his God and Father’,
whilst 5:10 says Christ has made them ‘a kingdom, and priests to our God’'. Within these
statements it is possible to conclude that all Christ’s people are kings and priests, so that they
can be royal priests, or priestly royalty and 5:10 says ‘they shall reign for ever. AsIn Acts 2:14—
21 the community of Christ is declared a prophetic community—'your sons and daughters shall
prophesy’, and ‘my menservants and my maidservants [in that day] shall prophesy’, so the
community is prophetic, priestly and kingly, although Christ is the True Prophet, the True Priest
and the True King. Because the church is his body—'bone of his bone and flesh of his flesh’—it
must be prophetic, priestly and royal.

The Priestly Community and Christ the High Priest: the Community of
Wor shipt

We have aready seen Christ is the minister in the sanctuary and that sacrifices are offered up
through him. Paul also says that ‘supplications, prayers, intercessions, and thanksgivings be
made for al men’. He does this in the context of the saying ‘For there is one mediator between
God and men, the man Christ Jesus' 12. He also says ‘that in every place the men should pray,
lifting up holy hands without anger or quarrelling.” Prayers and worship were part of the life of
the church (Acts 2:42; 3:2; 4:23-34; 5:4, 6; 7:59; 8. 22, 24; 9:11; 9:40; 10:2; 10:31; 12:5ff;
13:2, 3; 14:23; 16:25; 20:36) and the Epistles speak much of prayer and worship. All of this
prayer and worship was in and through Christ ‘the minister (leitourgos), in the sanctuary’ (Heb.
8:2) whilst being aided by the Holy Spirit.

In Christ our Leitourgos is everything. Firstly we are in him and only in him, by him and
through him do we worship. To be baptised into him (Rom. 6:1-10) and to have put him on in
baptism (Gal. 3:27) is to have his fullness personally, and to be his fullness corporately, ‘the
fullness of him who isfilling al in al’. This means that al that he is now is ours, is accredited
to us which means the fullness of his incarnation, his baptism, his ministry, his death,
resurrection and ascension. The obedience which he rendered now becomes our righteousness—
that obedience which is theologically called ‘passive’ and *active 13 but which is one piece and
is the obedience rendered from birth to death, and in the death, as Romans 5:12-25 so
powerfully expounds it. What we state here is by no means a non sequitur because worship is
service, and service is worship, and both are doing the will of God and amount to true

10 Extremely valuable is James Torrance's article ‘The Place of Jesus Christ in worship’ in Theological
Foundations for Ministry ) T & T Clark/Eerdmans, 1979, pp. 348-369).

11 Much of the material here treated is included and expanded in my book The Way and Wonder of Worship
(NCPI, 1990)

12 Timothy 1:1-5; cf. | Timothy 1:8

13 The Reformers spoke of Christ's ‘active obedience’ as the obedience he rendered to God and His law
throughout hislife. They called his ‘ passive obedience’ that which he rendered in the Cross-event. Romans 5:12—25
speak of Adam'’s disobedience being accounted to all human beings and as a parallel Christ’s obedience being
accounted or accredited to al who arein Christ.
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righteousness. God has made Christ to be our wisdom, righteousness, sanctification and
redemption.

For the reasons we have just stated the community of Christ is one of king—priests, as he
is King—Priest. The empowerment of the community in the context of its living in the sanctuary
of God, worshipping and serving Him is that we might ‘ declare the wonderful deeds of him who
brought us out of darkness into his marvellous light’ for we were ‘once no people but are now
God' s people’. Once we had ‘not received mercy but now we have received mercy’. Priesthood,
then, has not only to do with worship that is service but also with witness and proclamation
which is likewise worship.

Such proclamation demands that action of the community of the Leitourgos and this
community is to witness to the world but as the ‘priest—nation’ among all, and for all the
nations. In the words of Isaiah 43:20-21 it is ‘my chosen people’ and ‘the people whom |
formed for myself, that they might declare my praise’. In this sense proclamation of the gospel
is the high calling and obedience of this ‘kingdom of priests'. Thisis aso being ‘a kingdom and
priests unto our God’ or, ‘akingdom, priests unto his God and Father’.

