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NCTM MONDAY PASTORS STUDY GROUP, 6TH FEBRUARY 1995. G. C. BINGHAM

Knowing the Mystery and Mysteries of God

INTRODUCTION: KNOWING THE THINGSWE KNOW

This year | would like us to go back to what we sometimes call ‘the basic things', that is, the basic
doctrines which are declared to us in the Scriptures. This may seem to be an unnecessary exercise,
but it may be that not all of us grasped these things fully in time past! , and some of us may have
moved on to various facets of the truth which, strangely enough, have made us somewhat neglect
these basics. Paul spoke of ‘the whole counsel of God' (Acts 20:27; 13:36).2 In | Corinthians 4:1
Paul speaks of the apostolic preachers being ‘stewards of the mysteries of God'. Other New
Testament writers might speak more of ‘the truth’ or ‘the word of truth’. Paul also uses these terms.
Overal, the New Testament writers use the term ‘the gospel’ in the sense of its content and its
proclamation and by this really mean the whole counsel of God.

In Acts 2:42 the community of Christ which was born on the Day of Pentecost constituted those
who ‘ devoted themselves to the apostles’ teaching and fellowship, to the breaking of bread and the
prayers . The apostles teaching came to be known as the apostolic truth. It was that teaching Christ
commissioned them to give, that is, the truth which came to them by the Holy Spirit, the Spirit of
truth. The apostolic truth was firstly that which was taught by the apostles, then, secondly, that
teaching given by others which was derived from what the apostles taught: these teachers would not
depart from what the apostles had taught. It was the gospel, but then in a fuller sense than this term
‘gospel’ is sometimes used when some modern evangelists call for people to believe in Christ. The
gospel as delivered by the apostles was described variously in the Book of the Acts as ‘the word
which he sent to Israel, preaching good news of peace by Jesus Christ,” ‘the word of God', ‘the
word of truth’, ‘the gospel of the grace of God’, ‘the word of his grace’, ‘ preaching the kingdom’,
and consisted of calling for ‘ repentance towards God and of faith in our Lord Jesus Christ’.

In the Pauline Epistlesit is called ‘the gospel concerning his Son’, ‘the word of the Cross, ‘the
word of faith which we preach’, ‘Christ crucified’, ‘the mystery [testimony] of God’, ‘the gospel’,
‘the word of truth’, and similar terms. The writer of Hebrews speaks of ‘such a great salvation’, and
constantly talks of ‘the word of God’. James speaks of ‘the word of truth’, and likewise Peter writes
of ‘theliving and abiding word of God’, whilst John uses the word ‘truth’ to define the gospel.

It is not, however, just the terms for the body of truth3 that define it: it is the content which is
spelled out in so many ways which constitutes the gospel. Paul calls it ‘the gospel of God,” ‘the
gospel of Christ,’ and even ‘my gospel’ and calls for a curse on those who preach other than the
gospel he preached. Timothy and Titus are exhorted to keep people to this gospel and to correct
listeners who have strayed from the truth, and speaks of ‘the sound words of our Lord Jesus Christ
and the teaching which accords with godliness'.

1 According to the form of the message and the sort of preaching some received at their conversion.

2 The writer of Hebrews (5:12—6:3) speaks of ‘the first principles’ but this does not seem to refer to ‘basic principles but to a
portion of the whole truth for he wishes to teach them about Melchizedek, atruth related to the whole counsel of God.

3 Tocdlit'a body of truth’ is not quite a biblical way of describing the apostolic truth or the gospel. In one sense the truth is
God, al that he is and does, including his intention for the creation. Jesus in John 14:1-10 claimed he was the truth (v. 6) but he
meant ‘the truth of the Father’. Paul said, ‘as the truth isin Jesus and did not mean ‘the truth as it is in Jesus’, which would have
been different. In John 16:12-15 Jesus spoke of the Spirit as the Spirit of truth, but then that truth was himself and his Father. In |
John 5:7 the apostle wrote, ‘And the Spirit is the witness, because the Spirit is truth’. The truth then is God and his actions, and
Christ and the Spirit reveal these, as also they participate in them in the concerted Triune being and action of God. Whilst we may
rightly speak of a‘body of truth’, just as we speak of the ‘apostle’ s teaching’ and ‘the form of sound words’, we must keep in mind
that God is the truth.
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From the New Testament we can easily discover the content of the gospel, and it is upon this that
we will be concentrating in later Studies, but in this introductory Study we will be thinking of the
gospel in the light and meaning of the word ‘mystery’ for it is also a term for ‘the gospel’ or ‘the
whole counsel of God'. Prior to considering the idea of mystery | would like to use a simple story
which may help us to realise that, as preachers and teachers, we cannot know and proclaim the
gospel from our own resources, even the ‘form’ of the gospel we have adduced from Scripture. The
word of God is often spoken of as a sword, but then a sword being used in the power of the Spirit4
for these two are never apart>. Thisis seen clearly in the Book of the Revelation with its references
to Christ and his sword which is ‘the word of God'. The small story we here use may help to
illuminate this idea.

Story: ‘The Legend of Lemery’s Sword’

Lemery’s sword® must have gone from his hand. That was the way it always was when he found
himself in this frame of mind and body. Not that he immediately recognised the matter each time that
it happened since the sword was invisible. He would therefore not see that it was gone. It would take
some time for him to realise that it was gone from his hand. ‘From his hand’ is the key thought: the
sword did not go from him entirely but it went from his yielding it, often just in neglect of it. It was
not in his hand.

How and when did this happen, and how did he realise it was gone? This question is not easy to
answer. One can only describe what happened—what was known to have happened, perhaps some
time after the event itself. There would come a time when Lemery would know he did not have the
sword in his hand, and it was because something had changed for him. Sword in hand he was living,
he was strong and he was authoritative. Often he was ebullient. Life around him was lively, sentient.
In his mind and brain were great ideas, and his heart found them satisfying.

Of course, if one asks, ‘For what is a sword?’ and tries to answer that question, then the meaning or
use of the sword becomes apparent. A sword is for at least two things, the first being to defend
oneself, and the second to go on to the offensive and strike down that which opposes a person. If
there be no sword then it means either there is no battle, or that one is forced to succumb to the
opposing force. Whilst one is battling rightly, it would appear that one is in the right, and when one
succeeds it would seem that what is right and good triumphs.

Of course, a sword can be wielded for self-defence when there is no righteous call for defence: one
ought to fail in these cases. Lemery’s sword refused to defend its holder when this was the case,
and so the man was left in a quandary. He would wish to defend himself, but the sword would not
defend him. This had gradually taught him that the sword was not his for spurious self-defence.
Likewise should he wish, impetuously or for self victory, to seek to go on the offense, the sword
would refuse to aid him. So

4 The Reformers—L utheran and Calvinist—had debate on the matter of the power of the Word and the power of the Spirit. Of
course these two are never apart. Hebrews 1:1 writes of the prophets of old being God’s communication to the fathers. Il Peter 1:20—
21 says the prophets were moved by the Holy Spirit. In Ephesians 6:17 Paul speaks of ‘the sword of the Spirit which is the word of
God'. We simply note that all revelation comes through the Spirit and this as he utters the word of God through whatever agency he
uses.

S For a somewhat humorous critique of ministry exercised from human resources see my little book Primarily for Pastors
(NCPI) and the two stories ‘ The Theological Student’, and ‘ The Preacher and the Parrot’.

6 The story of ‘Lemery’s Sword’ is one which came to me as do other stories and | thought it might act as a parable of some
kind to illustrate a person with or without the sword of God which is the word of God. This theme of course is well-known in
Scripture. Sometimes a story is the most powerful way of communicating a truth.
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he had been taught to use the sword rightly, and not for his self’s wrong purposes.

If you were to ask how this sword came into his hand Lemery could not fully answer you. He would
be puzzled, himself, to know when it came to him for he never knew an hour—not even in his
infancy—when the sword was not present. In fact life as life would have had no meaning for him had
it not been present.

So we would seem to be in a mystery, and perhaps that is the best term we can use. A mystery is
a secret which cannot be disclosed to one who is not disposed to know it. Curiosity is not a good
enough reason to explore a mystery. The secret is no secret to him who desires properly to know it.
When a secret comes to a person then he or she is at that stage in life when the unveiling of the
mystery is needful, if not indispensable. This kind of reason assumes, of course, that we are not of
ourselves wise enough to know those things that we need to know. We are wise enough, however, to
know that we need to know the secret which has come to us.

The sword, then, is linked with wisdom, if indeed it is not wisdom itself. Perhaps we can go one
step further and say the sword is the truth, or it is a weapon always present in the interest of truth. In
one sense it is one with the truth. That is why it cannot be used wrongly. Some other kind of sword,
one manufactured by anti-truth, may come into one’s hand. Often one devises such a sword by one’s
own powers and imagination.

To go back to Lemery. On occasions he would know the sword was no longer in his hands.
Some considerable time might have elapsed before he realised it was absent from his grip. He
would know this by a kind of lethargy which would come to possess him, much as an old man or
woman might discover that the energies that had been known in youth were now gone. Like all
persons with a knowledge of vocation and a sense of destiny, Lemery would know a significant loss
of energy and driving force, although the sense of destiny and vocation was not diminished. It was a
puzzle to him that he was virtually inert, and with an ache in his head that would seem to be a
disease. He would wonder why he could not be effective in action.

The strange thing was that the sword would come back into his hand, almost without his feeling
that this had happened. He would know it had returned because the lethargy, the unwanted passivity
and the lack of drive would have disappeared, and his head would be clear. His sense of vocation
and destiny would have been enhanced by the return of the sharp instrument in his hand. He would
be eager to experience its powers of defence and attack. He would be aert again to the forces which
opposed him and which—as required—he must overcome. Once again he knew he was living and
indeed that all the gifts and talents of his life could now have both meaning and expression. They
were not there just for him but for others—firstly for the One who had given them to him, and then
for the humanity of which he had been created to be part.

Lemery had come to understand that without the sword he was helpless and fruitless; that the
sword was not of his own making, and that its use was not of his own desire. He had to be doing the
will of Another before the sword could and would be effective. The powerful forces opposing him
could never be defeated by other than the sword. Sometimes tempted to devise his own sword, or to
use the swords of others, he found this a futile endeavour. The sword was the word he uttered, and
that word did not originate from him, but from that Other.
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THE GOSPEL OF TRUTH AND THE MYSTERY OF GOD

The Matter of Godly Mysteriesin General

We use the adjective ‘godly’ because in history many persons have devised ‘mysteries’ out of
their own thinking and seeming wisdom. In one sense there is always a ready market for mysteries
because, whereas Man has a general knowledge of God, his rebellion against God in the fall has
precluded him from intimately and relationally knowing God. Within him is an ontological pressure
to know God, but he wishes to avoid the confrontation that pure revelation of God would bring to
him. This is the cause of his idolatry and their accompanying ‘mysteries’. Mysteries are a human
way of ‘making up’ that which he has forfeited in refusing the knowledge of God. Those who have
seen the fallacy of objective idols seek for more esoteric ‘mysteries’. Hence the menu of such
mysteries being offered today which are mainly revivals of old mysteries of the occult and which
are presently being called ‘the new age'.

In order to see at a glance the fact and uses of the term mystery in the New Testament we cite the
following, ‘the mystery of the kingdon', ‘the mysteries of the kingdonv', ‘the mystery of God', ‘a
secret and hidden wisdom of God', ‘the mystery’, ‘the mystery of hiswill’, ‘the counsel of hiswill’,
‘the mystery of Christ’, ‘the plan of the mystery’, ‘a plan for the fullness of time', ‘the mystery of
God', ‘the revelation of the mystery’, ‘the mystery of the gospel’, ‘the profound mystery’, ‘the
mystery hidden for generations’, ‘the riches of the glory of this mystery’, ‘the knowledge of God's
mystery’, ‘the mystery of Christ’, ‘the mystery of the faith’, ‘great is the mystery of our religion’,
‘the mystery of the seven stars and even ‘the mystery of lawlessness’, and ‘the mystery of the
woman'.

There are enough indications here of the use of the term to show us its use was of importance.
We will deal particularly with all these references but references to ‘mystery’ are found in the Old
Testament . Ecclesiastes 7:24 (cf. Rom. 11:33; Job 11:7) has, ‘That which is, is far off, and deep,
very deep: who can find it out? . Whilst the term ‘mystery’ is not used here, the idea is certainly
present. In passing we note an important point, which is that God revealed himself especialy to
Israel as a covenant-people so that the mystery of God was unveiled to them, and this was not—
generally speaking—for people outside the covenant.” In the Book of Daniel we find the term
‘mystery’ 9 times (2:17-23, 27, 28, 29, 30, 47; cf. 4:9). The first reference (2:17-23) says that God
‘gives wisdom to the wise and knowledge to those who have understanding; he reveals deep and
mysterious things; he knows what is in the darkness, and the light dwells with him’. We need to
understand that God is not a mystery in that he has concealed himself, but rather than Man-in-
innocence did know God, but at the Fall God became a mystery only in the sense that man refused
to receive what was clearly revealed to him, keeping in mind that knowing God8 can only happen
from being in communion with him. This is the sense of Romans 1:18-32. In the case of the Book
of Daniel the prophet is given wisdom to understand the mystery of certain dreams. He was not
merely a person with a charisma of interpretation. As for God, Daniel did not see him as a mystery:
he knew God and lived in intimacy with him. Even so the principles of Job 11:7 and Romans 11:33
aways apply, ‘Can you find out the deep things of God? Can you find out the limit of the
Almighty?; ‘O the depth of the riches and wisdom and knowledge of God! How unsearchable are
his judgements and how inscrutable hisways'. It isinteresting to see Nebuchadnezzar said that only
the Spirit of the holy God can reveal mysteries.® Paul was later to say that only the Holy

7 We are not saying that God did not give understanding of his person and will to those outside the covenant. In the sense that
all human beings are under the covenant of God which was—and is—innate to creation, yet because men and women rejected them,
they also rejected hisrevelation of himself. It is clear that there have been those in all nations who ‘ do what is right and acceptable to
him’ (Acts 10:35) and presumably have received revelation from him.

8 The prophet Jeremiah places this relational knowledge of God above al things (9:23-24) and Hosea points to the danger of
not ‘knowing God', asserting it results from a departure into sin and that this departure must be repented of (4:1-3; 6:1-6).

9 cf. Daniel 4:9; 5:11, 14.
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Spirit could reveal the deep things of God (I Cor. 2:10). It seems appropriate here to say that the
prophets were the revel ators of the mystery or mysteries of God in that they had stood in the council
of God, the place where the counsel of God was made known.10

In | Corinthians 4:1 (cf. 1l Cor. 4:1-6) Paul says, ‘This is how one should regard us, as servants
of Christ and stewards of the mysteries of God'. In Matthew 13:11 Jesus had told his disciples, ‘To
you it has been given to know the secrets [mysteries| of the kingdom of heaven, but to them it has
not been given'. In Mark 4:11-12 it is ‘the secret’ (mystery). In the New Testament a mystery
(mysterion) is a secret disclosed only to the initiated, but utterly hidden from the unbeliever. It is
not a puzzle to be solved but something in which we must live, and being lived it continues to be a
mystery. If thereisawithdrawal from the mystery then it becomes again an undisclosed secret.

Thus in the New Testament we are involved in the processes of the outworking of what has been
variousdly called ‘the purpose of his will’. So Paul speaks of the apostolic messengers as being
‘stewards of the mysteries of God’, and states, ‘we impart a secret and hidden wisdom of God'. He
says ‘Lo! | tell you a mystery’, and states that even if one were to ‘understand al mysteries and
‘not have love', then he would be as nothing. If we try to analyse or classify these mysteries we find
they fall into two categories, (i) the mystery of God, godliness, and good, and (ii) the mystery of
evil, evil powers and evil plans. What is clear is that no one can understand ‘(i)' and ‘(ii)’ by
unaided human thinking. No one understands God (Rom. 3:11; cf. Ps. 14:2).

What isa Mystery in the New Testament?

As we have partly indicated the Greek word mysterion!! is generally trandlated as ‘ mystery’ or
‘secret’. It is a secret to the uninitiated but perfectly plain to the initiated. In
| Corinthians 2:1 Paul spoke of ‘the mystery of God', not meaning so much that the knowledge of
God is a secret and requires a revelation, so much as the gospel was the secret of God requiring
revelation in order to be understood. Whilst it may be said there is a general knowledge of God
throughout the human race, yet Christ is uniquely the revelation of God, and so of the mystery of
God. When Paul came declaring the mystery of God—the gospel—yet in the same context he then
spoke of amystery in | Corinthians 2:6ff., a mystery which the Spirit of God revealed to a person of
the Spirit.12 Apart from the Spirit there was no knowing this mystery. In the same context then, he
spoke of the unspiritual man—the one without the Spirit—calling him ‘the natural’ or ‘psychical’
man. Such a person was blinded to the truth, the mystery of God, the gospel (cf. Il Cor. 4:1-16).

Helmut Thielecke in referring Genesis 2:24 to Paul’s words in Ephesians 5:32 —‘this is a
profound mystery’ —says:13

On the basis of the * symbolic’ character of marriage, Ephesians 5:32 spesks of a ‘mystery’ ... In the New
Testament the term ‘mystery’ is always used in the sense that a visible, earthly reality or process becomes a
similitude of the transcendent sphere of salvation, that ‘nature’ thus points to the ‘supernatura’ . . . This kind of
pointing or reference is called a ‘mystery’ because it cloaks and reveals at the same time: the mystery reveals
itself to faith, whereas unbelief cannot understand it; ‘to him who has, more will be given . . . but from him who
has not, even what he has will be taken away’ ... Because marriage points to the order of creation and
redemption it is a similitude of this kind and it also exhibits the same double meaning; for those who stand in
faith within the order of

10 | Jeremiah 23:18 and 22 it is stated that the false prophets had not stood in the council of God, hence it is inferred (i) that
the prophecies of these prophets would be false, and (ii) that the true prophets did stand in the council of God to get their message.
Job 15:8 in the RSV has ‘Have you listened in the council of God?', whilst the AV has ‘Hast thou heard the secret [LXX mysterion]
of God?', and the RV has ‘Hast thou heard the secret council of God?

11 A comprehensive article is found in J. A. Robinson’'s Commentary on Ephesians, Kregel, 1979, pp. 234-240. Also see
articlesin Bible and Theological Dictionaries.

12 A person of the Spirit is one who has been born of the Spirit asin John 3:1-6. Such is one who has the Spirit (Rom. 8:9-11).
In | Corinthians 2:14-15 he is designated as ‘the spiritual man'.

13 Helmut Thielicke, Theological Ethics: Sex, vol. 2, Eerdmans, Grand Rapids, 1964, pp. 125-126.
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redemption it has this symbolic character, whereas for others it can be merely a contract, a biological
phenomenon, or at most a human bond. Thisiswhy the |etter to the Ephesians callsit a‘mystery’.

Later in our Study we will seek to see the various mysteries which constitute one mystery which
we could call ‘the mystery of God' but we examine, for a moment, why it is that the natural man
with his intellectual powers and brilliance cannot understand God, so that God and his doings
remain a mystery to him. | think this is a valuable exercise for it helps us to understand why the
natural, secular, or spirituality-seeking person cannot understand the mystery. We have noted that
he thinks it is a puzzle to be solved rather than a disclosed reality in which one lives. In all this we
keep in mind two things, (i) God is ever, always, disclosing himself by his various media, and (ii)
his disclosure is blocked off by the will of the so-called listener. Nor is it merely blocked off, for
God refuses to disclose anything to the hypocritical ‘listener’ and such refusal is part of his
judgement for that person not ‘ having ears [awill]’ to listen.

TWO WAYSOF UNDERSTANDING: THE HORIZONTAL
AND THE VERTICAL-HORIZONTAL

The Book of Ecclesiastes is a powerful book, requiring many readings. When we have reasonably
understood it we will know that the writer—a very wise man—has sought to comprehend
‘everything that is under the sun’ first by what we might call ‘the scientific-empirico’ method. Note
that he sees things on this horizontal dimension—*everything under the sun’'—and seeks to
understand them by

(1) experimentation, and

(i) by reasoning from his investigations—the method we use in science. He seeks to develop

a) aphilosophy (theology?) of life, and
b) apracticeof life, of living in and enjoying this world which will satisfy him.

In other words he seeks to rationalise the world that is about him and its various operations. The
investigating Preacher’s conclusion regarding al thisisthat it is ‘vanity and a striving after wind'.
That is, a satisfactory rationalisation of it al cannot be found.1* He sees that man has another
dimension—the ‘vertical’—for when he mentions God the pride of human ‘knowing’ is seen to be
futile. He says that God ‘ has put eternity into man’s mind [heart] yet so that he cannot find out what
God has done from the beginning to the end’ . Each time he mentions God he is speaking of afear of
God which leads to true wisdom. He concludes, ‘this is the end of the matter; all has been heard.
Fear God and keep his commandments; for this is the whole [duty] of man’. We conclude that the
writer is saying, ‘ There is a horizontal dimension in which Man lives, created by God and good for
Man, but when Man sees only the horizontal, seeks to live only in it, and tries to derive a
philosophy (theology?) of it so that it isall rational to his mind, he will find that it is *emptiness and
astriving after wind”. If Man fears God then he will do well’. In our terms, if he sees that life has a
horizontal-vertical reality and perspective, then he will enjoy God and the creation together.
Otherwise he will be either a horizontalist (worldly, secular) or a verticalist (hyper-spiritual or
dualist).

In this respect we should note that the ‘age of reasoning and enlightenment’ of the 18th—19th
centuries, and whose children we are today, has led to Man seeing human reasoning as sufficient for
all authentic knowledge. This has led to the fallacy of scientism.15 Its antithesis

14 Note that in positivism and reductionism—among many such rationalisations—some using the empiric-scientific method
believe they have an explanation for ‘al things under the sun’, but these rationalisations do not comprehend the fact that man is not
without the spirit, and that ontologically his being demands a fuller, more satisfying explanation.

S Inus ng the term ‘scientism’ we show we are not attacking science. All knowledge of facts and principles which are derived
by science are obviously useful when properly used. However they do not constitute ‘the truth’ but simply ‘the facts' and thereis a
difference between the two. The ‘horizontal’ occupies much of our living and scientific discoveries and their appropriate application
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(applied science) are most helpful. It is when we stop short of the vertical dimension and its implications for the horizontal that we
miss what is valuable for the human spirit.
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IS supernaturalism, another fallacy. Human reasoning as an end in itself has led to secular
modernity, which at the moment is almost a burned-out entity. We are said to be in the post-modern
age. Reaction to idolatrous human reasoning is often a flight to ‘new age’ transcendency or to ‘the
spirituality quest’. ‘Eternity in man’s heart’ demands we transcend the limitations of three-
dimensional, five-senses living, whilst living in them.

Knowledge of God is Personal, Given by God Through Revelation

The knowledge of God—and hence of his divulged mysteries—is not primarily noetic (of the
mind), propositional (reasoned theology) or mystical (seeking to know God by direct contact,
through whatever rituals and methods may be used). True knowledge of God is of him as living,
personally revealing himself, inhabiting the one he knows so that the one who knows him inhabits
him also. Man in fallenness deliberately rejects that intimate, personal knowledge (Rom. 1:28). At
the same time he ‘lives and moves and has his being’ in God (Acts 17:28). That is why the
‘mystery’ (secret; mysterion) is aways hidden from him. Jesus made it clear that only those who
wanted to hear would hear: hearing and knowing are a matter of the will which is willing to hear
God who is revealing himself. It is axiomatic in theology that God always reveals himself. He has
always used the following media—creation, theophanies, his word, the law, the prophets, dreams
and visions, his acts as ‘the living God' —acts of providence, redemption and judgements—his
chosen people, his Son and his acts, his apostles, the Holy Spirit, the church and the Scriptures.
Paul said (i) that he knew the gospel by the personal revelation of Jesus Christ, to him and in him
(Gal. 1:15), and (ii) that he was given special revelations concerning ‘the mystery of hiswill’ (Eph.
3:2-6). These are the revelations which are given to us, and of which we are expected to be
stewards. If we know the mysteries listed above then we know a vast amount concerning God, his
being and his works, and can communicate such.

The Mystery of God is Known Only in Love: God isLove

Paul’s statement in | Corinthians 13:2, ‘And if | have prophetic powers, and understand all
mysteries and all knowledge, and if | have faith, so as to remove mountains, but have not love, | am
nothing’, tells us that to have known mysteries, as such, is not enough. Paul is in fact, speaking of
al the gifts known as charismata. It is clear from | John 4:9-10 that knowledge of God—especially
of God as love—comes through new birth which in turn comes through the revelation of the Cross.
It must mean that as knowledge of the mysteries comes in the experience of God as love, so
continuing knowledge of them and stewardship of them must be in the life of love. There will be the
constant temptation to develop subject-object thinking and propositional theology and (so-called)
relationships in these ways of thinking. Empirico-scientific reasoning is excellent and necessary for
advances in medicine, technology and all such disciplines on the horizontal, but facts are not truth.
The study of the phenomenology of things and the use of their application must be considered in the
light of the vertical—the truth of God. God is Person, and within himself a societal community. The
mystery of God and of human relationships is always personal. The very fact that God is love
means we must know his love for us, and have our response in love to him and al others. We love
and know love because he first loved us and continues to do so. Paul’s statement of
| Corinthians 13:2 shows that coming to the mysteries and gifts through love means we must livein
love to continually and properly know the mysteries and use the gifts.

TheVarious Mysteries of the New Testament, Their Contents and Significance

If we seek to understand these various mysteries, not understanding them as in any way esoteric
or mystical, then we will have to first recognise what we have stated above, namely that the New
Testament does not so much speak of God as a mystery or the mystery so much
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as it sees the mysteries it nominates as the mind, will and wisdom of God. It is things about himself,
his will and intention for creation and Man, that he discloses to people who are willing to hear.
With this in mind we can look at the mysteries remembering that to understand the mysteries of the
Kingdom of God demands that first we become as little children so that we may enter that
Kingdom. It isthe childlike [not childish] mind that best understands God' s mysteries.

(i) The Mystery of the Kingdom (Matt. 13:11; Mark 4:11; Luke 8:10)

Jesus told parables of the kingdom the disciples could not understand when they should have.
Jesus said that to them it was given to understand the secret or secrets of the Kingdom. See
Matthew 18:1-3 and John 3:3 where only by new birth is the Kingdom seen, entered and
understood. In this regard see | John 4:7-10 where God is known in new birth, and | John 2:20-27
where‘al’ know ‘al things by the Spirit’s anointing.

(if) The Mystery of the Hardening Of Israel (Romans 11:25 et al)

It is difficult to understand why Israel should have been hardened but it is with a view to their
‘softening’. All of thisisa‘mystery’ (cf. Rom. 11:33-36; cf. Isa. 55:10-11)
(iii) The Revelation of the Mystery (Romans 11:25-26)

Hitherto undisclosed, this mystery is now revealed, namely the bringing of the nations to the
obedience of faith (cf. Rom. 1:5; 15:18).
(iv) The Mystery [Testimony] of God (I Cor. 2:1)

In the context the mystery is the gospel, word of the Cross, ‘Jesus Christ and him crucified'. As
seen from | Corinthians 1:17—2:5 this mystery is against human reasoning—foolishness to the
Greeks, a scandal to the Jews.

(v) The Mystery of Glorification (I Cor. 2:7 passim).

Here ‘a secret [mysterion] and hidden wisdom of God’ is that of the glorification of the elect,
something not understood until the Spirit revealsit.
(vi) The Mysteries of God (I Cor. 4:1)

In the light of | Corinthians 2:1 and 2:7 the mysteries of God are the impenetrable secrets of God
disclosed in the gospel by the Spirit, proclaimed by the speakers. They constitute ‘the whole
counsel of God’ (Acts 20:27, cf. verses 21-25).

(vii) All Mysteries (I Cor. 13:2)

In | Corinthians these mysteries would include 2:1; 2:7; 4:1; 1551 and 15:51 being
eschatological. 14:2 might be somewhat different, not communicated to hearers.

(viii) A Mystery (I Cor. 15:51ff.)

This is indeed a mystery. The human mind would never have thought. The general knowledge
that all human beings have of God never has anything of Christ in it. Therefore what he will do in
resurrection of the elect isamystery.

(ix) Mysteries Uttered in the Spirit (1 Cor. 14:2)

It is clear that only the Spirit can disclose the mysteries of God (I Cor. 2:6-10), and only by him
can they be uttered (I Cor. 2:4-5). The context shows that the word ‘ spirit’ aimost certainly means
‘the spirit’ of the speaker in tongues, since no one else understands him. It may well be that he does
not consciously know the mysteries he utters, but he is edified by their disclosure to him in his
spirit by the Holy Spirit. By contrast, in this context, the prophet (14:4) utters words which are
understood, and doubtless the prophet is dealing with the mystery and mysteries of God.
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(x) The Mystery of HisWill (Eph. 1:9; cf. 1:11 ‘the counsel of hiswill")

Here the will is disclosed (vs 9-10), namely the uniting of all things in Christ. In 1:17-20
wisdom is needed also to see the will of God in the hope of glorification and the energising of
believersin the present time. This ‘will’ mystery is expanded in 3:1-11. The will of God is a hidden
mystery, but known to the believer. That is why *‘the counsel of God’, ‘the plan of God', ‘the will of
God' and ‘the wisdom of God' are all synonyms for that mystery which can only be perceived
through the Spirit and the word of God.

(xi) The Mystery of Christ, the Plan of the Mystery (Eph. 3:3, 4, 9)

These three uses of ‘mystery’ in these three verses must be taken together. They constitute the
plan that God has in Christ to bring together as one both Jew and Gentile (cf. 2:11-18), showing
that both are one in the body of Christ and both fully share the inheritance. It is through this body of
Christ—the church—that the plan of God is being, and will be, outworked, thus disclosing to all the
celestial powers the will and purpose of God. It is a ‘mystery’ to these powers until the church
disclosesit.

(xii) Marriage, the ‘Profound Mystery’ (Eph. 5:32)

From 5:21-33 Paul expounds this mystery. It is this: Genesis 2:24 is not speaking primarily of
the first couple but of Christ the Husband and the Church his bride. It was always protological,
prototypological, ontological and eschatological in intent and meaning.

(xiii) The Mystery of the Gospel (Eph. 6:19)

As we have seen elsewhere, the gospel is a mystery, not understood except through the word
uttered by the Spirit. Doubtless it contains all the mysteries of which the New Testament speaks.

(xiv) The Word of God, the Hidden Mystery, the Glory of the Mystery (Col. 1:25-27)

Ephesians enables us to understand ‘the mystery hidden for ages' (cf. Eph. 3:1-11). Here it is
‘the word of God’ (v. 25) and is also the effected unity of Jew and Gentile (Eph. 2:11-18; 3:5-6).
The mystery amounts to ‘ Christ in you [among you—nboth Jews and Gentiles as one in Christ] the
hope of glory’. Thislinks with | Corinthians 2:7; 15:51.

(xv) God's Mystery of Christ (Col. 2:2: 4:3)

This accords with Paul’ s use of the term ‘mystery’ for the gospel, but then including all facets of
the gospel—‘the whole counsel of God'. In 2:2 the mystery of Christ relates to the fullness
(pleroma) of him, which is his fullness of ‘the treasures of wisdom and knowledge'. Out of this
fullness believers are ‘filled full’ (2:9). In 4:3 it is the same as Ephesians 6:19 and similar uses—the
gospel of Christ.

(xvi) The Mystery of Lawlessness [ niquity] (I1 Thess. 2:7)

| Timothy 3:16 speaks of ‘the mystery of godliness (AV) and the mystery of lawlessness is its
antithesis. No human being can—or should seek to—know ‘good’ or know ‘evil’ neither of which
are abstract. Evil remains a mystery, but one that Paul knows without seeking to state its essential
nature, which, as the context here shows is personal. There is a ‘man of lawlessness’, whoever he
may be. The church knew of him: he will be fully known at the appropriate time of the mystery’s
revelation (cf. Dan. 12:9-13; Rev. 10:4).

(xvii) The Mystery of the Faith (I Tim. 3:9)

This could mean that the content of the Christian truth is known as ‘the faith’, that is, what one
believes, but in the light of 1:5 and 1:19 it may also be the way one goes about having faith, living
out the truth. In any case it is something revealed to faith.

11



KNOWING THE MY STERY AND MY STERIES OF GOD

(xviii) The Mystery of the Seven Stars (Rev. 1:20)

The use of apocalyptic language means the objects—the seven stars—can be known only by
revelation. It is clear from chapters 1-3 that ‘stars’ represent ‘angels’ or ‘messengers’. More than
that we do not know, except that they conveyed the reality of Christ’s Lordship of the churches and
then the message Christ sent through the Spirit to the churches.

(xix) The Mystery of God (Rev. 10:7)

The chapter seems to parallel the idea of ‘the mystery of the plan’ as stated in Ephesians 1:9-10
(etc.). Again it is not something which can be known by observation or intellectual human
reasoning. It does not appear to say that God is a mystery but that what he does is, that this action is
aplan with an ultimate intention, yet to be fulfilled and reveal ed.

(xx) The Mystery of the Woman, Babylon (Rev. 17:5, 7)

Asthereis ‘the man of sin’ so thereis ‘the woman of sin’, these being the counterparts to Christ
the man of godliness and the church the woman of godliness. The nature of this woman cannot be
known apart from arevelation, the unveiling of the mystery.

Having looked at these 20 nominated mysteries we notice that most of them have eschatological
meaning and connotation. This must mean that the plan of God has aways been a mystery, but that
to the elect it is God disclosing what he has done, is doing and will do. Eschatology is not simply
‘the last things' but God in his action. Creation is the beginning of the end, and the culmination of
history is the end of the beginning, so that all things are always eschatological. Revelation is the
unveiling of the mysteries: the mysteries are the mind of God and the actions thereof.

A CONCLUSION TO OUR STUDY OF THE MYSTERY OF GOD

Doubtless much more can be said regarding the nature of the mystery of God, and the meaning of
the particular mysteries revealed, but for us it means we will look particularly at the elements which
constitute the mystery which is the gospel, and aso turns out to be ‘the whole counsel of God'. This
present study should give us a high sense of the calling and office of being ‘stewards of the
mysteries of God'. To regard this ministry with great awe should save us from pride’s presumption.
Being ‘stewards of the mysteries does not mean simply gathering together—as we have done in
our last section immediately above—the various mysteries mentioned in the New Testament. It
means

(1) that with a childlike mind we have these mysteries disclosed to us,

(i)  that we continue to understand them in love and walk by their reality, and

(iii)  that we become faithful stewards of these mysteries as we seek to teach them to others.
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NCTM MONDAY PASTORS STUDY GROUP, 6TH MARCH 1955. G. C. BINGHAM

A Note Regarding Our 1995 Studies

| have thought about the Studies we have had over many years, and whilst | do not regret other than
their various weaknesses and deficiencies, | think we need to have less material and more
discussion of the material, so that it can be of practical and applicatory usefulness. We will try out
this changed principle, and see how it goes.

Knowing God

INTRODUCTION: THE BIBLICAL FACT OF GOD

Our Study of God, the possibility of knowing him and then the experience of knowing him are all
derived from the Bible. We are moving only within the circle of the Scriptures, believing that the
Bible gives us the materials for Judaic—Christian understanding of God. The facts of historical
theology are that there have been many views of God, of understanding and approaching him, and
these purport to arise from the Bible and its revelatory elements.l Preceding, but related to
historical theology, is the theology of God as formulated within the Bible.2

In order to be as biblical as possible we must not approach the Bible through systematic theology
as such, although such theology is by no means valueless. We cannot ignore historical, systematic
and dogmatic theologies for they work from the same sources as we will use, and they make
valuable contributions to us as we seek to formulate a doctrine of God. Indeed we have already
been deeply influenced by them.

We aso have to recognise that much of what we know of Scripture is considerably aided by
historical knowledge available to us of history, geography, and of nations and their religions and
cultures. Some of this information is contained or paralleled within the pages of the Scriptures.
Even so, we can gain avast knowledge about God from the Scriptures, especialy if we have regard
for the time taken in their formulation, and if we see them as a divine unity, so that what is revealed
in their later writings is at one with what has been formerly written. We must, of course, have some
belief about the nature of the Bible, especially as a given revelation of God. Even as we say ‘a
given revelation of God” we may seem to be importing something from outside into our biblical
research. Pointing to the Scriptures as revelatory is valid if the Scriptures themselves indicate such
asafact.3

Our heading above—‘The Biblical Fact of God'—does not mean the writers of the Scriptures
were seeking to prove the existence of God. This was far from their idea. It was axiomatic to them
that God is, and they could write, ‘ The fool has said in his heart, “Thereisno God” ’.

1 An excellent atticle covering these theological developments is one entitled ‘God’ in the Blackwell Encyclopedia of Modern
Christian Thought, edited by Alister E. McGrath, Blackwell, 1991, the article being by Robert W. Jenson, pp. 234-246.

2 For example the articles *God’ in the Anchor Bible Dictionary, vol. 2 , Doubleday, 1992, article (O. T.) by John J. Scullion,
(N. T.) by Jouette M. Bassler.

3 For an excellent treatment on the fact of the Bible as revelation is Hendrikus Berkhof’s Christian Faith, Eerdmans, 1979, pp.
41-111. Itstreatment of the subject ‘God’ is also most helpful.
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KNOWING GOD

Knowing and Not Knowing God

Stephen told the Jewish Sanhedrin, ‘ The God of glory appeared to our father Abraham when he
was in Mesopotamia, before he lived in Haran’, and his statement was perfectly intelligible to his
hearers. It is axiomatic in the Bible that there is one true God, God. The Bible also poses the
problem of trying to predicate God,# but this limitation is no argument against the existence (Being)
of God, but simply the inability of one to communicate to another the nature of God by predication.
The apostle John seemed to predicate God as love and as light, but the nature of God as love and
light had to be through revelation. John's predication is revelation. Only when a person is born from
above (‘born again’) can he or she understand God as love and light, for knowing love and light
come only by revelation. Love and light as humans know these two things do not conduct us to
God.

Analogical reasoning concerning God is precluded as revelation, for Psalm 40:5 says ‘ None can
compare with thee', and Isaiah 40:18 asks, ‘' To whom, then will you liken God, or what likeness
compare with him? 5 God can only be known by his revealing of himself.6

Thisis not to say that men and women do not think they know God: they generally think they do.
In theology this has to do with what is often called ‘natural revelation’. That is, human beings by
observing the creation are sure they know that God is, and then, what he is and how he works. It is
one thing to say that God declares himself in and through his creation (Ps. 19:1ff; Romans 1:19ff.),
but it is another to say that Man actually hears that proclamation and understands it. Paul says
categorically ‘no one understands God, no one seeks for God' (Rom. 3:11; Ps. 14:1-2; 53:1-2). By
guoting the O. T. heisincluding the covenant people, Israel. He is not saying ‘No one believes that
Godis',” but ‘No one understands him'’. Only the fool says he does not exist.

MAN'SIMPEDIMENT TO KNOWING GOD

We must first establish the point that all people have a god and know a god. Paul says that every
human being ‘lives and moves and has his being in God’ (Acts 17:28). In this sense no one can
escape the reality of God and Paul expounds to both the pagans at Lystra and Athens that the good
nature of God can be seen in the fact that he gives everything that is required of Man for living and
for pleasure. He is not arguing this reality of God but calling upon them to recognise it.

4 ¢f. Otto Weber, Foundation of Dogmatics, vol. 1, Eerdmans, 1981, p. 398. For the subject of ‘God’ see pp. 169227, 349-525.

S of. Isa 40:25; 46:5; Ps. 35:10; Jer. 10:6; 49:19: 50:44.

6 1n saying this—that no analogy can lead us to God—we are nevertheless | eft with the fact that our language has anal ogues and
figures which enable us to understand God. If we have him represented to us through the analogue figure of ‘father’, then there must
be a revelation of ‘father’ which goes beyond ‘father’ as we understand that category. Even so we cannot do without the analogue
‘father’. It is simply that we must go beyond the limits of our human knowledge of ‘father’ to a revelational knowledge, and that
demands the relationship of ‘son’ to ‘father’. Revelation conducts to that relationship: we are not given knowledge as material for
ratiocination so that we can work through to the truth of ‘father’. What knowledge we have in the natural must derive from the fact
that we are in the image of God, no matter what the effects of the Fall may be. All true knowledge of God has not been lost because
of the Fall. It isjust that our minds have been darkened and our wills in respect to loving God have been atrophied towards him. That
iswhy revelation is needed, and why the power of God is required and given to us by grace ‘to turn from darkness to light and from
the power of Satan unto God'.

7 Hebrews 11:6 says, ‘And without faith it is impossible to please him. For whoever would draw near to God must believe that
he exists and that he rewards those who seek him'’. The word ‘exists here must not be understood in a human sense. We exist but
God is. In this context the writer is saying we must believe the character of God and that he rewards those who seek him. James
2:18-26 shows that believing God ‘exists' is not enough. The demons believe that but they tremble. Many humans aso ‘believe’ and
do not even tremble!
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Even so, in Romans 1:18-32 he shows (i) that humanity rejected God, and (ii) that it did not
wish to retain the knowledge of God in its thinking. In Romans 1:22f. Paul says Man not only
rgjected God but substituted idols—other gods—for his own pleasure. Micah 4.5 speaks of
universal idolatry, ‘ For all the peoples walk each in the name of its god,” but Israel must not do this,
‘but we will walk in the name of the Lord [Y AHWEH] our God'.

We can assess the possibility of knowing the true God truly by a person or a people ‘having an
ear to hear’'8, but the impossibility for those who do not have ‘an ear to hear’. Jesus taught thisin
the light of Isaiah 6:9-13 asis shown in Luke 8:4-15, Matthew 13:10-17, and John 12:37-40.

THE KNOWLEDGE OF GOD ISINDISPENSABLE TO
AUTHENTIC HUMAN LIVING

Jesus said that knowing the only true God and Jesus—his Son—constituted not simply life, but
eternal life, and we will look at this later. Jeremiah (9:23-24) puts the primacy in living as one
having true knowledge of God.

Thus says the LORD: ‘Let not the wise man glory in his wisdom, let not the mighty man glory in his might, let not
the rich man glory in his riches; but let him who glories glory in this, that he understands and knows me, that | am
the LORD who practice steadfast love, justice, and righteousness in the earth; for in these things | delight, says the
LORD’.

These verses show us that the knowledge of God is necessary to Man in order to be fully Man.
Similar ideas are found in Hosea, and if they know God they will live appropriately, that is, richly
and righteously (4:1-3 and 6:1-6),

Hear the word of the LORD, O people of Isragl;

for the LORD has a controversy with the inhabitants of the land.
Thereis no faithfulness or kindness,

and no knowledge of God in the land;

thereis swearing, lying, killing, stealing, and committing
adultery;

they break all bounds and murder follows murder.
Therefore the land mourns,

and all who dwell in it languish,

and also the beasts of the field,

and the birds of the air;

and even the fish of the sea are taken away.

"Come, let usreturn to the LORD;

for he has torn, that he may heal us;

he has stricken, and he will bind us up.
After two days he will revive us;

on the third day he will raise us up,
that we may live before him.

Let us know, let us press on to know the LORD;
his going forth is sure as the dawn;

he will come to us as the showers,

as the spring rains that water the earth.”
Wheat shall I do with you, O E'phraim?
Wheat shall | do with you, O Judah?
Your loveislike amorning cloud,

like the dew that goes early away.

8 Having ‘an ear to hear’ isreally the same as ‘having faith in God’ (see Heb. 11:6).
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Therefore | have hewn them by the prophets,

| have slain them by the words of my mouth,

and my judgment goes forth as the light.

For | desire steadfast love and not sacrifice,

the knowledge of God, rather than burnt offerings.

What we need to see is that it is not the difference between God and Man that prevents Man
knowing God. It is true that he will know God as a Man knows God, and not as God within the
sociality of the Three Persons knows himself, but then Man only needs to know God as Man may.
He does not need to know God per se, but, for example, as Creator, as Father, Son and Holy Spirit,
and as the God who redeems and glorifies. All that knowledge is rich and really constitutes Man
being Man. So when God says through the prophet Isaiah (55:7-11):

let the wicked forsake his way,

and the unrighteous man his thoughts;

let him return to the LORD, that he may have mercy on him,
and to our God, for he will abundantly pardon.

For my thoughts are not your thoughts,

neither are your ways my ways, saysthe LORD.

For as the heavens are higher than the earth,

so are my ways higher than your ways

and my thoughts than your thoughts.

"For asthe rain and the snow come down from heaven,
and return not thither but water the earth,

making it bring forth and sprout,

giving seed to the sower and bread to the eater,

so shall my word be that goes forth from my mouth;

it shall not return to me empty,

but it shall accomplish that which | purpose,

and prosper in the thing for which | sent it

the thought is not, ‘My cognitive abilities transcend yours, oh Man’, but rather, ‘ Because you have
gone away from me you cannot comprehend me. Return to me and you will’. Again it is the matter
of being willing to hear the Lord, and to look at his disclosure of himself.

When Job was asked by Zophar the Naamathite, * Can you find out the deep things of God? Can
you find out the limit of the Almighty?, then it might have appeared that the answer should have
been, ‘No!". Yet that would not have been strictly correct on the basis that God discloses himself to
whom he wills, and that his Spirit searches his (God’s) deeps and communicates them to the will of
Man. One can ‘find out” what one desires with all one’s heart.® Deuteronomy 4:29 says, ‘But from
there [the Dispersion] you will seek the Lord your God, and you will find him, as you seek for him
with al your heart and with all your soul’.

The other side of finding God and coming to know him is that God finds us, or knows us. Thisis
seen in Amos 3:2, ‘You only have | known of all the nations of the earth’, and Galatians 4: 8-9,
‘Formerly, when you did not know God, you were in bondage to beings that by nature are no gods,
but now that you have come to know God, or rather to be known by God . . .’

It is clear from Romans 3:11, ‘no one understands God, no one seeks for God', that God initiates
the process of human seeking after him. In that sense to come to know the God who created and
whom man rejected, requires the grace of God to set Man seeking him.

It is clear from the Book of Job that both Job and his theological ‘comforters believe that if they
know God they will understand Job’ s predicament. In fact they assume they know God and so they
understand Job’s predicament. God certainly vindicates Job against his accusers, but Job himself
has to have aricher revelation of God than he has had, and when this

9 The use of the verbs ‘to seek’ (bagash, darash] are interesting to study in their reference to seeking God. Innumerable times it
is shown that to seek God isto come to know him, as also to seek after other gods is to come under their sway.