Wor ship is Gospel Proclamationi4

Since Man is made to worship God and has refused such worship in the fall, Man is thus ever
deficient, and in a state of dislocation, depravity and personal deprivation of the joy and fullness
that would be his in full communion with God. His devising of self-worship and idolatry as a
substitute for true worship worsens his situation. Surrogate deity is never ontological Deity.
Man in deprivation is in indescribable states of misery and fear of death. He needs worship.
Israel knew true worship through covenant for it came to it as a gift, along with the other giftsin
which worship has its true context, such as sonship, the law, the glory and the Presence. Jesus
told the woman at the well that ‘salvation is of the Jews meaning that the temple at Jerusalem
was the true sanctuary, and all other cultural worship shrines and forms of worship were not
authentic, and certainly not salvific. He also told her of a worship that was coming which was
not confined to the temple, but was in wider and deeper aspect, namely the worship of God the
Father in the Spirit and in the truth. This prophesied change took place at Pentecost when the
community began to worship God in the Holy Spirit and in the truth (cf. Acts 2:4f.; Phil. 3:3; |
John 5:7).

The truth that the church, the holy nation, the chosen race, the royal priesthood is the new
temple and teleologically to be seen and known as ‘the holy city’ means that no human being
can know true worship in this world apart from being in ‘God's temple’ (I Cor. 3:16; cf. Eph.
2:18-22). Thistempleis spoken of richly in Isaiah 56:6-8.

And the foreigners who join themselves to the LORD,
to minister to him, to love the name of the LORD,
and to be his servants,
every one who keeps the Sabbath, and does not profaneit,
and holds fast my covenant —
these | will bring to my holy mountain,
and make them joyful in my house of prayer;
their burnt offerings and their sacrifices

14 For an expansion of this material see my Way and wonder of Worship, op. cit. pp. 177-194.
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will be accepted on my altar;
for my house shall be called a house of prayer
for al peoples.
Thus saysthe Lord GOD,
who gathers the outcasts of Israel,
| will gather yet othersto him
besides those already gathered

We note here that there is something corresponding to Ephesians 2:11-22. Those outside
Israel, who were forbidden to worship in the temple at Jerusalem, and who could not partake in
the sacrifices, are now accepted in this temple of God. Jesus quoted this passage in regard to the
temple at Jerusalem, ‘for my house shall be called a house of prayer for all peoples’ in Mark
11:17. In Luke 2:49 he caled it ‘my Father's house'. Because worship is Man's deepest
ontological need the offer of worship is redly the gospel. It tells Man that he can be purified
through the work of the high priest, Jesus, that he can come to the Father the way into the holiest
being opened by the death of Christ, and his conscience, being purified from dead works, can
now worship—serve—the living God. Thus will his misery be taken away, and his true joy be
found. Paul speaks of an unbeliever who, in coming into the assembly of Christ’s people and
hearing the congregation prophesy will fall on his face and declare, ‘God is really among
you!’ 15

‘God is really among you!’ the truth of Hebrews 8:2 comes vividly alive here: Christ is
‘the minster in the sanctuary’. All his power and glory gives reality to our worship. It isworship
of the Father whose Spirit causes us to adore Him as His children. It is by the Spirit that our
High—Priest and Father draw us out in worship. To be priests unto our God in the present eraand
in the temple He has made us to be will undoubtedly proclaim to those who come within the
orbit of our adoration ‘the wonderful works of God who has called us out of darkness into His
marvellouslight'.

In the celestial sphere the worship described in the Book of the Revelation is pure, rich,
full, and is shared by all living creatures, elders, the angelic hosts and the redeemed, and gives
some understanding of worship even transcending what we presently know. Worship is the
central fact of true living. The object of worship is the Father and the Lamb, and the seven—fold
Spirit is as a seven—fold lamp burning before the throne. Those who worship are out of every
tribe and people and tongue and nation, for the Lord Christ, the true Mechizedek is not the
Priest—King of some unknown and forgotten people, but is the Priest—King of al nations, and
his intercessory sacrifice is for all nations. These are the nations which shall bring their glory
into the Holy City and shall worship him day and night for ever.