4



KNOWING GOD

eventuates then he understands the deficient view he has had of his situation. The whole discussion,
ascends, so to speak, to a higher plane. Job has certainly known God but now he knows him in a
richer way. He only knows him in this way because God reveals himself to him, and in Job’s case in
amost dramatic way.

THE GOD WHO BOTH HIDESAND DISCLOSESHIMSELF

Isaiah 45:15 has ‘ Truly, thou art a God who hidest thyself. O God of Israel, the Saviour’. There are
other references to God hiding himself but they are to do with him hiding his face from his people,
and are not a dogma concerning the nature of God towards mankind. Not, anyway, other than what
we have seen, that God is unknown to those who will not know him. In this context it would seem
that God is showing himself to Gentiles and drawing them in, and the beholder of the event
wonders at God so long hiding himself before making himself known in such grace.

God constantly reveals himself though not necessarily that humanity may respond to him. It may
well be that, as Paul says, ‘they are without excuse' . God will judge according to his revelations
which some have refused to see and heed.

The means by which God reveals himself we can see below, but it is ‘natural’ for Man to know
God and ‘unnatural’ for him not to know God. Curiously enough the person who will not know God
Is called ‘the natural man’. He is the *psychical’ man, who rejects the ‘things of the Spirit. To him
such things are ‘foolish’.

THE MEDIA GOD USESIN REVEALING HIMSELF
(@) Creation—Romans 1:19-20; Psalm 19:1f; | Timothy 4:4; 6:17; Ecclesiastes 3:11.

(b) Providence—Matthew 5:45; Psalm 104; Matthew 6:26, 28; Acts 14:17:25.

(c) The Scriptures—When known as the Word of God, they constitute what God has said and so
are God' sinformation and disclosure of himself (cf. Il Tim. 3:14-17).

(d) History—the Acts of God. As are al, so is God known by his acts. By these he is known as
‘theliving God’ (Dan. 4:36-37; Ezek. 39:28f.; Ps. 105; 106; 107; John 5:17).

(e) The Prophets—Hebrews 1:1; Luke 24:25ff. As such the prophets were the voice of God
speaking directly to the people. Prophets precede those of Israel, e.g. Abel, Enoch, Abraham
(see Amos 3:7-8; Rev. 19:10; Il Peter 1:21).

(f) Theophanies—that is, manifestations of God. The three visitors to Abraham (Gen. 18:1-6), the
burning bush that Moses saw (Exod. 3:1-6), the vision Isaiah saw in the temple (Isa. 6:1ff.)
and the vision Ezekiel saw (Ezek. ch. 1).

(g) Dreams and Visions—Numbers 12:6; Jeremiah 23:28-30; Daniel chapters 7—11; Acts
2:17ff.; the Book of the Revelation.

(h Jesus Christ, the Son of God—John 1:14, 18; 3:35; 14:1-6; Colossians 1:15ff.; Matthew
11:27.

(i) TheHoly Spirit—John 14:16; 16:7-11; | Corinthians 2:10-14; John 3:5; Revelation 19:10.
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(1) The People of God—Israel, the Church (Exod. 19:5-5; | Peter 2:9-10; Acts 1:8; etc.).

(k) The Law—Psalms 1; 1; 119. Some see the law and the conscience as setting forth God in his
Being (see Rom. 2:12-14; 3:21).

It is clear that the media above are what God uses to disclose himself. We should note at this
point that natural reasoning, or natural theology, does not tell us that these media are God revealing
himself but the means by which he reveals himself. It is the Scriptures themselves which tell us he
reveals himself by these measures. Had the word of God not told us about the word of God then we
would know nothing. Cut off by the action of the Fall we would have no light that would
sufficiently give us perception of God. The Scriptures throughout are the light we have granted to
us to be drawn to the God we need to know, and were there no Spirit that word would not penetrate
us, and were there no Son, then the very idea of God being Father would be lost to us.

WHAT WE KNOW OF GOD THROUGH THE SCRIPTURES

The sum of revelation to usisthat God is the Triune God, and that by revelation we come to know
him as such. The natural man—man without God in Jesus Christ and his Spirit—has his own God,
‘for al the peoples walk each in the name of its god’, and he has his own ‘natural’ image of God.
Ontologically Man cannot live without a god or an idol, or many of both. With the natural image of
deity—or deities—there must be a natural law. From within the Bible we can see the power of the
idols' laws, for the worshippers of idols have aview of creation, aworld view in regard to history—
whether it be cyclic, repetitive or lacking an eschatology—and so a natural morality must obtain.
Such principles are dynamic enough to keep the idolater bound to his idol/s, and to prevent the
worshipper turning to God. Disillusioned, maybe, with hisidol/s he may turn to other gods and their
systems but his mind-set is against turning to ‘the only true God'. Some religions are monolatrous,
or have aview of a god above all gods who, so to speak, rules through the variety of gods, but the
pure worship of the Most High isimpossible.

This is surely seen in the case of Abraham, as the Lord through Joshua, describes the taking of
Abraham by revelation to know him as God and as the God of covenant. In 24:1-3 the narrative tells
us:

Then Joshua gathered al the tribes of Isragl to Shechem, and summoned the elders, the heads, the judges, and the
officers of Israel; and they presented themselves before God. And Joshua said to al the people, ‘Thus says the
LORD, the God of Isragl, “Your fathers lived of old beyond the Euphra'tes, Terah, the father of Abraham and of
Nahor; and they served other gods. Then | took your father Abraham from beyond the River and led him through all
the land of Canaan, and made his offspring many”’.

This comports with Stephen’s statement, ‘ The God of glory appeared to our father Abraham, when
he was in Mesopotamia, before he lived in Haran . . .” Unless God had, so to speak, broken into the
life of Abraham by means of the revelation of his glory, Abraham would have for ever remained in
idolatry. For us he and his case is the paradigm of revelation. Whilst we rightly claim that the God
we have come to know in Christ is the Triune God, we must pursue what is the biblical revelation
of God in both Old and New Testaments and this we will do in following Studies. Meanwhile we
need to keep before us the personal fact of knowing God and our proclamation of the God-revealing
gospel, especially in our present pastoral situation.
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BRINGING MEN AND WOMEN TO KNOW GOD

We will be examining the knowledge of God in both Old and New Testaments, but the principle of
not knowing God and knowing God remain the same. The principle of not knowing God is to seek
continually to erase him from our thinking and way of life, in which case we must have ‘an
ontological substitute’ and that will be some surrogate lords, idols or gods. The principle of
knowing God is to repent of our ‘natural’ worship of the surrogate gods and the attendant forms of
world-view, god-view and morality. These images must be changed by the revelation of Christ who
is the true image of God and whom the Spirit of God reveals.

Paul speaks of this as ‘repentance to God and faith in our Lord Jesus Christ,” and ‘turning from
darkness to light and from the power of Satan to God, that they may receive forgiveness of sins and
a place among those who are sanctified by faith in Christ’.

This, then, is the ssmple way of bringing men and women to know God—the sincere
proclamation of the gospel, and not by attacking the ‘natural’ images of God, creation and the law.
We cannot proclaim what we do not know, and, in a sense, the more we know the better we can
proclaim. Knowing God is a relational matter, and we need to be living in this relationship for its
own self, but also that we might better proclaim the message that will bring the knowledge of God
to our people.
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Knowing God Through Propitiation

INTRODUCTION: COMING TO KNOW GOD

In our previous Study we saw that Man by creation knows God, but through the Fall he has rejected
knowledge of God. He fights against it, so that when God keeps revealing himself through the
various media of which we spoke, Man fights them determinedly, not wanting to be confronted
nakedly, so to speak, because of the moral demands, and the accentuation of guilt that comes from
having close proximity with God. Whilst Man ‘lives and moves and has his being’ in God, yet he
seeks by every possible means to insulate himself against the Divine presence. This causes what we
might call ‘ontological tension’, for the drive to have pure worship in pure communion with God
cannot be denied and, as we also saw, Man makes his surrogate deities to substitute for the true
God. These substitutes can never fully satisfy the human spirit, and so fallen Man is never
complete. He may persist in eking out this kind of unfulfilled life, and never find God, and this is
the self-wrought judgment he experiences and yet this judgment comes personally from God to him.

NO ONE SEEKSGOD, YET SOME DO

Thisis a paradox, but it is understood when we see that God does seek Man, so that when we find
him seeking it is because God has initiated that endeavour. The Bible makes it clear that God seeks
Man. Thus the father of the prodigal seeks the son and finds him at the point where his returning
child is ready for the reunion through repentance and faith. The shepherd seeks the lost sheep, the
wife the silver coin linked with her betrothal. The fact is that God loves the world that he created!
and he loves al within it. He has a covenant with al, no matter how much they refuse that
covenant. The covenant of God keeps man in the place of despair because he cannot disentangle
himself from God, never ever fully escape the knowledge of God. Hence, as we pointed out in our
previous paper, he can never be fulfilled apart from God, and his sinful obduracy will never let him
seek for God.2

COVENANT ALWAYSA REVELATION

God' s affirmation of the creational covenant with Noah at the time of the flood was a message to all
mankind, of his restoration (affirmation) of the covenant of creation. All men were seen to be in the
image of God, hence the warning against killing. Israel’s covenant was with a view to the nations
(Exod. 19:5-6), Israel being the priest nation to all the nations. The Davidic covenant had and has,
universal connotation. In particular the new covenant is for all. Among other references Jeremiah
31:31-34 speaks of coming to know God through the forgiveness of sins, resulting in the law being
made innate to the human heart.3 It would be reasonable to say that had anyone taken cognisance of
the covenant# of his day (Abrahamic,

1 30nn 3:16; | John 2:2; 3:16; 4:14. Note especially John 3:17; Luke 19:16.

2 Casein point isthat of Cain who refused communion with God, yet did not want to go out from his presence (Gen. 4:14-16).

3 Jeremiah 31:34, ‘And no longer shall each man teach his neighbour and each his brother, saying, “Know the Lorp,” for they
shall al know me, from the least of them to the greatest, says the LorD; for | will forgive their iniquity, and | will remember their sin
no more’.

4 All covenants are spoken of as being everlasting which would seem to make them universal, so that we have to say they are
basicaly of the quality and nature of the covenant of God, though they may in some cases, have particular reference to a nation or
nations. All are in juxtaposition and ultimately may be seen to be the one.

1
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Mosaic, Davidic, New), then he would come to know God—if he would. Exodus 19:5-6 sets out
that principle.

KNOWING GOD BY THE FORGIVENESS OF SIN>

The passage of Jeremiah 31:31-34 shows that Israel will know God by his forgiving their sin. This
principle is not confined to Israel, for the New Testament speaks of Jesus as dying for the sins of
the world. See the following references:

(@) ‘she will bear a son, and you shall call his name Jesus, for he will save his people from their
sins (Matt. 1:21).

(b) ‘thisis my blood of the covenant, which is poured out for many for the forgiveness of sins
(Matt. 26:27).

(c) ‘Behold, the Lamb of God, who takes away the sin of the world!” (John 1:29).
(d) “You know that he appeared to take away sins' (I John 3:5).

(e) ‘and heisthe propitiation for our sins, and not for ours only but also for the sins of the whole
world (1 John 2:2).

(f) ‘that he might become a merciful and faithful high priest . . . to make propitiation for the sins
of the people’ (Heb. 2:17).

(g) ‘he has appeared once for all at the end of the age to put away sin by the sacrifice of himself’
(Heb. 9:26).

(h) ‘Christ [has] offered for all time asingle sacrifice for sins' (Heb 10:12).

(i) Christ Jesus, whom God put forward as a propitiation by his blood . . . because in his divine
forbearance he had passed over former sins' (Rom. 3:24-25).

() Hehimself bore our sinsin his body on the tree' (I Pet. 2:24).
(k) ‘who gave himself for our sins' (Gal. 1:4).
(1) ‘For our sake he made himto be sin’ (Il Cor. 5:21).

(m) ‘repentance and forgiveness of sins should be preached in his name to all nations’ (Luke
24:47).

(n) ‘Repent, and be baptised every one of you in the name of Jesus Christ for the forgiveness of
your sins (Acts 2:38).

(o) ‘Christ died for our sinsin accordance with the scriptures’ (1 Cor. 15:3).

(p) ‘In him we have redemption through his blood, the forgiveness of our trespasses, according to
the riches of his grace’ (Eph. 1:7).

(q) ‘hisbeloved Son, in whom we have redemption, the forgiveness of our sins' (Col. 1:13. 14)

S Apart from subject studies in Bible and Theological dictionaries the following books are helpful, The Christian Experience of
Forgiveness, H. R. Macintosh (Nisbet, 1927); The Forgiveness of Sins, William Telfer, (Muhlenberg, 1960); The Christian Doctrine
of Reconciliation, James Denney (James Clarke, 1959); The Death of Christ, James Denney (Tyndale, 1950); Sudies in Theology,
James Denney (Baker, 1976); Cruciality of the Cross, P. T. Forsyth, (first printed, 1909; NCPI, 1984); Freely Flows Forgiveness, G.
C. Bingham, (NCPI, 1981); The Apostolic Preaching of the Cross, Leon Morris, (IVP, 1965). See the article ‘ Reconciliation’ in the
Dictionary of the New Testament, (IVP, 1971, pp. 151-160).
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(r) ‘Christ Jesus came into the world to save sinners' (I Tim. 1:15).

(s) ‘To himwho loves us and has freed us from our sinsby hisblood’ (Rev. 1:5).

This gathering together of references certainly shows us the New Testament is speaking of the
universal—though not universalistic—forgiveness of sins which is an integral part of the New
Covenant,5 and which requires no following or offering of the old Levitical sacrifices. These
sacrifices of animals and the spilling of blood was required for the forgiveness of sins, both
personally and collectively, as a nation, as on the Day of Atonement. That the death and sacrifice of
Christ wag/is sufficient to provide the basis for forgiveness is clear from the general thrust of the
New Testament. Paul and John both base forgiveness on the propitiatory sacrifice of Christ. The
writer of Hebrews also does this and in more detail as he compares the Levitica (Aaronic)
priesthood with that of Christ; which isthat ‘after the order of Melchizedek’.

FORGIVENESSNOT GRATUITOUS, SIMPLY FROM GOD’SFORGIVING SPIRIT

By ‘not gratuitous’ we mean that forgiveness comes promptly from God as a sort of right of Man to
be forgiven, i.e. God must forgive. The saying in Habakkuk 1:13, ‘Thou art of purer eyes than to
behold evil and canst not ook on wrong’. The prophet is protesting to God against his allowing the
Chaldean nation to ravage Isragl, but he finally seesit is essential. By the way, he states a principle
that God cannot see evil and not punishiit.

(&) The matter of forgivenessin the first sacrifice needs to be examined for that will proveto be a
principle which would be present in all sacrifices. The first sacrifice—that of Can and
Abel—was certainly linked with forgiveness. Without giving this event over to speculation,
we gather from Genesis 4.7 that the ‘ If you do well shall you not be accepted? can be rightly
trandlated, ‘ Is there not forgivenessif you dowell? 7 It is clear Cain was not forgiven.

(b) Exodus 34:6—7 shows the nature of God, ‘forgiving the iniquity and transgression and sin, but
who will by no means clear the guilty’. This is generally taken to mean ‘the guilty who are
impenitent’, athought repeated in Numbers 14:18 and Nahum 1:2.

(c) The Levitical sacrifices for the forgiveness of sins are all according to prescription.8 Apart
from them there is no forgiveness. Sins done with a high hand have no provision made for
their forgiveness. It is interesting to note that worshippers could not go outside prescription,
and this would seem to indicate that sacrifice is a very important matter, and that it is God
who setsit out.

(d) The sacrifices offered up by Job for his children, tell us the necessity for sacrifices to dedl
with the guilt of sin and the hatred of God which results from guilt (Job. 1:4-5).

(e) The writer of Hebrews says, ‘without the shedding of blood there is no remission of sing
(9:22).

(f) In Lamentations there is a passage dealing with the fact that God’s wrath does not cease
because Israel has not repented (3:40-45; my emphasis):

6 1t must also be seen to be an integral part of all God's covenants, and certainly of God's covenant relating to creation.
7 Thisisthe view of Gordon Wenham in his Commentary on Genesis, Word Biblical Commentary 1, Genesis 1-15 (Word, 1987,

pp. 93-106).
81t would seem by our note on Genesis 4:7 (above) that all forgivenessis linked with prescribed sacrifice.

3
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Let ustest and examine our ways,
and return to the LORD!
Let uslift up our hearts and hands
to God in heaven:
‘We have transgressed and rebelled,
and thou hast not forgiven.
‘Thou hast wrapped thyself with anger and pursued us,
slaying without pity;
thou hast wrapped thyself with a cloud
so that no prayer can pass through.
Thou hast made us offscouring and refuse
among the peoples.

When Israel repents then the wrath of God will cease, is the message; see 1:13 and compare with
the message of Habakkuk (‘in wrath remember mercy’), and the 9Sth chapter of Daniel where the
whole matter of God' s active wrath is justified and there is a prayer for forgiveness.

We can conclude that forgiveness was never (i) by contract, and (ii) by negotiation. Exodus
34:6-7 makes it clear that God is Forgiver, but forgiveness is not made gratuitously where there is
no repentance.

NO FORGIVENESSWITHOUT PROPITIATORY SACRIFICE

If we keep in mind that our aim is to realise we know God and can only know God by forgiveness,®
and this is what has always obtained, and does obtain in every covenant of God, then we need to
know on what basis God forgives. His will to forgive is ever present but he will not bring
forgiveness into effect where it violates his law, so that gratuitous forgiveness makes a mockery of
his holiness, and this is the message of Exodus 34:6—7, amongst other passages.

Romans 1:18-32 and related passages!O show that God's wrath is ever on sin and we need to
realise that this is because of the violation of his holiness and righteousness. He who violates
creation violates the Creator. He who violates redemption violates the Redeemer. He who violates
the creating, regenerating and glorifying work of the covenant God, violates the Glorifier and his
covenant. When Paul commences his argument about the Gospel being the power of God for
salvation and then brings up the matter of God's wrath, it is not simply to give an exposition of
wrath but to lead on to the power of the Gospel which deals with that wrath by propitiation.

THE SACRIFICESFOR FORGIVENESS ARE ALWAYSPROPITIATORY11

First we need to understand what propitiation means. Leon Morris in an article ‘Propitiation’ 12
gives two descriptions of propitiation, ‘The remova of wrath by the offering of a gift’, and ‘the
averting of anger’. Some modern tranglations use the word ‘expiation’ but expiating is the working
out of a punishment, whilst propitiation is the offering to God of that which averts

9 See Jeremiah 31:31-34; Ezekiel 36:24-28; Jeremiah 33:8; Psalm 32.

10 see psam 7:11; 60:1-3; Isaiah 30:27-31; 60:2; Jeremiah 23:20; Ezek. 7:8; Hab. 1:13; Zech. 13:7/Matt. 26:31; Rom. 4:15;
5:9; Eph. 5:6; Col. 3:6. These verses must be taken in their contexts, and the wrath of God must be seen generally throughout
Scripture, such as the flood which was a judgment on human sin and violence. For further teaching see my The Things We Firmly
Believe (NCPI, 1986, pp. 92-117), and my For Pastors and the People (NCPI, 1989, pp. 238-258). The reader needs to
painstakingly go through these references to work through the whole subject of God's wrath being upon those who violate his
holiness by their sin.

11 For thisideain the New Testament, see Romans 3:24-25; 5:9-11; Hebrews 2:17; | John 2:2; 4:10.

12 |nternational Standard Bible Encyclopedia (Eerdmans, 1986, vol. 3, pp. 1004-1005). See also the article ‘ Reconciliation’ in
the Dictionary of the New Testament (IVP, 1971, pp. 151-160), and the article ‘By Propitiation’ by P. K. Jewett in the Pictorial
Encyclopedia of the Bible (Zondervan, vol. 4, 1976).
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his wrath. In no sense is it a bribe, although the word ‘propitiation’” may have been used where
bribes were offered. The old term *satisfaction’ used by theologians is also not to be understood in
the sense of a paying off of sins committed. * Satisfaction’ is offering that which satisfies the affront
done by Man to God in violating his holy Being, but it is self evident that Man has nothing of this
sort to offer God, nor could he ever possibly devise it. His violation of God's holiness is of
enormous dimensions. A little later we will see what propitiation is as offered by Christ the
Propitiator (I John 2:2) and set forth by the Father as the Initiator of propitiation (Rom. 3:25).

KNOWING GOD THROUGH PROPITIATION

Since our study is primarily on knowing God by propitiation we need now to turn to | John 4:7-18.

Beloved, let us love one another; for love is of God, and he who loves is born of God and knows God. He who
does not love does not know God; for God is love. In this the love of God was made manifest among us, that
God sent his only Son into the world, so that we might live through him. In thisis love, not that we loved God
but that he loved us and sent his Son to be the expiation for our sins. Beloved, if God so loved us, we a so ought
to love one another. No man has ever seen God; if we love one another, God abides in us and his love is
perfected in us.

By this we know that we abide in him and he in us, because he has given us of his own Spirit. And we have
seen and testify that the Father has sent his Son as the Savior of the world. Whoever confesses that Jesus is the
Son of God, God abides in him, and he in God. So we know and believe the love God has for us. God is love,
and he who abides in love abides in God, and God abides in him. In thisis love perfected with us, that we may
have confidence for the day of judgment, because as he is so are we in thisworld. There is no fear in love, but
perfect love casts out fear. For fear has to do with punishment, and he who fearsis not perfected in love.

This passage is significant because it shows us clearly that knowing God is not something which
Man can come to by some action of hisown. We look at the following points.
Part One: Verses 7-10

(@ All loveisof God and of none other.

(b) To know God is love requires the action of new birth. Elsewhere (John 3:1-6; cf. 1:12-13) it
is shown that new birth comes by an act of God’ s Spirit and Man cannot effect it.

(c) Only he who loves is born of God, for being born of God he knows God is love and so
becomes one who loves.

(d) That God is love is shown by two things which combine together to be the one, (i) God has
sent his Son into the world that we (mankind) might have life, and (ii) we have not loved
God, but he has loved us and that love is known in the propitiation of our sins. The word
‘propitiation’ must be seen in the light of our assertion that God is wrathful upon all our
evil.13

Part Two. Verses 11-18

(a) Because he hasfirst loved us we ought now to love, i.e. love one another.

(b) No one has ever seen God, but if we love one another, then in that sense God is made
manifest, and his love comestoitsfull goa (intention) in us.

13 Note the words in Romans 1:18, ‘ For the wrath of God is revealed from heaven against all ungodliness and wickedness of
men who by their wickedness suppress the truth’. Such a situation has always obtained since the Fall. Our study of Genesis 4.7 et al,
shows that sacrifice was offered for the forgiveness of sins, i.e. to avert the wrath of God.

5
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(c) We know that we dwell in God and that God dwellsin us, and this knowledge comes through
God's Spirit, given to us.

(d) We now know and testify that the Father sent his Son to be the Saviour of the world, for this
confessing is linked with, (i) dwelling in God and he in us, and (ii) dwelling in love and love
dwelling in us.

(e) Out of al this comes confidence (a bold spirit) in regard to the day of judgment, because as
Christ isin regard to judgment, so are we, i.e. guiltless by propitiation. This perfect love we
perceived and by which we were changed, at the Cross, has cast out the fear of judgment (fear
of death). So we are now filled with love, and love.

Our conclusion then is that we have had a revelation of God at the Cross in the action of his
propitiatory sacrifice. That is we see and know God!

What is it that we see and understand by the ministry of the Spirit? It is propitiation, effected by
Christ as the propitiation set forth by the Father, and it is the provision by the Father for the action
of the sacrifice (cf. Rom. 3:25).

What we see is the action of the Son offering that (satisfaction) to God which averts his wrath
and so reconciles us to God. If we do not see this, if the Spirit of God does not bring it as a
revelation to our hearts, then we do not know God, we are not able to see him. Even the theological
agreement with the text that we may have is not sufficient. The element of Jeremiah 31:34 will be
missing, ‘for they shall know me. .. says the Lord; for | will forgive their iniquity, and | will
remember their sins no more’. A failure to have heartfelt forgiveness means a person does not know
God.14

THE NATURE OF PROPITIATION IN ACTION

A technical setting forth of the nature of propitiation is beyond the scope of this study. The articles
and books referred to already certainly cover its nature. What we propose to do is to show,

(i) that propitiatory sacrifices—as set out in the O.T. were indispensable to God’s dealing with his
wrath upon sin, (ii) that it was God who provided all elements required for true propitiation, and
(i) that the averting of his wrath from us by Christ, was the bearing of that same wrath by him, the
Son.

Propitiatory Sacrifices—As Set Out In the O.T. Were Indispensable to God’'s Dealing With
HisWrath Upon Sin

We see that Abel offered a sacrifice by faith (Heb. 11:4), but Cain’s was not sufficient for
forgiveness. Cain seems to have seen no reason why his should not have been accepted. Abel’ s faith
must have been in a propitiation-making God. We have a right to see all sacrifices for forgiveness
as propitiatory. In Leviticus chapters 1-7, the sacrifices which are particularly nominated for sins,
which are bloody sacrifices, have this principle ‘and it shall be accepted for him to make atonement
for him’ (1:4). In 4:1ff. the priest who is guilty must make offering for himself. In 4:13ff. then the
priest offers sacrifice for the whole congregation who ‘sins unwittingly’, the statement is made,
‘and the priest shall make atonement for them, and they shall be forgiven’. So in 4:22ff. when a
ruler sins, ‘the priest shall make atonement for him, and he shall be forgiven’; in 4:27ff, when one
of ‘the common people’ sins then the priest shall make atonement and he shall be forgiven'. In 5:6,
10, 13, 16,18; 6:7 (and contexts), this principle of the priest making atonement which issues in
forgivenessis repeated. Without

14 This can be seen in Jeremiah 9:24, *but let him who glories glory in this, that he understands and knows me, that | am the
Lord who practise steadfast love, justice, and righteousness in the earth; for in these things | delight, saysthe Lord'.
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further examining accounts of guilty states, repentance, sacrifice, atonement and forgiveness in
many placesin the Old Testament, we can conclude the propitiatory nature of certain sacrifices.

It Was God Who Provided All Elements Required For True Propitiation

One of the best expositions of thisis P. T. Forsyth’s essay ‘ The Moral Meaning of the Blood of
Christ’ in his book The Cruciality of the Cross, (pp. 175-218). Leviticus 17:11 sets this out, ‘ For
the life of the flesh isin the blood; and | have given it for you upon the altar to make atonement for
your souls; for it is the blood that makes atonement, by reason of the life’. The principle of Genesis
22:8, ‘Abraham said, “God will provide himself the lamb for the burnt offering’ ”, obtains. For
example, ‘Abel brought of the firstlings of his flock’, and such firstlings already belonged to the
Lord. In propitiation no one offered what God had not already provided. This principle of God’'s
provision of the true high priest and the true (efficacious) oblation, is powerfully set forth.

The Averting Of HisWrath From Us By Christ, Wasthe Bearing Of That Same Wrath By
Him, the Son

In order to understand the action of propitiation set forth in the New Testament we need to read
Romans 1:18-32. Three times in this section the statement ‘ God gave themup to...” When we see
what God gave them up to we can understand the nature of God's wrath: it is giving humans up to
their guilt, the elements of which are shame, pain, burden, alienation, confusion, fear, dread,
heaviness—and so on. This turmoil of human guilt is felt in the conscience which can never cease
from accusing, and in the mental, emotional and physical elements of Man's being. Guilt triggers
off more sin, and sin compounds guilt. God does not simply give us up to some mechanistic action
and reaction of sin, but personally, intimately gives us up to this anguish of guilt which isredly the
personal wrath of God in action. This principle of guilt suffering being the wrath of God is deeply
entrenched in the O.T. if we look for it. Psalm 32:1-5 gives a contrast of two states of being, (i) the
forgiven, justified person, (ii) the sinner under God's wrath, and (iii) the person restored to
normalcy through forgiveness of ‘the guilt of sin’.

1. Blessed is he whose transgression is forgiven, whose sin is covered.

2. Blessed is the man to whom the LORD imputes no iniquity, and in whose spirit there is no
deceit.

3. When | declared not my sin, my body wasted away through my groaning al day long.

4. For day and night thy hand was heavy upon me; my strength was dried up as by the heat of
summer. [Selah]

5. | acknowledged my sin to thee, and I did not hide my iniquity; | said, “I will confess my
transgressions to the LORD”; then thou didst forgive the guilt of my sin.

The other passages we have referred to above, in which the fact and act of God' s wrath is stated
(Ps. 7:11; 60:1-3; Isa. 30:27-31; 60:2; Jer. 23:20; 3:42; Ezek. 7:8; Hab. 1:13; Zech. 13:7/Matt.
26:31; Rom. 4:15; 5:9; Eph. 5:6; Col. 3:6; with Lam. 1:12; | Thess. 1:10) should now be looked at
afresh. What we have to see in all fullness possible, is the happening of the Cross in which (i)
Christ was made to be sin for us, (ii) he bore our sins in his own body on the tree, because (iii) the
Lord laid on him, the iniquity of us all, (iv) he appeared to put away sin by the sacrifice of himself,
(v) he died once for al, the righteous for the unrighteous.

When we see that al the elements of the guilt of sin were borne by him in his heart, mind, spirit and
body, and that in the hours on the Cross he bore al sins and guilt of al men for all
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time, then we know how terrible was the receiving of the wrath in the ‘being given up’ to the wrath
of God in sin, that he was drawn out to cry, ‘My God! My God! Why did you forsake me? 15

CONCLUSION

Although we have dealt only summarily with the whole matter of propitiation, it should be seen
from | John 4.7-18 that we know God only by seeing and experiencing Christ's death as
propitiation. In our next study we will seek to see more elements of his sacrifice. However, we can
come to this conclusion, which is of immense personal and pastoral importance, namely, that if we
do not know God through propitiation we do not know him at all. If we do not know him, then all
our attempts at worship are but futile. God is known in the forgiveness of sins, and the blood of
Christ (the death of Christ) wholly purifies our conscience from dead works that we might worship
(serve) the living God. We can see immediately the state of our own lives, and of the church when
the knowledge of God through the Cross—as propitiation—is unknown, or not received.

We can test out our own situation by asking, ‘When did | last know and teach the wrath of God,
and the Son’ s averting it from others by taking it upon himself? When did | last see, experience and
proclaim the love of God from this point?

Note: In seeking to keep our studies simple so that they can be used we aso see that whilst the
gospel is simple enough, yet its elements are many and involve more than we have been able to
present under the idea of propitiation. Indeed we have not fully enough presented this subject.
Hence our need to proceed to more studies about the central act of all theology—the Cross.

15 Here see my exposition of the Crossin Christ’s Cross Over Man's Abyss, especially in the section on the seven words of the
Cross. The book seeks to answer the question, ‘What happened up there?' .
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Propitiation, L ove and Co-crucifixion

INTRODUCTION: PROPITIATION, LOVE, CO-CRUCIFIXION

If we know God through propitiation, that effected by God in Christ, then we know him as love.
Paul spends amost all his first three chapters of Romans in leading up to the fact of propitiation
which is offered to deal with the wrath of God. The writer of John’'s First Letter twice refers to
Christ as being ‘the propitiation for our sins', and of the Son being sent into the world to be the
propitiation for our sins. The author of Hebrews spends many chapters leading up to the fact that
Christ was made ‘a merciful and faithful high priest in the service of God, to make propitiation! for
the sins of the people’ .2

In our last Study we saw some of what it means for God to give his Son to be the propitiation for
our sins, some understanding of the nature and cost of propitiation, and then the recognition,
personally and intimately, that this propitiation was essential and indispensable for Man’s salvation,
all leading to the experience3 of salvation itself. This led thus to the rich recognition of God as
being love, and God loving us as Propitiation, the basis for forgiveness, and without propitiation
forgiveness of sinsisimpossible.

This Study seeks to understand the nature of the law as lethal, and of co-crucifixion, that is,
crucifixion with Christ, as essential to emancipation from the legal bondage of law, and the
liberation of the person into the new life of freedom, that is, lifein Christ. We can gain some help in
looking at what we might call the pericope of Galatians 2:11-21.

THE PLACE OF LAW IN PAUL’SREASONING IN THE PERICOPE OF
GALATIANS 2:11-21

Law Not Effectivein Justifying a Person

There can be no question about the fact that both Peter and Barnabas were ‘carried away’ by
their fear of the circumcision party which came down from Jerusalem. These men insisted on the
Gentile converts being circumcised in order that their place in the church and in salvation might be
assured by conformity with the law of Moses. We must clearly keep in mind the fact that it isin the
law that we see God, that is, we derive our image of God from our attitude to law.# The point at
issue was that of Peter and Barnabas eating with the Gentiles, who were clearly considered by the
circumcision party to as yet be unclean, since they had not been circumcised. Peter and Barnabas, it
is clear, had already been eating with the Gentile converts, but now they made a movement away
from the Gentile Christians® which was so significant that Paul rebuked the two men. If Paul and
Barnabas, being Jews, had lived

1 Much must be made of two thi ngs (i) ‘a priest must have something to offer’ (Heb. 8:3), (i) Christ has a body prepared for
him that he might offer a true oblation (Heb. 10:5), and (iii) he, Christ offered the full oblation by offering his body and the blood
shed by it (Heb. 9:26, 28; 10:12, 14, 19).

2 Hebrews 2:17; Romans 1:18—3:26; | John 2:2; 4:9-10; 7:1—10:18.

3 The term ‘experience of salvation’ might appear to be unfortunate, as though the efficacy of the experience determined the
salvation of aperson. That is not our emphasis, but we cannot, either, speak of a happening which is merely a cerebral recognition of
the validity of the propitiatory act. As we will see, there has to be a full personal act in co-crucifixion pertaining to Christ and the
person.

4 One defect in propositional theology is that it often speaks in theological terms, rather than communicates the rich nature of
God. For example, a legal view of law conveys a lega God, and a Father view of God conveys a warm, persona and heartfelt
understanding of him.

S There can be no such thing as a Gentile Christian as there cannot be a Jewish Christian (Rom. 3:29), but the term is used in
this case to distinguish those who had been Gentiles from those who had been Jews.
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like Gentiles and not like Jews, then why are they now compelling Gentiles to live like Jews? To
‘live like Jaws means to be under Jewish law. ‘To be under Jewish law’ as were the circumcision
party from Jerusalem, certainly meant to be circumcised but it meant that justification was not
complete without certain adherences to Jewish law. For Barnabas and Peter to withdraw from the
Christians who had once been Gentiles was to say there was something about them which was
incomplete. This then, shifted justification from the love-work of the Cross to the legal works of the
law, and Paul said that ‘by the works of the law shall no man be justified' .6 In the same breath he
had said, ‘If, in our endeavour to be justified in Christ we ourselves were found to be sinners, is
Christ then the agent of sin? By this he meant that none of the Christians who had formerly been
Jews had been justified by law, but, rather, had discovered that they could not be justified by the
law, and hence were found to be sinners who needed Christ’s justification. This point of Paul is
very strong, making circumcision quite redundant and quite beside the point, since circumcision
could not justify..

Wheat, then, had happened in regard to the law in Christ’s death? The answer lies in two factors,
(i) the place of the law in making Christ’s justification essential, and (ii) the action of the Crossin
regard to the law.

The Place of theLaw in Making Christ’s Justification Essential

In 3:10 of this Letter Paul says al who are under the law are under the curse of the law, hence to
seek to be justified by the law is an impossible exercise. The curse brings to shame and death. In
3:19-24 Paul shows that the law was given, (i) to vivify sin, i.e. ‘to increase the transgression’, and
it was given (ii) to shut sinners up to the only means of justification, that is, by faith in the one who
was to come, Christ. So strong were these two functions of the law that nothing could alter them.

The Action of the Crossin Regard to the Law

The law had to kill.” To be ‘under the curse of the law’ meant death. In Romans 7:9-11 Paul
describes the action of the law that took placein hisown life:

| was once dive apart from the law, but when the commandment came, sin revived and | died; the very
commandment which promised life proved to be death to me. For sin, finding opportunity in the commandment,
deceived me and by it killed me.

Even in this life, Paul knew death by the law. Romans 2:12 showed that in the final judgment a
person would be judged by the law.

What the law had to do, it did do in the death of Christ. That is, it had to kill, and this it did—in
the death of Christ. Unfortunately Galatians 2:20 has often been loosed from its moorings, namely
the whole pericope of Galatians 2:11-21. Thus we should read, ‘For | through the law died to the
law, that | might live unto God. | have been crucified with Christ’. Notice here that the killing of the
‘I' by the law iswith aview to that very death bringing ‘living unto God'. That is why, having been
crucified with Christ to attempt to be justified then by law is not only an anomaly but a wholly
abortive and reprehensible action.

6 1t would seem from Psalm 143:1-2 that the Psalmist knew no man could be justified apart from God' s faithfulness. In essence
it was impossible for any person, of himself or herself to be justified.

7 Aswe seein the text followi ng this point, the law was not there, primarily to kill but to lead to Christ. Pastoraly, the law must
not be preached as though its primary purposeislethal. All truth is communicated by the way the communicator sees and feelsiit.
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BEING CRUCIFIED WITH CHRIST

To be crucified with Christ must first mean that in that act of crucifixion the person crucified with
the Son of God is killed by the law, but then killed that he might live unto God: i.e not just killed
that he might remain dead. We saw in Gaatians 3:19-24 that the intention of the law was not,
primarily, to kill but to shut up the person to being justified by faith in Christ. We might thus
observe that the attempts of the Judaisers to justify the Galatian church members by works of the
law was a ridiculous and futile effort since the law was not just out—so to speak—to destroy
persons, especially persons who were now ‘in Christ’.8

Now we are concerned to examine what it means to be ‘ crucified with Christ’. The questions we
will pose and try to answer are three, (i) who crucified Christ? (ii) who were crucified with Christ?
(iii) how did such co-crucifixion proceed?

Who Crucified Christ?

The answer to this question is not difficult. Firstly it was the Father who crucified his Son. We
must keep the term ‘the Father’ firmly in mind, for the aim of the crucifixion is to bring men and
women to the Father:? it is the Father who is the true Initiator of the Cross. At first sight what we
have said above seems too shocking a statement to be received, and taken the wrong way, it is a
scandalous claim. The key to it liesin Acts 2:23, ‘ This Jesus, delivered up according to the definite
plan and foreknowledge of God, you crucified and killed by the hands of lawless men’. The direct
responsibility for killing him liesin the hands of ‘lawless men’. In Acts 4:27-28 it is the Father who
appoints the situation of crucifixion, ‘for truly in this city there were gathered together against thy
holy servant Jesus, whom thou didst anoint, both Herod and Pontius Pilate, with the Gentiles and
the peoples of Israel, to do whatever thy hand and thy plan had predestined to take place’.

So many New Testament passages speak of God sending his own Son into the world to redeem
the world—and so on—so that we must speak of the Father as being the Prime Mover in the event.
This means that the Father neither directly nor indirectly crucifies Christ.10 The Father ordains,
from the foundation of the world, that a Lamb shall be slain. Had the Father not moved there never
would have been a crucifixion, and so there would never have been the salvation of the human race.

Secondly, it is patently obvious that Pilate and Herod had Christ crucified. In particular, Pilate
did so because of the pressure of the Jewish leaders. Caiaphas (Matt. 26:57; John 11:49),11 Annas
and the leading Jews crucified him, but Acts 2:23 speaks of ‘lawless men’'12 and since 4:27 puts
Pilate, Herod, the Gentiles and the peoples of Israel as the executors, then they may be seen as
‘lawless’, that is, his execution was invalid at law.

Thirdly, we have the powers of darkness who had some hand in the crucifixion. It is clear

8 Note verse 17, ‘in our endeavour to be justified in Christ’ (en Christ) gives the lie to anything being accomplished en ego, ‘in
thelaw’.

9 In anumber of placesit can be seen that the Father initiates the action of the Cross. It would be intolerable to think of the Son
initiating such action, for then the Father would not primarily be the Saviour of his children. His Fatherhood would be shockingly
deficient, and the Son would be the Divine mover in love whereas we know from | John 4:7-13 that the Father sent his Son into the
world to be the propitiation for our sins, and so, the Saviour of the world. In Romans 8:32 it is the Father who does not spare his own
Son but gives him up for us all.

10 |f this is not so, then we must make God purely into a Law-giver who saves the human race by some act of sacrifice which
he provides, whereas to be crucified with Christ in the way we will show it, must mean the whole act of the Cross was one of the
Father and the Son together—to say nothing of the Holy Spirit—and so the action of the Cross is not purely and simply a forensic
act, inspired in God by we know not what. The aim of the Cross was to bring sons to the Father by means of the Son. That is the
glory of co-crucifixion.

11 Annaswas Cai aphas’ father-in-law, and was probably in the eyes of the Romans, the one appointed by them to be high priest
but the active high priest was Caiaphas and he was the one most active (John 18:13-14).

2 | awless men’ may imply that Christ was judged not according to the law of Israel, so that those who judged were lawless in
that sense. It could mean other things also, such as the Roman judgment being invalid, or that those who judged Christ worthy of
crucifixion—such as the crazed mob—were all ‘lawless'.
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that Jesus was physically crucified by men and not spirits. In | Corinthians 2:7 Paul speaks of ‘a
secret and hidden wisdom, which God decreed before the ages for our glorification’. He then adds,
‘None of the rulers of the world understood this; for if they had they would not have crucified the
Lord of glory’. Who then, are ‘the rulers of thisworld’ ? It would seem that these were Pilate, Herod
and the chief priests, but not al commentators see it this way. ‘The ruler of this world” was
undoubtedly Satan, and Jesus said ‘the ruler of this world is coming but he has nothing in me’, and
he also said ‘Now is the judgement of the world, now is the ruler of this world cast out’, and these
were surely references to the Cross. Satan was said to enter into the heart of Judas, the result of
which was he betrayed Christ to the Jewish leaders. In the Pauline Epistles principalities and
powers seek to do harm to believers, and to separate them from the love of God, but perhaps the
strongest indication that the powers of darkness were in action at the time of the Cross, was Jesus
statement to those who came to apprehend him in the garden, ‘Now is your hour and the power
[authority] of darkness . Admittedly he was talking to men, but ‘the authority of darkness' seems to
point even beyond them. The reference in Revelation 12:4—6 to the child born of the woman and the
attempt of the red dragon to destroy it may well refer to the Cross. In any case Paul speaks of all
mankind following the course of this world, the prince of the power of the air who energises the
children of disobedience’.

We may surely conclude that the prince of the power of the air was there, inciting the religious
and civic leaders—'the powers that be’ (Rom. 13:1)—to destroy the One they hated above all
others.

Fourthly the whole human race was present. The religious leaders and the nations and the
‘peoples of Israel” were all demanding his death. The mob was crazed, calling for Jesus’ blood,
preferring a common criminal, Barrabas, to the man in whom neither Herod nor Pilate found any
fault. We recognise that some were present who did not desire to see him killed but all of these
were people of faith, the true children of God, the spiritual descendants of Abel.13

As we shall see shortly, Paul makes it clear that all were present in the Cross, and in that sense
they were certainly present at the Cross. Those who thought they were spectators were really
participators in the act of the Cross. They demanded Christ’s death. They hated him, and on John’'s
definition that he who hates his brother is a murderer, so were they killers of Christ.

There isyet a deeper strata to be seen: the matter of our sins. It is not a new thing to say that our
sins crucified Christ. Had we never sinned he had never been crucified.14 Sins are not separable
from the sinner, and all sins are adreadful violation of the holiness of God and, as such, deserve his
wrath, so that ‘the wrath of God is being poured out from heaven upon al ungodliness and
unrighteousness of men who by their wickedness suppress the truth in unrighteousness'. In this,
sense, then, the whole world was present and all in it crucified the Lord of glory.

If we lacked positive evidence that ‘the whole world was present and all in it crucified the Lord
of glory’ then Revelation 1.7 surely makes the matter clear, ‘Behold, he is coming with the clouds,
and every eye will see him, every one who pierced him; and all the tribes of the earth will wail on
account of him'. Thisis a conflation of Daniel 7:13-14 and Zechariah 12:10. Doubtless John 19:37
isalso involved. It would seem that ‘ every one who pierced him’ is parenthetical of ‘every eye shall
see him’, and ‘all the tribes of the earth’ are those who pierced him. *Will wail’ seemsto indicate in
the light of the whole of Revelation that those who wail have not repented, and will not. In any case
their opportunity has passed.

13 From Hebrews 11:4ff. and | John 3:10-11 we recognise that there have always been the people of faith, the children of God,
but they are that by faith. Abel had to offer his propitiatory sacrifice by faith. Had the watchers who believed Jesus not been under
the grace of God, they, too, would have been caught up in the cry to crucify Christ.

14 some know the rather beautiful song, ‘Were You There When They Crucified My Lord?. The title is quite wrong.
Unconsciously the writer of the lyric speaks of ‘my Lord’ as though he were on the side of Christ, i.e. ‘my Lord’, and asks ‘were you
there? asthough the writer were not a sinner and did not crucify the Lord.
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Who Were Crucified With Christ?

Paul wrote in Il Corinthians 5:14-15, ‘For the love of Christ controls us, because we are
convinced that one has died for all; therefore al have died. And he died for all, that those who live
might live no longer for themselves but for him who for their sake died and was raised’. He says,
‘we are convinced that one has died for al; therefore all have died’. Taken at face value this means
al humanity from the beginning to the end were taken up into that Cross. When we hear John
saying, ‘He is the propitiation for our sins, and not ours only, but for the sins of the whole world’
(John 2:2), then surely there is none for whom Jesus did not die. When we say ‘ Taken up into that
Cross’, what do we mean? John Brown in his commentary on Galatians 2:201°> says, ‘“| am
crucified with Christ,” | view myself as connected with Christ, as that when he was crucified | was,
as it were, crucified; and | am as much interested in the effects of that crucifixion as if |1 had
undergone it myself. He, in being crucified, endured the curse, and | in him endured it; so that | am
redeemed from the law and its curse, he having become a curse for me’ .16

Excursuson theLimited Atonement

| am powerfully aware of the doctrine of ‘the limited atonement’ which, for some means he died
only for the sins of the elect, those who by God'’s grace, would come to believe in Christ. | would
parry this by saying that his death proves only effective to the elect and that in this sense only the
atonement is limited. What must be taken into consideration is that Christ bears the sins of the
world and in that sense is its Saviour and the final judgment of Hell will be for the finally
impenitent. | have never sought to justify God in anything that he does—so weak a creature | amto
dareto justify God! It was necessary that Christ destroy all the power of sins and the evil powers by
leaving no ‘wild sin’ so to speak, to linger in his new heaven and the new earth.1?