The Pastoral Significance Christ’s High—Priesthood

From our study it is evident that there is not one moment of the day when we are apart from his
presence, when we are not dependent on his propitiatory sacrifice—his atar, his oblation, his
priestly ministry which wrought salvation. Nor is there a moment when he is not interceding for
us. If the people of faith are not taught these things then they are the poorer for being ignorant of
them. Understanding them they can not only face the problems that confront them, and which
sometimes seem insuperable, but they can also turn from the problems to look out to a world
which is under the regime of

15 Corinthians 14:23-25.
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the Priest—King, the world of which he is Mediator and to whom all can come, as they
eventually must, whether willingly or otherwise.

Aswe have indicated above, there is the pastoral significance of us being the Intercessory
Community. That is, with Christ as our Intercessor we are drawn into effective intercession for
others. We share in his intercession, and so ‘keep aert with all perseverance, making
supplication for all the saints. . . that utterance may be given. . . boldly to proclaim the mystery
of the gospel’, and, ‘that God may open a door to us a door for the word, to declare the mystery
of Christ’—and so on.

As pastors, elders and congregations let us look to the trifold office of Christ, to Christ
himself, the loving High—Priest and at his throne find help in time of need.
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NCTM, Monday Pastors’ Study Group. 2nd. May, 1994

Christ theKing and
His Royal Community

Introduction: the Aim of Our Study

“What think you of Christ? Whose Son is he? was the question Jesus asked his opponents, and
he silenced them. He was asking concerning ‘great David' s greater Son’. His listeners dared not
say he was Lord of al history and yet they dared not say he wasn't, which was why they kept
silence. The doctrine of Messiah, the Lord and King of all history is one which should keep
occupying our minds personally, corporately as the people of the King, and pastorally as we
realise that the Son of Man reigns at the right hand of God: al history isin his hands, and his
alone. Seeing ourselves as ‘a chosen race, a royal priesthood, a holy nation, God’s own people,
and that we are ‘kings and priests unto our God' should so fill out our identity in today’s world
and tomorrow’ s new age, that we will presently ‘reign in life by one Christ Jesus' in the hope of
our royal destiny. These things we must constantly teach.

Behold Your King!

Jesus is King of Kings and Lord of Lords. From our vantage point of history we have the
privilege of knowing this. ‘Jesusis Lord!" was the message of the early church (Acts 2:38; 10:
5:31; 10:36; Rom. 10:9; 14:7-9; Il Cor. 4:4; Phil. 2:11; Rev. 11:14; 19:15). ‘Lord is the
equivalent of ‘King' asis shown in Rev. 11:14 and 19:15 . The vision that opens the prophecy
which is the Book of the Revelation (1: 12-16) is deeply moving and is fitting introduction to
him we have known as King throughout the prophecy.

Then | turned to see the voice that was speaking to me, and on turning | saw seven golden lampstands, and in
the midst of the lampstands one like a son of man, clothed with along robe and with a golden girdle round his
breast; his head and his hair were white as white wool, white as snow; his eyes were like a flame of fire, his
feet were like burnished bronze, refined as in a furnace, and his voice was like the sound of many waters; in
his right hand he held seven stars, from his mouth issued a sharp two—edged sword, and his face was like the
sun shining in full strength.