Again, Paul said, ‘But be it far from me to glory except in the cross of our Lord Jesus Christ, by
which the world has been crucified to me, and | to the world’ (Gal. 6:14). The obvious meaning of
this verse is that Paul no longer belongs to the world because he has been crucified with Christ, and
Christ has crucified Paul to that world, and that world to Paul. This may not be all which is
contained in the verse, but as in Galatians 2:20 the verbs are in the perfect tense, it means that
something once happened in history of which Paul was the beneficiary and the effects of which still
flow onin hislife, and in the existence of the world.

The world to which he has been crucified must include the Jews who so opposed him and who
were scandalised by the Cross. It included the Judaisers who refused the power of the Cross to
liberate from law, and in the wider sense it included—and includes—the ruler, Satan, and his co-
rulers, the evil principalities and powers, and all human creatures who ‘follow the course of this
world, the prince of the power of the air’. Something once happened at the Cross which has
changed everything. The person crucified with Christ is now dead to the world, i.e. is not controlled
by it and is unresponsive to it, and the world has received a death blow whereby its powers have
been stultified. | Corinthians 1:18-25 speaks about the so-called ‘wisdom of this world’ and |
Corinthians 1:19 speaks of God' s destruction of it.

At the same time, there must be more to it even than what we have seen, and some understanding
is supplied by Jesus' claim that he would cast out the ruler of thisworld, and

15 Banner of Truth, 1957, p. 96f.

16 | uther speaks similarly, ‘Paul speaketh not here of crucifying by imitation . .. but he speaketh of that high crucifying,
whereby sin, the devil and death are crucified in Christ, and not in me. Christ Jesus was all himself alone; but |, believing in Christ,
am bf/ faith crucified also with Christ’. Galatians by Martin Luther (James Clarke, 1953, pp. 166-167).

7 Evil, not bei ng ontological, has no essential being, but is rather a series of personal acts by evil powers and human sinners to
disturb what is ontological. All evil is personal, never abstract and has to be cast into the lake of fire so that its effects cease for ever.
Christ’ s bearing of all sinswas a judgment upon them all.
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have him judged at the Cross, the teaching of Colossians 2:15-15 where the principalities and
powers are humiliated and defeated, and Hebrews 2:14-15 where the Devil is destroyed through the
Cross so that men and women are freed from the fear of death, i.e. the fear of judgment. Human
guilt of sin is the means by which Satan, his evil powers, and indeed the law, God's wrath, death
and conscience have power over the spirit of a person. One cannot forbear quoting Luther on
Galatians 2:20 where he says:

This he addeth, to declare that the law is a devourer of the law. Not only, saith he, | am dead to the law through
the law, that | may live to God, but | also am crucified with Christ. But Christ is Lord over the law, because he
is crucified and dead unto the law: therefore am | also lord over the law; for | likewise am crucified and dead
unto the law, forasmuch as | am crucified and dead with Christ. By what means? By grace and faith. When
through this faith | am crucified and dead unto the law, then the law loseth all its power which it had over me,
even as it hath lost its power which it had over Christ. Wherefore, even as Christ himself was crucified to the
law, sin, death and the devil, so that they have no further power over him; even so | through faith being now
crucified with Christ in spirit, am crucified and dead to the law, sin, death and the devil, so that they have no
further power over me, but are now crucified and dead unto me.18

What Paul has said of Galatians 2:20 applies also to 6:14. The same principle tells us that sin, the
law, death and the Devil have been attacked by Christ on the Cross. He has crucified them. From
one point of view Christ’s withdrawing the sting of death, sin, and so the withdrawing of actual
guilt, is that which breaks the power of the law and kills the world. In some senses that world has
had to be taken up into the Cross and crucified. Just as in purifying his people from sin Christ had
to take their sin into himself and dissolve and neutralise its penalty, pollution and guilt, so he had to
draw up into himself the world, and there crush and defeat it in hisholy, purging love. Theworld has
fallen victim to the immense power of Christ’s holy love.

Often readers of Galatians 1:4; 2:19-21; 5:24; and 6:14, look at the results or effects of Christ’s
work upon the Cross, and whilst they are grateful that they can gain these results they forget two
things which Luther has mentioned in his commentary (above), namely (i) that they were ‘crucified
with Christ in spirit’, and (ii) that al things evil ‘are aso crucified and dead unto me'.

How Did Such Co-crucifixion Proceed?

By this we mean ‘Did Christ do all for us on the Cross, we being absent from him and at the best
Spectators of what he did, or were we somehow present in him and in his work?. Luther's
statement that we were * crucified with Christ in spirit’, is the key. Paul said, ‘We are convinced that
one has died for all; therefore all have died’. That is, al humanity was present in that death. We
know that some take this statement to be ‘bare substitution’, that is, that we were not up on that
Cross, whilst other take it that Christ was our representative, but we were absent. That he was a
substitute and representative cannot be in doubt, especially if we read Romans 5:12-21 correctly,
but if we were not in Christ on that Cross then there are difficulties in understanding substitution
and representation as a truly moral happening.1® | believe we should take the statements, ‘ one died
for all, therefore al died’, ‘crucified with Christ’, ‘our old humanity was crucified with him’, ‘1 was
crucified to the world’, ‘you died and your life is hid with Christ in God’, to refer to a substitution
by identification with humanity, as also representation with humanity in the action of the Cross. It
may be that the perfect tensesin

18 op. cit., p. 166. Note that L uther thinks only in the terms of Christ working personally, and sinners being one with himin the
Cross-action. At the same time the Father figures prominently in the action of the Cross— God was in Christ reconciling the world
unto himself’. Also Christ works through the eternal Spirit. The idea of atechnical, theological ‘transaction’ taking place away from
the realm of Man seems not to be present.

19 | am sure thisisthe problem some folk have who find themselves opposed to the substitutionary idea of the act of the Cross.
How can Christ take punishment for our sins, as it were ‘eye for an eye, tooth for atooth’? The very ideais ludicrous, especialy if
we understand the nature of God’ s wrath, and do not see it as some ‘ punishment which fits the crime’!
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Galatians 2:20 and 6:14 may speak of an act in the past of which we are reaping the present
benefits, but when it is stated that ‘ he himself bore our sinsin his body on the tree’, and * Christ also
died for sins once for al, the righteous for the unrighteous’, the question arises as to whether sins
can be borne apart from the sinner. To say, ‘He bore our griefs and carried our sorrows’, makes us
wonder what this meansiif it is not entire identification with us in those griefs and sorrows.20 James
Denny in his book The Christian Doctrine of Reconciliation?! speaks of the insights of Horace
Bushnell and John McLeod Campbell’s view of that identification by Christ with mankind, and the
vicarious nature of hiswork of the Cross:

He was not sick or infirm himself, but he felt in genuine sympathy with what sickness and infirmity meant to
others, and in love he made the burdens his own . .. when he headed it was through his personality and at a
personal expense; virtue went out of him, and he felt the drain upon himself. It is not exaggerating to say that he
really made his own the pains he relieved; it was at his cost that the sufferings of others were lightened. This
conception, obviously, can be extended by analogy to Christ’'s sympathy with the moral sickness and infirmity
of men. His feeling with them under the burden, the disablement and the alienation of sin. He did not become a
sinner out of his sympathy with the state of the sinful, any more than he became a sick man out of his sympathy
with the diseased, but he took on himself, in the one case as in the other, as far as the nature of things admitted
it, the weight under which men laboured.

It is this principle which tells us that Jesus bore the wrath of God which was upon sinners for their
sins. In the mystery which we cannot explain, he suffered with humanity for its sins and its
violations of the holiness of God, whose holy wrath was stirred because of that human evil. It has
been pointed out that God is love, but he is not wrath. Even so, his holy love is stirred to wrath, and
so to the outpouring of that wrath. We need, then, to say that God is love, and that thisis shown in
Christ being the propitiation for our sins as he bore the wrath upon those sins.

In our last Study we saw Man feels the wrath of God in his conscience, and the components and
elements which he feels, such as pain, shame, burden, loneliness, alienation, pollution, confusion
and fear are, in fact, the wrath of God. When this is understood then we can see why Christ could
not take up our guilt from us, unless he were first identified with us. The mystery of that
identification lies within love, but we can sense that as propitiation was essential for the delivering
of us from the wrath, so then, Christ took up those components of wrath—that dynamic guilt. As he
did so he loosened sinners, sin by sin, guilt by guilt, wrath by wrath, pain by pain as he took these
things unto himself. Thus the love of Christ became so evident, for the cessation of former pain
cannot but bring delight to the relieved sinner. When, by the act of Christ on the Cross, the sinner
realised it was the Father who initiated and brought that work to its conclusion, then he must needs
have seen the love of God as Father and so have known that the act of the Cross was the act of the
loving Father. Thusit is that the sinner can flee to the Father, not now as a sinner, and not even as
sinner accounted righteous, but as one who is actually righteous and is at last the son of the Father.
From that point the whole appearance of life changes. ‘God is love’, now means ‘The Father is
love', and so God is known both in and by that propitiation.

CONCLUSION: THE DEATH THAT REVEALSLOVE WASTOTAL ON OUR BEHALF
AND WASUNTO LIFE

If we shrink from an unacceptable ‘bare substitution’ we also shrink from a substitutionary act
which islost and hidden from faith in unacceptable mysticism. The death was objective

20 Horace Bushel in his book The Vicarious Sacrifice speaks of Christ’s identification with people in their sickness and griefs.
Taking Matthew 8:17 he says, in effect that Christ’s identification with people and his taking them into himself began from the
beginning of his ministry.

21 James Clarke (1959, pp. 256-258).
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enough as the timber, nails, suffering and death so clearly show. Luther’s insistence that the co-
crucifixion was ‘in spirit’ does not mean that it was not Christ who bore all the sins of mankind as
High Priest, Offerer and Oblation in himself. He was the one who acted and not we, but he acted as
the incarnate Son of God who had truly become man so that his acceptable suffering was in his
vicarious humanity. That fact and work is objective in history. How he identified with us we cannot
tell, but that he did, we do know. The effects of that suffering were to have us killed to law-as-a
means-of -justification, for ever. The new ‘I’ is new because it is released from the law, the threat of
death, guilt and judgment. It is new not because of some inner moral crucifixion of the human
nature but because the removal of guilt changed its view of God, and because its realm is now love
and not legal bondage. It continues to be new because it is in union with the risen Christ, having
itself risen with him. So, then, it lives by the faith of the Son of God. The ‘I’ certainly lives by
having faith in the Son of God, but here the text better speaks of Christ’s faith for the believer, or
his faithfulness to the believer. Galatians 2:21 shows the outrage and blasphemy that any attempt to
go back to law-justification would constitute, for it would be a rejection of the work of the Father,
and the Son and the Spirit in the accomplishing of justification.

| want to leave two final questionsfor you for your thinking,

(i) if the Cross were a universal happening, and if it involved Christ being lifted up as a
serpent with that connotation of Numbers 21:4-9, and if the crucifixion of the world, our
old humanity and all powers of evil was accomplished, then what does this mean in terms
of the Cross being the centre of all history and all actions of history? and

(i) if all mankind and other powers were involved in the action of the Cross, that is, none
was absent, then what does that mean for all creatures and within their own beings? Is
there then a memory, a something in all creatures which may not be conscious but is
there, hidden or otherwise but not ineffective?
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Christian Liberation through Christ’s Cross

INTRODUCTION: THE HUMAN NEED OF FREEDOM

Paul said, ‘For freedom Christ has set us free; stand fast therefore, and do not submit again to a
yoke of slavery.” Christ said, ‘Truly truly, | say unto you, everyone who commits sin is a slave to
sin. The slave does not continue in the house for ever . . . So if the Son makes you free, you will be
freeindeed' .1 Charles Wesley sang:

Since the Son has made me free,
Let me taste my liberty;

Thee behold with open face,
Triumph in thy saving grace,
Thy great will delight to prove,
Glory in thy perfect love.

What, then, is this thing we call *Christian Freedom’ ? Freedom is a word well known today. It
has been the catchcry of many a nation pressing to its liberty, but the freedom sought has, in many
cases, led to a tyranny more terrible than the one they have escaped. Human beings have always
looked to personal freedom of spirit, but that has rarely been obtained, and never outside of Christ.
Thereis a seeming freedom which is not liberty, but license.

The Primal Freedom of the Human Spirit

Man in innocence dwelt in the Paradise of Eden—"the place of delight’'—and knew no fear, no
shadowy conscience, no sense of coming death, no opposition to the law of God. The spirits of the
primal couple were fully free. They were naked and not ashamed. No lust was present and their
consciousness of God meant they had pure consciences. Their delight was in God, their
environment and themselves. Just what all this was we can only faintly conjecture. The eschatology
of Man means he will once again move into such delight, serenity and moral strength. Again we can
only sense to a degree what this will be: we have the foretaste but not the full taste. Even so, we
need to keep these things in mind when thinking of the present depravity of Man.

THE BONDAGE OF THE HUMAN SPIRIT

Few human beings would claim that by nature they are free persons. Doubtless innocent Man would
have known such freedom, until it was suggested to him by the serpent that he could be as God,
knowing good and evil, and wishing to be freer than he thought he was, he reached out for a richer
freedom, and lost the freedom he had had. Total freedom never ceases to be the dream of fallen
Man.

In our present study we will try to compass the bondage in which human beings live. | suggest
the bondages in which al human beings live are; sin, the flesh, the law, God's wrath, the
conscience, fear of death, Satan, the world and its powers, and the idols linked with that evil
system. Here are some nine enemies, and there are more, all linked into this system of bondage and
all are inseparable. The law, God' s wrath and the conscience are not in themselves evil enemies, but
they are three factors which evil forces upon usin order to

1 Galatians 5:1; John 8:34-36.
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strengthen their lethal bondage of the human will. In the light of these enemies we could say that
Man is his own enemy, but that would have no meaning until we were aware of the way in which
the enemies keep Man fast-bound in chains.

There can be no doubt that Man feels his bondage, but he does not know what it is. Perhaps he
can recognise that he is a slave to passions and lusts, to drugs and damaging habits, and may come
into despair because he is not free to work without their mastery, but on the whole he does not
understand the enormity of his bondage. ‘ The mystery of iniquity’ is a reality the Word and Spirit
of God must open to him, just as ‘the mystery of godliness' is unknowable except it be revealed to
him. The most dreadful part of the bondage of the enemies is the deceit that one is free, when, in
fact, oneisin horrible bondage. For this reason we must set Christian liberty high above all things.
Luther, when commenting on our verse above (Gal. 5:1) encourages us to seek that inestimable
freedom:

This is the liberty whereby Christ hath made us free. .. And where is that done? In the conscience. There
resteth our liberty and goeth no farther. For Christ hath made us free, not civilly, nor carnaly, but divinely; that
isto say we are made free in such sort, that our conscience is now free and quiet, not fearing the Wrath to come.
Thisisthe true and inestimable liberty . . . For who is able to express what athing it is, when aman is assured in
his heart that God neither is nor will be angry with him, but will be for ever amerciful and a loving Father unto
him for Christ's sake? . . . Wherefore, thisis an inestimable liberty, that we should be made free from the wrath
of God for ever and is greater than heaven and earth and all other creatures.

Of this liberty there followeth another, whereby through Christ we are made free from the law, sin, death
and the power of the devil, hell etc. For, as the wrath of God cannot terrify us, for that Christ hath delivered us
from the same, so the law, sin etc. cannot accuse and condemn us.2

Man’s Bondageto All EnemiesLiesin HisGuilt of Sin

Man has two forms of guilt which are really the one. First he has the guilt of separating himself
from God, and being in that state of separation and not in the state of communion with God.
Secondly he has guilts which obtain to each of his sins. His sinful state—separation from God—is a
denial of histrue being and he is guilty because he is not true. Out of that state of separation issue
acts of sin, and the guilt of sin issues from these. We do not say a sin and its guilt can be separated,
but guilt is the result of the sin. Guilt means Man is infringing the law, and yet the law is not an
entity on its own. The law is the law of God, and therefore sin against the law is sin against God.
Guilt with its many innate components such as shame, defilement, dread and fear, heaviness,
confusion, loneliness, is really the wrath of God working in the conscience. Man fears this wrath
because it is linked with judgment and death. This state of mind and being lays fallen Man open
continually to onslaughts by Satan and evil powers, and in his state of alienation from God and
desperation of Spirit Man continually sins, and the sin compounds his guilt and lands him up in
further acts of sin. As Man’s guilt compounds so he is further opened to all the nine enemies of
which we have spoken, and this is the bondage from which Christ said he would liberate. It is the
bondage from which Paul said the Christian has been delivered.

Man’s Passagethrough Life Not An Easy One

In the Gospels Christ views the lot of humanity as a tragic one, and his sympathy is deep. He
sees the Pharisees wrestling with the matter of law, but to their own pride, arrogance, aridity of
spirit and destruction. Leaders of the Jews he perceives to be children of the devil. He sees
sinners—harlots and taxgatherers—caught in the web of their own lusts and desires and desires to
liberate them. He sees some laden with guilt, others caught under the bondage of Satan and evil
spirits—spirits which are unclean—and he deals with them to set them free. More than once he sees
people grovel before death in abject fear, so piercing and painful isthe

2 Martin Luther's A Commentary on . Paul’ s Epistle to the Galatians (James Clarke, 1953, p. 442).
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sting of death. He knows what isin Man and will not trust even those who say they believe in him.
In his own home village they seek to cast him over a cliff. When the pinch comes those whom he
baptised forsake him.

When we look at ourselves, our own generation, we see the unrest and fear pervading us. Not
only wars and rumours of war, with their dreadful atrocities beset us, but greed, selfishness, desire
for riches, entertainment, and fleshly pursuits are often espoused to somehow drown the anguish
within as we are in the grip of our enemies. We, too, are rarely to be trusted. Few find genuine
shalom—strong serenity—and pure joy is a rare occurrence. This is the background of sin, the law,
God' s wrath, the flesh, Satan and his worldly system, death and conscience. Life is indeed painful,
and for some empty, avoid, no goal at which to aim, no final, lasting achievement.3

Required Sensitivity of Our Condition As Fallen Persons

If we have a proposition before us which we can recognise, namely that man is a sinner and sin
keeps him self-deservedly in bondage to his enemies; and if knowing noetically the fact that Christ
has removed guilt from us and so set us free, then that would seem to be all that is required of us.
Not so: unless we have clear revelation of the dreadful state of ourselves under sin, and the
impossibility of anything but Christ’s comprehensive propitiation being powerful enough to deliver
us, the act of the Cross and the Resurrection will be known only in a minor way. Conviction of sin,
righteousness and judgment is required before we can glimpse the breathless immensity of the grace
needed, and the grace in action. Let us then look at the array of enemies against us, and at their
ruthless power to keep us in bondage and eventually destroy us, and let us not make light of any of
them. Let us keep in mind the utter impossibility of delivering ourselves from them.

Let us keep in mind that the enemies whilst aways holding us in tight tyranny, nevertheless
conceal themselves from us as enemies. Were it not for the Scriptures, and certain elements we
learn from them, we would scarcely know they exist. For example, sinis said to have its own inbuilt
deceit; lusts are called ‘deceitful’, Satan is said to deceive the whole world and in fact has much of
humanity and some celestial creaturesin thrall, the conscience of a person in sinis not reliable and
many will not believe God is wrathful, that death will mean destruction, and as for the gospel of
liberation, Satan seeks to blind the eyes of needy men and women. The footnote covers some of
these elements of deceit which are self-sought and appear to protect Man from alarm and dread.4
This tragedy of Man—self-wrought—is not intended to be futile and final. ‘The Son shall make
your free’, is both a glorious invitation and an assurance that life does not have to be tragic, but can
be abundant in the most beautiful way.

THE NATURE OF THE NINE ENEMIES

Paul once said, ‘We are not ignorant of [Satan’s] designs’ (11 Cor. 2:11), and from the revelation of
the Scriptures we can come to know the nature of the nine enemies and the ways in which they
work, and we can thus—through grace—walk in the life of Christ’s liberty.

(i) Sin. This dark monster came into our world through the sin of Adam. It has no ontological
reality, but it is a tyrant, fastening upon Man, keeping him in thrall as a slave and laying
burdens of guilt on him which never allow him true peace. Man is constantly battling

3 The wise writer of Ecclesiastes shows how ‘everything under the sun’ isintolerable in its futility when human beings live on
the horizontal level, without knowing the vertical dimension which shows life can be rich and beautiful.

4 Hebrews 3:13; Romans 7:11; Ephesians 4:22; Revelation 12:9; 13:10; Hebrews 10:2, 22 (‘sinful conscience'); |1 Corinthians
4:3, 4.
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with its deceit, its power, its pollution, its presence and the heavy overlay of the penalty
which dogs him throughout his life. Having degenerated from his original innocence and his
regal authority, man cannot understand the deceit of his heart, and at times he is shocked by
his own dark evil, and at other times by his white evil of self-righteousness as though he has
surmounted his depravity and is pleasing to God.> The law of God always confronts the sinner
and because he transgresses it he cannot escape the wrath of God.

(ii) The Law. Thisis not an evil enemy, but is intended to be the way of true living for Man, and
for fallen Man to bring him to salvation, ‘to live unto God' and ‘to be a custodian to bring
him to Christ’. Sin, however, uses the law to incite further sin. The dreadful pressure of law
to the sinful is seen in ‘the curse’, in the fear of death and judgment, and the law slays the
sinner. The conscience is always directly connected with the law, and so the guilt of sin is
never absent. Paul speaks about ‘the letter of thelaw’, and Luther comments:

The law of the letter is everything written with letters. . .. Thisis the Law of works, the old Law, the Law of
Moses, the Law of the flesh, the Law of Sin, the Law of Wrath, the Law of death. It condemns everything,
makes all men guilty, increases lusts, and slays; and the more spiritual it is, the more it does so. . . .6

In the New Testament the term ‘law’ refers to the law given to Isragl in the Old Testament, but in
Romans 2:12-16 Paul assumes Gentiles also have the law written in their hearts. In any case the
law of ‘the elemental spirits' is no less tyrannical for the Gentiles who ‘were in bondage to beings
that by nature are no gods' (Gal. 4:8, passim).’

(ili) The Flesh. The flesh is Man-in-himself, Man-without-God, Man-without-Spirit, Man-for-
Himself, Man-hostile-against-God, this is the flesh. It is Man’s being; fallen, contaminated
by sin, seeking autonomy, incorrigible, unable and unwilling to obey law. Whilst al men are
born of the flesh, thisis not always in a pgorative sense, but certainly to be born of the flesh
requires man to be born of the Spirit. The flesh has its tyrannical fleshly lusts, which are
deceitful .8 Sin and the flesh are the one together, and sin uses the law to incite to more sin,
and the flesh promises delight, but can only end with the horrible works of the law. Man-in-
sin is obligated to do the works of the law, to be subject to the flesh. Man, even if he wished
to do so, cannot extricate himself from the toils of this enemy.

(iv) The Wrath of God. We have seen this is God working in the conscience with all the
components of the guilt of sin as God gives Man up continualy to his sin (Rom. 1:18, 24, 26,
28). When he isin guilt Man cannot see God in al his glory, his peace and his love, but he
sees God as grim, vengeful, judgmental and ruthless. God’' s wrath terrifies him up to fear of
judgment, and is the fire of death to him. God must be wrathful where Man is sinful, for
Man’'s sin violates his holiness, especially when Man is ‘suppressing the truth in acts of
unrighteousness’ .9

(v) Death. Thisisthe most dreaded enemy of Man: Man is continually thinking about it in one way
or another. It is caled ‘the last enemy’ and has a deadly sting—sin which deserves the pain which
is at once ‘the fear of death’ and the horror of judgment. Through fear of death men and women are
all their lifetime subject to Satan’ s bondage, for certain is the Accuser,

S Inthis and the fol lowing footnotes we will give the biblical references for our evaluation of the power of the enemies, Romans
5:12, 21; John 8:34; Matthew 1:21; 23:13-31; Jeremiah 17:9; Proverbs 5:22—23; James 1:14-15; || Peter 1:9.

6 Quoted by John R. Loeschen in his Wrestling with Luther (Concordia, 1976) p. 68.

7 Galatians 2:16, 19; 3:10, 19; Romans 3:18, 19; 7:7-11; 8:2, 5-8; | Corinthians 15:55-56.

8 John 3:3-6; Romans 7:5; 8:3-8, 12, 13, 23; Ephesians 2:3; 4:22; Colossians 2:11-14; Galatians 5:19-21.

9 Ephesians 2:3-4; 5:5-6; Psalm 7:11; 38:1ff.; Romans 3:5-6; Ezekiel 7:8; | Thessalonians 1:10; Revelation 6:15-17; 11:18.
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especially where sin has been committed and he brings what has been called ‘the bitterness of
death’. Human beings vie with one another in the competition to remain alive, even at the expense
of others, thusit is‘every man for himself’ and ‘blow you Jack, I'm all right!”. From the time of the
Fall man has been in death through sin, and so death becomes a tyrant of the worst order. Guilt is
the feeling of that death within the conscience.10 It is frightening that Man who was made for life
must go into death. Just as the dissolution of the body is horrifying to behold, so the dissolution of
the whole person is dreadful to contemplate.

(vi) Conscience. Conscience is a tyrant to sinful Man. It makes demands he cannot fulfil and then
judges him for failure. It is filled with Man’s dead works, which are sins. Man has ‘an evil
conscience’, ‘a seared conscience’ and ‘a defiled conscience’. The conscience terrifies a person
because he has sinned, broken the law, not fulfilled God's demands, been lustful and proud in the
flesh, and his conscience will not let him off the hook. It has been said that it takes as much to
satisfy the conscience of Man as it does to satisfy the conscience of God. Conscience is linked with
law, is a purveyor of God’s wrath, presents the law’s demands, alarms up to death, and keeps its
subject restless—* “ There is no peace,” saysthe Lord, “for the wicked” ' .11

(vii) Satan. Known also as ‘the devil’, he keeps men and women in bondage al their lives through
fear of death. He keeps fallen man in his system called ‘the world'. He is the thief who comes to
steal and kill and destroy. He sets out to deceive the whole world, and uses sin, the lusts of the flesh
which are also deceitful, and raises up a deceitful heart in Man. He sets out to dethrone God and
enthrone himself, and the nature of his proud spirit is seen in Ezekiel 28 and Isaiah 14, where he is
corrupted by his own beauty and believes he can win al the nations. He is ‘the accuser of the
brethren’. He could do nothing to Man if Man were not fallen and sinful, having listened to ‘that old
serpent the devil’ in Eden. Were there no law, there would be no sin, and nothing with which Satan
could accuse. Satan uses all things to dominate Man continually. He threatens, seduces, and blinds
people to the truth (I Pet. 5:8; Il Corinthians 4:4; 11:3, 14.12

(viii) The World and Its Principalities and Powers. Satan is called ‘the prince of this world’" or
‘the ruler of thisworld’, and he has other angelic powers under him called ‘ the rulers of thisworld’,
or ‘principalities and powers. These, two, dominate Man by guilt. Having been given certain
authority by God they have used this for their own means, rejecting service to God. They seek to
effect the rise and fall of nations over which they were placed. They constitute, under Satan, a cruel
and dominating system. Man is helpless when within their powers, for as does Satan they also use
sin, the law, the conscience, death and the wrath of God to keep their minionsin thrall.13

(ix) Theldols. Paul, speaking of idols saysin | Corinthians 8:4-5:

we know that ‘an idol has no real existence,’” and that ‘there is no God but one.” For although there may be so-
called gods in heaven or on earth—as indeed there are many ‘gods and many ‘lords —yet for us there is one
God, the Father, from whom are all things and for whom we exist, and one Lord, Jesus Christ, through whom
are al things and through whom we exist.

He means no idol has ontological existence. In Deuteronomy chapter 4 there is a powerful
exposition of the evil and danger of idols, and that God will not tolerate idol worship. Much of

10 Romans 5:12-21; 6:23; Hebrews 2:9, 14-15; 9:27; | Corinthians 15:26, 51-56; | John 4:17-18 (cf. John 10:10; 11:25); |1
Timothy 1:10; Revelation 12:21; 20:11-15.

11 Romans 2:14-15; Hebrews 9:14; 10:2, 22; | Timothy 4:2; Titus 1:15.

12 Heprews 2:14-15; Ephesians 2:1-3; John 10:10; Revelation 12:7, 10; Jeremiah 17:9.

13 Galatians 4:8-10; Colossians 2:14-15; Daniel chs 10—11; Ephesians 2:1-3; 6:11; Romans 8:38-39; Il Peter 2:4ff.;
Jude 8ff.; Revelation 12:1ff.; | John 2:15-17.



CHRISTIAN LIBERATION THROUGH CHRIST’ S CROSS

the Old Testament text is given over to the condemnation of idols. Romans 1:18-25 has a brilliant
exposeé of Man’s rejection of God, and of his devising of idols and giving them the powers of God.
In practice we al know the fascination of idols. We create them and seek the stimulation of love,
peace and joy from them: an impossible matter. When we ask how they dominate us the answer is
that they exercise alordship over us because we have refused the Lordship of God. In | Corinthians
10:14-22 Paul says that idols have demons, that occultic forces always operate in idols. All
elements we have spoken of above meet in this practice of idolatry. Dreadful sin is present and has
power; the flesh is given over to idolatrous practices; idolatrous persons are in the grip of Satan and
worldly evil powers. Idols have their own laws. Man is never so guilty, never so much under the
wrath of God, as when heisinidolatry and death confronts him in its enormity.14

Conclusion Asto the Nine Enemies

Man is engulfed in the tyranny of these nine enemies, and the constant, catastrophic disaster and
his own miserable bondage takes away the true joy, love and peace of created living. There is no
hope of emancipation, no hope of eternity. ‘ He who commits sin is the bondslave of sin’, isadeadly
certainty. So Man lives daily and momentarily in the fixed slavery. The main point we make is that
Man is in the power of all the enemies through one factor, namely the guilt of sin. If Man's sin
could be erased, if his guilt could be borne to extinction, then Man would be freed from all enemies,
in the sense that they would no longer have a hold over him. God and his law would now be his
friends whilst God's wrath would have vanished. Death, too, would no longer be an enemy with
power, since its sting has been withdrawn. Satan would no longer have any power because he has
had the weapon of guilt snatched from him at the Cross. The idols, the principalities and powers,
the flesh and all worldliness would cease to have a hold on Man made new in Christ, Man forgiven,
regenerated and made to be the child of God would experience the freedom promised by Christ, ‘ The
Son shall makeyou free, indeed'.

HOW, THEN, ISMAN MADE FREE?

Man'’s freedom lies in the death and resurrection of Christ, ‘who was put to death for our trespasses
and raised for our justification’. The Atonement, as we have seen, is the Father setting forth his Son
to be the propitiation for sin, and so ‘he is the propitiation for our sins'. Propitiation is that which
averts the wrath of God from us, the wrath being the persona action of God in our conscience
where the components of guilt are working painfully. Christ, the High Priest, ‘ having somewhat to
offer’, is himself the oblation, and in offering himself ‘bore the sin of many and made intercession
for the transgressors' .15 In being made sin for us, and bearing ‘our sinsin his body on the tree,” and
dying ‘for sins, the just for the unjust’, he removes every ounce of guilt of sin and thus his death
(blood) * purifies our consciences from dead works to serve the living God'.

14 see my book, Dear Darling Idols (NCPI, 1981), for alarger treatment of this subject. | beg out of giving afull list regarding
the enemy of idols: the material is so profuse.

15 thought it good to include some material on ‘intercession’ which we used in a study on April 11th, 1994—The Marvellous
High Priesthood of Christ, the Son of God—I1:

If “made intercession for the transgressors' is the saving act of the Suffering Servant in this passage then it gives us understanding of his utter
identification with us in our transgressions. In 53:6 the verb paga (‘to intercede’) means ‘laid on him' is ‘made to meet upon him' and in 53:12
‘made entreaty for’, ‘interceded for the rebels’, istheidea. This ‘mediatorial interposition’ is the very act of ‘personal sin-bearing’ by which the
sinners are exonerated and restored. J. A. Motyer (The Prophecy of Isaiah, IVP, 1993) pp. 438443, says of paga here, ‘ The base meaning is “to
cause to reach” and hence to “ cause someone's plea to reach someone' s ears’ (“to intercede”) or “to introduce someone into someone’ s presence”
(“to mediate”). What we cannot miss in Isaiah 53:12 and context is the amazing fact that this interceder mediates by means of alowing ‘to meet
upon him' i.e. “come upon him’'(paga) the sins of the transgressors. Bearing sins is here ‘intercession’. This, surely, is the key to Christ's
intercession for his people. His intercession is not limited to petitions but its nature is vicarious and redemptive suffering and in all true
intercession there must be something of this.
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When guilt is gone so has the wrath of God been worked out to exhaustion, the power of Satan
and his principalities to accuse is cancelled, and so, then, the power of the world to hold in bondage.
Death’s sting which is sin’s penalty has been withdrawn, and the fear of death has been dissolved.
The law has been satisfied by Christ’s obedience and his taking of the penal suffering due to Man.
The purified conscience is no longer a tyrant, but one which allows us to have entrance to the Holy
of Holies. Love—the love of the Cross—has cast out all fear, and so the rebellion of Man is
cancelled. Man is reconciled to God, and now by the Spirit the love of God is poured into the heart,
thus breaking all obligation to the flesh to live after the flesh. Living in the Spirit produces the fruit
of the Spirit and not the works of the flesh. Idols can no longer fascinate redeemed Man, for God’s
love now constrains him.

All of this is another way of saying that the power of sin has been broken. The Son has thus
made us free and broken the power of the nine enemies. We are free, indeed!16

CONCLUSION TO OUR STUDY: THE NATURE AND SIGNIFICANCE
OF FREEDOM IN CHRIST

We may be tempted to think in terms of ‘What does this freedom mean to me?, and whilst that is a
legitimate question, we need even more to think in terms of God’s creation; all its creatures and its
eschatology, especially that of the vast body of humanity. Coming into persona freedom is a
glorious event and we trust our present study has renewed many of usin the wonder of it, but our
thinking should be universal and take in the clash of the kingdoms—the Kingdom of God and the
kingdom of Satan. We should see the titanic battle that has gone on and still proceeds for the
redemption of al creation and, in particular, of the vast tribe and race of Man. Romans 8:17-25
speaks of the ultimate redemption of creation as it enters into ‘the glorious liberty of the children of
God'. The Book of the Revelation describes the actions of Christ the Lord through history and the
ultimate outcome of the new heavens and the new earth, along with consummating actions of the
defeat of all evil and the bridal Feast of the Bride and the Lamb, as aso the holy City, the new
Temple, and the new race of Man—a kingdom of priests unto God.

This life of freedom certainly begins with God’s personal salvation given to us, his redemption
of us from the nine—and morel—enemies; but humility bids us stand fast in the liberty for which
Christ has made us free, and not be entangled in the yoke of bondage. Present freedom must keep in
sight the ultimate freedom—*the liberty of the glory of the children of God'—and must share its
freedom with aworld in bondage.

16 \We set out here the Scriptures which show the defeat of al enemies: (i) Sn: John 8:36; Romans 3:24-25; 6:12, 14; | John
2:2;  410-13; | Corinthians 15:55-56. (i) The Law: Romans 3: 24ff.; 512-21; 614, 74, 6
| Corinthians 15:55-56. (iii) The Flesh: Galatians 5:24; Romans 8:12-13; (iv) The Wrath of God: Romans 3:24-25; | Thessalonians
1:10; | John 4:10. (v) Death: Il Timothy 1:10; I Corinthians 15:55-56; Hebrews 2:14-15. (vi) Conscience: Hebrews 9:14; 10:22;
Titus 1:15. (vii) Satan: Hebrews 2:14-15; John 12:31; 16:11; Colossians 2:14-15. (viii) The World, Its Principalities and Powers:
Colossians 2:14-15; Galatians 1:4; 4:8-9; 6:14. (ix) The Idols: | Thessalonians 1:9; Acts 17:29-30; Romans 1:19-25. For a fuller
treatment of these enemies and their defeat see The Things We Firmly Believe (NCPI, 1986), The Clash of the Kingdoms (NCPI,
1989), and Christ’'s Cross Over Man’s Abyss (NCPI, 2nd ed. 1987).
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Our Active Response to Knowing God as L ove

INTRODUCTION: THE MATTER OF KNOWING GOD ASLOVE

Our studies this year have been directed to knowing God, and particularly to knowing him as love.
We should see that to know God loves, to know him as love, and to continue in that love is,
inevitably, to love him and others. All talk of knowing ‘God is love’, but then we being those not
actively loving is absurd: we simply do not know him as love if we do not love. Of course we do
not know him as love because we love. It is the other way around: we love because he has revealed
himself to us as love.

John in | John 4:7-20 and Paul in Romans 5:5-11 show us it is first by seeing, through
revelation, the work of the Cross that we see and so come to know God as love.l Both emphasise
that it is by the Spirit we come to this reality of the Cross and into the experience of it. John says
not to love means we do not know God, that we have not been born of him. Paul would say the love
of God has now been flooded into our hearts. There are tests which show whether or not we love
God, whether we have God’slove in us. We will later come to examine these tests.

The primary principles to which we address ourselves are (i) knowing God means we love him;2
(if) knowing God as love means we love all others; and (iii) we love according to command and not
according to arbitrary choice or whim; that is, not when the fancy takes us.

The Order of Comingto Know God’sLove

The apostle John makes it clear that there is an order of love.

(@) We have never loved God by means of, and in the nature of, our fallen nature. In fact a number
of writers show that we have basic enmity towards God.3

(b) God'sloveisshown to usin (i) God's sending his Son into the world that we might have life
through him, and (ii) that we have life through him by the Son becoming the propitiation for
our sins.

(c) We love because hefirst loved us. This happens in the act of revelation when we see the Cross,
and it constitutes the new birth.4 We repeat: we love (him and all others) because he first loved
us. We do not love him so that then he loves us.

(e) John tells us (i) that since God so loved us, we ought, also, to love one another,> and (ii) this
action of loving one another is God' s love coming to its intended goal in us.6

1 |tisclear from the Gospels that Jesus believes his hearers should love the Lord their God with all their heart, soul, mind and
strength. This was incumbent upon al of Israel as it was spelled out in the Pentateuch. In Deuteronomy 30:6 God promised to give
them a heart to love him. In Exodus 5:20ff. they are to love him because he will deliver them from Egypt. In Exodus 34:6-7 he
revealed himself as the God of covenant love. In Matthew 5:43-45 Jesus showed his listeners that God loves all human beings and
showers his providential blessing on them. In | John 3:1-3 the apostle shows that God loves by granting us sonship. All these things
given in, we primarily know God by seeing him as love at the Cross. As we have seen, it cannot be denied that from Abel onwards,
people of faith saw God as the God of propitiating love, so, in that sense, they knew God primarily in the forgiveness of sins.

Of course we do not know God unless he first knows us, asis seen in Galatians 4:8-9; | Corinthians 8:3; cf. Amos 3:2.

3 | John 4:10.

4| John 4:7.

5 | John 4:11.

6 | John 4:12.
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(f) The continuing experience of being loved and loving arises from us dwelling in God and God
dwelling in us, which is the same as us dwelling in love and love dwelling in us.

Whilst John takes it for granted that we love God because he first loved us, the matter of us
loving God is not often mentioned explicitly in the New Testament. Paul mentions it twice in
Romans 8:28, and | Corinthians 2:9, and it is a'so mentioned in James 1:12. In Ephesians 6:24 Paul
speaks of those ‘who love our Lord Jesus with love undying’, whilst Peter speaks of having a love
for Christ whom we have not seen, and having that love with *joy unspeakable and full of glory’.

THE STRANGE MATTER OF NOT LOVING GOD

We have seen that God is love. Although this is revealed directly to us at the Cross by the Holy
Spirit, and is sufficient for us, yet as we grow in faith and love and in the knowledge of God, we
come to see the very nature of God as love. We have noted in our studies that the Father is the
fountain of the Godhead; that is, he is the fountain of love. It is the Father who is love. The Son is
the Son of his love, which means that his love with which he loves derives from the Father.
Likewise the Spirit, who is the Spirit of love, proceeds from the Father and the Son. Thus, in Being,
God islove.

Man, made in the image of God, is bound to love. Now it isa strange thing if he does not love. If
he does not love then he is not in communion with God, and if he is not in communion, he does not
worship God. He must, then, be awry in his being so far as love is concerned. This is the strange
thing of not loving. Man is at odds with histrue self.

Further than this, fallen man is spoken of being at enmity with God. The references—Romans
1:30, ‘haters of God'; 5: 10, ‘we were enemies [of God]’; Colossians 1:21, ‘hostile in mind doing
evil deeds’; Titus 3:3, ‘hated by men and hating one another’—all show us the strangeness of
human beings hating God and hating one another. By ‘strangeness we mean fallen Man being
perversely against what he was created to be. If, for some time, we have been amongst those classed
as ‘children of God' (I John 3:10ff.) or ‘the people of faith’ (Heb. 11:4ff.), then we may be unable
to understand this ‘strangeness . Even being ‘children of God’ or ‘people of faith’, we were yet
born in sin, and rejected God, in Adam. Only by covenantal grace have we been lifted out of this
strangeness. The readlity of Man's deceitfulness was never far from the consciousness of Jesus
Christ. John 2:22-24 shows that Jesus did not trust those who believed on him, and Mark 7:20-23
reiteratesthis.

Our Comprehending Man Outside of Love

We have just been telling ourselvesit is difficult to understand the strange thing of human beings
not knowing God as love. We live in an age when the needs of Man are set forth as the primary
matter for ministry. We think, often, in terms of human beings as being victims of a number of
things such as heredity, environment, circumstances and parental upbringing. We tend to see much
as being against the growing person, and so we may feel we need to comfort Man in his
strangeness. This strangeness is realy Man in the fallenness of sin. We fail to see modern Man
against the foil of the righteousness of God. We preach to Man’s needs rather than confront him—
and ourselves—with the righteousness and holiness of God. We even preach alove of God which is
not a holy and righteous love. And we may also preach a severity of God which is without mercy
(cf. Rom. 11:22).

GOD’SLOVE FOR ALL MANKIND

Often a moralistic approach to fallen Man causes us to be against those who have not yet come into
redemption. God loves the world! Thisisthe story of the Scriptures—John 3:16, 17;
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| John 2:2; 3:16; 4:14; | Timothy 1:15; Matthew 5:43-48; cf. Ezekiel 18:30-32: Hosea 11:8-9. We
often get it into our mind that God loves only the elect. We forget that God has a covenant with all
the earth, with all mankind (Gen. 6:18; 9:8-17; cf. Jer. 33:19-26; Isa. 26:5-9). We forget that he
has commanded all men everywhere to repent because of the coming and salvation of Jesus Christ
(Acts 17:30-31), that the gospel is to be preached (i) to every person (Mark 16:15), that (ii) his
servants are to make disciples of al nations, and (iii) ‘repentance and forgiveness of sins is to be
preached among all nations beginning at Jerusalem’.

We might miss the reality of ‘a multitude such as no man can number’ and whilst undoubtedly
those whose names are not written in the Lamb’s book of life will perish, yet the necessity of
perishing because Christ did not ‘bear the sins of many’ is not a scriptural doctrine. Our love for
mankind must compass all mankind (I Thess. 3:12; cf Matt. 5:43-48), a point which we will later
discuss, but sufficient here to say that if God’s love is universal then it will only be that in us and
through us.

HOW FAR DOESOUR LOVE GO?

Johnin his First Letter tells us there are two situations in which God’ s love is perfected in us. God's
love, of course, is perfect: we cannot perfect it, but it can come to its fullness in us, which can be
translated ‘Love comes to its full goa’ (2:5; 4:12). The two situations are (i) 2:3-5, where keeping
God's commandments is the very action of God’s love coming to itsfull goal in us, and (ii) 4:11-12
where God' s love comes to its full goal in us when we |ove one another.

Love Has Been Poured into Usand We Can and Must Love

We need to note that God’ s love has already been poured into our heart by the Spirit who himself
dwellsin us (Rom. 5:5), so that hislove is always present. We need to abound in that love which is
always perfect, whether we do or not. Abounding in that love will bring us to love all men (I Thess.
3:12). Our love for others does not depend on them being lovable. Lovable or not, we are to love
them. In our next section we will see to what extent or limits we have to go, but to understand how
what is commanded is possible for us to do, we need to see that God is love; that is, the action of
love is the action of God himself. When in | John 4:7 the apostle says, ‘Loveis of God’, this must
mean there is absolutely no source of love other than God, and when he says twice ‘God is love’ (I
John 4:8, 16), then he means it must be God himself in action which constitutes the action of love.
Understanding this, we understand there are really no limits to love. | Corinthians 13:7-8a, ‘Love
bears all things, believes all things, hopes all things, endures all things. Love never fails. . .", shows
that only God as love, that is, God who is love, can accomplish these things. Since we dwell in God
and he in us, and since to dwell in God is to dwell in love and love to dwell in us,” there is no
excuse for us not accomplishing what is commanded. The principle of loving is, ‘We love because
he first loved us'. Our love may be thought of as a response to God's love, but then we do not have
the capacity to produce a response from ourselves since (i) we are not love, and (ii) we do not have
love unless we have God and are in him.

The Extent or Limits of Our Love

We have asked the question, ‘How far does our love go?, and have given the answer that it goes
to very extremes: it has no limits. What is in mind when we say this? Do we think it pertains
primarily to good ethical relationships and going to the limits with persons and the community, and
isthat where our love ends? If so, then we have missed much of what love is about.

7| John 4:15-16.
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Love is about what God is about, and nothing less. God is about the whole world, and he is about
creation, redemption, judgment and glorification. That, then, is what our action of loving must be
about, as we dwell in God and God dwells in us. I Corinthians 13:7-8b refers then to our
participation in the cosmic act of God. It is not just an ecclesiastical ‘in-house’ preoccupation with
love in relationships, or love in some kind of charity, however much it may include these.

THE TESTSOF LOVE

We need to recognise the elements of love. These are set out by Paul in | Corinthians 13:1-8(b) in
two ways, (i) what love is not, and (ii) what love is. These need to be examined and pondered. In |
John we find time and again that the elements of love are (i) living and walking in light, (ii) doing
righteous deeds, and (iii) fulfilling the commands of God. 1:5-7 speaks of living in light as the way
of true fellowship with God and Man. 2:3-6 speaks of God's love coming to its full goal in our
keeping of his commands. 3:10ff. speaks of (i) the way of love as doing righteousness, (ii) loving
the brethren, and (iii) that love showing itself in meeting the dire needs of the brethren. 5:1-3 shows
that those born of God love those born of God, starting with Christ, and that this love is worked out
in obeying the commandments of God. There are other tests: in | Peter 4:8 the writer says ‘love
covers the multitude of sins'; and in Romans 14 Paul’ s message is that love will build up (edify) the
brother who isweak in faith; it will not cause him to stumble.