In 17:4 it is announced, ‘They will make war on the Lamb, and the Lamb will; conquer
them, for he is Lord of lords and King of kings'. 19:15-15 describes him, ‘From his mouth
issues a sharp sword with which to smite the nations, and he will rule them with arod of iron; he
will tread the wine press of the fury of the wrath of God the Almighty. On his robe and on his
thigh he has a name inscribed, King of kings and



Christ the King and His Royal Community

Lord of lords'. There is no bout, either that the term *Christ’ or ‘Messiah is the equivaent to
‘Lord’ and ‘King' (Acts 2:36: 10:36; 3:15; 4:26; Ephes. 5:5; Rev. 11:15)

For us, even in this 20th century his Kingship is a fait accompli. We need to live by this
reality, for it is no less than the Kingdom of God and in Colossians 1:13 is called ‘ the kingdom
of the Son of hislove’, and in Ephesians 5:5 it is called ‘the kingdom of Christ and of God'. |
Corinthians 15:24-28 helps to explicate this and show us that the action of the Kingdom is now
proceeding,

Then comes the end, when he delivers the kingdom to God the Father after destroying every rule and every
authority and power. For he must reign until he has put all his enemies under his feet. The last enemy to be
destroyed is death. “For God has put al things in subjection under his feet.” But when it says, “All things are
put in subjection under him,” it is plain that he is excepted who put al things under him. When all things are
subjected to him, then the Son himself will also be subjected to him who put all things under him, that God
may be everything to every one.

So clear is the fact of his Kingship that we could now proceed to make personal and pastoral
applications of this matter, but we need to see how he became King and what its significance is
for our age.

Jesus Becomes M essiah—King

(i) Propheciesin the Old Testament

In the Old Testament God is King over al the nations. The innumerable references
scarcely need to be noted: Heis ‘King over all the earth’ and ‘King of the nations'L. At the same
time another figure comes into view in prophecy. It is that of a Davidic King (I1 Sam. 7:12-14;
Psa. 132:11-18; | King 8:25). In Genesis 49:10 (cf. Rev. 5:5) all the nations shall gather at the
feet of the ‘lion of Judah’. The temporal, anointed Davidic kings seem to give way to one who is
greater even than they, and who has to do with the nations. Because of the limitation in time
now we shall take a few of the most significant prophecies—those attested to in the New
Testament, and examine them.

Psalm 2 is quoted many times in the New Testament, referring to Christ. It needs to be
read in the light of this use of it. Briefly, the nation range themselves in rebellion against God
who proclaims His Son now to be King. He commands the Son to request rulership over al the
nations for all shall be his. The statement by God at Jesus baptism is a collation of Psalm 2:7
and Isaiah 42:1, Thou art my beloved Son in whom | am well pleased’ and, ‘ Behold my servant,
who | uphold, my chosen, in who my soul delights; | have put my Spirit upon him, and he will
bring forth justice (mishpat) to the nations'.. The Father’s attestation is virtually repeated at
Jesus' transfiguration—' This is my beloved Son, with whom | am well pleased; listen to him
(Matt. 17:5) Thisis my Son, my Chosen one listen to him!” (Luke 9:35) which, again, is attested
in Il Peter 1:16-21—'Thisis my beloved Son, with whom | am well pleased’, where the writer
adds, ‘We have the prophetic word made more sure’.

1 See also Psalm 22:28, * For dominion belongs to the Lord, and he rules over the nations' (cf. Obadiah 21; |
Chron. 29:11; Pss. 10:16; 24:7-10; 44:4; 47:2; |saiah 6:5; 33:22; 43:15, Jer. 10:7)



Christ the King and His Royal Community

Psalm 110 emerges in the New Testament as a King—Priest prophecy referring to Jesus in
those two offices, as we have seen in previous Studies. The writer of Hebrews uses it liberally
but so do others. Part of it is used 27 times, and at least once by Jesus, ‘ The LORD says to my
Lord: “Sit at my right hand, till I make your enemies your footstool”.” That it refers to God's
Kingdom and Jesus as King can be seen in the | Corinthians 15:24-28 quote above.

There can be no question bout the fact that Jesusis King in the New Testament.

(ii) Happeningsin the New Testament

We could commence this section by remembering that both John the Baptist and Jesus
proclaimed the Kingdom of God to be on the very doorstep2. Men and women, by repentance
and baptism could now enter it. Of course the terms ‘King’ and Kingdom’ are inseparably
related. Jesus is King of the Kingdom. This is the prophetic thrust of Psalms 2 and 110 to say
nothing of Psalm 89 (see especially v. 27).