The Law of Love and the L aw of God

John’s insistence that one who loves obeys the law of God leads us back to the fact that the law
of God isthe law of love. Thisis because it isthe law of God (subjective genitive) and the law God
plants in the human heart at creation (objective genitive) and which he renews in fallen man
through the New Covenant by Christ and the Holy Spirit (objective genitive), because the new
person dwells in God and God in him; that is, he dwells in love and love dwellsin him. The law is
the way of love, and its prescriptions are many, just as in the New Testament what we call
paracletics (exhortations) and paranetics (ethical injunctions) are many. We can certainly dispense
with ‘situational ethics'.

THE ACTION OF LOVE WHICH KNOWSNO LIMITS

We now come to the goal and climax of our study, namely, our active response to knowing God as
love.

The first thing to note is that in the New Testament when God comes to a person and shows him
his love, that that person then wants to take the love of God to al the world. In John 21:15-19 we
have the story of Peter, and Christ asking whether he loves him. Peter’ s answer, even in the shame
of his denying his Lord is, ‘You know Lord, that | love you'. He is rehabilitated and reinstated in
Christ’s love and told to feed the sheep and the lambs, the true flock of Christ, and later he
reiterates this charge in | Peter 5:1-4. All the disciples are commissioned to go into al the world
and preach the gospel (i) to every creature, and (ii) to all nations, baptising the nations into the
Triune Name.8 We take it that, as for Peter, so for all the apostles, it was the constraint of love
which sent them forth.

Again, Paul tellsusit was God revealing his Son in him (en moi: ‘in me’) that made him go

8 Doubtless eis to onoma can be trandated ‘in the name’, but surely ‘into the name’ isalso apossible translation, and is so much
more dynamic as it is baptism into the Triune God, just asin | Corinthians 12:13 which can be translated ‘ For in one Spirit we were
all baptised into one body’, athough the ‘in’ (en) can be an instrumental and not alocative dative. The eis here is certainly ‘into’.

4
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to the world, constrained by that love.® The Epistles make it clear that that constraining love was
the motivating and enabling power in al his ministry. So far as John the apostle is concerned, his
Gospel and Epistles show us that this love was the same for him as for Paul. Three important
passages show the extent to which Paul would go—and went—in the drive of God's love, and
Paul’s love for al others—both Jew and Gentile. They are | Corinthians 9:19-27. Il Corinthians

6:3-10, and |1 Corinthians 11:21-29. We quote two excerpts, |l Corinthians 6:4—10 and 11:23-28:
... but as servants of God we commend ourselves in every way: through great endurance, in afflictions, hardships,
calamities, beatings, imprisonments, tumults, labours, watching, hunger; by purity, knowledge, forbearance,
kindness, the Holy Spirit, genuine love, truthful speech, and the power of God; with the weapons of righteousness
for the right hand and for the left; in honour and dishonour, in ill repute and good repute. We are treated as
impostors, and yet are true; as unknown, and yet well known; as dying, and behold we live; as punished, and yet not
killed; as sorrowful, yet always rejoicing; as poor, yet making many rich; as having nothing, and yet possessing
everything.

Are they servants of Christ? | am a better one—I am talking like a madman—with far greater labours, far more
imprisonments, with countless beatings, and often near death. Five times | have received at the hands of the Jews the
forty lashes less one. Three times | have been beaten with rods;, once | was stoned. Three times | have been
shipwrecked; a night and a day | have been adrift at sea; on frequent journeys, in danger from rivers, danger from
robbers, danger from my own people, danger from Gentiles, danger in the city, danger in the wilderness, danger at
sea, danger from false brethren; in toil and hardship, through many a sleepless night, in hunger and thirst, often
without food, in cold and exposure. And, apart from other things, there is the daily pressure upon me of my anxiety
for al the churches.
Reading these passages may make us feel inferior and deficient in love, but that is not the point.
Paul is not boasting as though he had this drive and work of himself. Again it is only the love of

God, the Being of God in him, which accomplishes this work.

The Extent of the Work of Salvation in a Person Which Requires Our Bearing, Hoping,
Believing and Enduring Love

For us, the following is the heart of our study. What is the holy nature of God, and what is the
unholy nature of Man? What is the nature of God and Love, and then Man as a hating, cruel, selfish
and wholly evil creature. Above we saw in two passages—John 2:22-24 and Mark 7:20-23—that
Jesus knew what was in Man and did not trust him. He met the vilest of all hatred of him at the
Cross, and Psalms 22 and 69—both Messianic Psalms—portray the heart of that dreadful enmity
and the pain it brought to Christ in his suffering.

In life we meet this evil. Our reaction and response to it is the measure and test of our love. If we
withdraw from the difficult situations and preserve ourselves, then we cannot claim to be loving.
The testing of bearing, believing, hoping and enduring has not been fulfilled. We are talking first in
regard to our families, our marriages and our relationships with our parents, our brothers and sisters,
our children and wider family relationships. We are talking about our churches and the demanding
happenings within them, the pastors and people, the leaders and their actions. We are talking about
society, our culture, the society beyond our own, the cultures and the nations. We are talking about
the men and women, the young and the old who constitute the people with whom we have to do.

TheHeart and History of Mankind

We need to trace the history of the human race, and come to see the heart of humanity and the
society which obtains. If we start with Cain and Abel we see violence against love. If we trace
Genesis chapters 3—6 we see the falling away from God which results in violence and corruption
across the face of the earth. On the matter of violence, Jurgen Moltmann says:

9 11 Corinthians 5:14.
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Violence committed by people against other people, and by human beings against weaker creatures, issin, and a
crime against life. Violence always has two sides: on the one side is the person who commits the act, and on the
other is his victim. On the one side the master set himself up as superior, on the other thedlave is humiliated. On
the one side the exploiter wins, on the other the exploited person loses.

An act of violence destroys life on both sides, but in different ways—on the one hand through the evil
committed, on the other through the suffering. The person who commits the act becomes inhumane and
unjust . . . Wrong has been done. No better future can ever ‘make good’ the suffering of the past. But how can
one live with a guilty past? . . . Guilt without the experience of atonement leads to the repression of guilt, to the
compounding of injustice, and to the compulsion to repeat the injust act. Unless his guilt is forgiven the guilty
person cannot live. But there is no forgiveness of guilt without atonement, just as there can be no reconciliation
without the restoration of justice.10

It is precisely at this point—the hard-hearted becoming ‘inhumane and unjust’'—that we need to
apply the test of | Corinthians 13:7-8b. Do we love here, not only the victim but the perpetrator?
Moltmann speaks of the hard-hearted and violent as justifying their actions, and realy believing
they are doing righteousness by the line of action they take. Many of those involved in the killings
and other cruelty in the Nazi concentration camps, thought they were doing a good work, so far had
they gone. Moltmann cites a book titled The Inability to Mourn by A. and M. Mitscherlich (New
York, 1975). Hardness comes to a place where repentance appears to be impossible. Do we then,
persist here, with love?

If we apply Jeremiah 17:9 to this state, ‘The heart of man is deceitful above all things and
desperately corrupt’, then we see an intolerable state in which historically Noah is seemingly alone
as a righteous man in his own (wicked) generation. If we follow the fortunes of his post-Flood
family, then we see, again, the incursion of violence and corruption. We are aware that side by side
with this evil are the true children of God, the men and women of faith who love with God's love,11
but the hardness of men and women in sin is difficult for us to comprehend. When we realise that
the hardness of the human heart is beyond human assessment and knowledge, then we realise we
are up against something that is indescribable. The hardness of human beings and other creatures
which are evil, arises from deceit, hence the writer of Hebrews 3:13, ‘ Exhort one another every day,
aslong asit is called “today,” that none of you may be hardened by the deceitfulness of sin’. It is
often that we lose our sensitivity to God’s holiness, and so to the evil of sin, because we have been
caught up in hardness, without seeming to have known it. Paul speaks of the insensitivity of the
Gentiles *because of the ignorance that is in them, due to their hardness of heart; they have become
callous and have given themselves up to every kind of licentiousness, greedy to practice every kind
of evil’. He speaks in this context of them becoming ‘corrupt because of the deceitful lusts'. It is
enough, at this point, to indicate that Satan goes out continually to deceive the whole world and
keep it in the deceit of sin and the deceitful lusts of the flesh. Thisis ‘the spirit who now energises
within the children of disobedience’ .12

When we further trace the history of man and come to the matter of God’ s people Isragl, then we
are confronted by the indescribable cruelty, mayhem, lusts and killings which are described to usin
the Books of the Kings and the Chronicles. We are also confronted with the vicious violence of the
enemies of Israel. The history of the world since the time of Christ is no less filled with violence;
violence which we have seen in our days expand beyond human description and interpretation.

It is appropriate here to include one section of the New Testament which shows us the situation

in which we live, and in which our love must be exercised without fainting. It is Romans 1:28-32:
And since they did not see fit to acknowledge God, God gave them up to a base mind and to improper conduct. They
were filled with al manner of wickedness, evil, covetousness, malice. Full of envy, murder,

10 Jurgen Moltmann, The Spirit of Life, Fortress Press, 1992, pp. 132—133.
11 ¢f. 1 John 3:10ff.; Hebrews 11:4ff.
12 see Ephesians 2:1-3.
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strife, deceit, malignity, they are gossips, slanderers, haters of God, insolent, haughty, boastful, inventors of evil,
disobedient to parents, foolish, faithless, heartless, ruthless. Though they know God's decree that those who do such
things deserve to die, they not only do them but approve those who practice them.

This is the world we always face when we go to proclaim the Gospel. We are aware that we are
weak and helpless before the powers of evil, yet it is Christ who proclaimsin and through us, and it
is when we are weak that we are strong. We know that it is only the love of God which will
penetrate the hearts which are hard, but will we put this knowledge into practice? Will we face the
hard-hearted such as were justifying themselves as righteous in the concentration camps; or will we
seek, instead, to evoke the curse of God upon them?

Thelnability to Repent

We know that repentance is a gift of God and none can repent unless the Spirit of God enables
him or her. Hebrews speaks of some being unable to be restored again to repentance, and of Esau
who ‘found no chance to repent’, and the Book of the Revelation, speaking of the great judgments
upon the human race, indicates the human race did not repent. Of one occasion it was said, ‘men
gnawed their tongues in anguish and cursed the God of heaven for their pains and sores and did not
repent’ .13

Seeing how great a work is repentance, are we prepared to go to the full extent of love to
proclaim, to persist and to seek to have fellowship with God in the work of love which brings
human beings out of hardness to brokenness of heart and spirit? This is the true love of
| Corinthians 13:7-8b. We, ‘by the mercy of God have this ministry’, are made ‘stewards of the
mysteries of God' and ‘we faint not’.

CONCLUSION: THE POWER OF LOVE AND THE DANGER OF
ABANDONING SUCH LOVE

In one sense we have scarcely touched the edge of what is required of us in love and what we are
enabled to do by it. The principle ‘love never fails, or ‘love never dies', encourages usto go onin
love. So many commands there are for us to love. There are warnings, too, against loss of love. In
Matthew 24:12 Jesus warned us, ‘ And because wickedness is multiplied, most men’s love will grow
cold. Paul warns Timothy that in ‘times of stress men will be ‘lovers of self, lovers of
money . . . lovers of pleasure rather than lovers of God'. Christ and the Spirit speak to the church at
Ephesus telling it, ‘you have abandoned the love you had at first’. The church is commanded twice
to repent, as also to turn and do the works it had done at the first, the works of ‘the first love'.

So easy it is, then, to abandon God' s love for the love of things or of others. We must be wary of
this deceitfulness of sin, and guard ourselves against it by walking and living constantly in love.
Perhaps we can do no better than to use the exhortation of Jude:

But you, beloved, build yourselves up on your most holy faith; pray in the Holy Spirit; keep yourselves in the love of

God; wait for the mercy of our Lord Jesus Christ, unto eternal life. And convince some who doubt; save some, by

snatching them out of the fire; on some have mercy with fear, hating even the garment spotted by the flesh (Jude 20—

23).

For those of us who have abandoned our first love or have had it grow cold through various
reasons, we can be encouraged, while there is time, by the promise of God in Zephaniah 3:17, ‘I

will renew you in my love'.

13 Revelation 16:10-11. In 11:13 we have most positive response to a judgment, ‘and the rest were terrified and gave glory to
the Lord of heaven'. This does not necessarily mean they repented.
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Our Active Responseto Knowing God asLovelsto
Livein Hope

INTRODUCTION: THE MATTER OF FAITH, HOPE AND LOVE

In I Corinthians 13:13 Paul says, ‘ So faith, hope, love abide, these three; but the greatest of these is
love'. Paul has contrasted the things which are spiritual but will pass, that is the gifts, and the things
which remain,! that is, faith, hope and love. These must be of greater worth and importance than the
gifts, which after all require faith and love to be operated. ‘ The greatest of these is love’ is easily
understood since God islove, but he is not faith and hope. Faith and hope are certainly gifts of God?2
asindeed islove. God being love3 gives himself to us, and by election draws us to give ourselves to
him. That, then, involves us in Divine-human relationships as we become one with the Godhead:
we are partakers of the Divine nature.# This being of usin God is experienced as the flow of Divine
perichoresis into our being and constitutes union and communion with God. This high calling has
innate to it the eschatological consummation, and so we live in hope of the coming telos.

THE DYNAMIC TRIAD OF FAITH, HOPE AND LOVE

Faith, Hope and L ove Indispensableto Human Living

Working on the basis that what is protological is at the same time eschatological,> we see that it
is love which matures us towards the tel os as is shown powerfully in I Corinthians 13:8-13:

Love never ends; as for prophecies, they will pass away; as for tongues, they will cease; as for knowledge, it will
pass away. For our knowledge is imperfect and our prophecy is imperfect; but when the perfect comes, the imperfect
will pass away. When | was a child, | spoke like a child, | thought like a child, | reasoned like a child; when |
became aman, | gave up childish ways. For now we see in amirror dimly, but then face to face. Now | know in part;
then | shall understand fully, even as | have been fully understood. So faith, hope, love abide, these three; but the
greatest of theseislove.

What we will be at the fulfilment time will be no less than what we were as created, though it will
certainly be more. Created in love we were/are ontologically love creatures. Thus to be one with
God then was to have faith in him and his word, and to have hope for the ultimate

1 There has aways been a debate as whether ‘remain’ means that they will also be present in the future life. Bishop
Wordsworth’s words, ‘faith is swallowed up in sight’ have to be considered. Even so, faith and hope, if they are present in the future
life, will take on a different hue than in this world. Here they have to remain, or nothing can be accomplished.

2 That faith is a gift is apparent from Ephesians 2:8-10 and Philippians 1:29. In || Thessalonians 2:16 Paul tells us God ‘ gave
us. . . good hope through grace’. As for love being a gift, God has poured his love into our hearts by the Holy Spirit who has been
giventous.’

3 We have seen in previous studies that there is no abstract love. God is love, so when his loved is poured into our hearts (Rom.
5:5) then it can be said that God is poured into our hearts. Thus al our love acts are God's acts. Another way of saying thisis that
God dwellsin us and we dwell in God. Hence our lives are under the regime of love.

4 That is, we are participators in God.

S See my The Profound Mystery (NCPI, 1995) which examines Paul’s claim that Genesis 2:24 is protological of the marriage of
Christ and his church. Thus all that constitutes ‘the beginning’ is in fact the beginning of the end, so that the end is the end of the
beginning. Thus the fullness of love (cf. | John 2:5; 4:12) is the designed human telos.



OUR ACTIVE RESPONSE TO KNOWING GOD ASLovE IsTo LIVE IN HOPE

purposes of God for us and all his creation.6 We have the evidence that those who were—from Abel
onwards—the ‘children of God’ and ‘the people of faith’ lived by love, faith and hope. We note
here a very important point; the creature, Man, can only live by faith, hope and love. We would
expect, then, to find the true children of God living in this triad of faith, hope and love, and indeed
thisisthe principle of their living. We would also expect to find that those living outside of God by
choice would have upon them an ontological pressureto live by faith, hope and love. It is afact that
all human beings have to live by a faith, a hope, and a love, and that these three cannot be found
apart, no matter how inadequate these three elements might be. If it is rightly objected that Paul
says in Ephesians 2:12 that the Gentiles are those ‘ having no hope and without God in the world’,
then ‘no hope must be qualified as ‘no hope from God and no hope in God’ which means ‘no
authentic hope’, that is ‘no ontological hope'. Such folk have a faith which is essential to their
living in this world, inadequate though it may be. Likewise they will have hope and love which will
be inadequate.

The TrueTriad of Faith, Hope and Love in the New Testament

We look to see whether this triad is in the New Testament, but do not mean it only beginsin the
New Testament. Hebrews chapter 11 makes it clear that from Abel onwards all the saints of God
lived in faith and hope—to say nothing of love.” The writer states that, ‘Faith is the assurance of
things hoped for’, so that faith and hope cannot be apart. Thus faith is not hope, nor hope faith,
though they are one together. The roll-call of the people of faith in Hebrews is the roll-call of
people who lived in faith, hope and love. We can conclude, then, that the people of God have
always been the people of faith, hope and love.

When we look at the text of the New Testament we see this triad in many places, such as
Romans 5:1-5; | Corinthians 13:13; Ephesians 1:15ff.; Colossians 1:4-5; | Thessalonians 1:3; 3:6;
5:8; Il Thessalonians 1:3; Titus 2:11-14; Hebrews 6:10-11; 10:23-24; | Peter 1:3, 22; | John 3:1-
3; Jude 20-21, some of which we now quote:

because we have heard of your faith in Christ Jesus and of the love which you have for all the saints, because of the
hope laid up for you in heaven (Col. 1:4-5).

remembering before our God and Father your work of faith and labor of love and steadfastness of hope in our Lord
Jesus Christ (I Thess. 1:3).

But, since we belong to the day, let us be sober, and put on the breastplate of faith and love, and for a helmet the
hope of salvation (I Thess. 5:8).

We are bound to give thanks to God always for you, brethren, asis fitting, because your faith is growing abundantly,
and the love of every one of you for one another isincreasing (I1 Thess. 1:3).

For God is not so unjust as to overlook your work and the love which you showed for his sake in serving the saints,
asyou still do. And we desire each one of you to show the same earnestness in realizing the full assurance of hope
until the end (Heb. 6:10-11).

Let us hold fast the confession of our hope without wavering, for he who promised is faithful; and let us consider
how to stir up one another to love and good works (Heb. 10:23-24).

Blessed be the God and Father of our Lord Jesus Christ! By his great mercy we have been born anew to a living
hope through the resurrection of Jesus Christ from the dead (I Pet. 1:3).

But you, beloved, build yourselves up on your most holy faith; pray in the Holy Spirit; keep yourselvesin the love of
God; wait for the mercy of our Lord Jesus Christ unto eternal life (Jude 20-21).

6 |t is reasonable for us to see innate in the creational mandate of God (Gen. 1:28) the earth ‘filled up’, implying a creationa
fulfilment, which would be creation’ s telos.

7 \Where true faith and hope are found so is true love. The principle of loveis (i) God islove, (ii) God loves us, and (iii) we love
(God and al others) because he first loved us. Faith and hope cannot be apart from love, for they spring from love and are essential
toit.
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A Definition of Hope

JJ. von Allmen has a definition of hope. ‘Hoping is seizing in faith a promise of life and
salvation. To have hope is to have a future which, even if it contains tribulations, will be good’.8
We can say then that hope is the expectation of something good. Of Old Testament hope P. S.
Minear says.

The existence of hope springs from the covenants made by God with his people. Hope links together the two
parties of the covenant: God is man’s hope; therefore man hopesin God. Hope is intricately involved in the total
pattern of divine action and human response.

Of hopein the New Testament he says:

Hope is simultaneously the response among his [God’ 5] people to his activity among them. As a description of
this response, hope is expectation expressed in faith, confidence, patience, endurance and eagerness.®

We can say that hope is trust in God with a view to his handling of creation, and his (good)
intentions for its future. Hope is a word which conveys its meaning to all; all we need to do is to
distinguish between human hopes and the hope humans have in God.

Hope—Objective and Subjective

Hope always has its object. Biblically Man cannot devise or create the object. The object of hope
is God who has given the gift of hope in the sense that he is what is hoped for—‘our hope of
sharing the glory of God’, ‘heirs of God’. Under a heading below— * The Objects of Hope' —we see
the objective nature of hope. These are God's plan and provision for believing humanity. Hope,
then, isaway of life; away of seeing, being confident, expecting. When it is said that ‘love hopes
al things', it shows that hope is of love, and is connected with ‘all things . We take time to note
that this subjective hope of ours, centred on the Object and objects of hope, is a very powerful thing
now! Likelove and faith it deeply affects our living and our doing now!

SAVED BY HOPE FOR HOPE

Romans 8:20 has, ‘for the creation was subjected to futility, not of its own will but by the will of
him who subjected it in hope', and 8:24 has, ‘For in this hope we are saved'. It is legitimate to say
we are saved in hope. This may not quite mean ‘saved by hope’ but probably in the light of
Ephesians 2:8, ‘By grace you have been saved through faith’, we should be able to claim we are
saved by faith, hope and love. Of courseit is grace which saves us and grace brings faith to birth, as
in Romans 10:17 faith is said to be brought to birth by the word of Christ. | Thessalonians speaks
of, ‘for a helmet the hope of salvation’, Titus 3:5—7 links salvation, justification and the ‘hope of

eternal life' together:
he saved us, not because of deeds done by us in righteousness, but in virtue of his own mercy, by the washing of
regeneration and renewal in the Holy Spirit, which he poured out upon us richly through Jesus Christ our Savior, so
that we might be justified by his grace and become heirsin hope of eternal life.

The statement regarding Abraham was that, ‘In hope he believed against hope’, which we might
trandate ‘in God given-hope—through God-given promises—he hoped against the

8 The Vocabulary of the Bible (ed. J-J. von Allmen, Lutterworth, 1958), p. 172.
9 The Interpreter’s Dictionary of the Bible, vol. 2, (Abingdon, 1952), pp. 640-641.
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hope of human sight and reasoning’. The natural man has a hope of his own making, which
precludes any hope based upon God-given promises and its fulfilment by God's acts in and for the
person.10

HOPE ISA PRESENT DYNAMIC

One of the aims of this study is to show that what is ‘there’, that is, what is at the end-time—the
telos—has its impact in the present. If we look at what we might call a psychological study of hope
in the everyday world of human beings then we gather the following:

(@

(b)

(©

(d)

A Person without Hope is Hopeless. Whilst such a state may be rare, yet if it isso, thenitis
caught up in things such as nihilism, accidie, refusal to give redlity to what surrounds one—
and so on. Probably no one escapes temporary hopel essness.

All Human Beings Must Devise Some Sort of Goal in Which They May Then Hope. In
order to escape the dreadful state of hopel essness, human beings must manufacture a goal or
goals. Religions without an eschatology devise cyclic developments for Man.11 Religions and
ideologies which have an eschatology are potent. Only they can give rationality to living in
the present. On any score short term goals keep hope alive, and the more dynamic the goal,
the more powerful the hope. We reiterate: no human being can live without faith, hope and
love; if they are missing then they must be manufactured.

The Object or Goal of Hope Deter mines the Present Way of Lifein Which People Live.
If, for example, a person is seeking to accrue enormous wealth, then this will determine his or
her present way of life. Hope that is merely wishful thinking is not hope, but a delusion. If
one had what may be called ‘the first fruits of wealth’, then that person would be encouraged
in hope, because the hope would not be without present encouragement. If there was no hope
of wealth and yet wealth came, this would not be from hope, but from chance or
circumstance. The cult of Lady Luck motivates people towards acquiring wealth, position and
power, but hope is not based upon arational action of life, but a delusive one. What we have
claimed immediately above—that hope in a future object is powerful for creating action in
the present, is true. This would be the case whether the goal was obtainable or not, and
whether it was in the context of godly faith, hope and love, or not.

The Object of Hope Determines the Way in Which Those Who Hope Go About Life.
The Christian triad of faith, hope and love is commensurate with Christ who is our hope, and
the elements of Christian hope such as holiness, perfected love, glorification, inheritance,
sonship, worshipping as the kingdom of priests—and so on—will determine the way we go
about living in this life,12 and prior to its climax which is godly perfection, the new heavens
and the new earth, the Holy City—and so on. If one has an idol (or idols) as the goal, and
then all that idol seems to offer will determine the modes and ways of the idolater’s living.
The elements of non-godly living will be in the context of fallen faith, hope and love.

10 Philippians 1:6 and | Thessalonians 5:23-24 show that God fulfils the plan he has set forth for us. In terms of the idea of

hope, he fulfils the hope that is set before us. Whilst of our wills we seek to fulfil that hope, yet it is he who enables us to do so.

Karma, cyclic developments and the like carry a sort of eschatology, but such never points to an ultimate, for if the Nirvana

isaqualitative telos, nevertheless it gives way to a recommencing of the old cyclic pattern.

12 Take for example, | John 3:1-3. John shows what we will be—like Christ. He then concludes, ‘And everyone who thus

hopes in him, purifies himself asheis pure’.
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We might note here that in any system which includes and is motivated by hope that it will be
the quality of the object or person of hope which will determine the working of that system. So a
tawdry or insignificant object (or person) of hope will mean a small and mean hope. By contrast if
there isthe hope of glory and Christ is (the object of) that hope then it will be a glorious hope.

THE GOD OF HOPE

The term ‘the God of hope’, appears in Romans 15:13 in a context in which Paul has been speaking
about ‘strong’ Christians and ‘weak’ Christians. He has said that what was written in former days
was written that by them ‘we might have hope’ (v. 4). In this case both Jews and Gentiles might
have hope, and in particular the Gentiles might have trust in the ‘root of Jesse’. So heis saying ‘the
God of hope' isthe One from whom hope comes for both Jew and Gentile, both weak and strong.

Time and again Israel speaks of God being their hope, of putting their trust in God and hoping in
him.13 The Gentiles ultimately come to see him, likewise, as the God of hope—their hope.14 Paul
prays in Romans 15:13 that the God of hope may fill his readers with all joy and peace in believing
that they may abound in hope by the Holy Spirit. Such a prayer may be taken for mild piety except
that having hope in God is a matter of life or death for the Gentiles. The prayer is no cliche. When
we ask what is it to ‘abound in hope’ then it must mean the church has all the objects of hope in
sight, those which below we discuss under the heading ‘ The Objects of Hope'.

THE TRIUNE GOD OF HOPE

God is the God of hope. In the New Testament this would mean the Father is the God of hope. In
order to understand the hope God gives we would have to start with creation, and in spite of the Fall
and all the evil that abounds we would have to see him as a ‘faithful Creator’, that is, that we can
trust him to make the telos complete in the face of all other things. So Israel could trust him for its
living as anation and its goal as a nation. As the one who has covenanted with al the world to bring
grace to the nations our hope can be only in him.

Jesus, to Paul, was ‘the hope of Isradl’,15 that is, the one whom God the Father had promised,
for whose coming Israel hoped and looked. Paul also spoke of * Christ Jesus our hope’ and ‘ Christ in
[among] you, the hope of glory’.16 All hope has to do with promises and Jesus is the one promised.
Hence he is our hope. In him are all the promises of God made to be God's ‘Yes'. So he is the
mediator by whom God settles and substantiates and fulfils the hope.

The Holy Spirit is without doubt the Spirit of hope. It is by him that we abound in hope, and this
even in the face of deep suffering.1’ When we ask how he makes hope to abound in us, and keeps
us patient in suffering and tribulation, it is because he reveals the Father and the Son and brings
application of the gospel to the heart of a person. He is the * Spirit of wisdom and of revelation in
the knowledge of him [God)]’ .

Thus ‘the God of hope’ isthe One who isfirst the object of our hope, who creates the

13 e.g. Jeremiah 14:8; 17:13; 50:7. Persons have hope in God or are enjoined to do so. Psalms 39:7; 42:11; 43:5; 78:7.

14 |saiah 11:10; Romans 15:12.

15 Acts 28:20.

16 | Timothy 1:1; Colossians 1:27.

17 Romans 15:13; 8:18-27; cf. Ephesians 1:17-20; Il Corinthians 3:17-18; cf. Galatians 5:5. The latter reference speaks of the
ministry of the Holy Spirit keeping us in waiting for the hope of justification. We can read this reference back to say that it is by the
Spirit that we come into justification by grace.
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elements which constitute our hope, and who enables us to have hope even in tribulation and
suffering.

COMING TO HOPE

It is clear that those outside of God, and in particular outside of Christ, have no (authentic) hope. In
| Thessalonians 4:13 Paul speaks of those ‘who have no hope’, and in Ephesians 2:12 of those who
are 'strangers to the covenants of promise, having no hope and without God in the world’. Those
outside the covenants with Abraham, Israel and David are without hope. They have no promises.

How then do we come to hope? It is clear we come by simply coming to ‘the hope of the gospel’,
‘the hope of eternd life’, ‘the hope of salvation’.1® To come to that hope is to come to Jesus Christ,
but Paul speaks of ‘the hope of your calling’.1° His whole doctrine of calling is here involved. Thus
Romans 8:28-30 needs to be studied:

We know that in everything God works for good with those who love him, who are called according to his purpose.
For those whom he foreknew he also predestined to be conformed to the image of his Son, in order that he might be
the first-born among many brethren. And those whom he predestined he also called; and those whom he called he
aso justified; and those whom he justified he also glorified.

From ‘the hope of your calling’ we derive the fact that when we are called we have a hope. Calling
is effectual and places us within the hope who is Christ and gives us the hope to which he brings us,
the many details of which we are about to speak. This links with Peter’s statement, ‘By his great
mercy we have been born anew to a living hope through the resurrection of Jesus Christ from the
dead’ .20 Paul had spoken of the resurrection of Jesus Christ from the dead, being the dead—' having
a hope in God which these [Paul’s accusing opponents] themselves accept, that there will be a
resurrection of both the just and the unjust’ .21 God's mercy, then, works to bring new birth through
the (Cross and) resurrection of Jesus Christ from the dead, so that now hope of eternal life comes to
the new believer.22

Undoubtedly the calling of which we have spoken above comes through the proclamation of the
gospel. This Acts 13:48 tells us, * And when the Gentiles heard this, they were glad and glorified the
word of God; and as many as were ordained to eternal life believed'.

In speaking of this calling we must remember that it was the calling of love, and required the act
of faith from those who would respond to the grace of God bringing salvation.

THE PRESENT LIVING IN HOPE OF THAT WHICH ISESCHATOLOGICAL

We find the principle outlined in I John 3:1-3 where John says we as yet do not see what we shall
be23 but we know we shall be like him, and because he is pure and we shall be pure, so then we now
purify ourselves in that expectation (hope). The significant principle we draw is, ‘Because we are
shown what we will be, we hope for that; and because that is how we shall be, we now set about
being that’. In other words, hope is a great dynamic for present living, obedience to God's law,
ethical practice—and so on.

In order to see thismore clearly let us take Paul’s prayer in Ephesians 1:15-21:

18 Colossians 1:23; Titus 1:2; | Thessalonians 5:8.
19 Ephesians 1:18; 4:4.

20 | peter 1:3.

21 Acts24:15.

22 Titus 1:2; 3.7.

23 (.| Corinthians 2:9-10.
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For this reason, because | have heard of your faith in the Lord Jesus and your love toward all the saints, | do not
cease to give thanks for you, remembering you in my prayers, that the God of our Lord Jesus Christ, the Father of
glory, may give you a spirit of wisdom and of revelation in the knowledge of him, having the eyes of your hearts
enlightened, that you may know what is the hope to which he has called you, what are the riches of his glorious
inheritance in the saints, and what is the immeasurable greatness of his power in us who believe, according to the
working of his great might which he accomplished in Christ when he raised him from the dead and made him sit at
his right hand in the heavenly places, far above all rule and authority and power and dominion, and above every
name that is named, not only in this age but aso in that which isto come.

Paul is asking the Father of glory that out of his riches (of glory) he will *give a spirit of wisdom
and of revelation in the knowledge of him'’ to the Ephesians. In Ephesians 1:9-10 he says God has
made known to them in all wisdom and insight the mystery of hiswill. That will isto effect his plan
to unite all things in Christ, things in heaven and things on earth. So then ‘a spirit of wisdom and
revelation’ is needed for Paul’ s readers—and us—to know the future. All darkness must be driven
from the heart so that the eyes of the heart may be enlightened. The outcome of this will be that
they will know ‘the hope to which they were called’. This is important. Without such a spirit
(Spirit?) they will never know the hope of the calling. As we have said, being called they now have
a hope, the hope of their calling. This includes everything that will be—see our heading below ‘ The
Objects of Hope'. The second thing they will know will be ‘what are the riches of his glorious
inheritance in the saints'. Here the saints are God's glorious inheritance. This must not be missed.
Thirdly, they will know the greatness of God's power working towards, in, and through the called
ones. The called ones need to know this power isworking for the hope of their calling, getting them
to that hope’'s consummation. They need to know the power that is making them fit to be ‘his
glorious inheritance in the saints' .24

THE OBJECTS OF HOPE

These are many, and whilst we will deal briefly with the elements of hope spoken about, the point
of looking at them isreally to see that ‘ Our Active Response to Knowing God as Love Isto Livein
Hope'. Thisisimportant—we live now in the light of that which will be, but what will be affects us
deeply in our now time. As we have said, whatever was at the beginning was protological of what
will be at the end. The beginning is the beginning of the end, and the end is the end of the
beginning. The Object of hope, God, has always been the Alpha and the Omega, the Beginning and
the End. Christ the Son is the same today, yesterday and forever. The objects of hope have
themselves been planned before creation. Subjective hope is shaped by these objects. If we look at
the objects of hope as never coming to us before the end, then we will see an act of salvation (ours)
as along period, or a stint of waiting which will suddenly be effected at the end. In nominating the
objects, time and space do not here permit us to expand and comment, but if Paul thought it so
necessary for us to know the hope of our calling then we should give much time to considering
them. We note that in one sense they are al of aone piece.

(@ Glory and Glorification. Romans 5:2 speaks of ‘our hope of sharing the glory of God’. That
glory is to be revealed to us (Rom. 8:18). | Corinthians 2:6—7 speaks of a hidden wisdom
ordained for our glorification. The glorification is that we will be in the likeness of God's Son
(Rom. 8:28-30; | John 3:1-3). Glorification will be of the person, including ‘the redemption
of the body’, and can be called ‘the glorious liberty of the children of God'.

24 some commentators see this as ‘our glorious inheritance as saints', but the text trandates otherwise. In the Old Testament
whilst God gave the land to Israel for an inheritance, and also promised them that they would inherit the world, yet Israel is more
spoken of as being God' sinheritance. Thisis a subject which can be greatly expanded.
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(b) The Sonship and the Inheritance. Glorification as sons of God means we will inherit the
earth, the world, the new heavens and the new earth (Matt. 5:5; Rom. 4:13; Rev. 21:7). This
inheritance is laid up in heaven (Col. 1:5-6, and we are seadled for it by the Spirit (Eph. :12—
14). It is imperishable, undefiled and unfading (I Pet. 1:3-4). Only sons inherit (Gal. 4.7
Rom 8:15-17).

(c) The Resurrection and Eternal Life. By his resurrection we will be raised (I Pet. 1:3) and
although we have eternal life now (I John 5:12), yet ‘the hope of eternal life' will be realised
(Titus 1:2; 3:7). That means a body of incorruption (Rom. 8:23; Phil. 3:21; | John 3:3). |
Corinthians 15 is aweighty exposition of this whole theme.

(d) The Hope of Salvation and Justification. We have already been saved ‘in hope’ (Rom.
8:24) which is the hope of the redemption of the body and the glorious liberty of the children
of God. So there is ‘the hope of salvation’ (I Thess. 5:8) which does not mean we do not
aready have salvation: we do, but it is as yet incomplete, although thoroughly assured.
Likewise by faith, through the Spirit, we wait for ‘the hope of righteousness [justification]’.
We dready have this, but we haveit ‘in faith’ and not ‘by sight’. One day we will have it by
heavenly sight.

() TheHopeisof ‘All Things, that is God, the New Heavens and the New Earth, the Holy
City, the New Temple (God and the Lamb), Our Being a Kingdom of Priests unto our God
and our Reigning Forever on the Earth.

THE OBJECT AND OBJECTSOF HOPE DYNAMICALLY DETERMINE THE
LIFE WE NOW LIVE

Hebrews chapter 11 is the passage which shows us that ‘ Faith is the assurance of things hoped for,
the conviction of things not seen’. It is clear from this chapter that all the Old Testament saints went
through their lives on the basis of faith, but since faith is the assurance of things hoped for, the hope
is thus, with faith—and of course with love—a present dynamic for living. Il Corinthians 4:18
speaks of looking at things unseen (cf. Heb. 12:2; Col. 3:1). Thus hope is something we must be
about deliberately. On the principle we have enunciated of | John 3:1-3, we set about living our
lives motivated by the Object and objects of hope. This is realy the same as ‘seizing the hope
(Heb. 6:18), and ‘holding fast the confession of our hope without wavering'. It is the same as
‘hoping against hope’, and ‘we are not ashamed to hope because the love of God has been poured
into our hearts (Rom. 5:5), we have the first fruits of the Spirit, that is, the first fruits of the objects
of faith and the living fruits of the Spirit (Gal. 5:22-23). We have tasted of the good things to come
(Heb. 6:5), have been sedled by the Spirit (Eph. 1:13-14; 4:30), and indeed have the Spirit in our
hearts as a given guarantee (11 Cor. 1:22; Rom. 5:5). We rgjoice then in the assurance ‘so faith,
hope, love abide, these three’. This is the hope that will not be deferred, for ‘a desire fulfilled is a
[the] tree of life'. If we set our hope humanistically on ourselves, or idolatrously on the idols, then
we are doomed to eternal hopel essness.
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Our Active Responseto Knowing God asLovels
toLivein Faith

INTRODUCTION: THE MATTER OF FAITH, HOPE AND LOVE

As we have seen in previous studies faith, hope and love are an inseparable triad.1 * So faith, hope,
love abide . . . but the greatest of theseis love’, informs of us the continuing nature and necessity of
thistriad for the people of God. For the Christian person, faith in God and His Son have constituted
his’/her entrance into eternal life. John 5:24 states, ‘ Truly, truly, | say to you, he who hears my word
and believes him who sent me, has eterna life; he does not come into judgement, but has passed
from death to life’. Thisis belief in the Father. Jesus told the disciples, ‘Let not your hearts be trou-
bled; believe in God, believe also in me'. Time and again he had said that belief in him brought
everlasting life. ‘He who believes in the Son has eternal life.’2 Jesus made it clear that to believe in
him was something impossible unless the Father drew the person to him.3 The missionary emphasis
of the apostles was belief in Christ, and in Acts there are some thirty references to believing and so
receiving salvation. Believing comes through the hearing of the word of God, and in some cases
there were signs and wonders confirming the word. In aimost all the Epistles the matter of believing
unto salvation is present. We ought to note in passing that Paul spoke of his ministry as that of
‘testifying both to Jews and to Greeks of repentance to[wards] God and of faith in our Lord Jesus
Christ’ .4

The act of saving faith leads on into the life of faith, and, as we saw, such lifeislived in the triad
of faith, hope and love; the three being as one, though each is distinct enough to be called faith,
hope and love.> Being saved by the love of God means being ‘saved in hope' € and is being saved
through the act of faith in the faithfulness of God as Creator and Redeemer.” Galatians 5:6 is an
appropriate verse, ‘For in Christ Jesus neither circumcision nor uncircumcision is of any avail, but
faith working through love'. The thrust of this verse is that faith, once having come to the believer,
will be worked out in the energising of love: its actions will be love actions, but then its actions will
be those of obedience, and obedience which is in conformity with the shape of faith; that is, truth
revealed to faith as set forth by God.

It is important to see that the only thing which matters is faith being energised by love. In this
sense it is ‘Love from beginning to end’. I Corinthians 13:2 speaks of the kind of faith which can
remove mountains, but if it is not working through love the one

1 see Monday Pastors Study 7/8/95, p. 2.

2 John 14:1; 3:36.

3 John 6:44-45, 65.

4 Acts 20:21. It has echoes of John 14:1.

S See Monday Pastors Study 7/8/95 p. 2.

6 Whilst we are undoubtedly saved we have yet to hope for the fullness of salvation, that hope being given to us by God in our
caling, that is, ‘the hope of our calling’. So in Galatians 5:5 it is said, ‘For through the Spirit, by faith, we wait for the hope of
righteousness'.

7| John 4:9-10; Romans 5:5-11; 8:24; Ephesians 2:8-10; cf. | Peter 4:19.
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who has this faith is nothing.8 | Timothy 1:5 speaks of ‘love that issues from a . . . sincere faith’,
and here there is no question of love being ‘a special gift’. Because ‘faith is the assurance of things
hoped for, the conviction of things not seen’, it can be seen that the three—faith, hope and love—
are all in juxtaposition. We can even say they have their own inseparable, intrinsic, triadic and
perichoretic relationship.

THE CHRISTIAN COMING TO FAITH

We have seen that no one can come to Christ and have faith in him unless the Father draws him/her
to do so. Likewise Christ must also draw them—'1, if | belifted up ... will draw all men unto me'.
This drawing of them was to be accomplished by the Cross.9 We must also keep in mind the birth of
faith by the hearing of the word of Christ.10 At the same time this could not be so without the
revelation of the Spirit.11 The Christian coming to faith is by the Triune work of the Godhead. Paul
spends the writing of Romans 1:17—3:31 in showing God'’ s plan for justifying sinners by his grace,
and the faith which is evoked by that grace. Thus Ephesians 2:8-10 is a pericope covering this
amazing work. Christ’s coming had been one ‘bringing salvation’12 and was a new event in the life
of the people of Israel, and one to which some responded and others did not. One of the main points
on which we will focus will be the statement of Hebrews 12:2, . . . Jesus the pioneer and perfecter
of our faith’.

THE NATURE AND MEANING OF FAITH

Faith and Bdlief in the Old Testament

An examination of the nature and meaning of faith requires a comprehensive coverage which we
cannot undertake in this paper. The Hebrew verb aman has the ideas of ‘to remain steadfast’, ‘to
remain firm, true, reliable, stable and constant’. It is from this we derive the word ‘amen’. King
Ahaz is told by the prophet, ‘If you will not believe [God's word to you] surely you shall not be
established’; that is, ‘If you believe God then you will be established' .13 Again, Hezekiah is told,
‘He who believes will not make haste’ .14 We may speak of God's faithfulnessin all things, and this
will pertain to his work of creation as also his covenant inherent in that creation. Thus he is ‘a
faithful creator’ and ‘our Father, our Redeemer from eternity’.1> Of him Abraham would say,
‘...the LORD God Most High, maker of heaven and earth’. In that sense

8 Sometimes this has been called ‘special faith’, meaning it is a gift of the Spirit (cf. | Cor. 12:9; Rom. 12:6). All faith isnot a
given but agift. That is, we are not all naturally endowed with faith, but we receive it as a gift (Eph. 2:8-10; Phil. 1:29).

9 John 12:32; Matthew 11:27.

10 Romans 10:17. We will need to understand the meani ng of the phrase, ‘the word of Christ,’ or ‘the preaching of Christ’.

11 John 16:12-15.

12 Titus 2:11 passin, cf. 3:3 passin.

13 |siah 7:9

14 | saiah 28:16.

15 | Peter 4:19; Isaiah 63:16.
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he was at one with the first article of the Apostle's Creed. It is also said of Abraham ‘And he
believed the LORD; and he reckoned it to him as righteousness’ .16

Belief in God concerns creation and covenant, and entails belief in his promises made on the part
of his people to his people, as well as their obedience to him. Unbelief in God is a rejection of his
nature as reliable, and within Isragll’ it isarefusal to receive into heart and mind and action of life
the great revelation of himself in his covenant promise of ‘I shall be your God and you shall be my
people’; God giving them arevelation of his covenantal Being as in Exodus 34:5-7:

And the LORD descended in the cloud and stood with him there, and proclaimed the name of the LORD. The LORD
passed before him, and proclaimed, ‘The LORD, the LORD, a God merciful and gracious, slow to anger, and
abounding in steadfast love and faithfulness, keeping steadfast love for thousands, forgiving iniquity and
transgression and sin, but who will by no means clear the guilty, visiting the iniquity of the fathers upon the children
and the children's children, to the third and the fourth generation.’

The whole nature of God is what Israel must believe in covenantal relationship. Those of Israel
would have to remember that, no matter what the circumstances, God would remain faithful, and
hence they were obliged to responsive belief and faith. Faith is a relationship, and its obedience
follows the acts and promises of God. For example, the promises of covenant to Abraham, Isaac
and Jacob are shown to be fulfilled in God’ s action on Israel’ s behalf:

And Israel saw the great work which the LORD did against the Egyptians, and the people feared the LORD; and they
believed in the LORD and in his servant Moses.18

Even at this point we need to note that in the covenant of God its members were called upon to
live in faith, hope and love. Believing in God was to be a mgjor part of their way of life. We also
need to note that God has never left himself without witness to all mankind, and in particular to
those with the stated covenants—Abrahamic, Mosaic and Davidic. By the media of his theophanies,
angelic messengers, the word of the law and the word of the prophets, he has constantly informed
those who will listen to him. Very significant has always been the word of the prophets, for it has
spoken of the nature of God, and has always spoken of things to come; and faith is the assurance of
things hoped for; that is, hoped for on the basis of God's stated promises and his reiterations of
‘things to come’.

Faith and Bdlief in the New Testament

We have spoken of this sufficiently in the first two sections above. Our belief has to be in God as
Creator and as Redeemer, but this belief is brought to sinful Man by the Holy Spirit and Christ as
the Father purposes. Man is saved by grace, but we can also speak of man receiving saving faith;
that is, he is saved by faith. This act of his salvation brings him into union with God, transfers him
into the Kingdom of God, makes him to be a member of the Body of Christ, the Church, and so
places him in the worshipping community which is the community of faith, hope and love. Thus he
lives by faith: not only is he justified by faith, but sanctified by faith also,1° since God himself is
‘the

16 Genesis 14:22; 15:6.

17 Creation and the covenant of creation are really God’ s promises to Man, and not only to Israel.

18 Exodus 14:31; cf. Numbers 14:11; Deuteronomy 1:32; 1 Chronicles 20:20; Psalm 78:22.

19 Acts 20:32; 26:18; cf. Hebrews 10:10, 14. | Corinthians 1:30 shows that the faith in Christ which brings union with Christ, at
the same time receives al the wisdom, righteousness, sanctification and redemption that God bestows in Christ.
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