There are innumerable references to Jesus as King in the New Testament. Nathaniel,
surprised by Jesus, exclaims, ‘Rabbi, you are the Son of God. You are the King of Isragl’. The
wise men ask, ‘Where is he who was born King of the Jews? Jesus' entry into Jerusalem on the
final week is accompanied by cries that refer to Zechariah 9:9 of the King riding into the holy
city of Jerusalem. They cried, ‘Blessed is the King who comes in the name of the Lord!” At the
Last Supper Jesus told his disciples that his Father had appointed to him a Kingdom. The
question asked by the high—priest, * Are you the Son of God? the answer did not deny that fact
but extended it to include the Son of Man of Daniel 7:13ff. who is. prophetically speaking, given
the nations as his Kingdom.

When Pilate asked, ‘Are you a king? Jesus agreed but added, ‘My Kingdom is not from
this world'. He had already told his disciples, ‘To you is given to understand the mystery (or,
‘the mysteries') of the Kingdom'. Now he was presenting this mystery to Pilate. Pilate was so
affected that he commanded the inscription traditionally placed above the cross of a criminal, to
be written, ‘ Thisis Jesus of Nazareth, King of the Jews’, much to the anger of the leaders of the
Jewish nation.

Jesus Securesthe Kingdom

Again, time does not permit examining the Gospels' portrayal of Jesus as the one crowned King
at his baptism. Where he went in his ministry the Kingdom went in his person—'If | by the
Spirit of God cast out demons, then has the Kingdom of God come upon you’—. Even when he
delegated ministry to the disciples it was under his aegis or regime. He was the one * Stronger
than the Strong Man’, and he spoke of casting out the ruler of this world, relating this action to
the Cross and resurrection (John 12:31; 16:11; cf. Luke 11:17-23; Heb. 2:14-15; Col, 2:124-15:
I John 3:8). It wasin that Cross he defeated the powers of darkness and secured the Kingdom for
ever. The word ‘secured’ is inadequate for it was always secure, but we mean ‘the gospel of the
Kingdom' —'thy God reigns' —is now also ‘the gospel of salvation’.

2 The whole matter of the Kingdom of God and Jesus' part in it as the King is a vast subject with which we
cannot deal here. | suggest that in addition to the great body of literature available on the subject reference be made
to my Christ the Conquering King (NCPI, 1985), Christ's People in Today's World (NCPI ) and LFS 14, The
King: the Kingdom of God: the Kingship as helpful on this theme. We cannot study the idea of Christ as King apart
from the matter of the Kingdom of God.
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John 12:31; Colossians 2:14-153 and Hebrews 2:14-125—amongst other references—show us
Jesus defeated the kingdom of darkness through the Atonement. The apostolic gospel of the
Kingdom contains Satan’s defeat, as also the defeat of death (cf. Acts 10:38: | Cor. 15:55-57;
Heb 2:14-15; cf. | John 4:18). Jesus, as man, has achieved the Kingship appointed to him.
Crowned at his baptism4, he is finaly declared to be the Son of God with power by his
resurrection from the dead through the spirit [Spirit] of holiness (Rom. 1:4-5)> and finaly is
King through the Ascension (Heb. 1:5-13). None of thisis to say that he was not always King
prior to his incarnation, but the staggering fact is that it was as a man that he become King
through his human life and ministry. Calvin takes up the matter of the Father being King and the
Son’ s appointment by Him to be King,

We now perceive the amount of what is stated here [John 5:22: Comm. on John), that the Father
has given to the Son a kingdom, that He may govern heaven and earth according to His pleasure.
But this might appear to be very absurd, that the Father surrendering His right to govern, should
remain unemployed in heaven, like a private person.. The answer is easy,. Thisis said of both in
regard to God and to men; for no change took place in the Father, when He appointed Christ to
be supreme king and lord of heaven and earth; for He is the Son, and works in Him. But since,
when we wish to rise to God, all our senses immediately f